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Ambarısa

The story of a great Vedic 
king illustrates the 

character of K®ß∫a’s pure 
devotees and His unfailing 

support for them.
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“This killing civilization is send-
ing human beings down into 
repeated births and deaths in  

the animal species. But by 
the process of K®ß∫a con- 

sciousness many people  
have become purified 

and gone back to 
the spiritual world. 

This information  
is available, but 

people are not 
educated. There-

fore this move-
ment is meant for 
educating them.”

–p. 32
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WELCOME
The Vedic literature tells 
of bygone ages when 
godly kings ruled the 
world. Guided by self-
realized souls, they used 
their positions to engage 
the citizens in the primary 

aim of human life: the awakening of pure 
love for God, now lying dormant within 
each of us. In this issue, the book excerpt  
A Sheltered King tells about one such exem-
plary king, Ambarîßa Mahåråja, whose 
power of devotion to God defeated the 
mystic power of an irate sage.

Today, the idea of a God-centered gov-
ernment disturbs people, one reason being 
competing concepts of God. In this maga-
zine, with support from the Vedic scriptures, 
we champion Lord K®ß∫a as God. People  
unfamiliar with K®ß∫a naturally balk at this  
idea, but even those who know something  
about Him may challenge the logic of wor- 
shiping a God who seems to perform immoral  
acts. In “Can God Be Immoral?” Mukunda- 
målå Dåsa responds to this challenge.

Two other articles in this issue provide 
insight into K®ß∫a’s supremacy. “Fulfilling 
Our Longing for Love,” Caitanya Cara∫a 
Dåsa explains, can be attained only in a 
relationship with K®ß∫a. And Råsa Purußa 
Dåsa, who passed away before seeing his 
article in print, explains how K®ß∫a is the 
reservoir of compassion. 

Hare K®ß∫a. – Någaråja Dåsa, Editor

OUR PURPOSES
•  To help all people discern reality from illu- 
 sion, spirit from matter, the eternal from the  
 temporary.
•  To expose the faults of materialism.
•  To offer guidance in the Vedic techniques  
 of spiritual life.
•  To preserve and spread the Vedic culture.
•  To celebrate the chanting of the holy names 
 of God as taught by Lord Ûrî Caitanya 
 Mahå prabhu.
•  To help every living being remember and  
    serve Ûrî K®ß∫a, the Personality of Godhead.

Ûrî Rådhå-K®ß∫a 
are together the  
one Supreme 

Absolute Truth.

Ûrî Caitanya 
Mahåprabhu, the 

combined incarnation 
of Rådhå-K®ß∫a, 
inaugurated the 

chanting of Hare 
K®ß∫a five hundred 

years ago.

His Divine Grace 
A. C. Bhaktivedanta 
Swami Prabhupåda, 
Founder-Åcårya of 

the International 
Society for Krishna 

Consciousness. 
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through the practices of K®ß∫a con-
sciousness (bhakti-yoga) as given to  
us by Ûrîla Prabhupåda. When we  
attain the transcendental state of 
pure love for K®ß∫a, we too will taste 
the uninterrupted spiritual happi- 
ness of our eternal relationship with 
Him.

The Position of Lord Ûiva

Why is Bhagavån Ûiva considered 
the most powerful of the Trimürti: 
Brahmå, Viß∫u, and Ûiva? No mat-
ter who you speak with, the general 
idea is that Bhagavån Ûiva can give 
his sincere devotees powers that 
even K®ß∫a cannot. So, doesn’t that 
make Bhagavån Ûiva the Supreme 
Personality of Godhead?
        Pranay Sherke
        Via the Internet

Our reply: No doubt Lord Ûiva is 
very powerful. He is in charge of the 
destruction of the material world. 
Many people consider the power of 
destruction to be the greatest power. 

Letters
Spiritual Life Hampered

When all things go well, then our 
spiritual life also goes well. But 
why is our spiritual life hampered 
when we fall into some material 
difficulties?
       Modim Verma
       Via the Internet

Our reply: Even if we’ve taken to the 
process of K®ß∫a consciousness, we  
still have to face the consequences 
of our previous actions; we still suf-
fer difficulties because of karma. It’s  
important for aspiring devotees to 
have the right attitude in the face 
of difficulties. As Ûrîla Prabhupåda 
writes in his purport to Bhagavad-
gîtå (12.13–14): “Whenever a dev-
otee is in distress or has fallen into 
difficulty, he thinks that it is the 
Lord’s mercy upon him. He thinks, 
‘Thanks to my past misdeeds I 
should suffer far, far greater than 
I am suffering now. So it is by the 
mercy of the Supreme Lord that I 
am not getting all the punishment I 
am due. I am just getting a little, by 
the mercy of the Supreme Personal-
ity of Godhead.’”

I should think that any difficul-
ties K®ß∫a is sending my way are for 
my spiritual benefit. Maybe you’ve 
heard this principle but are having 
a hard time understanding it. Dif-
ficulties seem to make spiritual life 
more difficult, you wonder, so how 
is that helpful?

There are many possible answers. 
One is that we can make spiritual 
progress just by acknowledging 
that the difficulties are K®ß∫a-sent, 
because seeing K®ß∫a in everything 
is an important aspect of K®ß∫a 
consciousness. Material difficulties 
can also inspire us to become more 
serious about K®ß∫a consciousness 
so we can leave this material world 
forever. Difficulties that seem to 
hinder our spiritual practices can in 
fact strengthen our desire for our 
spiritual practices, and that’s puri-
fying. Sometimes hindrances to 

specific practices can force us to 
take shelter of other practices. For 
example, if something in my life 
makes regular temple attendance 
difficult, I can look for other ways 
to increase and improve my chant-
ing and hearing about K®ß∫a. 

We must have faith that K®ß∫a 
wants to help us. Difficulties are 
one way He can get our attention 
and inspire us to turn to Him  
and cry out, “Dear Lord K®ß∫a, 
please help!” That kind of heart-
felt plea is the key to our spiritual 
progress.

It’s important to guard against 
the tendency to resent K®ß∫a for 
sending difficulties. We should al-
ways feel that K®ß∫a loves us more 
deeply than we can understand, 
that He has unlimited intelligence, 
and that whatever He sends our 
way is meant to draw us closer to 
Him. 

Devotees’ Apparent Sorrows

Why does it seem that intense sor-
row follows all those blessed with a 
personal association with the Lord 
– DaΩaratha, Rådhårå∫î, YaΩoda, 
Devakî, Ûacî, and Sîtå, to name a 
few. And why should I really aspire 
for such likelihood?
      Harkumar Singh
      Via the Internet

Our reply: We should not make the  
mistake of equating the experiences  
of the Lord’s most exalted devotees  
with our own. Everything about 
these devotees takes place on the  
transcendental platform, the essence  
of which is pure love for God, or 
prema. The quality of prema is ec-
static spiritual bliss. Everything that 
goes on in the relationship between 
the Lord and His liberated devotee 
is of the nature of pure happiness. 

Because we are conditioned 
souls bound by the material energy, 
our vision is defective and we see 
sorrow in spiritual existence. But 

there is no sorrow there, only various 
flavors of happiness. 

In the Caitanya-bhågavata (Mad-
hya 9.240), Ûrîla V®ndåvana Dåsa 
Êhåkura writes, “Know for certain 
that whatever worldly distress is seen 
in a Vaiß∫ava is actually spiritual 
happiness.” In his commentary, Ûrîla 
Bhaktisiddhånta Sarasvatî Êhåkura 
writes, “By seeing a fully engaged 
devotee’s scarcity rather than exter-
nal opulence, sickness rather than 
good health, poverty rather than 
wealth, and ignorance rather than 
scholarship, those who consider such 
a Vaiß∫ava afflicted by various defi-
ciencies and who therefore hanker 
after gold, women, and fame, like the 
karmîs – and thus consider him dis-
tressed – should be understood to 
have lost their intelligence.”

The word Vaiß∫ava here means 
pure devotees of the Lord. If we 
think their experiences are the same  
as ours, we are mistaken. Pure Vaiß-
∫avas are far beyond the reach of 
mundane sorrow. To fully appreciate  
this truth, we must purify ourselves 
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Because they are afraid of the ma-
terial energy, they regard Lord Ûiva 
as the most powerful because he 
can destroy that energy. 

But consider this: The president  
of a country appoints a minister 
who appears to be very powerful 
to those in the area of his jurisdic-
tion, but in fact the president who 
appointed the minister is even more 
powerful. Although he may not be 
obviously in control, he is behind 
the scenes controlling everything. 
Such is the position of K®ß∫a, who 
appears in the Trimürti as Viß∫u, 
His plenary expansion.

What you will hear depends on 
who you ask. You say “no matter  
who you speak with,” but when I 
look in the Ûrîmad-Bhågavatam or 
the Bhagavad-gîtå, I don’t learn 
that Lord Ûiva is the most powerful. 
Lord Brahmå, in Brahma-saµhitå 
(5.1), clearly says, “K®ß∫a, who is 
known as Govinda, is the Supreme 
Godhead. He has an eternal blissful 
spiritual body. He is the origin of  

        (please turn to page 38)
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Approved Inquiry
Self-realized 

souls direct us 
to the most  

profitable subject 
for life’s endless 
questions and 

answers.

by His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupåda

Founder-Åcårya of the International Society 
for Krishna Consciousness

FOUNDER’S LECTURE
Paris, France – June 9, 1974

     Ωrî-Ωuka uvåca
    varîyån eßa te praΩna˙
                    k®to loka-hitaµ n®pa
               åtmavit-sammata˙ puµsåµ
                    Ωrotavyådißu ya˙ para˙

“Ûrî Ûukadeva Gosvåmî said: My dear King, your 
question is glorious because it is very beneficial 
to all kinds of people. The answer to this question 
is the prime subject matter of hearing, and it is 
approved by all transcendentalists.” 
    – Ûrîmad-Bhågavatam 2.1.1

SRˆMAD-BHÅGAVATAM is in the format of 
questions and answers. First of all it was nar-
rated by Vyåsadeva and heard by his son, 

Ûukadeva Gosvåmî. Then Ûukadeva Gosvåmî 
narrated it to Parîkßit Mahåråja at the time of 



 JANUARY / FEBRUARY 2015  • BACK TO GODHEAD   9        8   BACK TO GODHEAD   •   JANUARY / FEBRUARY 2015 

Parîkßit’s death. Süta Gosvåmî also 
heard it at that time. That is the way 
of the paramparå system, the system  
of disciplic succession. 

K®ß∫a says in the Fourth Chapter 
of Bhagavad-gîtå (4.1–2):

     imaµ vivasvate yogaµ
          proktavån aham avyayam
     vivasvån manave pråha
          manur ikßvåkave ’bravît

     evaµ paramparå-pråptam
          imaµ råjarßayo vidu˙
     sa kåleneha mahatå
          yogo naß†a˙ parantapa 

“I instructed this imperishable sci-
ence of yoga to the sun-god, Viva-
svån, and Vivasvån instructed it 
to Manu, the father of mankind, 

and Manu in turn instructed it to 
Ikßvåku. This supreme science was 
thus received through the chain of 
disciplic succession, and the saintly 
kings understood it in that way.  
But in course of time the succes-
sion was broken, and therefore the 
science as it is appears to be lost.” 
These verses refer to the paramparå 
system.

Our Bhågavata system, or Vedic 
system, unlike, for example, the sys-
tem of the Theosophists, is not a 
matter of research work. They’re 
searching for God. Since the begin-
ning, they’ve been searching. So 
many leaders of their movement 
have come and gone, but the Theos-
ophists are still searching. And they 
will go on searching for lifetimes. 
But God is not something to be 
searched out. He is not an ordinary 
thing, not a material thing.

In the Ûrîmad-Bhågavatam 
(10.14.29) Lord Brahmå says,

athåpi te deva padåmbuja-dvaya-
     prasåda-leΩånug®hîta eva hi

there. One who is elevated to the 
moon lives there for ten thousand 
years. There, one day is equal to our 
six months and the duration of life 
is ten thousand years of such days. 
The karma-kå∫∂îyas who perform 
Vedic ritualistic ceremonies very 
nicely are promoted to the moon. 

There are seven upper planetary 
systems and seven lower planetary 
systems. We are living in Bhürloka, 
in the middle. Above this is Bhu-
varloka, then Svarloka, Janaloka, 
Maharloka, Tapoloka, and Brah-
maloka. According to the Ωåstra, 
the Vedic literature, you can go to 
higher planets such as Brahmaloka 
or the sun only with the necessary 
qualifications. You are seeing the 
sun every day, but you cannot go 
there. You have no right. 

Rascals say, “I shall go by my 
own strength. I shall know every-
thing by dint of my own knowledge, 
my research work.” That is not  
possible. 

So what to speak of understand-
ing God? You cannot understand 
even what is in your presence, the 
material world, and the spiritual 
world is beyond the material sky. 
Paras tasmåt tu bhåva˙ anya˙ (Gîtå 
8.20). There is another sky. You 
have no estimation of that other 
sky. Even in the material world, you 
are seeing only one sky in one uni-
verse, but there are innumerable 
universes. And beyond the material  
world is the spiritual sky. There are 
also spiritual planets, Vaiku∫†ha 
planets. And above these Vaiku∫†ha 
planets is K®ß∫aloka, K®ß∫a’s abode. 

You cannot understand K®ß∫a – 
God – or His abode by the specula-
tive, ascending process. That is not 
possible. You have to inquire from 
the proper authority.

The Duty of the Dying

Parîkßit Mahåråja inquired from 
Ûukadeva Gosvåmî, “What is my 
duty now that I am going to die?”

Parîkßit Mahåråja was cursed 
by a bråhma∫a boy to die in seven 
days. Parîkßit Mahåråja was quite 
competent to counteract the curse  
of the bråhma∫a boy, but he de- 
cided, “I shall die.” He thought, “I 

offended the boy’s father, a ®ßi, by 
placing a dead snake around his 
neck. His son has become angry 
and cursed me: ‘You have insulted 
my father, so die with this snake.’” 

Parîkßit Mahåråja accepted the 
curse. He immediately left his king-
dom, family, and everything and 
went down to the bank of the river 
Ganges. Because he was the king, 
many big, big men, great saintly 
persons, and even demigods came 
to see him at the last stage of his 
life, the last seven days. 

Parîkßit Mahåråja was a devo-
tee of K®ß∫a from childhood, so he 
asked Ûukadeva Gosvåmî, “What 
is my duty in reference to knowing 
about K®ß∫a?” 

His question is here being wel-
comed by Ûukadeva Gosvåmî: 
“Your question – an inquiry about 
K®ß∫a – is very much welcome.”

Varîyån eßa te praΩna˙. PraΩna 
means question. “You have asked 
a question about K®ß∫a. It is very, 
very good.” Why? K®to loka-hitaµ 
n®pa: “It is good for all of human 
society. Because you have inquired 
about K®ß∫a, I’ll have to reply. Peo-
ple will hear, it will be recorded, 
and people will be benefitted.” 
Loka-hitam.

King Parîkßit is inquiring and 
Ûukadeva Gosvåmî is answering. In 
another place, great saintly persons 
inquired and Süta Gosvåmî replied. 
This kind of question and answer is 
åtmavit-sammata˙. Åtmavit means 
self-realized. One who does not 
know what the self is, who does not  
know what he is, is an animal. “What  
am I? Am I this body? Or am I 
something other than this body?” If 
this inquiry is not there, one is not 
a human being; he’s an animal. Ani-
mals cannot inquire. Cats and dogs 
cannot inquire, “What am I?”

Everyone who has a material 
body is suffering. That is the con-
dition. If you have a material body, 
you must suffer. It is not a question 
of being European or American or 
white or black. Whether you are 
an animal or a man, as soon as you 
have a material body you must suf-
fer. That is the material condition. 
Therefore our K®ß∫a consciousness 
movement is not meant for mitigat-

What Is the 
Hare Krsna Movement?
Founded in 1966 by His Divine 
Grace A. C. Bhaktivedanta Swami 
Prabhupåda, the International 
Society for Krishna Conscious-
ness (ISKCON) carries on a 
great ancient tradition rooted in 
the Bhagavad-gîtå, the teachings 
Lord K®ß∫a spoke five millennia 
ago. The Gîtå and the other Vedic 
scriptures declare K®ß∫a to be 
the original person, God Himself, 
who appears periodically in 
this world to liberate all living 
beings. 

Only five hundred years ago, 
K®ß∫a descended as Ûrî Caitanya 
Mahåprabhu to teach the most 
sublime and effective means of 
meditation for the present day: 
the chanting of the names of God, 
especially as found in the Hare 
K®ß∫a mantra.

Today members of ISKCON 
continue Lord Caitanya’s move- 
ment by distributing the teachings 
of Lord K®ß∫a and the Hare 
K®ß∫a mantra all over the world.

Pronunciation
We spell Sanskrit words and 
names by a phonetic system that 
lets you know how to say each 
word. Pronounce short a like the 
u in but, long å like the a in far 
(and held twice as long as the 
short a). Pronounce e like the a 
in evade, long î like the i in pique. 
Pronounce the vowel ® like the ri 
in rim, and c like the ch in chair. 
Pronounce consonants like ch, jh, 
and dh as in staunch-heart, hedge-
hog, and red-hot. Pronounce Ω 
and ß like sh. So for K®ß∫a say 
KRISHNA, for Caitanya say 
CHAITANYA.

Spiritual Names 
ISKCON members receive names 
of Lord K®ß∫a or his great devo- 
tees, combined with Dåsa, for 
men, or Dåsî, for women, both 
of which mean “servant.” For 
instance, the name K®ß∫a Dåsa 
means “servant of K®ß∫a.”

ing the so-called sufferings of the 
body. When there is a body, there 
must be suffering.

We should not be very much dis-
turbed by the sufferings of the body. 
You’ll have to suffer, even though 
you make a very nice arrangement. 
In European cities we see so many 
nice arrangements, with big, big 
houses, big, big roads, nice cars. If 
some Indian comes from an Indian 
village, he’ll see, “It is heaven – 
such nice houses, such nice build-
ings, such nice cars.” But do you 
think you are not suffering? The 
rascal may think, “Here is heaven.” 
But those who are residing in this 
heaven know what kind of heaven 
it is. Suffering must be there as soon 
as you get a material body. 

“Suffering? We are enjoying.”
What are you enjoying? Is there 

any guarantee that you’ll enjoy? 
You have a nice building, a nice 
road, a nice car. That’s all right. You 
are thinking you are enjoying. But 
is there any guarantee that you will 
enjoy? Any moment you’ll be fin-
ished. Any moment. There is no 
guarantee.

A Strong Foundation

That is not enjoyment. Real enjoy-
ment is permanent enjoyment. 
When a man constructs a house, he 
makes the foundation very strong. 

“But what is your foundation, 
sir? Is it very strong? You can be 
taken away at any moment. Why 
don’t you make your foundation 
strong to be able to live here  
permanently?”

But that intelligence he hasn’t 
got. He’ll waste time making the 
house foundation very strong, but 
not his own foundation. His founda-
tion is tottering and may collapse at 
any second. 

Persons with this kind of intelli-
gence are called animals. The dog 
will live for six or ten years, but he 
is very proud: “I have a very nice 
master. Gow! Gow!” You see? This 
kind of intelligence is no good.

Therefore it is said here, åtmavit- 
sammata˙. A question like Parîkßit’s 
is approved by persons who are 
self-realized. Åtmavit means “one 

 

jånåti tattvaµ bhagavan-mahimno
     na cånya eko ’pi ciraµ vicinvan

“My Lord, if one is favored by even 
a slight trace of the mercy of Your 
lotus feet, he can understand the 
greatness of Your personality. But 
those who speculate to understand 
the Supreme Personality of God-
head are unable to know You, even 
though they continue to study the 
Vedas for many years.” Ciraµ vicin-
van. Even if you speculate for mil-
lions of years to understand God, it 
is not possible to understand Him 
that way. He is not a subject for 
speculative knowledge. Knowledge 
of God is to be received through 
the right source, by the deduc-
tive process, not the inductive pro-
cess. Because our senses are limited, 

we cannot have any perfect idea of 
God by relying on our senses and 
the inductive process.

There are two ways to acquire 
knowledge: åroha-panthå and  
avaroha-panthå. Åroha-panthå 
means to know something by the 
ascending process. People are try-
ing to know the moon, Venus, and  
other planets. They’re literally as-
cending into space to try to under-
stand them. But they’ve been doing 
this for the last twenty years, and 
still they do not know the actual 
situation of the moon planet. 
They’re going and returning. Actu-
ally, it is questionable whether they 
have gone. From the situation, it 
is understood they’re not going. 
Maybe they are going to some 
other planet. 

That is my opinion, because their 
description of the moon does not 
tally with the information we have 
from the Ûrîmad-Bhågavatam. The 
moon is one of the heavenly plan-
ets. The demigods, who are of a 
higher class than human beings, live 

Even if you speculate for millions of 
years to understand God, it is not 
possible to understand Him that way.
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who knows what he is.” Sammata˙ 
means “approved.” 

Åtmavit sammata˙ puµsåµ  
Ωrotavyådißu ya˙ para˙. Para˙ 
means “superior.” We are accus-
tomed to hear so many things. We 
are hankering to hear the radio  
or the record album or the news 
from the newspaper. We are always 
anxious, very anxious, to hear the 
news. In your country especially, 
millions of big newspapers are 
printed just to satisfy the desire to 
hear what is going on in the world. 
But after seeing one or two pages, 
you throw it away, because the 
news is hackneyed. You know there 
was political strife, there was a fire, 
there was a burglary, there was this,  
there was that. The same story. 
Carvita-carva∫ånåm: chewing the 
chewed. 

This kind of hearing will not 
give me pleasure. Therefore here 
it is said, Ωrotavyådißu ya˙ para˙. 
This k®ß∫a-praΩna – questions and 
answers about K®ß∫a – is not ordi-
nary questions and answers. It is  
not ordinary hearing. It is åtmavit- 
sammata˙. The self-realized will 
understand its value; they will 
approve of it, because it is transcen-
dental: Ωrotavyådißu ya˙ para˙. 

Someone may say, “There are 
many subjects for hearing, and this 
is just one of them.” 

Ûukadeva Gosvåmî says, “No, 
this is para˙, transcendental, 
the most superior questions and 
answers for hearing.” 

In the next verse Ûukadeva  
 Gosvåmî says, 

     Ωrotavyådîni råjendra
          n®∫åµ santi sahasraΩa˙
     apaΩyatåm åtma-tattvaµ
          g®heßu g®ha-medhinåm 

“Those persons who are materi-
ally engrossed, being blind to the 
knowledge of ultimate truth, have 
many subject matters for hearing  
in human society, O Emperor.” 
Råjendra means “the best of kings.” 
Parîkßit Mahåråja was the best of 
kings. He is preparing for death. He 
does not think, “I am now the king. 
I’ll die, and I shall again become the 
king.” He does not think foolishly 

like that. He knows, “I may be the 
king in this life, and in the next life 
I may be a dog.” 

He’s åtmavit: he knows åtmå, the 
soul. The destination of the soul 
after death is under the control of 
nature. You cannot say, “This time 
I am a very good-looking French 
boy or girl. In the next life I shall 
become the same.”

  
Crows Worshiping Napoleon

Everyone has love for his country. 
That is the modern civilization. In 
your country, Napoleon loved his 
country so much. Now you do not 
know where he is. You simply have 
a statue. And you are thinking, “I 
am worshiping Napoleon.” 

You do not actually worship him. 
Real worship is as we are doing 
here in this temple. If you want to 
worship Napoleon, you must keep 
him in this way, as we are keeping 
the deity. But no, you keep him on 
the street, and the crows pass stool 
on him. That is not worship; that is 
insult. 

This modern civilization has no 
common sense. If you are worship-
ing Napoleon, why do you keep him 
like that? We are worshiping K®ß∫a, 
and we are keeping Him in a nice 
place. 

They will say, “It is idol worship. 
These foolish people are worship-
ing an idol.” 

And they are worshiping Napo-
leon very nicely. Just see their  
intelligence. 

The opinion of persons who are 
not åtmavit has no value. We don’t 
care for their opinion. Approval 
should be from persons who are 
self-realized. Their opinion has 
value. A rascal says, “In my opin-
ion.” What is the value of your opin- 
ion? We don’t accept your opinion.  
We take the opinion of K®ß∫a and 
K®ß∫a’s devotee.

Ûukadeva Gosvåmî says, “My 
dear King, the subject for hear-
ing by ordinary, common men, is 
many thousands of questions and 
answers.” That is life. A business-
man asks, “What is the rate of this 
commodity?” And another man   
               (please turn to page 26) 

 

 nature and forgetting God.
Måyåvådî—one who regards the  
 Absolute Truth as ultimately 
 impersonal.
Modes of nature—the three qualities 
 (goodness, passion, and ignorance) that 
 hold sway over all action in the material world.
Nityånanda—the incarnation of Lord Balaråma who    
 appeared with Lord Caitanya Mahåprabhu.
Prasåda—vegetarian food that has been prepared for    
 the Lord and offered to Him with devotion.
Purå∫as—Vedic histories.
Rådhårå∫î—Lord K®ß∫a’s consort and pleasure potency.
Rathayåtrå—“chariot festival”: a festival in which the    
 form of K®ß∫a is borne in procession on a large    
 canopy-topped chariot or float, especially the festival   
 originating in Puri, India, for Jagannåtha (Lord K®ß∫a,   
 “the Lord of the universe”).
Sannyåsa—the renounced life of a man who relinquishes   
 home to dedicate himself fully to the Supreme.
¸åstra—scriptures, especially the Vedic scriptures 
 of India.
¸rî—an honorific meaning “opulent” (similarly: Ûrîla,    
 Ûrîmad, Ûrîmån, Ûrîmatî).
¸rîla Prabhupåda—His Divine Grace A. C. Bhakti-    
 vedanta Swami Prabhupåda, the founder-åcårya of    
 the International Society for Krishna Consciousness.
¸rîmad-Bhågavatam—the most important of the eight-   
 een Purå∫as, which tells of the nature and pastimes    
 of Lord K®ß∫a and His devotees. (Cited as Bhåg.)
Supersoul—the form of the Lord who resides in every    
 heart along with the individual soul.
Vaiß∫ava—a devotee of the Supreme Lord (from the    
 word Viß∫u).
Var∫åΩrama—the Vedic social system. It organizes so- 
 ciety into four occupational and four spiritual divi-   
 sions (var∫as and åΩramas). The members of the four   
 var∫as are the bråhma∫as (intellectuals and priests),   
 the kßatriyas (administrators and soldiers), the vaiΩyas   
 (farmers and businessmen), and the Ωüdras (laborers   
 and artisans). The members of the four åΩramas are    
 the brahmacårîs (celibate students), g®hasthas (mar-   
 ried people), vånaprasthas (retired people), and    
 sannyåsîs (renunciants).
Vedas—the hymns of knowledge revealed by the Lord    
 Himself at the beginning of creation.
Vedic—pertaining to the culture in which the Vedas and   
 related scriptures guide all aspects of human life.
Viß∫u—any form of the Personality of Godhead (see    
 “Godhead”); the forms the Lord manifests to create   
 and sustain the material world.
V®ndåvana—the transcendental abode of Lord K®ß∫a,    
 mirrored on earth as the town in India where K®ß∫a    
 appeared five thousand years ago.

Glossary
Åcårya—a spiritual master who teaches by example.
Balaråma—Lord K®ß∫a’s first expansion, who acts in the  
 role of Lord K®ß∫a’s elder brother.
Battle of Kurukshetra—an epic battle for rule of the   
 world, fought five thousand years ago.
Bhagavad-gîtå—the sacred book in which Lord K®ß∫a   
 gives the essence of knowledge to His friend and   
 disciple Arjuna. (Cited as Gîtå.)
Bhakti—devotional service to the Supreme Lord.
Bhaktisiddhånta Sarasvatî Êhåkura—the spiritual mas-  
 ter of His Divine Grace A. C. Bhaktivedanta Swami   
 Prabhupåda.
Bhakti-yoga—linking with the Supreme Lord through   
 devotional service.
Caitanya Mahåprabhu—the incarnation of Lord K®ß∫a  
 who appeared five hundred years ago to teach the   
 chanting of the names of God as the religion for the   
 present age.
DarΩana—“viewing,” audience with a deity or saintly   
 person.
Dharma—(1) ordained duties or religious principles;  
 (2) one’s eternal, natural occupation (i.e., devotional  
 service to the Lord).
Godhead—the Absolute Truth, the Supreme Reality,   
 progressively realized first as the impersonal all-  
 pervasive oneness, more fully as the Supersoul within  
 the heart of every living being, and ultimately as the  
 all-opulent Supreme Person.
Gurukula—a school where children learn the philosophy  
 and practices of K®ß∫a consciousness along with regu- 
 lar academic subjects (literally “the place of the   
 guru”).
Hare K®ß∫a—the great mantra Hare K®ß∫a, Hare K®ß∫a,  
 K®ß∫a K®ß∫a, Hare Hare/ Hare Råma, Hare Råma,   
 Råma Råma, Hare Hare.
ISKCON—the International Society for Krishna  
 Consciousness.
Japa—individual chanting of names of God, usually   
 while counting on beads.
Kali-yuga—in the endlessly repeated cycle of four cos-  
 mic ages, the present and worst age, the Age of   
 Quarrel, of which 5,000 of 432,000 years have passed.
Karma—material action; its inevitable reaction; or the   
 law by which such action and reaction are governed.
Kîrtana—congregational singing of names of God,  
 usually accompanied by cymbals (karatålas) and   
 drums (m®daõgas).
K®ß∫a—the Supreme Personality of Godhead in His   
 original transcendental form (see “Godhead”).
Mahåbhårata—the epic history of ancient India, a   
 history in which the Bhagavad-gîtå appears as the   
 most important and well-known text.
Måyå—illusion; the energy of the Supreme Lord that   
 deludes living entities into forgetting their spiritual   
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The Sparks of God

THE SOUL, or self (åtmå), is described as 
a separated, minute fragment of God, the 
Supersoul (paramåtmå). God is like a fire; 

the individual souls, sparks of the fire. As the anal-
ogy suggests, the self and the Superself are simul-
taneously one with and different from each other. 
They are the same in quality, for both the soul and 
the Supersoul are brahman, spirit. Yet they differ  
in quantity, since the Superself (paraµ brahman  
– “supreme brahman” – in Bhagavad-gîtå 10.12) is 
infinitely great while the individual selves are  
infinitesimally small.

In the Upanißads some texts assert the identity 
of the individual soul and the Supreme Soul, while 
others speak of the difference between them. The 
way the Vaiß∫ava Vedånta resolves this apparent 
contradiction recognizes identity and difference as 
equally real.

Such a reconciliation is conveyed in the Ka†ha 
Upanißad (2.2.13) in the words nityo nityånåµ 
cetanaΩ cetanånåm eko bahünåµ yo vidadhåti 
kåmån: “There is one eternal being out of many 
eternals, one conscious being out of many con-
scious beings. It is the one who provides for the 
needs of the many.” This text states, in effect, that 
there is a class division in transcendence. It says 
that there are two categorically different types of 
eternal, conscious – hence, spiritual – beings. One 
category is singular in number (nityo), a set with 
only one member. This, then, is the category of 
God, who is one without a second. The other class 
is plural (nityånåm), containing innumerable mem-
bers. This is the category of the souls. The members 
of both classes are brahman, spirit. Yet one of them 
is unique, peerless, in a class by Himself, for He is 
the singular, independent self-sustaining sustainer 
of all others. Each of the others possesses a multi-
tude of peers, and all of them alike are intrinsically 
dependent upon the one. The one is absolute; the 
many are relative.

 
The Energies of the Absolute

Fundamental to the Vaiß∫ava Vedånta is the doc-
trine that the Absolute Truth possesses energies.  
(The impersonalistic Advaita Vedånta, in contrast, 

A Gaudıya Vaisnava Understanding

by Ravîndra Svarüpa Dåsa

Vaiß∫ava Vedånta resolves an apparent contradiction in the 
Upanißads, which assert both the identity of the individual soul 

and the Supreme Soul and the difference between them.

THE 
NATURE 

OF THE 

SELF

©
 iStockphoto | bestdesigns

http://vedabase.net/bg/10/12-13/en3


 JANUARY / FEBRUARY 2015  • BACK TO GODHEAD   15        14   BACK TO GODHEAD   •   JANUARY / FEBRUARY 2015 

denies the reality of the energies.) 
The energies are divided into dif-
ferent categories; one of them com-
prises the innumerable individual 
souls.

The “Absolute Truth” denotes 
that from which everything ema-
nates, by which it is sustained, and 
to which it finally returns. The prod-
ucts of the Absolute are thought of 
as its Ωakti, its energy or potency. 
Heat and light, for example, are 
considered the “energies” of fire. 
Just as the sun projects itself every-
where by its radiation yet remains 
apart, so the Absolute expands its 
own energies to produce (and, in a 
fashion, to become) the world while 
remaining separate from it. Unlike 
the sun, the Absolute can emanate 

unlimited energy and remain undi-
minished. (The arithmetic of the 
Absolute: one minus one equals 
one.) In short, while nothing is dif-
ferent from God, God is different 
from everything.

The host of souls makes up the 
category of divine energy called the 
ta†asthå-Ωakti. Ta†a means “bank,” 
as of a river or lake. Ta†asthå means 
“situated on the bank.” The souls 
are characterized as marginal or 
borderline energy because they 
are, as it were, between two worlds. 
They can dwell within either of the 
other two major energies, the inter-
nal (antaraõgå-Ωakti) and the exter-
nal (bahiraõgå-Ωakti). The internal 
potency is also known as the spir-
itual energy (cit-Ωakti), and the 
external potency is also called the 
material energy (måyå-Ωakti). The 
internal potency expands as the 
transcendental realm, the eternal  
kingdom of God. The external 
potency expands as the material 
world, which is sometimes manifest 
and sometimes unmanifest.

Because souls are spiritual, their 

original home is the spiritual king-
dom. Almost all souls dwell there. 
These are called eternally liberated 
souls. Only a tiny minority of souls 
inhabit this material world. These 
are called fallen, or conditioned, 
souls.

Souls are small samples of God. 
Hence they possess a minute quan-
tity of that freedom which God 
possesses in full. Although they 
are eternal, full of knowledge and 
bliss, and although their dharma, 
or essential nature, is to serve God, 
they may still, in the exercise of 
that freedom, willfully turn away 
from divine service. Thereupon 
these souls fall into the inhospita-
ble realm of the external, material 
energy.

Because souls are constitution-
ally servants, even the rebellious 
souls remain under God’s control,  
but that control is now exercised 
indirectly and unfavorably through 
the agency of material nature. Souls 
do not have the freedom not to 
be controlled by God, but they do 
choose freely how they wish to be 
controlled. Those who will not vol-
untarily be controlled by the Lord 
are controlled involuntarily by 
material nature. For this reason 
spiritual souls become incarcerated 
within matter. Under the superin-
tendence of the Lord there is a con-
fluence of the marginal and the 
external energies, and the creation 
arises.

 
Spirits in the Material World

The presence of spirit within the 
material world is disclosed immedi-
ately to us by consciousness. Con-
sciousness is the symptom of the 
soul. It is the current or the energy 
of the soul. Consciousness does not 
arise as a byproduct of the material  

energy. A material object like a 
table or chair is entirely an object 
and in no way a subject. It does not 
undergo experiences. It has no sig-
nificance for itself. An embodied 
soul, a living being, on the other 
hand, is a subject; it has signifi-
cance for itself as well as for oth-
ers; it undergoes experiences. The 
claim that the soul is a “metaphysi-
cal entity” beyond all possible expe-
rience is simply false. Not only do 
we experience the soul; the soul is 
the very condition for our having 
any experiences at all.

Thus, souls are fundamental,  
irreducible entities in the world. 
Each living, conscious being is of 
a different category from the ma-
terial energy which embodies and 
surrounds it. The Upanißads declare 
ahaµ brahmåsmi: “I am brahman;  
I am spirit.” The corollary is: “I  
am not matter.” And further: “I  
am not this body.” Human beings 
achieve their full potential when 
they realize this.

The material elements, of which 
living bodies are made, are tradi-
tionally given as eight: earth, water, 
fire, air, ether, mind, intelligence, 
and false ego. They are arranged 
in sequence from the grossest to 
the subtlest, that is, from the most 
apparent to our senses to the least. 
The first five are the gross elements 
(mahå-bhütas); the last three, the 
subtle elements (sukßma-bhütas). 
The gross elements become more 
intelligible to us when translated as: 
solids, liquids, gases, radiant energy, 
and space. The subtle elements, 
taken together, make up what we in 
the West generally call the “mind.” 
The subtle element manas, or mind, 
is the locus of habit, of normal 
thinking, feeling, and willing accord-
ing to one’s established mind-set. 
Buddhi, or intelligence, is the higher 
faculty of discrimination and judg-
ment; it determines mind-sets and 
comes to the fore when we undergo 
conversions or paradigm shifts. 
Ahaõkåra, or the sense of self, is 
the faculty by which the embod-
ied soul assumes a false or illusory 
identity in the material world.

Conditioned souls attain human 
form after transmigrating upward 

through the scale of beings; there-
upon they become capable of 
self-realization and liberation. Lib-
eration means giving up the false 
identification of the self with the 
gross and subtle material coils and 
regaining one’s original spiritual 
form as a servant of God.

Even in the conditioned state, 
the soul always remains a spiritual 
being. Like a dreamer who projects 
his identity onto an illusory dream-
self, the conditioned soul acquires 
a false self of matter. Although 
the self is by nature eternal, full 
of knowledge and full of bliss, this 
nature becomes covered by illusion. 
Identifying with the material body, 
the soul is plunged into the night-
mare of history, trapped in the revo-
lutions of repeated birth and death 
(m®tyu-saµsåra). This false identifi-
cation by the embodied souls with 
their psychophysical coverings is 
the cause of all their suffering.

The quest by conditioned souls 
for happiness in this world inevita-
bly fails. The eternal souls naturally 
seek eternal happiness, yet they 
seek it where all happiness is tem-
porary. The fulfillment of the most 
common and basic desire, that of 
self-preservation, has not once met 
with success. Indeed, the deluded 
souls do not know that matters are 
just the opposite of the way they 
seem. Gratification of the senses is 
in fact the generator of suffering, 
not happiness. This is because each 
act of sense gratification intensifies 
the soul’s false identification with 
the body. Consequently, when the 
body undergoes disease, senescence, 
and death, the materially absorbed 
living beings experience all these as 
happening to themselves. Death is 
an illusion they have imposed upon 
themselves owing to their desire to 
enjoy in this world. So enjoying,  
their agony continues unabated. 
A mind brimming with unfulfilled 
yearnings propels them, at the time 
of death, into new material bodies, 
to begin yet another round.

 
Recovering the Authentic Self

Fallen souls have been granted 
a false material identity because 

they reject their authentic spiritual 
identity. The traces of that rejec-
tion are found everywhere. We see 
that all organisms, from microbes 
on up, are driven by the mechanism 
of desire and hate, by “approach” 
and “avoidance.” This duality is the 
reverberation of the original sinful  
will that propelled them into this 
world. The original sinful desire is 
“Why can’t I be God?” And the ori- 
ginal sinful hate, “Why should K®ß∫a  
be God?”

When souls evince the desire 
to become the Lord, the Lord 
responds by granting them the illu-
sion of independent lordship. They 
enter the material kingdom, to be 
provided with a sequence of false 
identities – costumes fabricated 
out of material energy – along with 

an inventory of objects which they 
think they can dominate and enjoy. 
Even so, the Lord accompanies 
them in their wanderings, dwell-
ing in their hearts as He works to 
bring about their eventual rectifi-
cation and return from exile. When 
the soul in the depth of his being 
again turns to God, the Lord makes 
all arrangements for his inauthentic, 
illusory life to end.

The renovation of real life is 
called bhakti-yoga – reconnect-
ing the soul with the Supersoul 
(yoga) by loving devotional service 
(bhakti). Bhakti rests upon the prin-
ciple that desire and activity are not 
in themselves bad. The soul itself is 
the source of desire and activity.  
The original, pure desire of the 
soul is to satisfy the senses of the  

Souls are small samples of God. Hence 
they possess a minute quantity of that 
freedom which God possesses in full.

     ONLY 
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Lord. This is called prema, or love. 
When souls contact matter, their 
love becomes transformed into lust 
(kåma), which is the desire to sat-
isfy one’s own senses. The practice  
of bhakti-yoga reconverts lust into 
love. Desire is not suppressed or 
repressed; it is purified. One may 
call this “sublimation,” but it should 
be understood that when desire is 
thus sublimated it returns to its own 
natural and aboriginal state.

The world, the body with its 
senses, and the sense objects are 
not to be enjoyed, but neither are 
they to be renounced. The world is 
God’s energy, and it should not be 
decried as false or evil. Rather, the 
elements of this world are to be en- 
gaged in divine service. When that 
is done, the veil of illusion is lifted, 
and everything and everyone is 

seen in its true identity: in relation-
ship to God. The way to see divin-
ity everywhere and in everything is 
to use everything in the Lord’s ser-
vice. God is the first of fact, but our 
materially contaminated senses can-
not perceive Him. When, however, 
the senses become purified by being 
engaged in the Lord’s service, they 
regain their capacity to perceive 
God directly.

Such purified souls are fully joy-
ful. They neither hanker nor lament. 
Their happiness does not depend 
upon the course of circumstance. 
They see all living beings as the 
same. They see that all the agony 
and hopelessness of the world is 
exorcised when the illusion that 
has rendered us oblivious of our 
own identity is dispelled, and they 
engage themselves in the highest  
welfare work of rousing sleeping  
souls from their nightmare. For them- 
selves, they take no mind of what 
becomes of the future of their lives.

Because they have no material 

desires, there is no further birth for 
them in this world. Instead, they 
attain their original spiritual forms 
in the kingdom of God, spiritual 
bodies suitable for pastimes of love 
with the Lord.

 
Spirits in the Spiritual World

The Absolute Truth has both an 
impersonal and a personal feature, 
but the personal feature is the last 
word in Godhead. To say the Abso-
lute is a person is to say that it has 
senses (indriyas). Traditionally, the 
senses are ten: those through which 
the world acts upon us (instruments 
of hearing, touching, seeing, tasting,  
and smelling), and those through 
which we act upon the world 
(instruments of manipulation, loco-
motion, sound production, repro-

duction, and evacuation). The mind 
is often considered the eleventh 
sense. A body, accordingly, may be 
thought of as an array of senses 
organized around a center of con-
sciousness. Thus, to say that the 
Absolute is a person is to say that 
the Absolute has body or form.

The body of God is not material.  
It is a spiritual or transcendental  
form – sac-cid-ånanda-vigraha, an 
eternal form of bliss and knowledge.  
Though differentiated by limbs  
or parts, a spiritual body is neverthe- 
less completely unified and iden- 
tical with its own possessor. There-
fore, in God there is no difference 
between body and soul, mind and 
body, soul and mind. Every limb or 
part of that body can perform all 
functions of every other limb.

Because the Absolute is a per-
son, the souls, the offspring of 
God, are also persons, and they 
fully manifest their authentic iden-
tity only in relationship with the 
Supreme Person. When conditioned 

souls act under the impetus of sense 
gratification, their bodies evolve 
materially. But when the souls act 
in their constitutional position, their 
love toward God displays itself as the 
souls’ proper spiritual bodies. Thus, 
the selves achieve their full personal  
identity and self-expression as lovers 
of God.

All relationships in this world 
are dim and perverted reflections 
of their real prototypes in the king-
dom of God. The taste or flavor of a 
relationship is called rasa (literally, 
“juice”). It is said that there are five 
primary rasas a soul can have with 
the Lord. In order of increasing 
intimacy, they are passive adoration, 
servitorship, and fraternal, parental, 
and conjugal love.

God and His devotees engage 
in eternal pastimes of loving ex-

changes in spir-
itual forms that 
are sheer embodi-
ments of rasa. 
Such bodies are 
the unmediated 
concrete expres-
sions of spiritual 
ecstasies. These 
unceasing, unin-

terrupted, ever-increasing varie-
gated ecstasies are nondifferent 
from the souls and from the spir-
itual bodies that bear them. The 
forms and activities of the Lord 
and His devotees all possess tran-
scendental specificity and variegat-
edness. The forms of love are not 
abstractions and their relations are 
not allegories. In the kingdom of 
God life is infinitely more full, vivid, 
and real than anything of the thin 
shadows that flicker here, on and 
off. Here, we are not what we are. 
There, we are truly ourselves again 
because we are truly God’s.

Ravîndra Svarüpa Dåsa, an ISKCON 
initiating guru and emeritus member  
of the Society’s Governing Body 
Commission, holds a Ph.D. in reli-
gion from Temple University in 
Philadelphia. He lives in Potomac, 
Maryland.

This article was originally a paper 
presented at a Vaiß∫ava-Christian 
conference in the U.K.

 
 

e-Krishna
Profiles of K®ß∫a-related websites

www.gitadaily.com is an online 
version of the book The Gita  
for Daily Enrichment, by Back 
to Godhead associate editor Cai-
tanya Cara∫a Dåsa. The aim of 
the site is to present insights 
from the Bhagavad-gîtå for your 
daily reflection. Each article is 
based on a verse and a theme 
from the Gîtå. As each article 
is only around three hundred 
words long, it can easily be read 
in a few minutes. As an added 
bonus many of the daily articles 
come with a video offering  
further insights into the Gîtå 
verses.

If you know someone inter-
ested in delving into the wisdom 
of the Gîtå, or if you want a way 
to start your day with the illumi-
nation of Vedic knowledge, then 
you will find this website a valu-
able addition to your Internet 
bookmarks.

When you open the site, the 
latest Gîtå verse and article 
are at the top of the page. You 
can scroll down and look at the 
verses and associated articles 
from previous days. If you click 
on the verse number, highlighted 
in red, you can view previous  
articles about that verse.

By clicking on the numbers 
across the top of the page, you 
can browse for insights into your 
favorite chapters. There is also 
a search box that allows you to 
use key words to find informa-
tion you may be interested in.

At any point, you can always 
get back to the home page by 
clicking on the title bar at the 
top of every page.

In the column on the right 
of the page are links to a num-
ber of articles about the Gîtå 
and Ûrîla Prabhupåda, as well as 
information about the author of 
the site. Under the section Sub-
scribe for Gita Daily, you can 
enter your email address and 
receive a verse and insights for 
your reflection in your inbox 
every day.

There is also a handy Sanskrit 
pronunciation guide that shows 
you where the tongue should be 
on your palate to correctly make 
each sound.

Further down the right-hand 
column there are more brows-
ing tools that let you find articles 
from a particular month or day 
or on a particular verse. 

In the Recent Comments sec-
tion you can read the thoughts 
and insights of other readers.

At the end of the column, you 
can click to buy a copy of the 
Bhagavad-gîtå As It Is, or get 
your own copy of The Gita for 
Daily Enrichment.

Down at the very bottom of 
the page is a list of featured arti-
cles describing important points 
made in the Bhagavad-gîtå. 
There is also a list of random 
daily articles that changes every 
time you load the page.

It’s hard to wait to receive 
one article each day when 
there is so much of interest to 
look at. You could easily spend 
hours using this website to 
reflect on the vast wisdom pre-
sented by Lord K®ß∫a in the 
Bhagavad-gîtå. 

           – Antony Brennan 

 

The body of God is not material. It is a spiritual 
or transcendental form – sac-cid-ananda-vigraha, 
an eternal form of bliss and knowledge.

http://www.gitadaily.com
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THE CONCEPT of rasa is pivo- 
tal to understanding Gau∂îya 
Vaiß∫ava philosophy, but it  

is elusive and often misunderstood. 
Ûrîla Prabhupåda followed the ex-
ample of his guru, Ûrîla Bhakti-
siddhånta Sarasvatî Êhåkura, and 
translated this Sanskrit term (a 
noun) as “mellow.” In American 
slang, mellow is an adjective mean-
ing “laid back” or “relaxed.” Both 
åcåryas use it as a noun, perhaps 
drawing on the word’s standard def-
inition as “soft, sweet, and full- 
flavored from ripeness, as fruit.” 
With this understanding, a more 
functional (albeit less poetic) trans-
lation of rasa – and one Ûrîla Prabhu- 
påda also used – is “taste.” Although 
the overtones of sweetness and 
liquidity are thus lost, in the inter-
est of clarity I will use the term 

RASA
The Taste of Devotion

by Navîna Ûyåma Dåsa

Only in our relationship with K®ß∫a can we achieve the full 
satisfaction that escapes us in the temporary things of this world.

taste rather than mellow throughout 
most of this article.

By taste we do not indicate 
merely the flavor of food, but taste 
in the broadest sense of the word. 
Rasa is the pleasure we derive from 
an experience or relationship. As 
such, it is the impetus for every-
thing we do; in all our endeavors, 
we act out of the desire to relish  
a particular rasa. In the mundane 
world, rasa is experienced both 
physically and socially. Our five 
senses elicit rasa by coming in con-
tact with desirable objects. For 
example, I can experience a certain  
taste by eating a juicy peach, by 
looking at the full moon rising over 
Niagara Falls, or by scratching the 
warm body of a baby calf. Each of 
these activities produces a distinc-
tive feeling and provides a unique 
type of pleasure. These feelings 
exemplify rasa on the physical level.

We also experience rasa through 
relationships. By conversing with 
an old friend or helping teach my 
young child to walk, I also “taste” 
something. Notice, however, that 
the experience varies from one 
relationship to another. I might 
describe myself as happy in both 
cases, but it’s not the same kind of 
happiness. This kind of rasa can be 
considered social, in that it involves 
interactions with other people 
rather than merely with objects. 
Of course, the physical pleasures 
described in the last paragraph may 
also evoke social rasa (the moon 
might remind me of camping with 
my family as a child), and social 
pleasures may also involve physical 
rasa (I might enjoy the sensation of 

holding my child’s hand while she 
walks), but one dimension or the 
other usually characterizes our  
experience more strongly. 

 
The Source of Rasas

What is the source of these various  
rasas, and of our incessant desire 
to taste them? Vaiß∫ava philosophy 
holds that the physical and social 
rasas of this world are merely reflec-
tions of the original rasas of the 
transcendental realm, the pursuit of 
which is the natural proclivity of the 
soul. And what is the object from 
which (or, more accurately, whom) 
we elicit this sublimely pleasurable 
taste? It is Ûrî K®ß∫a, the Supreme 
Personality of Godhead and the 
akhila rasåm®ta mürti – the embodi-
ment of all wonderful ambrosial 
rasas. By taking a closer look at the 
process of relishing spiritual rasa 
centered on K®ß∫a, we will be able 
to more clearly understand how 
mundane rasa operates and how 
it falls short of its perfect original 
counterpart. 

As living beings, we are depen-
dent and incomplete emanations 
from K®ß∫a, the perfectly indepen-
dent and eternally complete ori-
gin of everything. Like Him, we are 
inherently pleasure-seeking, but, 
unlike Him, we are not self- 
satisfied, and our only happiness  
lies in maintaining our connection 
with Him. And, in our natural state, 
we are indeed able to derive unend-
ing spiritual rasa by engaging in lov-
ing exchanges with the Lord. Of 
course, there are many flavors of this 
rasa, and no two living entities enjoy 
quite the same blend. Each of us has 
an eternal relationship with K®ß∫a 
in which we enjoy a particular taste. 
We may be in an inactive, neutral 
relationship with Him, or we may be 
His servant, friend, parent, or lover. 
Within each of these basic designa-
tions, further variety is introduced 
through seven kinds of interaction  
one may have with the Lord, in 
which one can experience laughter, 
astonishment, chivalry, lamentation, 
anger, fear, dread, or some combina-
tion of these. As a result, rasa comes 
in infinite flavors. (It is important 

Paintings by Pußkara Dåsa (left) and Dh®tî Devî Dåsî (right)

Devotees related to Lord K®ß∫a 
as servants (left) fan Him with 
cåmaras as He enters Dwarka, 
His capital city. Right: In the  
Ûrîmad-Bhågavatam (10.12.11) 
Ûukadeva Gosvåmî has ob- 
served, “The cowherd boys,  
having accumulated the results 
of pious activities for many lives, 
were able to associate in this 
way with the Supreme Person-
ality of Godhead. How can one 
explain their great fortune?”
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to note the inclusion of supposedly 
negative emotions in the above list. 
In the absolute world, even these 
give pleasure rather than pain.)

So much for our natural situa-
tion in the kingdom of God. Down 
here, our innate propensity to seek 
pleasure through tasting rasa is mis-
directed. Without K®ß∫a in the pic-
ture, we turn to material objects 
and mundane relationships as inde-
pendent sources of happiness. The 
process, however, remains the same. 
Bhaktivinoda Êhåkura gives the 
example of eating a rasgulla, a pop-

ular Bengali sweet. He explains 
that the rasgulla takes the place of 
K®ß∫a as the object we are depend-
ing on to find pleasure. Just as living 
beings in the spiritual world elicit 
various tastes from K®ß∫a by serv-
ing Him in different relationships 
and moods, we elicit various forms 
of pleasure from the rasgulla by  
using our different senses: With 
our eyes we enjoy its white round-
ness, with our nose we enjoy its 
rosy scent, with our fingers we 
enjoy its soft squishiness, and with 
our tongue we enjoy its scrump-

rism states, raso vai sa˙, rasaµ hy 
evåyaµ labdhvånandî bhavati: “He 
Himself is rasa. And certainly one 
who achieves this rasa becomes 
ånandî, filled with bliss.” (Taittirîya 
Upanißad 2.7.1) 

Navîna Ûyåma Dåsa is a disciple of 
His Holiness Bhakti Cåru Swami. 
His family lives in ISKCON’s 
Radha Kalachandji community 
in Dallas, where he is an attorney 
with the United States Department 
of Labor and where his daughter 
attends TKG Academy.

tious taste. The same applies for 
social rasa. When we find pleasure 
through everyday interactions with 
friends and family members, we are 
using them as substitutes for K®ß∫a. 

 
Corrupted Rasa

At this point, one may wonder how 
it is possible for us to derive any 
kind of rasa from matter or other 
tiny living entities. It is one thing to 
get pleasure from K®ß∫a, the com-
plete whole and original embodiment 
of all rasas, but what can these  

inferior replacements offer? On 
their own, nothing. Neverthe-
less, out of His kindness, K®ß∫a 
imbues them with a tiny portion of 
His energy – His illusory external 
energy – so that we fallen souls can 
find, in some small degree and in a 
distorted form, that which we aban-
doned the spiritual world for in 
search of pleasure without Him. 

As might be expected, however, 
given our original spiritual identity, 
the corrupted and indirect rasa we 
taste by thus lording it over matter 
is nowhere near as satisfying as the 

genuine rasa that comes from serv-
ing the Lord. Indeed, that is the les-
son to be learned in this world. Any 
pleasure we derive from mundane 
objects and relationships is only 
the insubstantial shadow of what 
K®ß∫a can offer us. We simply have 
to let Him back into the picture 
and reawaken our dormant loving 
relationship with Him. Once we do, 
even our interactions with objects 
and other people will become spiri-
tualized, and we’ll enjoy an unend-
ing cascade of flavorful mellows of 
every variety. As the Vedic apho-

Paintings by Muralîdhara Dåsa (left) and Dh®tî Devî Dåsî (right)

Nanda 
Mahåråja and 

YaΩoda-mayî 
(left) serve 

Lord K®ß∫a 
as His par-

ents, and the 
Lord acts like 

an ordinary, 
dependent 

child. Right: In 
the mood of 

amorous love, 
K®ß∫a enjoys 
the most inti-

mate lov-
ing exchanges 

with Ûrîmatî 
Rådhårå∫î 

and Her gopî 
friends.
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“O lotus-eyed one, Your sweet voice and 
charming words, which attract the minds of the 
intelligent, are bewildering us more and more.” 

– Gopîs to Ûrî K®ß∫a, Ûrîmad-Bhågavatam 10.31.8

IT MIGHT SEEM NAIVE to wonder what God sounds 
like, to speculate about the tone of His voice and the 
language He employs when communicating with those 

near and dear. Because He is transcendental, we know He 
is beyond mundane sounds. Most religious people would 
simply say that when God communicates, He does so in 
unmistakable tones, and they leave it at that. Extrapolating 
freely, we can say that He speaks the language of love, and 
anyone who communicates with Him purely, sincerely – in 
any language, any pitch – will be understood and can have  
a back-and-forth with Him based on their own devotion. 
And this is certainly true as far as it goes.

And yet, historically, God has communicated in spe- 
cific ways with those who love Him. In the West, Judaeo-
Christian scholarship theorizes an ancient divine language, 
a spiritual proto-dialect that predates human speech. Jews 
and Christians have traditionally wondered about the lan-
guage of Adam, who gave names to all living things (Gen-
esis 2:19). It is usually suggested that the early form of 
language he used deviated slightly from God’s very own 
system of verbalization. In the early books of the Bible, 
God uses language during creation, a language medieval 

by Satyaråja Dåsa

What Does 
 

Sound Like?
GOD

By pure chanting, we can 
experience K®ß∫a in the sound of 
His names, which are identical 
with Him and which can thus 

reveal not only the sound of His 
voice, but His form, qualities, 

activities, and so on.
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Jewish authorities assumed was 
Hebrew. Since it is clearly indicated 
that He uses language, some have 
pondered related questions: Is  
His voice deep or high? Would it 
always please the ear?

Christian scholars say that Jesus 
spoke Aramaic as his primary lan-
guage and probably knew Hebrew 
and Greek as well. Because of 
Jesus’s intimate relationship with 
God, Christian scholars often say 
that his language must be the 
same one that God uses. But there 
is no evidence for this in biblical 
literature.

When we turn to Vedic sources, 
as in, for example, the ‰g Veda 
(1.164.45), we learn of four kinds of 
sound: parå, paΩyanti, madhyama, 
and vaikharî. These correlate with 
four states of consciousness: turîya 

(transcendental), sußupti (intellec-
tual), svapna (mental), and jågrata 
(physical). The first of these is spir-
itual, the next two are subtle, usu-
ally employed by beings on higher 
planets, and the final variety is 
grossly material, used by beings on 
lower and middle planets, such as 
earth. God, of course, can use any 
of these methods to communicate 
with beings of this world, and we in 
turn can use any to communicate 
with Him.

Ûrîla Prabhupåda says that 
chanting the mahå-mantra – Hare 
K®ß∫a, Hare K®ß∫a, K®ß∫a K®ß∫a, 
Hare Hare/ Hare Råma, Hare 
Råma, Råma Råma, Hare Hare – 
“is directly enacted from the spir-
itual platform, and thus this sound 
vibration surpasses all lower strata 
of consciousness – namely sensual, 
mental, and intellectual. There is 
no need, therefore, to understand 
the language of the mantra, nor is 
there any need for mental specula-
tion or any intellectual adjustment 

for chanting this mahå-mantra. It 
springs automatically from the spir-
itual platform, and as such, anyone 
can take part in the chanting with-
out any previous qualification, and 
dance in ecstasy.” Prabhupåda is 
essentially saying that the sound of 
K®ß∫a’s name is transcendental, or 
of the turîya variety, without any 
connection to the three lower forms 
of sound. 

Since K®ß∫a is absolute, His form  
and the sound of His name are iden- 
tical. And so, because the mahå-
mantra is K®ß∫a in the form of sound, 
hearing or uttering that sound with 
a pure heart gives practitioners an 
auditory experience of Him. This is 
true of any selfless prayer chanted 
with devotion. By perfecting one’s 
chanting, one can come to see the 
Lord in all His glory.

Unlike other religious traditions,  
Vaiß∫avism affords a scientific pro-
cedure of just how to do this, and 
a close study of Ûrîla Prabhupåda’s 
books, all gleaned from the Vedic 
literature, will disclose methods of  
practice that put one in direct touch  
with the Supreme Lord. The specifi- 
city or particularity of Vaiß∫avism’s 
divine revelation of God through 
sound is unparalleled in the history  
of religion. We get to know who God  
is and, through intimate proximity, 
what He sounds like. 

 
K®ß∫a the Linguist

For example, in Chapter 21 of Rüpa 
Gosvåmî’s Bhakti-rasåm®ta-sindhu, 
as summarized by Ûrîla Prabhu- 
pada in The Nectar of Devotion,  
we find details about K®ß∫a as a 
transcendental polyglot:

Rüpa Gosvåmî says that a per-
son who knows the languages of 
different countries, especially the 

Sanskrit language, which is spo-
ken in the cities of the demigods 
– as well as other worldly lan-
guages, including those of the 
animals – is called a wonderful  
linguist. It appears from this 
statement that K®ß∫a can also 
speak and understand the lan-
guages of the animals. An old 
woman in V®ndåvana, present 
at the time of K®ß∫a’s pastimes, 
once stated in surprise, “How 
wonderful it is that K®ß∫a, who 
owns the hearts of all the young 
girls of Vrajabhümi, can nicely 
speak the language of Vraja- 
bhümi with the gopîs, while in 
Sanskrit He speaks with the 
demigods, and in the language of 
the animals He can even speak 
with the cows and buffalo! Sim-
ilarly, in the language of the 
Kashmir Province, and with the 
parrots and other birds, as well 

as in most com-
mon languages, 
K®ß∫a is so expres-
sive!” She inquired 
from the gopîs 
as to how K®ß∫a 
had become so 
expert in speaking 
so many different 
types of languages.

In other words, K®ß∫a speaks all 
languages. This fact hearkens back 
to a more general conception of 
God – that He hears and under-
stands whatever we say, especially  
if we communicate with Him in a 
mood of love and devotion. But 
here we learn specifically how 
K®ß∫a employs this talent and of  
some instances when He does so.

Ûrîla Rüpa Gosvåmî wrote 
many books besides Bhakti-
rasåm®ta-sindhu, including dra-
mas. In these, K®ß∫a is depicted 
as speaking with some people in 
Pråk®ta (the language of ordi-
nary people) and with others in 
Sanskrit. Prabhupåda said that 
when K®ß∫a was in Vraja, some 
five thousand years ago, He spoke 
Vraja-bhåßa, the local language 
of the cowherds spoken even 
today. And yet when conversing 
with Arjuna on the battlefield of 
Kurukshetra, He spoke in poetic 
Sanskrit, as both scholars and 
demigods still do when they find it 

This calendar is calculated for Mayapur, 
West Bengal, India. The dates, derived 
from a lunar calendar, may vary by  
one day for other locations. For the  
exact dates for your area, go to www. 
krishnadays.com. 

Because the Hare K®ß∫a movement  
comes in disciplic line from Caitanya 
Mahåprabhu, the calendar includes not 
only dates relevant to all followers of the 
Vedic tradition but also dates relating to 
Lord Caitanya’s associates and promi- 
nent spiritual masters in His disciplic 
succession.

Month of Nåråya∫a
(December 7–January 5)

JANUARY

1 – Putradå EkådaΩî 
Fasting from grains and beans.

Month of Mådhava
(January 6–February 3)

10 – Appearance anniversary of  
Gopåla Bha††a Gosvåmî, one of 
the six Gosvåmîs of V®ndåvana. 

11 – Disappearance anniversary 
of Jayadeva Gosvåmî, a great 
spiritual master and author of 
Gîta-govinda.

12 – Disappearance anniver- 
sary of Locana Dåsa Êhåkura,  
a great devotee of K®ß∫a known 
for his Bengali devotional  
songs.

17 – Ía†-tilå EkådaΩî 
Fasting from grains and beans. 

24 – Appearance anniversary of  
Raghunåtha Dåsa Gosvåmî, one 
of the six Gosvåmîs of V®ndåvana.  
Disappearance anniversary of 
ViΩvanåtha Cakravartî Êhåkura, 
a Vaiß∫ava spiritual master and 
author who appeared in the sev-

CALENDAR

 

Because the maha-mantra is Krsna in the form of 
sound, hearing or uttering that sound with a pure 
heart gives an auditory experience of Him.

Month of Govinda
(February 4–March 5)

9 – Appearance anniver-
sary of Bhaktisiddhånta 
Sarasvatî Êhåkura, the 
spiritual master of A. C. 
Bhaktivedanta Swami 
Prabhupåda, the founder-
åcårya of the Interna-
tional Society for Krishna 
Consciousness. Fasting till 
noon, then feasting.

15 – Vijayå EkådaΩî 
Fasting from grains and beans. 

16 – Disappearance anniversary 
of Ûrîla ÈΩvara Purî, Lord Cai-
tanya’s spiritual master.

18 – Ûrî Ûiva Råtri, a day in 
honor of Lord Ûiva.

19 – Disappearance anniversary  
of Jagannåtha Dåsa Båbåjî, the 
great devotee in the disciplic line  
from Lord Caitanya who con- 
firmed Bhaktivinoda Êhåkura’s  
discovery of Caitanya’s birthplace.

MARCH

1 – Amalakî-vrata EkådaΩî Fast-
ing from grains and beans. 

2 – Disappearance anniversary of  
Mådhavendra Purî, the spiritual 
master of Lord Caitanya’s spiri-
tual master.

5 – Ûrî Gaura Pür∫imå, the  
appearance anniversary of  
Lord Ûrî Caitanya Mahå-
prabhu, who is K®ß∫a Him- 
self in the role of His own  
devotee. Fasting till moonrise. 
 

enteenth century. Appearance 
anniversary of Ûrîmatî Viß∫u-
priyå Devî, the consort of Lord 
Caitanya.

26 – Appearance anniversary of 
Ûrî Advaita Åcårya, an incarna-
tion of Lord K®ß∫a’s expansion 
Mahå-Viß∫u and a close associ-
ate of Lord Caitanya. Fasting till 
noon.

28 – Disappearance anniversary  
of Ûrîpåda Madhvåcårya, a Vaiß- 
∫ava philosopher and spiritual 
master who appeared in the  
thirteenth century.

29 – Disappearance anniversary 
of Ûrîla Råmånujåcårya, an  
eleventh-century philosopher 
and spiritual master.

30 – Bhaimî EkådaΩî 
Fasting from grains and beans. 
Fasting till noon for Lord Varåha’s  
appearance day tomorrow. Feast 
tomorrow.

31 – Appearance of Lord Varåha,  
Lord K®ß∫a’s boar incarnation. 

FEBRUARY

1 – Appearance anniver-
sary of Lord Nityånanda 
Prabhu, a close associate 
of Lord Caitanya Mahå-
prabhu and an incarna-
tion of Lord K®ß∫a’s elder 
brother, Lord Balaråma. 
Fasting till noon.

3 – Appearance anniversary of 
Ûrîla Narottama Dåsa Êhåkura, 
a spiritual master in the disci-
plic line from Lord Caitanya 
who composed many devotional 
songs in Bengali.

appropriate. In fact, as Prabhupåda 
informs us, K®ß∫a sometimes speaks 
this same sophisticated language  
on His own planet in the spiritual  

world: “Yes, Sanskrit is spoken not  
only on K®ß∫aloka but also in higher 
planets of the demigods.” (Letter, 
February 1, 1968) 

Ûrî Caitanya Mahåprabhu re- 
vealed something even more specific 
about K®ß∫a’s voice: 
        (please turn to page 47)
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CANTO 4: CHAPTER 14

Out of compassion for the suffering citizens,  
the sages decide to deal with the wicked King Vena.

Referred to as “the ripe fruit of the tree of Vedic literature,” Ûrîmad-Bhågavatam 
is the most complete and authoritative exposition of Vedic knowledge. Five thousand years ago 
the great sage K®ß∫a Dvaipåyana Vyåsa composed this purå∫a, or history, to explain the essence 

of spiritual knowledge. Here we present Ûrîmad-Bhågavatam in serialized form, 
with the original Sanskrit text, transliteration, word meanings, translation, and purports 

by His Divine Grace A. C. Bhaktivedanta Swami Prabhupåda, 
founder-åcårya of the International Society for Krishna Consciousness.

THE SAGES
TAKE ACTION

BOOK SECTION: SRIMAD-BHAGAVATAM  

    wita tae's$atk{(taAstaena iã"jaA: paiNx"tamaAinanaA 
       Ba¢aAyaAM BavyayaA¿aAyaAM tasmaE ivaäu"r" cau‚u(Dau:
         
         iti te ’sat-k®tås tena
              dvijå˙ pa∫∂ita-måninå
         bhagnåyåµ bhavya-yåcñåyåµ
              tasmai vidura cukrudhu˙

iti – thus; te – all the great sages; asat-k®tå˙ – being insulted; 
tena – by the King; dvijå˙ – the bråhma∫as; pa∫∂ita-
måninå – thinking himself to be very learned; bhagnåyåm 
– being broken; bhavya – auspicious; yåcñåyåm – their 
request; tasmai – at him; vidura – O Vidura; cukrudhu˙ 
– became very angry.

My dear Vidura, all good fortune unto you. The foolish 
King, who thought himself very learned, thus insulted the 
great sages, and the sages, being brokenhearted by the 
King’s words, became very angry at him.

    h"nyataAM h"nyataAmaeSa paApa: ‘ak{(itad"Aç&NA:
    jaIvaÃagAd"s$aAvaAzAu ku(ç&tae Basmas$aAä," ‹auvama,
         
         hanyatåµ hanyatåm eßa
              påpa˙ prak®ti-dåru∫a˙
         jîvañ jagad asåv åΩu
              kurute bhasmasåd dhruvam

30

31

1) What is the duty of a saintly person if the king   
 or government becomes demonic?

2

hanyatåm – kill him; hanyatåm – kill him; eßa˙ – this king; 
påpa˙ – representative of sin; prak®ti – by nature; dåru∫a˙ 
– most dreadful; jîvan – while living; jagat – the whole 
world; asau – he; åΩu – very soon; kurute – will make; 
bhasmasåt – into ashes; dhruvam – certainly.

All the great saintly sages immediately cried: Kill him!  
Kill him! He is the most dreadful, sinful person. If he  
lives, he will certainly turn the whole world into ashes 
in no time.

PURPORT: Saintly persons are generally very kind to all 
kinds of living entities, but they are not unhappy when a 
serpent or a scorpion is killed. It is not good for saintly 
persons to kill, but they are encouraged to kill demons, 
who are exactly like serpents and scorpions. Therefore 
all the saintly sages decided to kill King Vena, who was 
so dreadful and dangerous to all human society. We can 
appreciate the extent to which the saintly sages actually 
controlled the king.  • If the king or government becomes 
demonic, it is the duty of a saintly person to upset the gov-
ernment and replace it with deserving persons who follow 
the orders and instructions of saintly persons.

      naAyamahR"tyas$aä,"va{ÔaAe nar"de"vavar"As$anama, 
       yaAe'iDayaÁapaitaM ivaSNAuM ivainand"tyanapa‡apa:

32

1

APPROVED INQUIRY
(continued from page 10)
answers, “This is the price.” And he 
replies, “If it is favorable, purchase 
it.” 

This is going on. But the exchange 
between Parîkßit Mahåråja and 
Ûukadeva Gosvåmî is not that kind 
of question and answer. Nor is it 
about a radio message or a football 
club or so many things. These things 
are meant for the common class of 
men, who have many, many thou-
sands of questions and answers. 

Why do they have so many top-
ics for thousands of questions and 
answers when we have only one 
topic: K®ß∫a? That is answered by 
the word g®ha-medhinåm. In Vedic 
language there are two words for 
married people: g®hamedhî and 
g®hastha. G®hastha is the general 
word for those who are household-
ers, living with family. In this age, 
and especially in western countries, 
to take sannyåsa, the renounced 
order of life, is very difficult. Actu-
ally, in this age sannyåsa is for-

bidden unless one is very strong 
spiritually. It is better to remain a 
g®hastha and cultivate K®ß∫a con-
sciousness. Don’t accept sannyåsa 
whimsically and then do all kinds of 
nonsense.

But don’t become a g®hamedhî. 
A g®hamedhî does not know any-
thing other than supporting a fam-
ily and living very comfortably. Life 
centers on the home. A g®hastha 
knows K®ß∫a. A g®hamedhî has thou- 
sands of questions and answers cen-
tered on family life. But a g®hastha  
has one topic for questions and 
answers: K®ß∫a.

In our K®ß∫a consciousness move- 
ment we don’t talk of just anything. 
We simply talk of K®ß∫a. And if we  
talk of K®ß∫a for a hundred years, 
we will not be finished. We have so 
many books. If we try to understand  
one word of Ûrîmad-Bhågavatam, 
then it will take a hundred years. 
You can try to understand the open- 
ing words of the Ûrîmad-Bhågavatam 
 – janmådy asya yata˙ – for one 
hundred years. 

Go on reading both Ûrîmad-
Bhågavatam and Bhagavad-gîtå 
every day. The more you become 
realized, åtmavit, the more you’ll 
see new meaning, new light.  
Ûrîmad-Bhågavatam is so nice. 

What is the limit of learning? 
The limit is when you understand 
Ûrîmad-Bhågavatam. No more 
knowledge required. Therefore it is 
called Ωrotavyådißu ya˙ para˙: the 
ultimate, first class.

G®hamedhîs do not know that 
there is the soul and the soul is 
permanent. We are hankering 
after happiness. For whose happi-
ness? It is the soul’s happiness. It is 
K®ß∫a’s happiness. We try to pro-
tect the body. We are very fond of 
the body. Why? Because the soul is 
there. Everyone knows it. As soon 
as there is no soul in the body, it is 
kicked out. Throw it away in the 
street. Nobody cares for it. Suppose 
the bodies of a beautiful man and a 
beautiful girl are lying dead in the 
street. Who cares for them? But as 
long as the soul is there – “Oh, such 
a beautiful boy, such a beautiful 
girl.” The soul is important.

So actually, we love the soul. This  
is the fact. This is åtmavit. And why 
do we love the soul? Because we 
love K®ß∫a. The soul is part and 
parcel of K®ß∫a. So why are we so 
fond of the soul? Because it is part 
and parcel of K®ß∫a. Therefore ulti-
mately we love K®ß∫a. This is the 
conclusion. And if we do not love 
K®ß∫a, that is an abnormal stage. 
The normal stage is to love K®ß∫a. 

Therefore we are trying to 
awaken people’s K®ß∫a conscious-
ness. As soon as one is fixed in 
K®ß∫a consciousness and begins to 
love K®ß∫a, then he doesn’t want  
to love anything separately. As 
Dhruva Mahåråja said: “Now I am 
fully satisfied.” Otherwise, we’ll 
have many questions, many answers, 
as long as we are not self-realized. 
And our time will be spoiled.

K®ß∫a-praΩna, inquiry about K®ß∫a, 
should continually go on. You’ll find 
all the answers in the Bhagavad-gîtå 
and Ûrîmad-Bhågavatam. Then sim-
ply by such questions and answers 
your life will be successful.

Thank you very much.

 

Most Hare K®ß∫a centers around the world put on a  
special festival every Sunday—for regulars as well as 

newcomers. Come by and get a taste of the world’s oldest  
cultural tradition. Call your nearest center to find  

out the schedule for the Sunday Feast.

(See “Centers,” pages 57–61, or visit directory.krishna.com.)

The Sunday Feast
YOU’RE INVITED!
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2) When does a pure devotee become “fiery”?
3) What is the destiny of a human society that   
 becomes godless and blasphemes the authority  
 of the Supreme Personality of Godhead?
4) What did the sages use to kill King Vena?
5) How did King Vena’s mother preserve his 
 body?

         nåyam arhaty asad-v®tto
              naradeva-varåsanam
         yo ’dhiyajña-patiµ viß∫uµ
              vinindaty anapatrapa˙

na – never; ayam – this man; arhati – deserves; asat-v®tta˙ 
– full of impious activities; nara-deva – of the worldly king 
or worldly god; vara-åsanam – the exalted throne; ya˙ –  
he who; adhiyajña-patim – the master of all sacrifices; 
viß∫um – Lord Viß∫u; vinindati – insults; anapatrapa˙ 
– shameless.

The saintly sages continued: This impious, impudent man 
does not deserve to sit on the throne at all. He is so shame-
less that he even dared insult the Supreme Personality of 
Godhead, Lord Viß∫u.

PURPORT: One should not at any time tolerate blasphemy 
and insults against Lord Viß∫u or His devotees. A devotee 
is generally very humble and meek, and he is reluctant 
to pick a quarrel with anyone. Nor does he envy anyone.   •However, a pure devotee immediately becomes fiery 
with anger when he sees that Lord Viß∫u or His devotee 
is insulted. This is the duty of a devotee. Although a dev-
otee maintains an attitude of meekness and gentleness, it 
is a great fault on his part if he remains silent when the 
Lord or His devotee is blasphemed.

     k(Ae vaEnaM pair"caºaIta vaenamaek(ma{tae'zAuBama, 
     ‘aAæa wRä{"zAmaEìya< yad"nauƒah"BaAjana:

        ko vainaµ paricakßîta
             venam ekam ®te ’Ωubham
        pråpta îd®Ωam aiΩvaryaµ
             yad-anugraha-bhåjana˙

ka˙ – who; vå – indeed; enam – the Lord; paricakßîta – 
would blaspheme; venam – King Vena; ekam – alone; 
®te – but for; aΩubham – inauspicious; pråpta˙ – having 
obtained; îd®Ωam – like this; aiΩvaryam – opulence; yat – 
whose; anugraha – mercy; bhåjana˙ – receiving.

But for King Vena, who is simply inauspicious, who would 
blaspheme the Supreme Personality of Godhead, by  
whose mercy one is awarded all kinds of fortune and 
opulence?

PURPORT: •When human society individually or col- 
lectively becomes godless and blasphemes the authority of 
the Supreme Personality of Godhead, it is certainly des-
tined for ruination. Such a civilization invites all kinds of 
bad fortune due to not appreciating the mercy of the Lord.

     wtTaM vyavais$ataA h"ntauma{SayaAe è&X#manyava: 
      inaja£auòR"x.~k{(taEvaeRnaM h"tamacyautainand"yaA

        itthaµ vyavasitå hantum
             ®ßayo rü∂ha-manyava˙
        nijaghnur huõk®tair venaµ
             hatam acyuta-nindayå

ittham – thus; vyavasitå˙ – decided; hantum – to kill; ®ßaya˙ 
– the sages; rü∂ha – manifested; manyava˙ – their anger; 
nijaghnu˙ – they killed; hum-k®tai˙ – by angry words or 
by sounds of hum; venam – King Vena; hatam – dead; 
acyuta – against the Supreme Personality of Godhead; 
nindayå – by blasphemy.

The great sages, thus manifesting their covert anger, 
immediately decided to kill the King. King Vena was 
already as good as dead due to his blasphemy against 
the Supreme Personality of Godhead. •Thus without 
using any weapons, the sages killed King Vena simply by 
high-sounding words.

     [%iSaiBa: svaA™amapadM" gAtae pau‡ak(laevar"ma, 
     s$aunaITaA paAlayaAmaAs$a ivaâAyaAegAena zAAecataI

           ®ßibhi˙ svåΩrama-padaµ
                gate putra-kalevaram
           sunîthå pålayåm åsa
                vidyå-yogena Ωocatî

®ßibhi˙ – by the sages; sva-åΩrama-padam – to their own 
respective hermitages; gate – having returned; putra – of her 
son; kalevaram – the body; sunîthå – Sunîthå, the mother 
of King Vena; pålayåm åsa – preserved; vidyå-yogena – by 
mantra and ingredients; Ωocatî – while lamenting.

After all the sages returned to their respective hermit-
ages, the mother of King Vena, Sunîthå, became very 
much aggrieved because of her son’s death. • She de- 
cided to preserve the dead body of her son by the appli-
cation of certain ingredients and by chanting mantras 
[mantra-yogena].

    Wk(d"A maunayastae tau s$ar"svats$ailalaAplautaA:
    ò"tvaA¢aIna, s$atk(TaAê‚u(ç&paivaí"A: s$air"Ôaqe% 

  ekadå munayas te tu
        sarasvat-salilåplutå˙
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6) What can we understand about the govern-  
 ment when there is an uprising of thieves and   
 rogues?
7) What spiritual practice is recommended for   
 this age, when everything is disturbed?

           hutvågnîn sat-kathåΩ cakrur
                upaviß†å˙ sarit-ta†e

ekadå – once upon a time; munaya˙ – all those great 
saintly persons; te – they; tu – then; sarasvat – of the River 
Sarasvatî; salila – in the water; åplutå˙ – bathed; hutvå 
– offering oblations; agnîn – into the fires; sat-kathå˙ – 
discussions about transcendental subject matters; cakru˙ 
– began to do; upaviß†å˙ – sitting; sarit-ta†e – by the side 
of the river.

Once upon a time, the same saintly persons, after taking 
their bath in the River Sarasvatî, began to perform their 
daily duties by offering oblations into the sacrificial fires. 
After this, sitting on the bank of the river, they began to 
talk about the transcendental person and His pastimes.

    vaIºyaAeitTataAMstad"AetpaAtaAnaAò"laAeRk(BayaÆÿr"Ana, 
    @pyaBa‰"manaATaAyaA d"syauByaAe na Bavaeàu"va:
        vîkßyotthitåµs tadotpåtån
             åhur loka-bhayaõkarån
        apy abhadram anåthåyå
             dasyubhyo na bhaved bhuva˙

vîkßya – having seen; utthitån – developed; tadå – then; 
utpåtån – disturbances; åhu˙ – they began to say; loka – 
in society; bhayam-karån – causing panic; api – whether; 
abhadram – misfortune; anåthåyå˙ – having no ruler; 
dasyubhya˙ – from thieves and rogues; na – not; bhavet 
– may happen; bhuva˙ – of the world.

In those days there were various disturbances in the 
country that were creating a panic in society. Therefore 
all the sages began to talk amongst themselves: Since 
the King is dead and there is no protector in the world, 
misfortune may befall the people in general on account 
of rogues and thieves.

PURPORT: •Whenever there is a disturbance in the 
state, or a panic situation, the property and lives of the 
citizens become unsafe. This is caused by the uprising 
of various thieves and rogues. At such a time it is to be 
understood that the ruler, or the government, is dead. All 
of these misfortunes happened due to the death of King 
Vena. Thus the saintly persons became very anxious for 
the safety of the people in general. The conclusion is that 
even though saintly persons have no business in political 
affairs, they are always compassionate upon the people 
in general. Thus even though they are always aloof from 
society, out of mercy and compassion they consider how 
the citizens can peacefully execute their rituals and fol-
low the rules and regulations of var∫åΩrama-dharma. 
That was the concern of these sages. • In this age of 
Kali, everything is disturbed. Therefore saintly persons 
should take to the chanting of the Hare K®ß∫a mantra, 
as recommended in the Ωåstras:

        harer nåma harer nåma
             harer nåmaiva kevalam
        kalau nåsty eva nåsty eva
             nåsty eva gatir anyathå

Both for spiritual and material prosperity, everyone should 
devotedly chant the Hare K®ß∫a mantra.

    WvaM ma{zAnta [%SayaAe DaAvataAM s$avaRtaAeid"zAma, 
    paAMs$au: s$amauitTataAe BaUir"êAer"ANAAmaiBalaumpataAma, 

        evaµ m®Ωanta ®ßayo
             dhåvatåµ sarvato-diΩam
        påµsu˙ samutthito bhüriΩ
             corå∫åm abhilumpatåm

evam – thus; m®Ωanta˙ – while considering; ®ßaya˙ – the 
great saintly persons; dhåvatåm – running; sarvata˙-diΩam 
– from all directions; påµsu˙ – dust; samutthita˙ – arose; 
bhüri˙ – much; corå∫åm – from thieves and rogues; abhi-
lumpatåm – engaged in plundering.

When the great sages were carrying on their discussion 
in this way, they saw a dust storm arising from all direc-
tions. This storm was caused by the running of thieves 
and rogues, who were engaged in plundering the citizens.

PURPORT: Thieves and rogues simply await some politi-
cal upset in order to take the opportunity to plunder the 
people in general. To keep thieves and rogues inactive in 
their profession, a strong government is always required.

     taäu"pa‰"vamaAÁaAya laAek(sya vas$au laumpataAma,
     BataRyauRpar"tae taismaªanyaAenyaM ca ijaGaAMs$ataAma, 
     caAer"‘aAyaM janapadM" h"Inas$aÔvamar"Ajak(ma,
     laAek(AªaAvaAr"yaHC$·(A @ipa taÚ"AeSad"izARna:
          tad upadravam åjñåya
               lokasya vasu lumpatåm
          bhartary uparate tasminn
               anyonyaµ ca jighåµsatåm
 
          cora-pråyaµ jana-padaµ
               hîna-sattvam aråjakam
          lokån nåvårayañ chaktå
               api tad-doßa-darΩina˙
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8) Why did the sages decide not to subdue the   
 uprising of thieves and rogues?
9) When does a bråhma∫a-pa∫∂ita become a   
 bråhma∫a-vaiß∫ava?

[Continued in the next issue.]

tat – at that time; upadravam – the disturbance; åjñåya – 
understanding; lokasya – of the people in general; vasu 
– riches; lumpatåm – by those who were plundering; bhar-
tari – the protector; uparate – being dead; tasmin – King 
Vena; anyonyam – one another; ca – also; jighåµ-satåm – 
desiring to kill; cora-pråyam – full of thieves; jana-padam 
– the state; hîna – bereft of; sattvam – regulation; arå-
jakam – without a king; lokån – the thieves and rogues; 
na – not; avårayan – they subdued; Ωaktå˙ – able to do 
so; api – although; tat-doßa – the fault of that; darΩina˙ 
– considering.

Upon seeing the dust storm, the saintly persons could 
understand that there were a great deal of irregularities 
due to the death of King Vena. Without government, the 
state was devoid of law and order, and consequently there 
was a great uprising of murderous thieves and rogues, 
who were plundering the riches of the people in general. 
Although the great sages could subdue the disturbance 
by their powers – just as they could kill the King – they 
considered it improper on their part to do so. Thus they 
did not attempt to stop the disturbance.

PURPORT: The saintly persons and great sages killed King 
Vena out of emergency, but they did not choose to take 
part in the government in order to subdue the uprising 
of thieves and rogues, which took place after the death of 
King Vena. • It is not the duty of bråhma∫as and saintly 
persons to kill, although they may sometimes do so in the 
case of an emergency. They could kill all the thieves and 
rogues by the prowess of their mantras, but they thought 
it the duty of kßatriya kings to do so. Thus they reluctantly 
did not take part in the killing business.

    “aAöNA: s$amaä{"fzAAntaAe d"InaAnaAM s$amaupaeºak(: 
    ›avatae “aö tasyaAipa iBaªaBaANx"AtpayaAe yaTaA

       bråhma∫a˙ sama-d®k Ωånto
            dînånåµ samupekßaka˙
       sravate brahma tasyåpi
            bhinna-bhå∫∂åt payo yathå

bråhma∫a˙ – a bråhma∫a; sama-d®k – equipoised; Ωånta˙ 
– peaceful; dînånåm – the poor; samupekßaka˙ – grossly 
neglecting; sravate – diminishes; brahma – spiritual power; 
tasya – his; api – certainly; bhinna-bhå∫∂åt – from a cracked 
pot; paya˙ – water; yathå – just as.

The great sages began to think that although a bråhma∫a 
is peaceful and impartial because he is equal to everyone, 
it is still not his duty to neglect poor humans. By such 
neglect, a bråhma∫a’s spiritual power diminishes, just as 
water kept in a cracked pot leaks out.

PURPORT: Bråhma∫as, the topmost section of human 
society, are mostly devotees. They are generally unaware 
of the happenings within the material world because they 
are always busy in their activities for spiritual advance-
ment. Nonetheless, when there is a calamity in human 
society, they cannot remain impartial. If they do not do 
something to relieve the distressed condition of human 
society, it is said that due to such neglect their spiri-
tual knowledge diminishes. Almost all the sages go to 
the Himalayas for their personal benefit, but Prahlåda 
Mahåråja said that he did not want liberation alone. He 
decided to wait until he was able to deliver all the fallen 
souls of the world.

In their elevated condition, the bråhma∫as are called 
Vaiß∫avas.  •There are two types of bråhma∫as – namely, 
bråhma∫a-pa∫∂ita and bråhma∫a-vaiß∫ava. A qualified 
bråhma∫a is naturally very learned, but when his learning 
is advanced in understanding the Supreme Personality 
of Godhead, he becomes a bråhma∫a-vaiß∫ava. Unless 
one becomes a Vaiß∫ava, one’s perfection of brahmini-
cal culture is incomplete.

The saintly persons considered very wisely that although 
King Vena was very sinful, he was born in a family descend-
ing from Dhruva Mahåråja. Therefore the semen in the 
family must be protected by the Supreme Personality 
of Godhead, KeΩava. As such, the sages wanted to take 
some steps to relieve the situation. For want of a king, 
everything was being disturbed and turned topsy-turvy.

    naAËÿsya vaMzAAe r"AjaSaeR&#re"Sa s$aMsTaAtaumahR"ita 
    @maAeGavaIyaAR ih" na{paA vaMzAe'ismana, ke(zAvaA™ayaA:
          nåõgasya vaµΩo råjarßer
               eßa saµsthåtum arhati
          amogha-vîryå hi n®på
               vaµΩe ’smin keΩavåΩrayå˙

na – not; aõgasya – of King Aõga; vaµΩa˙ – family line; 
råja-®ße˙ – of the saintly King; eßa˙ – this; saµsthåtum 
– to be stopped; arhati – ought; amogha – without sin, 
powerful; vîryå˙ – their semen; hi – because; n®på˙ – 
kings; vaµΩe – in the family; asmin – this; keΩava – of 
the Supreme Personality of Godhead; åΩrayå˙ – under 
the shelter.

The sages decided that the descendants of the family of 
the saintly King Aõga should not be stopped, for in this 
family the semen was very powerful and the children 
were prone to become devotees of the Lord.
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Dallying 
With
Material 
Enjoyment

The following conversation between 
His Divine Grace A. C. Bhaktivedanta 
Swami Prabhupåda and some of his 
disciples took place on May 30, 1974, 
during a morning walk in Rome.

¸rîla Prabhupåda: If people do not 
want to approach the Lord’s devo-
tees for spiritual enlightenment, what 
can be done? Just see this sparrow. 
Sex is always available to him. At any 
time sex is ready for him. The pigeons, 
also. Any time they want sex, sex is 
ready. Vißaya˙ khalu sarvata˙ syåt: 
our only attachment for this material 
world is vißaya, material sense grati-
fication. The whole world over, peo-
ple are fighting simply to gratify their 
bodily senses. “I must have nice eat-
ing, I must have nice sleeping, I must 

SRILA PRABHUPADA SPEAKS OUT
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have very good sex, and I should be 
defended by a big bank balance, by 
military soldiers, by a powerful  
police force, by atomic weapons.” 
This is going on all over the world. 
Take defense: the rascal does not 
understand, “In spite of all these 
defensive measures, at the end of 
this lifetime I will have to change 
bodies and go on suffering. The 
same sense gratification will be 
available again, in a different way – 
and also the same suffering.”

Take the tiny ants. They are very 
fond of intoxication. Did you know 
that? As soon as they get informa-
tion, “At the top of this skyscraper, 
there is a grain of sugar,” they will 
go. [Laughter.] Wine is made from 
sugar, molasses. So sugar has the 
potency for intoxication, and if you 

keep a grain of sugar out in this 
room, soon there will be thousands 
of ants. An ants’ gold rush.

So study. Can you see any real 
difference between this so-called 
human civilization and the ant civ-
ilization, the dog civilization? No 
difference. It is only a matter of 
outward configuration.
Disciple: Yes. At the Sunday Feast 
we usually make sweetballs, and 
there’s some sugar water left over. 
And the next day we find many 
drowned ants, because they went so 
wild for the sugar that they jumped 
into it and killed themselves.
¸rîla Prabhupåda: The Vedic lit-
eratures advise, “My dear human 
being, please note: You have 
attained this human form of life 
after many, many births. You had 
to go through the various forms of 
the aquatic life, 900,000 species; and 
you had to go through the various 
forms of birds and trees and plants, 
two million species. Consider how 
much time you have spent in this 
slow, painstaking evolution. Now 

you have come to the human form 
of life. And although it too is tem-
porary, nonetheless you can achieve 
the highest perfection. You can 
evolve from life in this temporary 
world of misery to life in the eter-
nal world of bliss. So before your 
next death in this world, become  
a very adept student of spiritual  
perfection – and achieve it.”
Disciple: But people will say, “Then 
what about my sense enjoyment?”
¸rîla Prabhupåda: Don’t worry. 
Vißaya˙ khalu sarvata˙ syåt: Your 
sense enjoyment will be available in 
any species of life. But this human 
form of life – spend it for this 
higher purpose. Don’t waste it sim-
ply for sense enjoyment, which you 
will get even if you become a cat or 
a dog. But in the cat’s or dog’s body, 

you have no opportunity to get out 
of this material existence.

Modern people are getting no 
education to understand this spe-
cial chance they have in human life. 
Therefore we must give this educa-
tion. We must induce them to read 
these transcendental books in their 
schools and colleges. Otherwise, 
they have no books to read about 
this transcendental realization. They 
have only Freud’s sex philosophy 
and Darwin’s monkey theory. All 
rascaldom, simply rascaldom. So 
let them read these transcendental 
books.
Disciple: Ordinary people are 
accepting theories that promise 
them better enjoyment. People like 
to hear someone promising. “You’ll 
get better sense gratification.”
¸rîla Prabhupåda: Politicians are 
promising, “You take this -ism or 
that -ism.” But nobody knows what 
is actually happiness. Na te vidu˙ 
svårtha-gatiµ hi viß∫uµ duråΩayå ye 
bahir-artha-månina˙: people are try-
ing to be happy by sense enjoyment, 

the material body’s enjoyment.  
But duråΩayå: it is simply a hope 
that will never be fulfilled. ÅΩaya 
means “hope,” and dur means  
“very difficult.” It is not going to 
happen.

K®ß∫a consciousness is giving 
you everything in the right way, so 
that you can save your time, so that 
you do not waste your time dallying 
with material enjoyment and you 
can advance in spiritual conscious-
ness. That is required. We don’t 
say, “Stop eating.” Eat. Take a little 
k®ß∫a-prasåda. We don’t say, “Don’t 
sleep.” No, sleep, but you must rise 
early in the morning and chant 
Hare K®ß∫a. This is our philosophy. 
Surely, we give proper place to eat-
ing, sleeping, and sex. We don’t say, 
“No sex life.” Yes, have sex. Get 
yourself a bona fide wife and live 
peacefully. And defense, also, we 
have. We never say, “Forgo all these 
things.” No, this is not our philoso-
phy. But at the same time, take only 
as much material enjoyment as you 
absolutely require, not more than 
that. The balance of your time – 
save it for spiritual advancement.

Unfortunately, today people are 
engaged simply for eating, sleeping, 
mating, and defending. They have 
no time for K®ß∫a consciousness, 
no time for spiritual consciousness. 
This condemned civilization must 
be stopped. It is a killing civiliza- 
tion – a killing civilization. Human 
beings have the option of getting  
out of this material bondage – 
chewing the chewed again and 
again – but they are not being given 
the chance to exercise this special 
human option. Instead, they are 
being engaged more and more for 
the animal life of sense gratification. 
This killing civilization is sending 
human beings down into repeated 
births and deaths in the animal spe-
cies. But by the process of K®ß∫a 
consciousness – by renunciation and 
spiritual knowledge – many people  
have become purified and have 
gone back home, back to Godhead, 
the spiritual world.

All this information is available. 
But people are not educated. There-
fore the K®ß∫a consciousness move-
ment is meant for educating them. 

 

Can you see any real difference between 
this so-called human civilization and the 
ant civilization, the dog civilization?
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Hare Krsna 
Hare Krsna 
Krsna Krsna 
Hare Hare 
Hare Rama 
Hare Rama 
Rama Rama 
Hare Hare

PRONUNCIATION: 
ha-ray, krish-na, ra-ma (rhymes 

with “drama”). To hear ¸rîla 
Prabhupåda chanting, go to 
krishna.com/hare-krishna-

maha-mantra.
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LOVE IS OUR innermost longing. 
Gîtå wisdom declares that our 
longing for love is best fulfilled 

when we learn to love K®ß∫a. Let’s try 
to understand this central Gîtå teaching 
by breaking it down into five parts: 

• Loving K®ß∫a enables our love to  
 break free from all limitations.
• K®ß∫a is eminently lovable.
• K®ß∫a loves all of us impartially.
• K®ß∫a’s love for us is unconditional.
• K®ß∫a engages His omnipotence to  
 help us when we choose to love Him.

 
Loving K®ß∫a enables our love to  
break free from all limitations.

Our love constantly longs to rush forth 
beyond all limitations. But as long as we  
love any material object or person, the  
flow of our love remains constrained by 
two often-subconscious fears: 

1. We limit the love we offer to oth-
ers, fearing it may be, at worst, rejected 
insensitively or, at best, reciprocated 
inadequately.

2. We also fear that focusing our love 
on one person may limit our capacity to 
love others.

When we consciously and consis-
tently offer our love to K®ß∫a, however, 
we gradually discover that it breaks 
free from both these limitations. Here’s 
why:

1. K®ß∫a notices attentively every 
drop of love we offer Him and recipro-

Five reasons why loving 
K®ß∫a is the answer to the  
question of love.

by Caitanya Cara∫a Dåsa

Fulfilling 
Our Longing 
For Love

cates perfectly by flooding our heart 
with fulfilling waves of love. When  
we experience His magnificent recip-
rocation, we feel inspired to offer  
Him all the love of our heart and 
more still. 

2. As the source of everyone and 
everything, K®ß∫a encompasses all 
of existence; all living beings are His 
beloved children. So the love we offer 
Him doesn’t stay stuck with Him, 
but returns through Him to embrace 
as many living beings as our heart 
desires. That’s why, when we focus our 
love on K®ß∫a, we become increasingly  
capable of loving more and more peo-
ple. The Bhagavad-gîtå (12.13) points 
to this majestic expansion of our 
capacity to love when it states that 
devotees who love K®ß∫a become the 
benefactors of all living beings. 

Thus, by loving K®ß∫a we let our 
love break free from its limitations 
and flow freely, bringing the supreme 
happiness into our own lives and the 
lives of many others. 

K®ß∫a is eminently lovable.

K®ß∫a is so given to love that for its 
sake He conceals His godhood. To 
have intimate loving exchanges with 
His devotees, He chooses to act as if 
He were not God. His love for love 
makes Him eminently lovable. 

Because K®ß∫a performs childhood 
pranks like stealing butter, many peo-
ple who know about K®ß∫a through 
their culture or tradition consider Him 
amusing. However, the Bhagavad-gîtå 
(4.9) declares that by knowing K®ß∫a 
“in truth” we attain a result far greater 
than mere amusement – we attain lib-
eration. Why? Because when we know 
Him, we fall in love with Him, thereby 
opening the door to liberation. When 
we actually understand K®ß∫a, we can-
not but be amazed at how He chooses 
to take on the role of a sweet and 
naughty child just to reciprocate love 
with those who love Him.

Isn’t it amazing that God, who is 
the eternal and ultimate father of all, 
becomes a tender child for the sake of 
love? Isn’t it even more amazing that 
God renounces what everyone in this 
world longs to have – the majesty of 
godhood – just to relish the intimacy 
of love? And isn’t it most amazing that 
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Painting by Bharadvåja D
åsa

True fulfillment 
lies in awakening 
our eternal love 
for K®ß∫a – or, 

more specifically, 
for Rådhå-K®ß∫a, 

the ultimate 
expression of the 
Absolute Truth.
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God, though He has the love of bil-
lions and billions of His devotees, 
considers our unique love for Him 
so invaluable and irreplaceable and 
indispensable that He descends to 
this world to invite us with His love 
call?

When the Lord is given to love 
and is supremely lovable, how can 
we not love Him? And when we 
choose to love Him, how can He 
stop Himself from fulfilling His 
heart’s longing to take us back to 
Him and reinstate us in His world 
of love?

Thus, proper philosophical vision 
takes our understanding of K®ß∫a 
across the bridge from amusing to 
amazing. And when we thereby 

fall in love with Him, He helps us 
cross the far greater bridge from 
the material world to the spiritual 
world.

K®ß∫a loves all of us impartially. 

The Bhagavad-gîtå (9.29) reveals 
two paradoxical features of K®ß∫a’s 
nature:

1. He is equal to all and does  
not consider anyone an object of 
aversion or affection.

2. For those who offer them-
selves to Him and worship Him 
with devotion, He offers Himself to 
them in return.

These two features suggest that 
K®ß∫a is both partial and impartial. 
How can that be? 

The key to understanding K®ß∫a’s 
mysterious nature is to remember 
that He is not an impersonal prin-
ciple but a sentient person. Being 
a person, He is neither neutral nor 
partial; He is reciprocal. When we 
try to avoid Him, He reciprocates 
by not interfering in our lives and 
by letting us stay under the supervi-
sion of the impartial law of karma. 

When we try to love Him, He recip-
rocates by showering His love on us 
and by intervening to take special 
care of us.

If K®ß∫a exhibited stonelike neu-
trality towards all, there would be 
hardly any possibility of develop-
ing a loving relationship with Him. 
After all, who can love a stone? 

If K®ß∫a were not reciprocal, 
love for Him would remain mostly 
an abstract intellectual concept. It is 
K®ß∫a’s reciprocity that makes His 
personality emotionally tangible 
and eminently lovable. It is K®ß∫a’s 
reciprocity that makes love for Him 
real. 

As K®ß∫a is reciprocal, He is in-
deed partial to those who try to re- 

ciprocate love with Him – His devo-
tees. He offers them special protec- 
tion and grace. But as He is univer-
sally reciprocal, He allows everyone 
to love Him and thereby benefit 
from His partiality. In fact, He pub-
lically declares His partiality so that 
everyone will become attracted to 
Him and come to benefit from it. 

Thus, K®ß∫a is impartially partial: 
He impartially leaves the doors to 
partiality open for everyone.

K®ß∫a’s love for us is unconditional.

At this point we may wonder, “If 
K®ß∫a loves all of us impartially, 
then why can’t we feel His love now? 
If we can feel it only after becom-
ing pure, then doesn’t that make 
His love conditional, dependent on 
the condition of purity?”

Gîtå wisdom answers that K®ß∫a’s 
love is unconditional but our capac-
ity to experience His love is con-
ditional. And the conditionality of 
this capacity is also evidence of His 
love for us.

First we need to understand the 
difference between the objective fact 

of K®ß∫a’s love and our subjective 
experience of His love.

Objectively, K®ß∫a loves all of 
us, whether we act piously or sin-
fully. No matter what we do, He 
still keeps residing in our heart and 
helping us as much as we allow 
Him. He never quits our heart; He 
never abandons us; He never gives 
up on us. Just as the sun gives light 
to everyone irrespective of their 
moral or immoral behavior, so does 
K®ß∫a give His love. Thus, His love 
is definitely unconditional.

But just as our eyes need to be  
open to see sunlight, our heart 
needs to be pure to feel His love.  
So what is conditional is not K®ß∫a’s  
love, but our capacity to feel His 

love. 
Just as the eyes’ natural 

state – being open – is the 
prerequisite to see the sun-
shine, so the heart’s natural 
state – being pure – is the 
prerequisite to feel K®ß∫a’s 
unconditional love. 

To understand this point 
better, let’s get a sense of 

the word conditional by looking at 
two of its meanings. First, condi-
tional can refer to a requirement 
that needs to be met for some-
thing to be valid, as in “Your job 
appointment is conditional on (i.e., 
requires) your passing the gradua-
tion exam.” Second, it can refer to 
the state of a thing, as in “Our abil-
ity to think clearly is conditional on 
(i.e., depends on) the state of our 
mind at the moment.” 

Is K®ß∫a’s love conditional in 
the “demand” sense of the word? 
No, because He doesn’t place any 
demands that we have to first meet 
before He starts loving us. He loves 
us always. 

Is K®ß∫a’s love conditional in the 
“depend” sense of the word? No 
and yes. No, because K®ß∫a’s love 
for us doesn’t depend on the state 
of our heart. Yes, because our abil-
ity to feel His love depends on our 
heart’s being in a particular state, 
the state of purity. 

Still, we might argue, “K®ß∫a, 
unlike the sun, is omnipotent. So 
He can make me feel His love even 
when my heart is not in the right 

state. Why doesn’t He do that?” 
Because He loves us. That K®ß∫a 

doesn’t force us to feel His love in 
our present state is a sign of His 
love. Out of His love for us, He  
has given us free will. By our mis-
use of free will, we have chosen 
to replace Him, with various sub-
stitutes, as the object of our love. 
When we have thus shown our apa-
thy or even antipathy towards Him, 
for Him to force us to feel His love 
would be to disrespect our free  
will. And respect is a basic prereq-
uisite for love. Out of respect for 
us as individuals with independent 
will, He never forces us to feel His 
love. Thus, K®ß∫a’s respecting our 
free will is also a sign of His love 
for us. 

K®ß∫a engages His omnipotence  
to help us when we choose to love 
Him.

At the same time, K®ß∫a does use 
His omnipotence to help us if we 
express the desire to love Him. We 
can understand this by acknowledg-

ing how K®ß∫a helps us in two ways: 
(1) He makes Himself constantly 
available to us, and (2) He accom-
modates us when we falter in our 
attempts to love Him.

1. Availability. In the Bhagavad- 
gîtå (15.15) K®ß∫a states that He 
resides in our heart to guide us to 
our ultimate good. He uses His 
omnipotence to manifest Himself 
in innumerable expansions as the 
Supersoul, who resides in the heart 
of every living being. The Supersoul  
acts like K®ß∫a’s personalized incar-
nation for each of us. He waits for  
us to voluntarily express our love 
for Him or at least our desire to 
love Him. We can express this desire  
by rendering devotional service  
according to scriptural guidelines.  
When He sees our sincere desire, 
He reciprocates by using His omni- 
potence to remove the roadblocks 
on our path to purity. 

From His strategic vantage point  
in our heart, K®ß∫a observes our mis- 
adventures in material existence and  
strives to bring them to an adventur- 
ous, auspicious ending. Let’s see how.

K®ß∫a is ever waiting: If one 
friend neglects another for a long 
time, the neglected friend may nat-
urally and reasonably give up the 
neglecting friend. But K®ß∫a’s love 
for us far exceeds the bounds of 
the natural and the reasonable; 
although we have neglected Him 
for many lifetimes, He neglects  
our neglect and waits patiently for 
us to renew our friendship with 
Him.

K®ß∫a is ever willing: If a person 
not only neglects but also offends a 
friend, the offended friend is en- 
tirely justified to sever the friend-
ship. But K®ß∫a is such an unfailing 
and unflinching friend that, despite 
our many misdeeds through which 
we have repeatedly offended Him, 
He remains ever willing to resume 
our relationship with Him.

K®ß∫a is ever working: Being 
God, K®ß∫a is perfect and complete. 
He has no work to do and nothing 
to gain from His relationship with 
us. Yet due to His selfless and tire-
less love for us, He voluntarily and 
constantly works to help us return 

LOOKING FOR NEWS OF THE 
HARE KRSNA MOVEMENT?

Log on to www.iskconnews.org

The Internet is 
the ideal place 
for timely news,  
and iskcon.
com, run by 
ISKCON Com- 
munications,  
maintains an 
active news 
page. So wheth- 
er you want 
to see what’s 
happening in 
ISKCON or 
have some 
news to report, 
log on to 
www.iskcon 
news.org.

 

The key to understanding Krsna’s mysterious 
nature is to remember that He is not an 
impersonal principle but a sentient person.
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to Him and thereby become eter-
nally happy. Ûrîmad-Bhågavatam 
(8.3.17) states that K®ß∫a is tire-
less (alayåya) in His endeavors to 
help us. Ûrîla Prabhupåda eluci-
dates this in his commentary: “He 
[K®ß∫a] is within our hearts and is 
not at all inattentive. His only aim is 
to deliver us from material life. It is 
not that He becomes attentive to us 
only when we offer prayers to Him. 
Even before we offer our prayers, 
He incessantly tries to deliver us. 
He is never lazy in regard to our 
deliverance.”

When we understand how much 
K®ß∫a loves us and to what lengths 

HOW I CAME TO KRSNA CONSCIOUSNESS

RIGHT FROM MY child-
hood I had serious    
  health problems. At 

five I had severe ear pain and       
asthma. At thirteen I devel-
oped a brain tumor that took 
me to several hospitals. Some 
friendly Christians approached 
me during that time and sug-
gested I come to church and 
attend their prayer sessions. 
Their love and care moved my 
heart, and their prayers and 
concern for my health com-
forted me and uplifted my spir-
its. But after some time, they 
started blaspheming various 
devas of our Vedic tradition. 
They criticized the Vedic scrip-
tures and the devotional prac-
tices described in them. I soon 
realized that all their pleasing  
talks were a covert attempt 
to convert me to their faith. I 
gave up all connections with 
them. 

While in school I enrolled in 
a reiki course in Mumbai, and 
much to my astonishment the 
twelve-year-old daughter of 
my instructor diagnosed my ill-
ness and pointed out the exact 
location of the tumor inside 
my brain – without any prior 
knowledge of my ailments. This 
experience gave me a profound 
realization: there are higher 

by Ravikant Jagtap

He could not see the Lord, 
but the Lord, seeing him, 

drew him close after  
his long search for truth.

MAKING 
PROGRESS 
TOWARD 

SEEING 
THE LORD

He is ready to go in His love for us, 
how can we not reciprocate? 

2. Accommodation. When we 
strive to love K®ß∫a, we often falter 
and fall due to our attachments and 
weaknesses. K®ß∫a accommodates 
us despite our lapses, as is movingly 
demonstrated through a two-verse 
sequence in the Bhagavad-gîtå 
(9.30–31). 

First (9.30) K®ß∫a urges us to 
recognize as saintly a devotee who, 
though guilty of grievous miscon-
duct, is still determined to serve 
Him. Next (9.31) He assures that 
the devotee will soon reform, and 
then proclaims that, due to His 

unfailing love, He will forever  
protect the devotee. 

The first verse offers a glimpse 
of the unconditional nature of 
K®ß∫a’s love: nothing we can ever 
do, no matter how vicious, can stop 
K®ß∫a from loving us. 

At the same time, though love 
can be unilateral, a loving rela-
tionship cannot; it must always be 
bilateral. That’s why the second 
verse (9.31) indirectly urges one 
who has made a mistake to return 
to a virtuous, devotional life that 
will engender a pure heart recep-
tive to K®ß∫a’s love. The verse does  
so by first unequivocally reassur- 
ing us that such a change of heart 
is definitely possible, even inevi- 
table and imminent (kßipraµ  
bhavati dharmåtmå). Then, know-
ing that an inner battle is neces-
sary to attain that state, the verse 
inspires us to fight by declaring 
that K®ß∫a with all His omnipo-
tence will protect us (na me 
bhakta˙ pra∫aΩyati). 

If, by expressing our desire to 
love Him, we let K®ß∫a help us, He 
will expertly guide us to overcome 
all inner and outer obstacles, to 
grow, and to go towards His eter- 
nal abode, the world of endless 
love.

To summarize, when we choose 
to love K®ß∫a, our love breaks  
free of all limitations and finds  
the most eminently lovable object 
of love, who loves us impartially 
and unconditionally, and engages 
His omnipotence to help us love 
Him.

No wonder Ûrîmad-Bhågavatam 
(1.2.6) declares that when we learn 
to love K®ß∫a purely, the result 
is yayåtmå suprasîdati: our heart 
and soul become content fully and 
forever.

Caitanya Cara∫a Dåsa is a disciple 
of His Holiness Rådhånåth Swami. 
He holds a degree in electronic 
and telecommunications engineer-
ing and serves full time at ISKCON 
Pune. He is the author of eleven 
books. To read his other articles or 
to receive his daily reflection on the 
Bhagavad-gîtå, “Gita-Daily,” visit 
thespiritualscientist.com.

 

LETTERS (continued from page 5)
all. He has no other origin, and He 
is the prime cause of all causes.”

The Ûrîmad-Bhågavatam (1.3.28) 
says, ete cåµΩa-kalå˙ puµsa˙ k®ß∫as 
tu bhagavån svayam: “All of the 
above-mentioned incarnations are 
either plenary portions or portions 
of the plenary portions of the Lord, 
but Lord K®ß∫a is the original  
Personality of Godhead.”

In the Seventh Chapter of the Gîtå 
Lord K®ß∫a says that He is the ori-
gin of all the demigods (including  
Ûiva), the source of their power, and  
the bestower of any reward one 

might obtain by their worship. 
In spiritual matters it is very im-

portant to hear from reliable, real-
ized, and learned sources guided by 
the Vedic scriptures.

By worshiping Lord K®ß∫a one  
makes Lord Ûiva very happy, be- 
cause Lord Ûiva also worships Lord  
K®ß∫a. In fact, the Ûrîmad-Bhågavatam  
(12.13.16) says vaiß∫avånåµ yathå 
Ωambhu˙: “Lord Ûiva is the greatest 
Vaiß∫ava.” 

Please write to us at: BTG, PO Box 
430, Alachua, Florida 32616, USA. 
Email: editors@krishna.com.

The largest Vedic temple to be built in thou-
sands of years. To learn about the project, 
keep track of its progress, and see how you 
can get involved, visit www.tovp.org.
www.facebook.com/tovp.mayapur
www.youtube.com/user/tovpinfo

TEMPLE OF THE 

VEDIC PLANETARIUM
Mayapur, West Bengal, India
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powers beyond our sense percep-
tion. Our physical senses are limited 
and incapable of providing us com-
plete knowledge of our self and the 
universe around us.

Several questions started brew-
ing up in my mind, and my quest 
for spirituality began. I delved into 
various spiritual, quasi-spiritual, 
and metaphysical practices. One 
spiritual leader in a small town in 
Maharashtra really inspired me 
– his talks ignited my curiosity to 
know more about the existence of 
God. My whole family got attracted 
to him, and within six months we all 
took initiation from him. I also got 
involved in the weekly programs of 
an organization where I got lots of 
love and my first exposure to the 

Bhagavad-gîtå. I would also regu-
larly hear the talks of a prominent 
woman guru who convinced me 
that the Vedic literatures were not 
mere books of mythology, as falsely 
taught in modern history textbooks, 
but describe historical facts of 
bygone ages, millions of years ago. 
Her kîrtanas and philosophical  
presentations impressed me.

Darkness in My Life

In 2001 calamity struck again and 
darkness loomed into my life – lit-
erally. While studying for my HSC 
board exams (standardized exams 
for class 12 students), I realized 
that I could not read my textbooks 
properly. Within ten days I lost my 

eyesight completely – both my eyes 
were shut and my eyeballs would 
not move. I then lost the ability to 
speak, eat, or drink, and developed 
unbearable headaches. Any liquid I 
would take would come out through 
my nose. 

After two unsuccessful biopsies, 
the doctors wanted to open up my 
skull and check for a tumor. But my 
father protested: “I will let my child 
die in peace instead of becoming an 
object of doctors’ experiments.” We 
felt disappointed and hopeless.

I had heard the saying “When 
God shuts one door, He opens 
another.” And in 2002 a door of 
hope opened when a specialist doc-
tor suggested I take Panchagavya 
Chikitsa treatment, based on cow 
urine and other cow products. By 
practicing yoga and Ayurvedic pro-
cesses of body purification along 
with this new treatment, I experi-
enced some miraculous results: 
within two or three months I started 
speaking a few short words and eat-
ing a little food. My headaches sub-
sided, my eyes opened, and my 
eyeballs started moving. Most of 
the disease was cured within two 
years, although I did not regain my 
eyesight.

Continuing the 
Search for Truth

My health almost regained, I re- 
sumed my spiritual quest. One 
famous spiritual leader from North 
India explained Brahman by saying  
that God is ultimately impersonal. 
I heard him carefully, but I wasn’t 
satisfied at heart with his explana-
tion. Another leader, from Mumbai, 
talked about the imminent Third 
World War and how only his follow-
ers were going to be saved. When  
he declared that he ate meat and  
smoked cigarettes, people applauded.  
Disgusted, I left the place, never to 
return.

I visited several other yogis and 
teachers. One taught how to invoke 
the ku∫∂alinî and the various cakras 
within the body. A yogi in Maha-
rashtra was able to miraculously 
solve the problems of his followers, 
and thus the followers considered 
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him God. A yogi in South India 
produced gold chains out of ash. 
Millions thronged to see him and 
hear from him. I was not impressed 
by their abilities, because I felt that 
attaining them is not the goal of life. 
Self-realization is the ultimate goal, 
and one needs to be careful not 
to get distracted by various mystic 
powers one may achieve while prac-
ticing spiritual disciplines. I appreci-
ated his social service but could not 
accept his philosophy.

Questions in my mind continued 
to haunt me. I met a group of yogis 
and yoginis who predicted that 
Kali-yuga, the current age, would 
end soon and that their brand of 
yoga was the only saving grace for 
humanity. They blasphemed the 
Vedic scriptures, alleging they were 
man-made. These yogis claimed that 
the knowledge they give comes di- 
rectly from God. I used to ask them 
many questions, but I rarely got a 
reasonable or satisfying answer. As 
with others, I left disgusted.

Another leader sounded logical  
and rational in his discourses, but 
he condemned the worship of God 
in temples as bogus. I felt hurt when 
he rejected as superstitious the wor-
ship of Lord Vi††hala, the famous 
Viß∫u deity in Pandharpur, Maha-
rashtra. I was particularly dissatis- 
fied with his dismissal of the experi-
ences of renowned saints with Lord 
Vi††hala as mere illusions, and tra-
ditional religious observances such 
as EkådaΩî and pilgrimage to Pan-
dharpur as superstitions. I recalled 
my visits to Pandharpur some years 
back, and how my heart had been 
drawn to the simplicity of the pil-
grims and their unalloyed devotion  
to Vi††hala. The sweet singing of 
the abhaõgas (devotional poems) 
of Tukåråma, the famous sixteenth-
century devotee of Lord Vi††hala, 
had invoked a deep sense of devo-
tion in me. Upon hearing his blas-
phemy of this age-old tradition, I 
rejected this pseudo religious leader 
outright. 

Although my encounters with 
most religious leaders and yogis 
were disappointing and frustrating, 
some teachers inspired me and kept 
alive my hopes of meeting a genu-

ine saint. One, whose simple teach-
ings and clear focus impressed me, 
taught me to remain detached from 
pleasant and unpleasant sensations  
triggered by the mind, to witness all 
events with neutrality, and to remain  
equipoised in success and failure, hap- 
piness and distress. He emphasized 
avoiding sinful activities, increasing 
piety, and purifying one’s mind. 

My physical disability allowed 
me to meet several prominent spir-
itual leaders. I felt humble and 
grateful, but still my heart hankered 
for something more.

An Introduction to 
Bhagavad-gîtå As It Is

As the potpourri of my spiritual 
experiences was cooking, my friend 

Sharad became a member of the 
International Society for Krishna 
Consciousness (ISKCON). We 
would have soulful discussions on 
spiritual topics for hours together. 
Our discussions would eventually  
end in argument about God’s 
nature and form – does He have a 
form, or is He formless and imper-
sonal? Most of the time I prevailed, 
until one day my friend stunned 
me by showing me a verse from 
the Bhagavad-gîtå (7.24): “Unintel-
ligent men, who do not know Me 
perfectly, think that I, the Supreme 
Personality of Godhead, K®ß∫a, 
was impersonal before and have 
now assumed this personality. Due 
to their small knowledge, they do 
not know My higher nature, which 
is imperishable and supreme.” All 
these years I had learned that God 
is impersonal and takes a personal 
form for His devotee. 

How can He have a form and 
be present everywhere at the same 
time? I thought. God is unlimited, 
and having a form would limit Him. 

I decided to check other trans-
lations of the same verse, and I 
saw that all other writers gave the 
opposite translation – that God is 
ultimately impersonal – thus con-
firming my doubts that ISKCON is 
wrong. 

But deep within I felt my friend  
was right. When I read Ûrîla Prabhu- 
påda’s commentary on various 
Gîtå verses, my impersonal barri-
ers started to crumble and I slowly 
began to realize that God is ulti-
mately a person, the Supreme Per-
sonality of Godhead. He can have 
a divine form and be unlimited and 
omnipresent simultaneously.

Although Ûrîla Prabhupåda’s 
writings convinced me of K®ß∫a’s 
divinity and the philosophy of 
K®ß∫a consciousness, the behavior 

of some devotees put me off, and I 
continued my search.

Although I met many other 
teachers, I couldn’t commit myself 
to any of their paths. Either the 
teachers were unimpressive or the 
philosophies were unconvincing, 
sometimes even bewildering. Feel-
ing distraught, I eagerly looked for 
someone who could answer my 
questions. 

I prayed to God: “I don’t know 
if You are a person or ultimately 
impersonal. Please guide me and 
show me the right path.”

Divine Intervention

I am sure the Lord heard my pray- 
ers and answered my call. No, I  
did not have a divine vision or a 
mystical experience. But I was con-
fident that God was personally 
guiding me and making me meet 
His representatives. 

I met a spiritual leader who was 
a staunch devotee of Lord K®ß∫a 
and Ûrî Caitanya Mahåprabhu. His 

 

I prayed to God: “I don’t know if You are 
a person or ultimately impersonal. Please 
guide me and show me the right path.”
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lectures were logical and strictly 
based on the Vedic scriptures. 
Quoting from various scriptures, he 
soundly defeated all opposing argu-
ments and established the Vedic 
conclusions thoroughly. He con-
vinced me that bhakti, the path of 
love, is the topmost method of self-
realization. In his presence I felt 
easily drawn to Lord K®ß∫a and His 
pastimes. This was a beacon of hope 
for me. 

But soon I encountered a prob-
lem that created serious doubts in 
me: He emphasized guru-bhakti, the 
need to surrender oneself to a guru, 
but he himself had never accepted 
a guru. His followers defended him 
by saying that no one was qualified 
enough to be his guru. But, I won-
dered, if Lord K®ß∫a and Lord Cai-
tanya accepted a guru, why can’t 
this person? Then more discordant 
factors came up. He emphasized 
smara∫am, or meditation on the 
Lord’s pastimes, but belittled the 
importance of kîrtana, the chant-
ing of the holy names, even though 

all scriptures recommend it for this 
age. He said that a real guru never 
shows his ecstasies, but his ecsta- 
sies were broadcast on television.  
He said that one should perform 
devotional practice in the mood 
of the gopîs, but I felt that was too 
difficult for most of us, who have 
so much contamination in our 
heart. Around that time, I heard a 
recorded lecture by Ûrîla Prabhu-
påda that touched me. He men-
tioned that one should gradually 
elevate one’s consciousness by first 
serving the Lord in the mood of 
a surrendered servant. When one 
is sufficiently purified, devotion in 
higher relationships with K®ß∫a 
automatically manifests. 

When followers of the other spir-
itual leader proclaimed that he was 
nondifferent from Lord Caitanya 
Mahåprabhu, I ended my connec-
tion with him. I knew that nothing 
could be further from the truth.

I felt disheartened, unable to find 
proper shelter and guidance. I was 
attracted to Caitanya Mahåprabhu, 

so I thought I would try ISKCON 
again, although my experiences with 
the organization had been disap-
pointing. Still, I had found no aber-
ration in the philosophy of ISKCON. 
Ûrîla Prabhupåda, with his genius 
and vision, established a wonderful 
platform for practicing spirituality. 

Especially conducive for spiritual  
growth were the temples, which 
were full of devotees with whom 
one could consult any time. I started 
visiting the Ûrî Ûrî Rådhå-Råsabihårî 
temple at Juhu, Mumbai, and  
participated in the kîrtanas.

I had a heart-transforming expe-
rience when a devotee approached 
me and asked, “Why do you come to 
the temple if you cannot see?” 

I had no answer. So he provided 
the answer.

“You should say that I may not 
be able to see the Lord but the Lord 
can see that I have come to see 
Him.” 

His answer satisfied my heart to 
the core. I had never felt like this 
before. Until then, I did not really 
know the goal of my quest for spiri-
tual truths. But his answer made me 
realize that the goal was to satisfy 
the Lord. And the realization came 
in a simple yet heart-touching way. I 
wiped tears from my face. The mem-
ory of this experience inspires and 
rejuvenates me even today.

After this incident I became 
more devoted to ISKCON and soon 
started chanting sixteen rounds of  
the Hare K®ß∫a mantra. The Ûikßå- 
ß†aka prayers of Lord Caitanya 
deeply moved me, especially the 
third verse, which emphasizes the  
need for humility to properly chant 
the holy names. Then I heard talks 
by His Holiness Rådhånåth Swami 
Mahåråja where he repeatedly quo- 
ted this verse. Upon closely observ-
ing him, I felt he exemplified the 
verse’s message. His unpretentious, 
unassuming nature attracted me. 

“A real sadhu,” I once heard him 
say, “is not one who takes a higher 
position to uplift fallen souls. A 
real sadhu takes a lower position 
than the most fallen soul and gently 
pushes him up.” 

This statement changed my out-
look toward life. 

Getting a Positive 
Point of View

In July 2007 I started getting epi-
leptic seizures, up to twenty a 
day. The physical and psychologi-
cal pain agonized me and left me 
feeling gloomy and empty. Once, 
Gaura Gopåla Dåsa, lecturing at 
the Chowpatty temple in Mum-
bai, mentioned the importance of 
prayer. One striking point of the 
lecture was that if K®ß∫a is giving us 
problems in life, that means He is 
trying to say, “My dear friend, this 
material world is not for you. Please 
return to Me quickly.” I was enliv-
ened to hear this. The point was so 
pertinent. What happened next is 
deeply etched into my heart, and I 
pray it stays for the rest of my life. 

Gaura Gopåla Dåsa started lead-
ing the kîrtana. There were hundreds  
of young men in the temple, all sway- 
ing rhythmically. The intensity of 
the frustration of my physical and 
mental pains piqued my emotions, 
and I burst out crying and praying. 

Some devotees took me to the 
center of the temple hall and said, 
“Come on, friend. Please don’t 
waste your tears. Dance with us.” 

They graciously taught me the 
dance steps. I was greatly moved by 
their kind gesture and by K®ß∫a’s 
mercy. During the whole kîrtana, I 
cried and danced. 

The next day, after an attack 
occurred I remembered my expe-
rience in the temple and chanted 
intensely. This practice gave me the 
strength to fight the frustration and 
anxiety and psychological pains. 

The most inspiring aspect of 
ISKCON’s philosophy is its practi-
cality. Unlike in other organizations, 
no one gave me false hopes of pros-
perity and recovery from illness. By 
studying Ûrîla Prabhupåda’s teach-
ings, I understood how K®ß∫a con-
sciousness helps you transcend 
worldly problems. By the power of 
bhakti, material problems become 
insignificant. Now whenever I think 
of my physical problems, I don’t get 
discouraged. 

        

A Pause for Prayer
[Priests conducting a sacrifice on behalf of Lord 
Råmacåndra prayed:] 

“O Lord, You are the master of the entire 
universe. What have You not given to us? 
You have entered the core of our hearts and 
dissipated the darkness of our ignorance by 
Your effulgence. This is the supreme gift. We do 
not need a material donation. 

O Lord, You are the Supreme Personality of 
Godhead, who have accepted the bråhma∫as  
as Your worshipable deity. Your knowledge 
and memory are never disturbed by anxiety. 
You are the chief of all famous persons within 
this world, and Your lotus feet are worshiped 
by sages who are beyond the jurisdiction of 
punishment. O Lord Råmacandra, let us offer 
our respectful obeisances unto You.”
            – Ûrîmad-Bhågavatam 9.11.6 –7

People in other organizations 
used to allure me by saying that if 
I did this or that I would regain my 
eyesight. But in K®ß∫a consciousness  
nobody told me that by chanting 
I’d regain my vision. Rather, I was 
encouraged to accept the benefit 
of being unable to see this tempt-
ing world. Still, in the initial days 
I felt bad that I could not see the 
Chowpatty deities, Ûrî Ûrî Rådhå-
Gopînåthajî, the glories of whose 
beauty devotees always used to 
sing. Now I go in front of the dei-
ties so that They can see me, and I 
ask devotees around me to describe 
how They look. 

I have full faith that the Lord 
and His holy names are identical, 
and that if I chant without offense, 
someday the Lord, through His 
names, will reveal to me His  
transcendental form. 

Ravikant Jagtap is married and has 
two children. He lives in Mumbai 
and teaches K®ß∫a consciousness to 
young couples and college students.

Lord Ûrî Råmacandra (Appearance Day: March 28)
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Canto 8, Chapter 4: 
Ambarîßa Offended by 
Durvåså Muni

K ING AMBARˆÍA 
ruled over the  
entire world and 

achieved inexhaustible,  
unlimited opulence and  
prosperity. Advanced 
in spiritual knowledge, 
the king cared little for 
all of this, realizing it to be exactly 
like a dream. He knew that at-
tachment to material wealth sim-
ply leads one onto the path of 
darkness, and he therefore con-
sidered the whole universe to be 
no more desirable than a piece of 
stone. As a staunch devotee of  
Viß∫u, he desired only the Lord’s 
service and the association of other 
devotees. The saintly king was an 
emblem of K®ß∫a consciousness, 
with his mind and senses contin- 
uously engaged in the Lord’s ser-
vice. For Viß∫u’s pleasure and the 

shiped Viß∫u and bathed in the 
Yamuna. After giving charity  
to bråhma∫as and feeding them 
sumptuously, Ambarîßa was 
about to break his fast when 
the sage Durvåså suddenly 
appeared.

King Ambarîßa graciously 
received Durvåså and said, 
“Please be seated and allow me 
to arrange for your meal.”

Durvåså said, “I shall accept 
your hospitality, but first I must 
bathe.”

The sage left for the Yamuna 
and the king waited patiently. A 
long time passed as Durvåså sat 
half-submerged in the river, his 
mind absorbed in Brahman.  
The time for Ambarîßa to break 
his fast was passing. If he did 
not eat soon, his entire vow 
would be rendered useless and 
he would become an offender 
to the Lord. How, though, could 
he eat before Durvåså returned 
and thereby offend that sage? 
The king consulted his priests. 
They were confused as to how 
to respond, some saying that  
he should continue fasting and 
others that he should eat.

Ambarîßa reached his own 
conclusion.

“Certainly I must break my 
fast to avoid transgressing the 
rules of the EkådaΩî vow. Yet 
this will disrespect Durvåså. I 
think therefore that I will take 
just a little water.”

Drinking water would be 
considered both eating and not 
eating, and in this way the king 
would satisfy both requirements. 
Ambarîßa swallowed a mouthful  
of water, and not long after, 
Durvåså returned. By his mys-
tic power the sage could imme-
diately understand that the 
king had drunk water. He was 
furious.

Frowning, his body trem-
bling with rage and his mouth 
pursed, the sage said, “What 
is this? This king is proud of 

Adapted from Brilliant As The Sun: A Summary of Srimad Bhagavatam, the 
Complete Science of God (Kindle and Kobo Editions). We’ve added Sanskrit  
diacritics and made minor changes to match BTG’s style. The 800-page ebook 
is available here: www.krishnadharma.com.

The story of a great Vedic king illustrates 
the character of K®ß∫a’s pure devotees and  

His unfailing support for them.

by Krishna Dharma

A Sheltered 
KING

good of the world he 
performed many great 
sacrifices supervised  
by sages such as Vasiß- 
†ha, Asita, and Gau- 
tama. Within Ambarîßa’s  
kingdom all the citi-
zens were pious and 
dedicated to divine 
service. They were not 
greedy or envious and 
lived peacefully and 

harmoniously.
The king himself lived sim-

ply and had no attachment to 
worldly position or wealth. He 
saw it all as temporary and ma-
terial, affording no real happi-
ness. Viß∫u became greatly 
pleased with Ambarîßa and be-
stowed upon him His cakra 
weapon, which protected him 
from all enemies and adversity.

Once the king and his wife 
decided to follow the vow of 
EkådaΩî for one full year. When 
the vow was complete, he wor-
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The angry sage Durvåså cre-
ates a fiery demon to attack the 
saintly king Ambarîßa.
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being a Vaiß∫ava but is nothing of 
the sort. Puffed up with his wealth 
and power, he thinks he is God 
and can freely transgress religious 
principles.”

As the red-faced sage castigated 
Ambarîßa, the king stood silently 
before him with folded hands. 

Durvåså continued, “You have 
invited me to eat as your guest and 
then eaten before me. I shall now 
punish you!”

The sage tore a handful of hair 
from his head and hurled it to the 
ground. He uttered a mantra, and 
suddenly from the scattered hair 
a frightful demon rose up like the 
fire of devastation. He roared ter-
ribly and bore in his hand a great 
trident. Ambarîßa remained placid 
and unafraid even as the monster 

advanced toward him. Instantly, 
however, the Lord’s cakra weapon 
appeared and enveloped the demon 
in a sheet of fierce flames. In a few 
moments all that remained of him 
was a heap of ashes scattering in 
the wind. The cakra then turned its 
attention toward Durvåså, whose 
eyes widened in horror. Seeing that 
the same fate which had befallen 
his created demon now threat-
ened him, the sage swiftly took to 
his heels. The cakra followed close 
behind. Feeling its scorching heat, 
Durvåså sped away, but the disc 
stayed right behind him. He fled 
everywhere, to hills, caves, beneath 
the sea, to other planets, and even 
to heaven, but could not escape. 
Still the cakra came for him.

Finally he went before Brahmå 
and begged, “My dear lord, please 
save me.”

Brahmå expressed his inability to 
assist the panic-stricken sage.

“By a mere flick of His eyebrows 
Viß∫u vanquishes the entire uni-
verse. All gods and universal con-

trollers, including Ûiva and I, bow 
our heads before Him and carry out 
His orders. How can we save you 
from His cakra?”

Durvåså had no time to waste. He 
rushed off, with the cakra right be- 
hind him, heading for Ûiva’s abode  
in Kailåsa Mountain. Ûiva responded  
in the same way as Brahmå.

“I and the other gods who rotate 
within the universe, caught up in 
the idea of our greatness, cannot 
exhibit any power to compare with 
that of Viß∫u. Innumerable uni-
verses are created and destroyed 
simply by His will.”

Durvåså dashed off and went as 
far as Vaiku∫†ha, falling at the feet 
of Nåråya∫a Himself.

“Save me, save me! I take shelter 
of You!” he cried. “Without know-

ing Your unlimited power, I have 
offended Your dear devotee. Please 
deliver me from the terrible reac-
tion. Surely one is freed even from 
hell simply by remembering Your 
name!”

Although not a devotee him-
self, the sage was aware of Viß∫u’s 
power. He stood before Him with 
folded palms, glancing fearfully 
over his shoulder as he spoke.

Nåråya∫a smiled and said, “I 
am completely under the control 
of My devotees; indeed I am not 
independent. Because My devotees 
are devoid of material desires, I sit 
within their hearts and am at their 
disposal. They are very dear to Me, 
as is anyone who is dear to them.”

The Lord said that He could not 
enjoy His own opulence and spiri-
tual bliss without His pure devotees.

“Such persons abandon every-
thing for my sake – homes, wives, 
children, riches, and even their lives. 
How can I forsake them? As they 
know nothing but Me, I know only 
them.”

Nåråya∫a advised Durvåså that 
his only recourse was to return 
at once to Ambarîßa and seek his 
forgiveness.

“Offending a devotee harms 
one’s own self. Austerity and knowl-
edge are great assets, but when 
acquired by those who are not  
gentle, they are the opposite.”

Durvåså could understand that 
his only hope for deliverance was to 
appease Ambarîßa. He raced back 
as fast as he could, with the cakra 
closely pursuing him.

Chapter 5: Durvåså Muni’s 
Life Spared

When Durvåså reached the king 
again, he immediately fell before 
him and clasped his feet.

“Forgive me, great king. I have 
offended you,” he pleaded.

Ambarîßa was horrified to see the 
sage in such imminent danger. Feel-
ing himself to be at fault. he began 
to offer prayers to SudarΩana.

“Greatly auspicious cakra, you 
are fire, you are the most powerful  
sun, and you are the moon, mas-
ter of all luminaries. You are water, 
earth, sky, air, the senses, and the 
sense objects. You are religion, 
truth, and sacrifice. You maintain 
the entire universe, and you are the 
supreme transcendental prowess of 
God.”

Understanding that Viß∫u and 
His potencies are nondifferent, Am- 
barîßa offered many prayers, finally 
asking that Durvåså be spared. Sat-
isfied with this offering, SudarΩana 
desisted from chasing the sage.

The greatly relieved Durvåså 
repeatedly thanked Ambarîßa.

“My dear king, today I have 
experienced the greatness of Viß∫u’s 
devotees, for despite my offense, 
you prayed for my good fortune. 
For those who have achieved Viß∫u, 
what is impossible to do or to give 
up? You have saved my life, and I 
am deeply indebted to you.”

The sage had been gone for a full 
year, during which time Ambarîßa 
had been patiently awaiting his 
return without taking any food. He 
had only drunk water. Feeling he 
had offended Durvåså and expect-

ing him to return soon, he wanted 
to first offer food to the sage before 
taking his own. 

When Durvåså came before him, 
Ambarîßa fell flat before Durvåså 
and said, “Please be seated. Accept 
my worship and take your meal.”

Durvåså had never seen such 
a demonstration of tolerance and 
forgiveness. He sat down and was 
served a large variety of first-class 
preparations.

When he had eaten, he said to 
the king, “You must eat also. Mis-
takenly I considered you to be an 
ordinary man, but I now see that 
you are an elevated soul. Simply by 
seeing you and touching your feet, I 

have become pleased and satisfied.”
Durvåså said that the king’s 

fame would be spread throughout  
heaven and earth. Continuously 
praising Ambarîßa, he rose up into 
the skyways and went to Brahma-
loka, the highest material planet.

Although Ambarîßa could under-
stand that by Viß∫u’s grace he had 
become powerful, he was not inter-
ested in material opulence. He 
wanted only to serve the Lord. By 
that service the king had fully real-
ized the Absolute Truth. For him 
even the highest material planet 
is no better than hell. Absorbed in 
thoughts of Viß∫u, he accepted the 
vånaprastha order to engage only in 

 

Seeing that the same fate which had be- 
fallen his created demon now threatened  
him, the sage swiftly took to his heels.

spiritual practice. After handing  
over the kingdom to his sons, he 
dressed in simple clothes and made 
his way to the forest.

Ûukadeva Gosvåmî concluded 
the narration by saying, “Anyone 
who recites or even remembers this 
history of King Ambarîßa will attain 
pure devotional service to K®ß∫a 
without delay.”

Krishna Dharma is the author of 
the world’s best-selling English edi-
tions of the Mahåbhårata and the 
Råmåya∫a. He lives in London 
with his family. Find out more about 
him and read more of his writing at 
www.krishnadharma.com.

WHAT DOES GOD SOUND LIKE?
(continued from page 25)

My dear friend, the Supreme Per-
sonality of Godhead, K®ß∫a, has a 
voice as deep as a cloud resound-
ing in the sky. . . .  K®ß∫a’s deep 
voice is more resonant than newly 
arrived clouds, and His sweet 
song defeats even the sweet voice 
of the cuckoo. Indeed, His song is 
so sweet that even one particle of 
its sound can inundate the entire 
world. If such a particle enters 

one’s ear, one is immediately 
bereft of all other types of hear-
ing. (Caitanya-caritåm®ta, Antya 
17.40–41) 

In Chapter 21 of Bhakti-rasåm®ta-
sindhu, Rüpa Gosvåmî also 
describes K®ß∫a’s voice as deep.

 
Sounds for Loving Exchanges

In the end, the voice of God mani-
fests variously, embodying, we might 

say, limitless inflections. Sometimes 
He speaks to us without words –  
through a trying situation, the morn- 
ing dew, a sunset, a stranger’s smile, 
a loving child, a physical ailment.  
He comes to us in numerous forms, 
and we need to be ready to hear 
Him, regardless of our expectations 
or preconceptions. 

That being said, the Vedic litera- 
ture tells us of His ultimate form 
and reveals that we can perceive 
Him when we truly love Him with 

heart and soul. K®ß∫a 
sounds different for differ-
ent people. But for pure 
devotees there is a certain  
uniformity of experience  
as well. To be sure, they 
perceive Him according to  
their unique, subjective 
relationship with Him, but 
they all hear the call of His 
alluring flute, relish His  
deep, resonant voice, and 
communicate with Him 
in languages that enable 
the deepest of loving 
exchanges.

Satyaråja Dåsa, a disciple 
of Ûrîla Prabhupåda, is a 
BTG associate editor and 
founding editor of the Jour-
nal of Vaishnava Studies. 
He has written more than 
thirty books on K®ß∫a con-
sciousness and lives near 
New York City.

Can’t 
chant at the 

temple 
every 
day?

For more information 
and instructions on how to 

join the conference, go to www.
everydaychant.com and click on 

the About tab.
Join a japa tele-

conference and chant with 
other devotees. The japa 
session is followed by a 

class, discussion, or reading.
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COMPASSION CAN be defined as a 
passion to obviate or alleviate oth-
ers’ distress, and someone unable 

to bear another’s distress is called com-
passionate. Numerous compassionate per-
sons in the Vedic scriptures have created 
an indelible impression on the human 
mind. Among them, the kings named Ûibi 
and Rantideva are especially noteworthy.

Krsna 
The Reservoir of Compassion

Lord K®ß∫a enters the battlefield 
of Kurukshetra overtly as the 

charioteer of Arjuna but covertly 
as the apostle of compassion.

by Råsa Purußa Dåsa
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Lord K®ß∫a showered His 
compassion on Arjuna – and 
all of humanity – by speaking  
the illuminating Bhagavad-
gîtå. Inset: In another display 
of compassion, Lord K®ß∫a 
swallowed a forest fire to pro-
tect His young cowherd friends.
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King Ûibi and the Hawk

The Ûrîmad-Bhågavatam, the 
Råmåya∫a, and the Mahåbhårata 
all relate the story of King Ûibi, 
the ruler of a South Indian king-
dom known for his philanthropy. 
One day, Indra and Agni came to 
test the limits of the king’s generos-
ity, disguising themselves as a hawk 
and a dove. The hawk chased the 
dove, which landed on King Ûibi’s 
lap, trembling with fear. The hawk 
demanded the king surrender the 
dove, its prey. But the king refused, 
saying that the dove had sought his 
shelter and he would not betray 
the rules of sanctuary. After a great 
deal of argument, the hawk agreed 
to leave the dove alone if, to feed 
the hawk, the king would carve a 
chunk of his own flesh equal to the 

dove’s weight. After endlessly slic-
ing his flesh and placing it on the 
scale, however, he could not equal 
the dove’s weight. He then threw 
his entire body onto the scale, but 
even then the scale tipped in favor 
of the dove. At this point the hawk 
and the dove revealed their true 
identities and blessed the king for 
his compassionate traits. 

 
Rantideva Passes the Test

Ûrîmad-Bhågavatam tells us 
the story of another Vedic king, 
Rantideva, who had no material 
ambitions and hence did not enjoy 
the opulence of his position. He did 
not struggle to accumulate wealth 
but accepted whatever came his 
way by the mercy of providence. 
When guests appeared before him, 
he would offer them whatever he 
had on his dining menu. On account 
of this charitable impulse, he and 
his family would often undergo 
inadvertent fasting. 

Rantideva perceived the pres-
ence of God in the heart of every 
living being and believed that every 
living being deserved to be treated 
with due respect and compassion. 
Because of this perception, he did 
not discriminate in his treatment of 
bråhma∫as, lower-caste Ωüdras, or 
ca∫∂ålas (dog-eaters or outcastes). 
He even considered humans and 
animals to be on the same platform. 

One time, after fasting for forty-
eight days, the king settled down to 
consume a sumptuous meal with his 
family. A bråhma∫a guest arrived, 
and the king felt honored to receive 
the exalted guest and gave him a 
share of the food. The bråhma∫a 
ate and left. 

The king divided the remaining  
food among his family members; 
but when he was just about to begin 

eating, a Ωüdra guest arrived, and 
the king gave him a share of the 
food. 

A ca∫∂åla guest accompanied  
by dogs then arrived. He told the 
king that he and his dogs were 
hungry and wanted something to 
eat. The king offered the remain-
ing food to the dogs and their mas-
ter with respect and also offered his 
obeisances to them.

All that was left of the meal was 
enough water to quench the king’s 
thirst. But just as the king moved to 
drink, a poor, fatigued, and thirsty 
ca∫∂åla arrived and begged some 
water. Due to his soberness and 
generosity, the king, now on the 
verge of death from fasting and lack 
of water, did not hesitate to offer 
the remnant water to the ca∫∂åla.

As it turned out, Lord Viß∫u, 
Lord Brahmå, and Lord Ûiva had 
come in disguise to deprive the 
king of his meals and thus show the 
world the depth of his compassion.

Compassion is one of the sixty-

four superexcellent qualities of 
K®ß∫a listed by Ûrîla Rüpa Gosvåmî 
in Bhakti-rasåm®ta-sindhu. Living 
entities, being infinitesimal parts 
of K®ß∫a, receive the gift of com-
passion as a legacy of K®ß∫a. In the 
conditional souls this gift remains in 
a dormant state on account of their 
association with the illusory energy 
of the Lord (måyå), whereas liber-
ated souls like King Ûibi and King 
Rantideva not only distinctly exhib-
ited the gift of compassion in their 
day-to-day life, but also passed 
the tests of the controllers of the 
universe.

 
Two Descents by 
Compassionate K®ß∫a

K®ß∫a is a reservoir of compas-
sion. Some five thousand years 

ago, during His earthly 
sojourn of 125 years, 
He enacted pastimes 
copiously adorned with 
compassion. Episodes 
that highlight Lord 
K®ß∫a’s compassionate 
trait include His swal-
lowing a fierce forest 
fire to save the cowherd 

boys, and His lifting Govardhan 
Hill on the little finger of His left 
hand for seven days to serve as an 
umbrella to protect the residents of 
Vrindavan from the onslaught of 
rain and hail. 

In the Mahåbhårata Lord 
K®ß∫a entered the battlefield of 
Kurukshetra overtly as the chari-
oteer of Arjuna but covertly as an 
apostle of compassion. With His 
compassionate glance, He liberated 
from material bondage every living  
entity that died during the battle.  
He also cast His compassionate 
glance on grandsire Bhîßmadeva, 
who, sixty days after falling in the 
battle, breathed his last in the pres-
ence of Lord K®ß∫a, the Personality 
of Godhead. And earlier, when 
Arjuna got confused after scanning 
his foes on the battlefield, the com-
passionate K®ß∫a, in his ostensible  
mission of enlightening Arjuna, 
delivered the immortal Bhagavad-
gîtå for the ultimate good of 
humanity. 

Reeling under the surge of 
intense compassion, in 1486 CE 
K®ß∫a appeared in the guise of His 
devotee, as Caitanya Mahåprabhu, 
and stayed on earth for forty-eight  
years to teach and exemplify His 
own worship. Lord K®ß∫a had 
revealed in the Bhagavad-gîtå that 
He is veda-vit, the knower of the 
Vedas, also called Ωruti. Caitanya 
Mahåprabhu picked up and broad-
cast the Ωruti mantra Hare K®ß∫a, 
Hare K®ß∫a, K®ß∫a K®ß∫a, Hare 
Hare/ Hare Råma, Hare Råma, 
Råma Råma, Hare Hare, enshrined 

 

The hawk agreed to leave the dove alone if, to 
feed the hawk, the king would carve a chunk 
of his own flesh equal to the dove’s weight.

in the Kali-santara∫a Upanißad 
of the K®ß∫a-yajur-veda. Pointing 
it out as the mahå-mantra – the 
great chant for deliverance – Lord 
Caitanya dedicated it to the bane-
ful souls of Kali-yuga, the present  
spiritually degraded age. 

Chanting the sixteen words of 
the mahå-mantra is the most potent 
instrument for deliverance in this 
age. As an indication of the compas-
sionate nature of the mahå-mantra,  
the word Hare found therein is the 
vocative form of Harå, a name for 
Ûrîmatî Rådhårå∫î. The supreme 

internal potency of Lord K®ß∫a, She 
also represents His compassionate 
nature.

In Chapter 22 of The Nectar of 
Devotion, Ûrîla Prabhupåda offers 
a befitting tribute to Lord K®ß∫a’s 
compassion under the subhead “32. 
Compassionate,” which concludes: 
“Because K®ß∫a is the Supreme 
Personality of Godhead, it is very 
difficult to approach Him. But the 
devotees, taking advantage of His 
compassionate nature, which is rep-
resented by Rådhårå∫î, always 
pray to Rådhårå∫î for K®ß∫a’s 

compassion.” 
All this and a lot more 

make K®ß∫a a byword for 
ultimate compassion.

 
Our Potential 
For Compassion

K®ß∫a is a paragon of com-
passion, and the living enti-
ties, being part of K®ß∫a, are 
potentially compassionate. 
However degraded a person 
may be externally, internally 
he bustles with potential com-
passion. For example, I have 
often observed that after a 
road accident, a dreadful or 
sinful person will run to res-
cue the injured. We need to 
revive our latent, ingrained 
compassionate impulse by 
practicing it in our daily life. 

Like love, the emotion of 
compassion is contagious. 
We may remember the say-
ing “Love begets love” but 
forget that “Compassion 
begets compassion” – a truth 
we should wake up to every 
morning and clutch to our 
heart every night.

Råsa Purußa Dåsa, a disci- 
ple of His Holiness Gopåla 
K®ß∫a Goswami, passed away 
while this article was being 
prepared for publication. He 
was a chartered civil engineer  
retired from the government 
of Haryana and living in 
Mumbai. We offer our con-
dolences to his family and 
friends.
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Risking his life, King Rantideva exhibited the pinnacle of compassion 
by offering all his food and water to uninvited guests.
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WHEN WE TELL someone that we worship Lord 
K®ß∫a, they are often taken by surprise: “How 
can you worship a God who is immoral?” They 

refer to K®ß∫a’s stealing the garments of the young gopîs 
(the cowherd damsels of Vrindavan) and later dancing  
with them. How could K®ß∫a dare to take away the clothes 
of young girls and force them to stand naked before Him? 
How could He dance with other men’s wives in the mid-
dle of the night? And for all this, He is worshiped as God? 
That’s outrageous!

This argument is not totally unfounded, because India 
has been the home of many ideologies that encouraged 
some of the most perverted forms of sexual exploitation. 
In the name of spirituality many pseudo yogis and spiri-
tual teachers have indulged in all kinds of illicit relation-
ships with women and even encouraged their followers to 
do so. Falsely claiming to be on the highest spiritual plat-
form, such people justify their activities by saying they are 
following Lord K®ß∫a, the “god of love.” This has led to 
much confusion and misunderstanding. 

The activities of K®ß∫a with the gopîs are some of the 
most misunderstood pastimes of Lord K®ß∫a. Ûrîla Bhakti- 
vinoda Êhåkura, a great nineteenth-century saint, pre-
dicted that one of the challenges for the modern person  
in understanding the Ûrîmad-Bhågavatam would be the 
Tenth Canto, where K®ß∫a’s loving pastimes with the gopîs 
are discussed. One may wonder, how can a book that is 
considered the summum bonum, the culmination of all 
philosophical understanding and the highest wisdom of 
a tradition, glorify such activities as most worshipable?  
Bhaktivinoda Êhåkura answers this question by posing a 
counter-question: If a layperson can know that such activ-
ities are abominable, wouldn’t Vyåsadeva, the author of 
the Bhågavatam, and Ûukadeva Gosvåmî, the narrator of 

P
ainting by Y

adurå∫î D
evî D

åsî

Great spiritual authorities like 
Vyåsadeva and Ûukadeva 

Gosvåmî praise Lord K®ß∫a’s 
apparently immoral acts.

by Mukundamålå Dåsa

Can God 
Be Immoral?

Though misunderstood by many, Lord K®ß∫a’s act 
of stealing the young gopîs’ clothes is an example of  

His unfailing response to His devotees’ love.
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the Bhågavatam, know this fact? 
Vyåsadeva was the literary incarna-
tion of God, and Ûukadeva Gosvåmî  
was a paramahaµsa, a person in  
the highest renounced order of life. 
Why would they discuss immoral 
topics? 

Throughout the first nine cantos  
of the Ûrîmad-Bhågavatam, Vyåsa-
deva condemns material attachment  
and the degrading power of lust. 
Through the stories of Ajåmila, Sau- 
bhari, and Purüravå, for example, we 
learn of the dangers of illicit and  
immoral sex. Therefore, when Vyåsa- 
deva introduces K®ß∫a’s apparent 
immorality in the Tenth Canto, we 
should realize that this is something 
drastically different from what we 

have encountered so far. These acti- 
vities must be special – supramun-
dane and transcendental.

Lust and Love: The  
Perversion and the Original

The Vedic understanding is that 
God has both a male and female 
aspect of divinity. This divinity man-
ifests in the form of Rådhå-K®ß∫a, 
Lakßmî-Nåråya∫a, Sîtå-Råma, and 
other expansions and incarnations 
of Rådhå-K®ß∫a. The Caitanya-
caritåm®ta (Ådi 4.56) explains:

           rådhå-k®ß∫a eka åtmå, 
                dui dehadhari’
           anyonye vilase rasa 
                åsvådana kari’

“Rådhå and K®ß∫a are one and the 
same, but They have assumed two 
bodies. Thus They enjoy each other, 
tasting the mellows of love.”

Both members of the divine cou-
ple are God in identity, but both are 
not God in personality. One person  
manifests two personalities. The 
female form Rådhårå∫î (and sim-

ilarly Lakßmî and Sîtå) is God in 
identity but without the personality  
of God. She has a female form and 
a female mood, and in that way 
she exchanges love with K®ß∫a. So 
K®ß∫a is the Supreme God, and  
Rådhårå∫î is the same God in the  
form of His topmost devotee. Rådhå- 
rå∫î’s confidential associates, the 
gopîs and sakhîs, are Her female 
expansions who assist Her in Her 
service to K®ß∫a. They too are not 
God in identity but devotees of 
God. 

Before we can understand and 
appreciate the esoteric exchanges 
between the male and female di-
vine forms, we need to understand 
that because we are spirit souls dis-

tinct from the body, our material 
identity as male or female has no 
spiritual significance. And therefore 
we can never judge K®ß∫a’s activi-
ties based on the activities of men 
and women in this world.

The Bhagavad-gîtå (15.1) explains  
that everything in the material 
world is a perverted reflection of 
things in the spiritual world, where 
everything exists in its original pure  
state. The human male and female 
forms are fashioned according to 
the divine male and female forms 
of God. God and the spiritual world 
are perfect and complete, but their 
reflected forms in the material 
world are influenced by the three 
modes of material nature: goodness, 
passion, and ignorance. As we see, 
one of the strongest relationships 
in this world is the one between a 
male and a female, and the whole 
world is moving under its spell. Un-
fortunately, this relationship often 
takes many ugly and horrible forms 
under the spell of the modes. The 
spiritual world, being free from the 
influence of the modes, presents this 
relationship in its pristine form.

 

The Gopîs’ Love  
For K®ß∫a Is Supreme

Before introducing K®ß∫a’s loving  
pastimes with the gopîs, the Ûrîmad- 
Bhågavatam discusses K®ß∫a’s inti-
mate love for many other devotees  
in His various incarnations to show 
how love is the main ingredient that 
attracts the Lord, not the external, 
physical form. Described in great 
detail are Lord Narasiµhadeva’s 
love for Prahlåda, Lord Råma’s love  
for Hanumån, Lord Viß∫u’s love for 
the residents of Vaiku∫†ha, Lord 
K®ß∫a’s love for the På∫∂avas and 
Parîkßit, and His love for His cow-
herd boyfriends and His parents 
Nanda and YaΩodå. Great sages  
like Nårada Muni and the four Ku- 
måras, demigods like Lord Brahmå 
and Lord Ûiva, and kings like Am- 
barîßa and Bharata have expressed 
their deep devotion through their 
prayers. In this way, through the 
multiplicity of human-divine rela-
tionships, the Ûrîmad-Bhågavatam 
reminds us about God’s unlimited 
love for us – to inspire us to give up 
our attachment to the temporary 
world of matter and instead culti-
vate our lost love for the Supreme 
Lord. The focus is not on male-
female relationships alone, but 
on the relationship between God 
and His devotee. Whether Lord 
Narasiµhadeva embraces Prahlåda, 
or Lord Råma embraces Hanumån, 
or K®ß∫a embraces the gopîs, all 
such dealings are based on pure 
spiritual love. Despite dramatic dif-
ferences among devotees, their 
devotional mood is always the com-
mon element that comes out of 
each story. 

Once we understand this funda-
mental principle behind each nar-
ration of the Bhågavatam, we can 
safely venture into understanding  
K®ß∫a’s dealings with the gopîs. 
K®ß∫a is not an ordinary male but 
the Supreme Personality of God-
head, and the gopîs, headed by 
Rådhårå∫î, are not ordinary women 
but the topmost devotees of K®ß∫a. 
This of course does not mean that 
the male and female forms, or any 
other form in the spiritual world, 
are unimportant. Once we under-

stand that spiritual dealings are 
untainted by material contamina-
tion, and once we appreciate the 
substance of devotion, the Bhåga-
vatam then reveals the higher real-
ity about various levels of devotion. 

Ordinarily we would say that 
lust, or the desire to satisfy one’s 
own senses, is selfish, so naturally  
love would mean selflessness. But  
to distinguish love from lust, K®ß∫a- 
dåsa Kaviråja Gosvåmî goes one 
step further. He writes:

      åtmendriya-prîti-våñchå—
           tåre bali ‘kåma’
      k®ß∫endriya-prîti-icchå 
           dhare ‘prema’ nåma

“The desire to gratify one’s own 
senses is kåma [lust], but the 
desire to please the senses of Lord 
K®ß∫a is prema [love].” (Caitanya-
caritåm®ta, Ådi 4.165)

The important thing to note in 
this definition is that K®ß∫a has 
senses, just as we have ours. God is 
not just an abstract impersonal con-
cept; He has eyes, ears, and other 
senses. More than getting over the 
selfish desire to satisfy one’s own 
senses, the desire to satisfy K®ß∫a’s 
senses is the complete definition 
of love. The highest summit of self-
lessness is when our desires are 
God-centered.

There are five primary devo-
tional mellows (relationships or 
flavors) in which devotees serve 
K®ß∫a: Ωånta (neutrality), dåsya 
(servitorship), sakhya (friendship), 
våtsalya (parenthood), and måd-
hurya (amorous love). Each mellow, 
or rasa, is meant to give K®ß∫a plea-
sure in a specific way, and each dev-
otee in the spiritual world serves 
K®ß∫a in one of these rasas. Even 
the Ωånta-rasa – the lowest in the 
transcendental hierarchy – is char-
acterized by complete detachment 
from material desire, which means 
the love is not based on the exter-
nal appearance as a male or female.

Among the five rasas, the  
mådhurya-rasa is considered the 
highest, and the devotees serving  
K®ß∫a in this rasa are the topmost. 
The gopîs want to offer the best 
food and drinks to K®ß∫a, they dec-

orate themselves beautifully so 
K®ß∫a is happy looking at them, 
they sing the best songs to please 
K®ß∫a, they dance for K®ß∫a’s plea-
sure, and in this way they try to 
satisfy K®ß∫a in all possible ways. 
Rådhårå∫î, the gopîs, and all the 
devotees have their individual spiri-
tual forms, and they please K®ß∫a in 
their own ways. 

This is the real point of tran-
scendence. Spiritual life is a living, 
loving reality, where every individ-
ual has a specific mood and form. 
What we see in this world hints at 
the reality of the spiritual world. 
The human female is suited to offer 
the best service to the human male. 
Modern women may reject this as  
male chauvinism, but a look at the 
robust traditional family units in 
India will reveal this to be true. 
When love and trust exist in a rela-
tionship, there is no exploitation. 
The male-female relationship is 
based on mutual service, but the 
service the male offers the female 
differs from the service the female 
offers the male. This cooperative 
and loving relationship has its ori-
gin in the spiritual relationship 
between the male and female forms 
of God. 

The selfless nature of the gopîs’ 
love was proved when once K®ß∫a 
pretended to be sick and no  
physician could cure Him. 

“If I put the dust from the feet 
of My devotees on my head,” K®ß∫a 

said, “I can be cured.” 
But who would dare to put his 

or her foot-dust on K®ß∫a’s head? 
Everyone refused – except the 
gopîs. When they learned of K®ß∫a’s 
suffering and how to relieve it, they 
immediately agreed to take the 
dust from their feet and put it on 
His head. They didn’t care about 
the consequences, and they were 
prepared to suffer in hell for the 
rest of eternity if they could give a 
moment’s pleasure to K®ß∫a. This 
selfless nature of the gopîs qualifies 
them as the topmost devotees of 
K®ß∫a, and their female forms allow 
them to offer the highest service in 
mådhurya-rasa.

 
K®ß∫a Upholds Morality

Many young gopîs had worshiped 
the goddess Kåtyåyanî to get K®ß∫a 
as their husband. They didn’t want 
to marry anyone else, and they 
eagerly hoped that K®ß∫a would 
marry them. Understanding the 
hearts of the gopîs, K®ß∫a decided 
to fulfill their desire. One day as the 
gopîs entered the Yamuna’s waters, 
leaving their clothes on the river-
bank, K®ß∫a suddenly appeared 
there, took all their garments, and 
climbed a nearby kadamba tree. He 
demanded that to get their clothes 
back, the gopîs would have to come 
out naked and collect them. 

In commenting on this pastime, 
Ûrîla Prabhupåda explains that in 

 

Because we are spirit souls distinct from 
the body, our material identity as male 
or female has no spiritual significance.
.

How to Put BTG in Your Will
After providing for their families and loved ones, subscribers may want to put 
Back to Godhead in their wills, thus helping to assure the long-term future of this 
work. In the USA, bequests are free of estate tax and can substantially reduce the 
amount of your assets claimed by the government.* You can give needed support 
for Back to Godhead by simply including the following words in your will: I give, 
devise, and bequeath to Back to Godhead, 18024 NW 112th Blvd., Alachua, FL 
32615 (insert amount being given here) to be used to support Back to Godhead 
and its related activities, including the Krishna.com website. A bequest can be a 
specific dollar amount, a specific piece of property, a percentage of an estate, or 
all or part of the residue of an estate. You can also name BTG as a contingency 
beneficiary in the event someone named in your will is no longer living. It is  
recommended that a lawyer help in drafting or amending a will.

 
*If you live outside the USA, check the estate tax laws for your country.
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CENTERS AROUND THE WORLD
The International Society for Krishna Consciousness

Founder-Acarya: His Divine Grace A. C. Bhaktivedanta Swami Prabhupada

Many temples have their own websites, which you can find at our online directory: http://directory.krishna.com. Telephone numbers include country codes, identified by a +. To save space, we’ve skipped 
the codes for North America (1) and India (91). For information on international calling, go to www.howtocallabroad.com.  ◆ Temples with restaurants or dining       

 
          ASIA    
              INDIA 
  Agartala, Tripura — Radha Govinda Temple, Matchowmohani, 799 001/ Tel. (381) 2327053 
    or 9436167045/ Fax: (381) 2384780/ premadatadas@rediffmail.com
         Ahmedabad, Gujarat — Satellite Rd., Sarkhej Gandhinagar Highway, Bopal Crossing, 380 059/  
    Tel. (79) 2686-1945, -1644, or -2350/ iskcon.ahmedabad@pamho.net 
    (Guesthouse: guesthouse.ahmedabad@pamho.net)
   Allahabad, UP — Hare Krishna Dham, 161 Kashi Raj Nagar, Baluaghat 211 003/  
    Tel. (532) 2416718/ iskcon.allahabad@pamho.net  
  Amravati, Maharashtra — Saraswati Colony, Rathi Nagar 444 603/ Tel. (721) 2666849 
    or 9421805105/ iskconamravati@ymail.com
  Amritsar, Punjab — Chowk Moni Bazar, Laxmansar, 143 001/ Tel. (183) 2540177 
  Aravade, Maharashtra — Hare Krishna Gram, Tal. Tasgaon, Dist. Sangli/ Tel. (2346) 255766 
    or 255515, or 09371163955/ iskcon.aravade@pamho.net
  Bangalore, Karnataka — Hare Krishna Hill, Chord Rd., 560 010/ Tel. (80) 23471956 or 
    23578346/ Fax: (80) 23578625/ manjunath36@iskconbangalore.org
  Bangalore, Karnataka — ISKCON Sri Jagannath Mandir, No. 5 Sripuram, 1st cross, Sheshadri- 
    puram, Bangalore 560 020/ Tel. 9901060738 or 9886709603/ varada.krsna.jps@pamho.net
         Baroda, Gujarat — Hare Krishna Land, Gotri Rd., 390 021/ Tel. (265) 2310630 or 2331012/   
    iskcon.baroda@pamho.net 
  Beed, Maharashtra — Saint Sawata Mali Chowk, Mondha Road, Beed 431 122/ Tel. (2442) 
    231799 or 233054  
  Belgaum, Karnataka — Shukravar Peth, Tilak Wadi, 590 006/ Tel. (831) 2436267 or 2400108/   
    devamrita.rns@pamho.net
 ◆ Bhubaneswar, Odisha — N.H. No. 5, IRC Village, 751 015/ Tel. (674) 2553517, 2553475, 
    or 2554283/ devamrita.rns@pamho.net
   Brahmapur, Odisha — Hare Krishna Temple, NH-5, Brahmapur, Dist. Ganjam, 760 008/ 
    Tel. (680) 2116100 or 9437179400/ pancharatna.gkg@pamho.net 
  Brahmapur, Odisha — Sri Ram Govinda Mandir, Aska Rd., at Post Ankuspur, Brahmapur, 
    Dist. Ganjam, 761 100/ Tel. (680) 2485720/ srigopalccd@yahoo.co.in 
  Chamorshi, Maharashtra — 78, Krishna Nagar, Chamorshi 264 403, Dist. Gadchiroli/  
    Tel. 09423422914
  Chandigarh, Punjab — Hare Krishna Dham, Sector 36-B, 160 036/ Tel. (172) 2601590 
    or 2603232/ iskcon.chandigarh@pamho.net 
  Chennai, TN — Hare Krishna Land, off ECR, Akkarai, Sholinganallur, Chennai 600 119/ 
    Tel. (44) 24530921 or 24530923/ iskconchennai@gmail.com
  Coimbatore, TN — Jagannath Mandir, Hare Krishna Land, Aerodrome P.O., Opp. CIT, 641 014/
    Tel. (422) 2574508, 2574812, or 2574813/ info@iskcon-coimbatore.org
  Dwarka, Gujarat — Bharatiya Bhavan, Devi Bhavan Rd., 361 335/ Tel. (2892) 34606/ 
    Fax: (2892) 34319
  Gadei Giri, Odisha — Post Alabol Via Balikuda, Dist. Jagatsinghpur, 754 108/ (6724) 238112/ 
    srigopalccd@yahoo.co.in
  Ghaziabad, UP  — Hare Krishna Marg, R-11/35, Raj Nagar, 201 002/ Tel. 9312438001 
    or 9312438000/ iskcon.ghaziabad@pamho.net
  Guntur, AP — Opp. Sivalayam, Peda Kakani 522 509
  Guwahati, Assam — Ulubari Chariali, South Sarania, 781 007/ Tel. (361) 2525963
  Hanumkonda, AP — Neeladri Rd., Kapuwada, 506 011/ Tel. (8712) 77399
  Haridaspur, WB — P.O. Chhaygharia, Bangaon, 24 Parganas 743 704/ Tel. (3215) 57856
  Haridwar, Uttaranchal — Srila Prabhupada Ashram, G. House, Nai Basti, Mahadev Nagar,   
    Bhimgoda, 249 401/ Tel. (1334) 260818
   Hyderabad, AP — Hare Krishna Land, Nampally Station Rd., 500 001/ Tel. 8106130279 or (40)   
    24744969/ iskcon.hyderabad@pamho.net; Guesthouse: guesthouse.iskconhyd@pamho.net
  Imphal, Manipur — Hare Krishna Land, Airport Rd., 795 001/ Tel. (385) 2455693/ 
    manimandir@sancharnet.in
   Indore, MP — Hare Krishna Vihar, Nipania, Indore 452 010/ Tel. 9300474043/ 
    mahaman.acbsp@pamho.net
   Jaipur, Rajasthan — ISKCON, Giridhari Dauji Temple, ISKCON Rd., Opp. Vijay Path, Mansarovar,   
    Jaipur 302 020 (mail: 84/230, Sant Namdev Marg, Opp. K.V. No. 5, Mansarovar, 
    Jaipur 302 020) Tel. (141) 2782765 or 2781860/ jaipur@pamho.net
  Jammu, J&K — Srila Prabhupada Ashram, c/o Shankar Charitable Trust, Shakti Nagar 180 001, 
    Near AG Office/ Tel. (191) 2582306
  Jhansi, UP — Inside Sainyar Gate, Near Kali Badi, 284 002/ Tel. (510) 2443602
  Kanpur, UP — Mainawati Marg, Bithur Rd., Nawabganj, 208 002/ Tel. 9037188117, 9198707801, 
    or 9198707804/ iskcon.kanpur@pamho.net
  Katra, J&K — Srila Prabhupada Ashram, Sri Kalika Mata Mandir, Katra Vaishnodevi, 182 101/ 
    Tel. (1991) 233047
  Kolkata, WB — 3C Albert Rd. (behind Minto Park, opp. Birla High School), 700 017/    
    Tel. (33) 2287-3757 or -6075/ iskcon.calcutta@pamho.net
  Kurukshetra, Haryana — ISKCON, Main Bazaar, 136 118/ Tel. (1744) 234806 or 235529
  Lucknow, UP — 1 Ashok Nagar, Guru Govind Singh Marg, 226 018/ Tel. (522) 2635000,   
    2630026; or 9415235050/ iskcon.lucknow@pamho.net
  Ludhiana, Punjab — Sterling Tower, Vrindavan Rd., Civil Lines, 141001/ Tel. 9316970600 or 
    (161) 2770600/ iskcon.ludhiana@pamho.net
  Madurai, TN — 37 Maninagaram Main Road, 625 001/ Tel. (452) 274-6472

  Mangalore, Karnataka — ISKCON Sri Jagannath Mandir, near Hotel Woodlands, Bunts Hostel Rd., 
    575 003/ Tel. (824) 2423326 or 2442756, or 9844325616
 ◆ Mayapur, WB — ISKCON, Shree Mayapur Chandrodaya Mandir, Mayapur Dham, Dist. Nadia, 741313/   
   Tel. (3472) 245620, 245240 or 245355/ Fax: (3472) 245238/ mayapur.chandrodaya@pamho.net
  Moirang, Manipur — Nongban Enkhol, Tidim Rd./ Tel. (3879) 795133
 ◆ Mumbai, Maharashtra — Hare Krishna Land, Juhu 400 049/ Tel. (22) 26206860/ Fax: (22) 26205214/ 
    info@iskconmumbai.com; guesthouse.mumbai@pamho.net
 ◆ Mumbai, Maharashtra — 7 K. M. Munshi Marg, Chowpatty 400 007/ Tel. (22) 23665500/ 
    Fax: (22) 23665555/ info@radhagopinath.com
    Mumbai, Maharashtra — Shristhi Complex, Mira Rd. (E), opposite Royal College, Dist. Thane,    
    401 107/ Tel. (22) 28454667 or 28454672/ Fax: (22) 28454981/ jagjivan.gkg@pamho.net
             Mysore, Karnataka — #31, 18th Cross, Jayanagar, 570 014/ Tel. (821) 2500582 or 6567333/ 
    mysore.iskcon@gmail.com
  Nagpur, Maharashtra — Bharatwada Road, Near Golmohar Nagar, Ramanuja Nagar, Kalamana Market, 
    Nagpur 440 008/ Tel. 937015638, 9371064102 or 9423635311/ iskcon.nagpur@pamho.net
  Nellore, AP — ISKCON City, Hare Krishna Rd., 524 004/ Tel. (861) 2314577 or (92155) 36589/ 
    sukadevaswami@gmail.com
     ◆  New Delhi — Hare Krishna Hill, Sant Nagar Main Rd., East of Kailash, 110 065/ Tel. (11) 2623-5133, 
    4, 5, 6 or 7/ Fax: (11) 2621-5421/ delhi@pamho.net; Guesthouse: guest.house.new.delhi@pamho.net
  New Delhi — 41/77, Punjabi Bagh (West), 110 026/ Tel. (11) 25222851 or 25227478/ 
    iskcon.punjabi.bagh@pamho.net
  Noida, UP — A-5, Sector-33, 201 301 (Opposite NTPC office)/ Tel. (120) 2506211     
  Pandharpur, Maharashtra — Hare Krishna Dhama, East Bank of Chandrabhaga River, Pandharpur, Dist. 
    Solapur, 413 304/ Tel. (2186) 267242 or 267266, or 9423335991/ iskcon.pandharpur@pamho.net
  Patna, Bihar — Sri Sri Banke Bihariji Mandir, Golok Dham, Budha Marg, 800 001/ Tel. (612) 2220794, 
    2687637, or 2685081; or 09431021881/ krishna.kripa.jps@pamho.net
  Pune, Maharashtra — 4 Tarapoor Rd., Camp, 411 001/ Tel. (20) 41033222 or 41033223/ nvcc@iskconpune.in
  Pune, Maharashtra — New Vedic Cultural Center, Katraj-Kondwa Bypass, 411 048/ Tel. (20) 41033222 
    or 3/ nvcc@iskconpune.in
  Puri, Odisha — Bhakti Kuti, Swargadwar, 752 001/ Tel. (6752) 231440
  Rajahmundry, AP — Hare Krishna Land, Goutami Ghat, 533 101/ Tel. (883) 2442277 or 2442288/ 
    gopinathdasa@yahoo.com
  Rajkot, Gujarat — Sri Sri Radha Neelmadhav Dham, Kalawad Rd., opposite Kankot Patiya, Mota Mava,
     360 005/ Tel. 9898550185/ vaishnavseva@yahoo.co.in
  Raipur, Chhatisgarh — Hare Krishna Land, Alopi Nagar, Opposite Maharshi Vidyalaya, Tatibandh,    
    Raipur 492 001/ Tel. (771) 5037555
  Ranaghat, WB — Gourdham, Habibpur, Ranaghat, Dist. Nadia, 741 403/ Tel. (3473) 281150 or 
    281226/ shyamrup.jps@pamho.net
  Salem, TN — ISKCON, Hare Krishna Land, Karuppur 636 012/ Tel. (427) 2001686/ iskcon.salem@pamho.net
  Secunderabad, AP — 27 St. John’s Rd., 500 026/ Tel. (40) 780-5232/ Fax: (40) 814021
  Silchar, Assam — Ambikapatti, Silchar, Dist. Cachar, 788 004/ Tel. (3842) 34615
    Siliguri, WB — ISKCON Road, Gitalpara, 734 406/ Tel. (353) 426619, 539046, or 539082/ Fax: (353) 526130
  Solapur, Maharashtra — Amruta Apartment, Old Akalkot Nagar, Dist. Solapur, 413 005/ Tel. 9371178393/   
    shursendas@yahoo.co.in    
  Srirangam, TN — 103 Amma Mandapam Rd., Srirangam, Trichy 620 006/ Tel. (431) 2433945/ 
    iskcon_srirangam@yahoo.co.in
  Surat, Gujarat — Ashram Rd., Jahangirpura, 395 005/ Tel. (261) 276-5891 or 276-5516/ surat@pamho.net
  Thiruvananthapuram, Kerala — Hospital Rd., Thycaud, 695 014/ Tel. (471) 2328197/ jsdasa@yahoo.co.in
  Tirunelveli, TN — 10B Tiruvananthapuram, Near Vannarapettai Circle, 627 002/ Tel. (462) 2501640
        Tirupati, AP — K.T. Rd., Vinayaka Nagar, 517 507/ Tel. (877) 2231760 or 2230009/ revati.raman.jps@pamho.net;   
    Guestouse: guesthouse.tirupati@pamho.net
  Udhampur, J&K — Srila Prabhupada Ashram, Srila Prabhupada Marg, Srila Prabhupada Nagar,  
    182 101/ Tel. (1992) 270298/ info@iskconudhampur.com
  Ujjain, MP — 35–37 Hare Krishna Land, Bharatpuri, 456 010/ Tel. (734) 2535000 or 2531000, 
    or 9300969016/ Fax: (734) 2536000/ iskcon.ujjain@pamho.net
        Vallabh Vidyanagar, Gujarat — Opp. B&B Polytechnic, Mota Bazaar, Dist. Anand, 388 120/ 
    Tel. (26192) 230796 or 233012/ iskcon.vvnagar@pamho.net
            Varanasi, UP — ISKCON, B 27/80 Durgakund Rd., Near Durgakund Police Station, Varanasi 221 010/ 
    Tel. (542) 276422 or 222617
  Vellore, TN — Chennai Ext. Centre, 10–12, 10th East Cross Rd., Gandhi Nagar, 632 006
  Vijayawada, AP — Venkatapalem Karakatta Rd., Undavalli Village, Tadepalli Mandal, Vijayawada, 
    Guntur Dist., 522 501/ Tel. (8645) 272513/ mmdasiskconvijayawada@gmail.com
  Visakhapatnam, AP — Hare Krishna Land, Sagaranagar-45 (City office and mail: Plot No. 52,    
    Pandurangapuram Beach Rd., Visakhapatnam 530 043)/ Tel. (891) 2528376 or 6537625/ 
    samba.jps@pamho.net; Guesthouse: guesthouse.vizag@pamho.net
 ◆ Vrindavan, UP — Krishna-Balaram Mandir, Bhaktivedanta Swami Marg, Raman Reti, Mathura Dist., 281 124/ 
    Tel. & fax: (565) 2540728/ iskcon.vrindavan@pamho.net; (Guesthouse) Tel. (565) 2540022/ 
    ramamani@sancharnet.in
  Warangal, AP — Mulugu Rd., Ayappa Pidipally, 506 007/ Tel. (8712) 426182
   RURAL COMMUNITIES
  Ahmedabad District, Gujarat (Hare Krishna Farm) — Katwada (contact ISKCON Ahmedabad)
  Assam — Karnamadhu, Dist. Karimganj
  Chamorshi, Maharashtra — 78 Krishnanagar Dham, Dist. Gadhachiroli, 442 603/ Tel. (218) 623473    
  Hyderabad, AP (New Naimisaranya Farm) — P. O. Dabilpur Village, Medchal Tq., R.R. Dist., 501 401/ 
    Tel. (40) 65520070 or 9440057263
  

the Vedic culture a woman’s wealth 
is her chastity. She can appear un- 
clothed only in front of her husband.  
When K®ß∫a demanded that the 
gopîs appear naked in front of Him,  
He was not hankering to enjoy their  
naked beauty – if that were His 
intention, He could have exploited 
them without returning their 
clothes. Instead He was eager to 
fulfill their desires and accept them 
as His wives. He was accepting the 
mood and purpose behind their act. 

In the Mahåbhårata, when the 
Kauravas attempted to insult Drau-
padî in an open assembly, K®ß∫a 
miraculously appeared and pro-
tected her chastity by supplying her 
an unlimited amount of cloth. He 

protects and upholds the morality 
of His devotees.

 
K®ß∫a Demands  
Transcendental Morality

Following moral principles, though 
superior to immorality, is not the 
perfection of spiritual life. K®ß∫a 
demands that one transcend all 
morality for the sake of achieving 
transcendence, which is beyond the 
confines of even moral principles. 

After instructing Arjuna on 
many subjects, K®ß∫a towards the 
end of the Bhagavad-gîtå (18.66) 
urges him to give up all varieties 
of religion and surrender to Him 
completely: 

     sarva-dharmån parityajya 
          måm ekaµ Ωara∫aµ vraja
     ahaµ tvåµ sarva-påpebhyo 
          mokßayißyåmi må Ωuca˙

“Abandon all varieties of religion 
and just surrender unto Me. I shall 
deliver you from all sinful reactions. 
Do not fear.”

In the Ûrîmad-Bhågavatam we 

read about the wives of the ritual-
istic bråhma∫as. When they heard 
that K®ß∫a and Balaråma and Their 
cowherd boyfriends were hungry,  
they immediately collected all the 
food they’d prepared for their hus-
bands’ sacrifice and took it to 
where K®ß∫a was. Disregarding all 
the threats from their husbands and 
elders, they approached Lord K®ß∫a 
and pleaded with Him to accept 
them as His surrendered servants. 
In other words, they transcended 
all social customs and achieved 
the perfection of life by surren-
dering everything to K®ß∫a. Inter-
estingly, K®ß∫a advised them to go 
back to their homes and follow 
their household duties. He assured 

them that they need not fear rejec-
tion from their families. They could 
remain united with Him by con-
stantly remembering and chanting 
His glories.

When the gopîs came to dance 
with K®ß∫a in the middle of the 
night, He similarly advised them 
to return to their homes. Like the 
bråhma∫as’ wives, the gopîs too had 
disregarded their elders to serve 
K®ß∫a. They were ready even to 
give up their chastity in relation 
to their husbands and risk being 
ostracized from society. Unlike the 
bråhma∫as’ wives, however, out of 
their intense love for K®ß∫a they 
could not follow His order to return 
home. And K®ß∫a could not refuse 
to accept their love.

The gopîs thus demonstrated  
the supreme level of renunciation, 
and that is why they are known 
as the greatest devotees of K®ß∫a. 
They transcended all moral obli-
gations and surrendered their lives 
completely to Him.

In ordinary human dealings, a 
woman who gives up her husband 
to go with her paramour is con-

sidered immoral and scandalous, 
because her action is based on self-
ish sensual pleasure. But in tran-
scendental immorality, one gives 
up morality for the sake of serving 
K®ß∫a, and that is supremely glori-
ous. Giving up sinful activities and 
selfish temptations is certainly good, 
but giving up even pious activities  
and our attachment to the good 
of this world for the sake of devo-
tion to God is the highest good, the 
supreme religion. The gopîs exem-
plified this quality to its perfection.

 
Lord K®ß∫a Proves  
His Godhood

Ûukadeva Gosvåmî explains to 
Parîkßit Mahåråja that 
K®ß∫a’s violation of moral 
principles for the sake of His 
devotees proves His posi-
tion as the Supreme Per-
sonality of Godhead. If He 
were bound by moral codes 
of human society, how could 
He be called God? K®ß∫a 
is above all morality and 

immorality, not vice versa. When 
He appears to violate morality, He 
is not being immoral but is demon-
strating His supremacy over moral-
ity. Unlike us, who may break moral 
principles under the force of alluring 
temptations, K®ß∫a is never moti-
vated by selfish desire. He is always 
motivated by love, and everyone 
gets the supreme benefit whenever 
He breaks any moral principle. 

We can understand from the 
activities of K®ß∫a and the gopîs 
that neither morality nor God reigns 
supreme. Love reigns supreme, even 
above God. K®ß∫a does not care  
to display His supreme divinity in 
front of His most confidential dev-
otees. The residents of Vrindavan 
do not like to treat K®ß∫a as God. 
All they know is that K®ß∫a is their 
most lovable object. Under such  
circumstances, K®ß∫a is forced to 
conceal His divinity. And as a result, 
He feels free to exchange the most 
loving relations in the sweetest  
possible manner.

Mukundamålå Dåsa is a member of 
the BTG India editorial team. 

 

Krsna’s violation of moral principles for the 
sake of His devotees proves His position as 
the Supreme Personality of Godhead.
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  Indore, MP (Krishna-Balarama Mandir) — Hare Krishna Vihar, Nipania Village/ Tel. (731) 572794
  Mayapur, WB — (contact ISKCON Mayapur)   
  Puri, Odisha — ISKCON, Bhaktivedanta Ashram, Sipasirubuli, 752 001/ Tel. (6752) 230494
  Surat, Gujarat — Bhaktivedanta Rajavidyalaya, Krishnalok, Surat-Bardoli Rd., Gangapur, 
    P. O. Gangadhara, Dist. Surat, 394 310/ Tel. (02622) 63546
  Vrindavan, UP — Vrinda Kund, Nandagaon, Dist. Mathura, U.P.
  Yamunanagar, Haryana — Hare Krishna Dham, Sri Sri Radha Kunj Bihari Mandir, Near Lal Dwara   
    Road, Opposite Raghunathpuri, Lal Dwara Colony, Near Gopal Motor Garage, 135003/ 
    Tel. 9996001817/ kumarstainless@yahoo.in
   ADDITIONAL RESTAURANT
  Kolkata, WB — Govinda’s, ISKCON House, 22 Gurusaday Rd., 700 019/ Tel. (33) 24866922 
    or 24866009 

      MALAYSIA
  Bahau — 156 Taman Sornam, Bahau 72100, Negeri Sembilan/ Tel. +60 (6) 481-4350 or 454-8982/   
    paramanandakp@yahoo.com
  Bukit Mertajam — 429 Jalan Sungai Rambai, 14000 Bukit Mertajam/ Tel. +60 (4) 538-1276/ 
    arumugam@notes.asemal.com.my
   Ipoh — 15-H Jalan Lang, Jalan Padang, Tembak, 30000 Ipoh Perak, Darul Ridzuan/ Tel. +60 (5) 506-1601
  Klang — No. 20, Lorong Besi 4, Off Jl. Teluk Pulai, Selangor D.E., 41100/ Tel. +60 (12) 6342464, 
    (12) 3179206 or (603) 33712060/ ramram991@yahoo.com
  Kuala Lumpur — Lot 9901, Jalan Awan Jawa, Taman Yarl, 58200 Kuala Lumpur/ 
    Tel. +60 (3) 7980-7355/ Fax: +60 (3) 7987-9901/ president@iskconkl.com
  Kuching — Lot 680, Block 250, Lorong Ketitir 3, Batu Kawa, 93250 Kuching, Sarawak/ 
    Tel. +60 (82) 688-708
  Penang — 43A Jalan Kebun Bunga, 11350 Penang/ Tel. +60 (4) 229-5958/ 
    isana_gauranga@hotmail.com
  Prai — 3051 Lorong Jelawat 4, Seberang Jaya, 13700 Prai/ Tel. +60 43808897 or 43809989/ 
    Fax: 43808898/ kaleshadas@gmail.com
  Seremban — 28/7J Taman Desa, Temiang, 70200 Seremban, Negeri Sembilan (mail: 14 RJ 1/1, Taman  
    Rasah Jaya, 70300 Seremban, Negeri Sembilan)/ Tel. +60 (6) 765-1379/ ppnada@tm.net.my
  Sungei Petani — Lot 46, Jalan 1/6, Taman Sri Wang, 08000 Sungei Petani/ abbay_143@hotmail.com 
  Taiping — 24 Lorong Panglima (Cator Ave.), Assam Kumbang, 34000 Taiping, Perak D.R. (mail: 590   
    Jalan Wat Siam, Kampung Pinang, 34600 Kamunting, Taiping, Perak)/ Tel. +60 (5) 807-9702 
    or 808-1475
   Teluk Intan — Jalan Sungai Manik, 36000 Teluk Intan, Perak/ Tel. +63 (32) 83254

   OTHER COUNTRIES 
  Alaminos, Philippines — 3rd/4th Floors, Donato’s Trading Building, F. Fule Street, Alaminos, 
    Laguna 4001/ Tel. +63 (49) 5672104 or 9106576483
  Bangkok, Thailand — Soi 3, Tanon Itsarapap, Toonburi/ Tel. +66 29445346, 814455401 or 897810623/  
    swami.bvv.narasimha@pamho.net
  Chittagong, Bangladesh — Caitanya Cultural Society, 23 Nandan Kanan, N. N. Paul Blvd./ 
    Tel. + 880 (31) 610822
  Chittagong, Bangladesh — Sri Krishna Mandir, in front of Afmi Plaza, Prabartak Sangha 
    (mail: P. O. Box 440)/ Tel. +880 (31) 2551950, 610822; or 1819395948/ iskconctg@gmail.com
  Colombo, Sri Lanka — 188 New Chetty St., Colombo 13/ Tel. +94 (11) 2433325/ 
    Fax: +94 (11) 2471099/ iskcon@slt.lk
  Denpasar, Indonesia — Radha-Rasesvara Mandir, Jl. Tanah Putih, Gg. Tanah Ayu, Blumbungan, 
    Sibang Gede, Abiansemal, Badung, Bali, 80352/ Tel. +62 (361) 228391, 462596, or 3145052/ 
    Fax: (361) 467722/ iskcon_id@yahoo.com
  Dhaka, Bangladesh — 5 Chandra Mohon Basak St., Banagram, 1203/ Tel. +880 (2) 236249/ 
    Fax: (2) 837287/ iskcon_bangladesh@yahoo.com
  Dhaka, Bangladesh — 79 Swamibag, Dhaka-11/ Tel. +880 (2) 7122747 or 7122488/ info@iskconbd.org
  Hong Kong — 6/F Oceanview Court, 27 Chatham Rd. South (mail: P.O. Box 98919)/ 
    Tel. +852 2739-6818/ Fax: +852 3909-3950/ iskconhk@iskconhk.org
  Jakarta, Indonesia — Yayasan Radha-Govinda, P.O. Box 2694, Jakarta Pusat 10001/ 
    Tel. +62 (21) 489-9646/ matsyads@bogor.wasantara.net.id
  Jessore, Bangladesh — Nitai Gaur Mandir, Kathakhali Bazaar P. O., Panjia
  Jessore, Bangladesh — Sri Rup-Sanatan Smriti Tirtha Mandir, Ramshara, Magurahat P. O., 
    Abhaynagar 
  Kathmandu, Nepal — Budhanilkantha (mail: GPO Box 3520)/ Tel. +977 (1) 4373790 or 4373786/   
    Fax: (1) 414409 (Attn: ISKCON)/ iskconkathmandu@gmail.com
  Mandalay, Myanmar — ISKCON Sri Krishna Temple,  Corner of 19th Thukha St., Nanshe, Mandalay/   
    sdas108@hotmail.com 
  Manila, Philippines — #9105 Banuyo St., San Antonio Village, Makati City/ Tel. & fax: +63 (2)   
    8901947; Tel. +63 (2) 8963357/ iskconmanila@yahoo.com
  Myitkyina, Myanmar — ISKCON Sri Jagannath Temple, Bogyoke St., Shansu Taung, Myitkyina, 
    Kachin State/ mahanadi@mptmail.net.mm
  Osafia, Israel — P. O. Box  2232, Osafia Village 30090/ Tel. +972 (4) 839-2876
  Osaka, Japan — 1-1-17 Katamachi, Miyakojima-ku, Osaka 534-0025/ Tel. +81 (6) 6352-0729
   Sylhet, Bangladesh — Yugal Tila, Kajalshah, Opp. Osmani Medical College, Gate No. 1, Sylhet 03100/  
    Tel. +880 821721358, 1711478190, or 1718781144/ info@iskconsylhet.com
  Tai Pei City, Taiwan — Zhong Xiao East Rd., Sec. 2, Lane 39, Alley 2, No. 3, 2F/ Tel. +886 (2) 2395-  
    6010 or 2395-6715/ bhavna@ms22.hinet.net
  Tokyo, Japan — 2-23-4 Funabori, Edogawa-ku, Tokyo 134-0091/ Tel. +81 (3) 3877-3000/ 
    iskcon.new.gaya.japan@gmail.com
  Yogyakarta, Indonesia — P. O. Box 25, Babarsari YK, DIY
   RURAL COMMUNITIES 
  Bangladesh (Kulaura) — Rangirkul Bidyashram, Kulaura, Dist. Moulvibazar/ Fax: +880 (8624) 88035
  Bangladesh (Sri Pundarika Dhama) — Mekhla, Hathazari, Dist. Chittagong/ Tel. +880 (31) 610822
  Bangladesh (Comilla) — Jagannathpur, Comilla
  Indonesia (Govinda Kunja) — (contact ISKCON Jakarta)
   RESTAURANTS
  Tokyo — Vegetable-Kitchen Govinda’s, 5-17-10 Nakano, Nakano-ku, Tokyo 164-0001/Tel. +81 (3) 3387- 
    8998; govindas_murata@yahoo.co.jp
  Tokyo — Devadeva Cafe, 2-14-7 Kichijoji-Honcho, Musashino-City, Tokyo/ Tel. +81 (422) 21-6220;   
    info@devadevacafe.com

  NORTH AMERICA   
          CANADA
  Brampton, Ontario — 6 George Street South, 2nd Floor, L6Y 1P3/ Tel. (416) 648-3312/ 
    iskconbrampton@gmail.com
  Calgary, Alberta — 313 Fourth St. N.E., T2E 3S3/ Tel. (403) 265-3302/ Fax: (403) 547-0795/ 
    vamanstones@shaw.ca
   Edmonton, Alberta — 9353 35th Ave. NW, T6E 5R5/ Tel. (780) 439-9999/ harekrishna.edmonton@gmail.com
    Montreal, Quebec — 1626 Pie IX Blvd., H1V 2C5/ Tel. & fax: (514) 521-1301/ iskconmontreal@gmail.com
  ◆ Ottawa, Ontario — 212 Somerset St. E., K1N 6V4/ Tel. (613) 565-6544/ Fax: (613) 565-2575/ 
    iskconottawa@sympatico.ca
  Regina, Saskatchewan — 1279 Retallack St., S4T 2H8/ Tel. (306) 525-0002 or -6461/ 
    jagadishadas@yahoo.com
 ◆ Toronto, Ontario — 243 Avenue Rd., M5R 2J6/ Tel. (416) 922-5415/ Fax: (416) 922-1021/ 
    info@torontokrishna.com
    Vancouver, B.C. — 5462 S.E. Marine Dr., Burnaby V5J 3G8/ Tel. (604) 433-9728/ Fax: (604) 648-8715/ 
    ISKCONVancouver@gmail.com; Govinda’s Bookstore & Cafe/ Tel. (604) 433-7100 or 1-888-433-8722
   RURAL COMMUNITY
  Ashcroft, B.C. — Saranagati Dhama, Venables Valley (mail: P.O. Box 99, VOK 1A0)/ info@saranagati.ca
              U.S.A.
   Atlanta, Georgia — 1287 South Ponce de Leon Ave. N.E., 30306/ Tel. & fax: (404) 377-8680/  
    admin@atlantaharekrishnas.com
  Austin, Texas — 10700 Jonwood Way, 78753/ Tel. (512) 835-2121/ Fax: (512) 835-8479/ 
    sda@backtohome.com
  Baltimore, Maryland —200 Bloomsbury Ave., Catonsville, 21228/ Tel. (410) 744-1624/ 
    contact@iskconbaltimore.org
  Berkeley, California — 2334 Stuart St., 94705/ Tel. (510) 540-9215/ info@iskconberkeley.net  
  Boise, Idaho — 1615 Martha St., 83706/ Tel. (208) 344-4274/ boise_temple@yahoo.com
  Boston, Massachusetts — 72 Commonwealth Ave., 02116/ Tel. (617) 247-8611/ Fax: (617) 909-5181/
    info@iskconboston.org
  Chicago, Illinois — 1716 W. Lunt Ave., 60626/ Tel. (773) 973-0900/ Fax: (773) 973-0526/  
    chicagoiskcon@yahoo.com
  Columbus, Ohio — 379 W. Eighth Ave., 43201/ Tel. (614) 421-1661/ premvilasdas.rns@gmail.com
  ◆  Dallas, Texas — 5430 Gurley Ave., 75223/ Tel. (214) 827-6330/ Fax: (214) 823-7264/
    info@radhakalachandji.com
  ◆  Denver, Colorado — 1400 Cherry St., 80220/ Tel. (303) 333-5461/ Fax: (303) 321-9052/  
    info@krishnadenver.com
  Detroit, Michigan — 383 Lenox Ave., 48215/ Tel. (313) 824-6000/ gaurangi108@hotmail.com
  Gainesville, Florida — 214 N.W. 14th St., 32603/ Tel. (352) 336-4183/ Fax: (352) 379-2927/  
      kalakantha.acbsp@pamho.net
  Hartford, Connecticut — 1683 Main St., E. Hartford 06108/ Tel. & fax: (860) 289-7252/ pyari108@gmail.com
 ◆ Honolulu, Hawaii — 51 Coelho Way, 96817/ Tel. (808) 595-4913/ hawaii.iskcon@gmail.com
  Houston, Texas — 1320 W. 34th St., 77018/ Tel. (713) 686-4482/ Fax: (713) 956-9968/ 
    management@iskconhouston.org
  Kansas City, Missouri — 5201 Paseo Blvd./ Tel. (816) 924-5619/ Fax: (816) 924-5640/ rvc@rvc.edu
    Laguna Beach, California — 285 Legion St., 92651/ Tel. (949) 494-7029/ info@lagunatemple.com
  Las Vegas, Nevada — 7181 Dean Martin Dr., 89118/ Tel. (702) 434-8332/ info@govindascenter.com
 ◆  Los Angeles, California — 3764 Watseka Ave., 90034/ Tel. (310) 836-2676/ Fax: (310) 839-2715/    
    membership@harekrishnala.com
 ◆  Miami, Florida — 3220 Virginia St., 33133 (mail: 3109 Grand Ave. #491, Coconut Grove, FL 33133)/ 
    Tel. (305) 461-1348/ devotionalservice@iskcon-miami.org
  New Orleans, Louisiana — 2936 Esplanade Ave., 70119/ Tel. (504) 304-0032 (office) or (504) 638-3244  
 ◆ New York, New York — 305 Schermerhorn St., Brooklyn 11217/ Tel. (718) 855-6714/ 
    Fax: (718) 875-6127/ ramabhadra@aol.com
  Orlando, Florida — 2651 Rouse Rd., 32817/ Tel. (407) 257-3865/ info@iskconorlando.com 
  Philadelphia, Pennsylvania — 41 West Allens Lane, 19119/ Tel. (215) 247-4600/ Fax: (215) 247-8702/ 
    info@iskconphiladelphia.com
 ◆ Philadelphia, Pennsylvania — 1408 South St., 19146/ Tel. (215) 985-9303/ govindasvegetarian@gmail.com
  Phoenix, Arizona — 100 S. Weber Dr., Chandler, 85226/ Tel. (480) 705-4900/ Fax: (480) 705-4901/ 
    premadhatridd@gmail.com 
  Portland, Oregon — 2095 NW Aloclek Dr., Suites 1107 & 1109, Hillsboro 97124/ Tel. (503) 675-5000/
    info@iskconportland.com
 ◆  St. Louis, Missouri — 3926 Lindell Blvd., 63108/ Tel. (314) 535-8085 or 534-1708/ 
    Fax: (314) 535-0672/ rpsdas@gmail.com
  Salt Lake City, Utah — 965 E. 3370 South, 84106/ Tel. (801) 487-4005/ utahkrishnas@gmail.com
  San Antonio, Texas — 677 Oxford Trace, 78240/ Tel. (210) 420-1182/ aadasa@gmail.com
  ◆ San Diego, California — 1030 Grand Ave., Pacific Beach 92109/ Tel. (858) 483-2500/ Fax: (858) 483-0941/ 
    krishna.sandiego@gmail.com
  San Jose, California — Mountain View, California, 1965 Latham St., 94040/ Tel. (408) 293-4959/ 
    isvtemple108@gmail.com
  Seattle, Washington — 1420 228th Ave. S.E., Sammamish 98075/ Tel. (425) 246-8436/ 
    Fax: (425) 868-8928/ info@vedicculturalcenter.org
 ◆ Spanish Fork, Utah — Krishna Temple Project & KHQN Radio, 8628 S. State Rd., 84660/ 
    Tel. (801) 798-3559/ Fax: (810) 798-9121/ carudas@earthlink.net
  Tallahassee, Florida — 4601 Crawfordville Rd., 32305/ Tel. 850-727-5785/ tallahassee.iskcon@gmail.com
  Towaco, New Jersey — 100 Jacksonville Rd., 07082/ Tel. & fax: (973) 299-0970/ madhupati.jas@pamho.net 
    ◆ Tucson, Arizona — 711 E. Blacklidge Dr., 85719/ Tel. (520) 792-0630/ Fax: (520) 791-0906/ 
    sandaminidd@cs.com
  Washington, D.C. — 10310 Oaklyn Dr., Potomac, Maryland 20854/ Tel. (301) 299-2100/  
    Fax: (301) 299-5025/ info@iskconofdc.org
   RURAL COMMUNITIES
 ◆ Alachua, Florida (New Raman Reti) — 17306 N.W. 112th Blvd., 32615 (mail: P.O. Box 819, 32616)/  
    Tel. (386) 462-2017/ Fax: (386) 462-2641/ alachuatemple@gmail.com
   Carriere, Mississippi (New Talavan) — 31492 Anner Road, 39426/ Tel. (601) 749-9460 or 799-1354/ 
    Fax: (601) 799-2924/ talavan@hughes.net 
  Gurabo, Puerto Rico (New Govardhana Hill) — Carr. 181, Km. 16.3, Bo. Santa Rita, Gurabo (mail: HC-01, 

CENTERS AROUND THE WORLD CENTERS AROUND THE WORLD

    Box 8440, Gurabo, PR 00778)/ Tel. (787) 367-3530 or (787) 737-1722/ manonatha@gmail.com
  Hillsborough, North Carolina (New Goloka) — 1032 Dimmocks Mill Rd., 27278/ Tel. (919) 
    732-6492/ bkgoswami@earthlink.net
  ◆ Moundsville, West Virginia (New Vrindaban) — 3759 McCrearys Ridge Rd., 26041/ Tel. (304) 843-1600  
    (Guesthouse extension: 111)/ mail@newvrindaban.com
  Mulberry, Tennessee (Murari-sevaka) — 532 Murari Lane, 37359/ Tel. (931) 759-6888/ 
    murari_sevaka@yahoo.com
  Port Royal, Pennsylvania (Gita Nagari) — 534 Gita Nagari Rd./ Tel. (717) 527-4101/  
    dhruva.bts@pamho.net
  Sandy Ridge, North Carolina — Prabhupada Village, 1283 Prabhupada Rd., 27046/ 
    Tel. (336) 593-2322/ prabhupadavillage@gmail.com 
   ADDITIONAL RESTAURANT
  Hato Rey, Puerto Rico — Tamal Krishna’s Veggie Garden, 131 Eleanor Roosevelt, 00918/ Tel. (787)   
    754-6959/ Fax: (787) 756-7769/ tkveggiegarden@aol.com
  
  EUROPE
          UNITED KINGDOM AND IRELAND
  Belfast, Northern Ireland — Sri Sri Radha-Madhava Mandir, Brooklands, 140 Upper Dunmurray Lane, 
    BT17 OHE/ Tel. +44 (28) 9062 0530/ hk.temple108@gmail.com
   Birmingham, England — 84 Stanmore Rd., Edgbaston B16 9TB/ Tel. +44 (121) 420 4999/
    iskconbirmingham@gmail.com
 ◆ Cardiff, Wales — Cafe Atma / The Soul Centre, 40 Crwys Road, Cathays, CF24 4NN/ +44 (29) 20 390 391/  
    cafe.atma@gmail.com
  Coventry, England —  Kingfield Rd., Coventry (mail: 19 Gloucester St., Coventry CV1 3BZ)/  
    Tel. +44 (24) 7655 2822 or 5420/ haridas.kds@pamho.net
 ◆ Dublin, Ireland — 83 Middle Abbey St., Dublin 1/ Tel. +353 (1) 661 5095/ dublin@krishna.ie;   
    Govinda’s: info@govindas.ie
  Lesmahagow, Scotland — Karuna Bhavan, Bankhouse Rd., Lesmahagow, Lanarkshire, ML11 0ES/ 
     Tel. +44 (1555) 894790/ Fax: +44 (1555) 894526/ karunabhavan@aol.com
   Leicester, England — 31 Granby Street, LE1 6EP/ Tel. +44 (0) 7597 786 676/ pradyumna.jas@pamho.net
 ◆ London, England (city) — Radha-Krishna Temple, 10 Soho Street, London W1D 3DL/ Tel. +44 (20) 7437  
    3662; shop, 7440 5221; Govinda’s Restaurant, 7440 5229/ info@iskcon-london.org
 ◆   London, England (country) — Bhaktivedanta Manor, Dharam Marg, Hilfield Lane, Watford, Herts, 
    WD25 8EZ/ Tel. +44 (1923) 851000/ Fax: +44 (1923) 851006/ info@krishnatemple.com;   
    Guesthouse: bmguesthouse@krishna.com
  London, England (south) — 42 Enmore Road, South Norwood, SE25 5NG/ Tel. +44 7988857530/   
    krishnaprema89@hotmail.com
  London, England (Kings Cross) — 102 Caledonian Rd., Kings Cross, Islington, N1 9DN/ Tel. 
    +44 (20) 7168 5732/ foodforalluk@aol.com
  Manchester, England — 20 Mayfield Rd., Whalley Range, M16 8FT/ Tel. +44 (161) 226 4416/   
    contact@iskconmanchester.com
  Newcastle-upon-Tyne, England — 304 Westgate Rd., NE4 6AR/ Tel. +44 (191) 272 1911  
 ◆ Swansea, Wales — Govinda’s, 8 Craddock Street, SA1 3EN/ +44 (1792) 468 469/ 
    info@iskconwales.org.uk; restaurant, info@govindas.org.uk  
    RURAL COMMUNITIES 
  Upper Lough Erne, Northern Ireland — Govindadwipa Dhama, Inisrath Island, Derrylin, 
    Co. Fermanagh, BT92 9GN/ Tel. +44 (28) 6772 3878/ govindadwipa@pamho.net
  London, England — (contact Bhaktivedanta Manor) Programs are held regularly in more than forty   
    other cities in the UK. For information, contact ISKCON Reader Services, P.O. Box 730,   
    Watford WD25 8EZ, UK.
   ADDITIONAL RESTAURANTS  
  Dublin, Ireland — Govinda’s, 4 Aungier St., Dublin 2/ Tel. +353 (1) 475 0309/ Fax: +353 (1) 
    478 6204/ info@govindas.ie
  Nottingham, England — Govinda’s Nottingham, 7–9 Thurland Street, NG1 3DR/ Tel. +44 115 985 9639/  
    marigolds16@live.co.uk

   GERMANY
  Abentheuer — Bückingstr. 4a-8, 55767 Abentheuer/ Tel. +49: (6782) 2214 or (6782) 109 845/ 
                      info@goloka-dhama.de
   ◆ Cologne — Taunusstr. 40, 51105/ Tel. +49 (221) 830 3778/ keshava.bbs@gauradesh.com  
  Hamburg — Bhakti Yoga Zentrum, Krummholzberg 9, 21073/ Tel. +49 (151) 10652236/ 
    vaidyanath.acbsp@pamho.net
  Meckesheim — Zuzenhauser Str. 13, 74909/ Tel. +49 (6226) 9530741/ info@iskcon-heidelberg.de
  Munich — Wachenheimer Strasse 1, 81539/ Tel. +49 (89) 6880 0288/ info@krishnatempel.de
  Wiesbaden — Aarstrasse 8, 65329 Burg Hohenstein/ Tel. +49 (6120) 90 41 07 or (171) 144 5991/   
    iskconwiesbaden@pamho.net
   RURAL COMMUNITY 
  Passau (Simhachalam) — Zielberg 20, 94118 Jandelsbrunn/ Tel +49 (8583) 316/ info@simhachalam.de
   ADDITIONAL RESTAURANTS
  Cologne — Govindam, Roonstrasse 3, 50674 Köln
  Leipzig — Govinda Vegan + Vegetarisch, Merseburger Str. 95, 04177/ Tel. +49 (341) 351 389 83/ 
    info@govinda-leipzig.de

   HUNGARY
  Budapest — III. Lehel Street 15–17 (Csillaghedy), 1039 Budapest/ Tel. +36 (1) 391-0435 or 
    397-5219/ Fax: (60) 514114/ budapest@pamho.net
        Eger — Szechenyi u. 64, 3300 Eger/ Tel. +36 (36) 313-761/ eger@pamho.net
     Pecs — Damjanich u. 22, 7624 Pecs/ Tel. +36 (72) 515-991/ Fax: (72) 313-771/ pecs@pamho.net
   RURAL COMMUNITY
     Somogyvamos — Krsna-völgy, Fö u. 38, 8699 Somogyvamos/ Tel. & fax: +36 (85) 540-002 
    or 340-185/ info@krisnavolgy.hu
   ADDITIONAL RESTAURANT
  Budapest — Govinda Restaurant, Vigyazo Ferenc St. 4, 1051 Budapest/ Tel. +36 (1) 269-1625 
    or 302-2284/ Fax: (01) 473-1310
         ITALY
  Bergamo — Villaggio Hare Krishna (da Medolago strada per Terno d’Isola), 24040 Chignolo d’Isola (BG)/ 
    Tel. +39 (035) 4940705/ Fax: +39 (035) 199622233/ villagio.hare.krsna@hare.krsna.it

 ◆  Rome — Centro Hare Krishna, Via Sardegna, 55 (traversa Via Veneto), 00187/ Tel. +39 (06) 68891540 or  
    3331976517/ info@iskconroma.it
  Vicenza — via Roma 9, 36020 Albettone (VI)/ Tel. +39 (0444) 790573/ Fax: +39 (0444) 790581/   
    prabhupadadesh@pamho.net 
   RURAL COMMUNITY   
 ◆  Florence (Villa Vrindavan) — via Scopeti 108, 50026 San Casciano in Val di Pesa (Fl)/ Tel. +39 
    (055) 820054/ Fax: +39 (055) 828470/ isvaripriya@libero.it
   ADDITIONAL RESTAURANT
  Milan — Govinda’s, via Valpetrosa 5, 20123/ Tel. +39 (02) 862417

          SPAIN
  Barcelona — Plaza Reial 12, Entlo 2, 08002/ Tel. +34 93 302-5194/ templobcn@hotmail.com
  Madrid — Espíritu Santo 19, 28004/ Tel. +34 91 521-3096
  Málaga — Ctra. Alora, 3, Int., 29140 Churriana/ Tel. +34 95 262-1038/ info@harekrishnamalaga.com
      RURAL COMMUNITY
  Brihuega (New Vraja Mandala) — (Santa Clara) 19411 Brihuega / Tel. +34 949 280436

     SWEDEN
  ◆ Gothenburg — Karl Johansgatan 57, SE-414 55, Göteborg/ Tel. +46 (31) 421642/ 
    info@harekrishnagoteborg.com
  Grödinge — Radha-Krishna Temple, Korsnäs Gård, 14792 Grödinge/ Tel. +46 (8) 53029800/ 
    Fax: +46 (8) 53025062/ bmd@pamho.net
 ◆ Lund — Bredgatan 28, 222 21/ Tel. +46 (46) 399500; Restaurant: +46 (46) 120413/
    Fax: +46 (46) 188804/ locan@bbt.se
  ◆  Stockholm — Fridhemsgatan 22, 11240/ Tel. +46 (8) 654-9002/ Fax: +46 (8) 650-8813/   
    Restaurant: Tel. & fax: +46 (8) 654-9004/ lokanatha@hotmail.com
   RURAL COMMUNITY
  Järna — Almviks Gård, 153 95/ Tel. +46 (8551) 52050/ Fax: +46 (8551) 52060/ info@almviksgard.se
   ADDITIONAL RESTAURANT
  Malmo — Govinda’s, Brogatan 11, 211 44 Malmo/ Tel. +46 (732) 306663

    OTHER COUNTRIES
  Amsterdam, The Netherlands — Van Hilligaertstraat 17, 1072 JX/ Tel. +31 (20) 675-1404/ 
    Fax: +31 (20) 675-1405/ amsterdam@pamho.net
  ◆ Bratislava, Slovakia — Sulovska 44, Bratislava 82105/ Tel. +421 (910) 907676/ 
    paramesvara.kks@gmail.com
  Cakovec, Croatia — Radnicka 2, Svaska ves, 40000 Cakovec/ Tel. & fax: +385 (40) 334312
  Copenhagen, Denmark — Skjulhøj Alle 44, 2720 Vanløse, Copenhagen/ Tel. +45 4828 6446/ 
    Fax: +45 4828 7331/ iskcon.denmark@pamho.net
  Helsinki, Finland — Malmi Manor, Latokartanontie 11, 00700/ Tel. +358 9 6949879/ info@krishna.fi
  Karlovac, Croatia — Set. Dr. Franje Tudmana 5a, Karlovac 47000/ Tel. & fax: +385 (47) 600601/ 
    info@avadhuta.hr    
  Kaunas, Lithuania — 37, Savanoryu pr., 3000/ Tel. +370 (7) 22-2574 or 26-8953/ 
    Fax: +370 (7) 70-6642/ krsna.info@gmail.com
  Kokosovce, Slovakia — Abranovce 60, 08252 Kokosovce/ Tel. +421 (51) 7798482
  Langenthal, Switzerland — Gaura Bhaktiyoga Center, Dorfgasse 43, 4900 Langenthal/ 
    Tel. +41 62 922 05 48/ gaura.bhaktiyoga.center@gmx.ch
  ◆ Lisbon, Portugal — Rua Dona Estefania, 91 R/C 1000 Lisboa/ Tel. & fax: +351 (1) 314-0314 or 352-0038 
 ◆ Ljubljana, Slovenia — Zibertova 27, 1000/ Tel. +386 (1) 4312319 or 4312124/ Fax: +386 (61) 310815/  
    ananta.rns@pamho.net
  Osijek, Croatia — Ivana Gundulica 9, 31000 Osijek/ Tel. +385 (31) 202759
  Oslo, Norway — Bauneveien 4, 1182 Oslo/ Tel. +47 94 23 45 55/ info@harekrishna.no
   Paris, France — 230 Avenue de la Division Leclerc, 95200 Sarcelles Village/ Tel. +33 682590079/ 
    paris@pamho.net      
  Porto, Portugal — Rua S. Miguel 19, 4050-560 (mail: Apartado 4108, 4002-001)/ Tel. & fax: +351 
    (222) 007-223/ oriente.porto@teleweb.pt 
  Prague, Czech Republic — Postal address: Hare Krishna Temple, Luzce 48, 267 18, post office  
    Karlstejn, Czech Republic (for directions: http://harekrsna.cz/cvs/how_get_there)/ 
    Tel. +420 311 516 558 or +420 603 205 991/ info@harekrsna.cz
  Pula, Croatia — Vinkuran centar 58, 52000 (mail: P.O. Box 16)/ Tel. & fax: +385 (52) 573581
 ◆ Radhadesh, Belgium — Chateau de Petite Somme, 6940 Septon-Durbuy/ Tel. +32 (086) 322926  
    (restaurant: 321421)/ Fax: +32 (086) 322929/ radhadesh@pamho.net
 ◆ Riga, Latvia — Krishyana Barona 56, Riga LV1011/ Tel. +371 67272490 or 29513891/ 
    Fax: +371 67272491/ iskcon@balticom.lv
  Rijeka, Croatia — Ivana Zajca 6/2, 51000 Rijeka (mail: P.O. Box 61)/ Tel. +385 (98) 697436/  
    info@harekrsna-ri.com 
  Sarajevo, Bosnia-Herzegovina — Prosorska 11, 71000/ Tel. +387 (33) 644 387/ 
    templesarajevo@yahoo.com   
  Skopje, Macedonia — Centar za Vedski Studii, ul. 31, 33 1000 Skopje/ Tel. +389 23061846/   
    info@harekrishna.mk 
  Sofia, Bulgaria — 4 J. Kjuri Str., 1113 Sofia/ Tel. +359 (2) 9719714/ iskcon@harekrishnabg.com
  Sofia, Bulgaria — 119 Kliment Ohridski Str., kv. Malinova Dolina/ Tel. +359 (2) 9616050/ oks_sofia@abv.bg
 ◆ Tallinn, Estonia — Luise St. 11a, 10142/ Tel. +372 6460047/ info@harekrishna.ee
  Timisoara, Romania — Porumbescu 92, 1900/ Tel. & fax +40 (56) 154776/
  Vilnius, Lithuania — 23-1, Raugyklos G, 2024/ Tel. +370 (5) 2135218/ vilnius@pamho.net
  Warsaw, Poland — Mysiadlo k. Warszawy, 05-500 Piaseczno, ul. Zakret 11/ Tel. +48 (22) 750-7797 or 
    -8247/ Fax: +48 (22) 750-8249/ kryszna@post.pl
  Wolfshoferamt, Austria — Wolfshoferamt 57, 3572/ +43 (699) 1065 5389/ laksmivan.ids@pamho.net 
  Wroclaw, Poland — ul. Brodzka 157, 54-067 Wroclaw/ Tel. & fax: +48 (71) 354-3802/   
    nowenawadwip@gmail.com 
  Zagreb, Croatia — Centar Za Vedske Studije, II Bizet 36, 10000 (mail: P.O. Box 68, 10001)/  
    Tel. & fax: +385 (1) 3772-643/ ripuha@pamho.net
  Zürich, Switzerland — Bergstrasse 54, 8032/ Tel. +41 (044) 262 33 88/ kgs@pamho.net
   RURAL COMMUNITIES
  Czech Republic — Krisnuv Dvur, Mestecko u Benesova, Postupice 257 01/ Tel. +420 (603) 700512   
    or 215380/ farma@krisnuvdvur.cz 
  France (La Nouvelle Mayapura) — Domaine d’Oublaisse, 36360, Lucay le Mâle/ Tel. +33 (2) 5440-2395/ 
    Fax: +33 (2) 5440-2893/ oublaise@free.fr

tel:416-648-3312%22 %5Ct %22_blank
tel:850-727-5785%22 %5Ct %22_blank
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tel:%2B44 %280%29 7597 786 676
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CENTERS AROUND THE WORLD

  Poland (New Santipur) — Czarnow 21, 58-424 Pisarzowice, woj. dolnoslaskie/ Tel. +48 (75) 
    744-8892/ radhu@wp.pl
   ADDITIONAL RESTAURANTS
  Bratislava, Slovakia — Govinda, Obchodna 30, 811 06 Bratislava/ Tel. +421 (2) 5926 2366
  Kosice, Slovakia — Govinda, Puskinova 8, 040 01 Kosice/ Tel. +421 (910) 947112
  Locarno, Switzerland — Govinda Restaurant, Via Della Motta 10, Locarno 6600/ 
    Tel. +41 (091) 7523852 or 796260804/ radhakanta@pamho.net
  Ljubljana, Slovenia — Holyfood (snackbar), Igriska 5, 1000 Ljubljana/ Tel. +386 (1) 251 13 84 
    or (41) 32 37 19
  Oslo, Norway — Krishna’s Cuisine, Sørkedalsveien 10, 0369 Oslo/ Tel. +47 (2) 269-2269
  Prague, Czech Republic — Govinda’s, Soukenicka 27, 110 00 Prague 1/ Tel. +420 605 700 871 
    or 605 700 874/ info@govindarestaurace.cz
  Prague, Czech Republic — Govinda’s, Na hrazi 5, 180 00 Prague 8–Liben/ Tel. +420 (2) 8482-  
    3805/ restaurace@govinda.cz
  Prague, Czech Republic — Balarama, Orlicka 9, 130 00 Prague 3–Vinohrady/ Tel. +420 (2) 2272 8885/ 
    info@balarama.cz
  Presov, Slovakia — Govinda, Hlavna 70, 08001/ Tel. +421 (910) 947108
  Tallinn, Estonia — Damodara, Lauteri St. 1, 10114/ Tel. +372 6442650
  Zurich, Switzerland — Mohini, Weinbergstr. 15, 8001 Zurich/ Tel. +41 44 252 52 11/ info@mohini.ch

  COMMONWEALTH OF INDEPENDENT STATES 
         RUSSIA
    Astrahan — 141052, 8-59, Botvina St./ Tel. +7 (8512) 289431
  Chita — 27, Kurnatovskogo St./ Tel. +7 (3022) 234971 or 230911
  Ekaterinburg — 620078, G. Ekaterinburg, per. Otdelniy 5DK VOG/ Tel. +7 (343) 2742200 or 2595262
   Irkutsk — St. Krimskaya 6A/ Tel. +7 (3952) 387132 or 324062/ irkutsk@cis.pamho.net
             Kazan — 13, Sortirovochnaya St. pos.Yudino/ Tel. +7 (843) 2552529 or 2429991
             Krasnodar —  418, Stepnaya St., selo Elizavetinskoye, Krsnodarski krai/ Tel. +7 (861) 2501694
  Kurjinovo — 8, Shosseinaya St., pos. Ershovo, Urupski region, Karachayevo-Cherkessia
    Moscow — Leningradsky Prospect, Vladenie 39 (mail: Begovaya str., 13, OPS 284, a/ya 17, 125284 Moscow)/ 
    Tel. +7 (495) 7394377/ temple@veda.ru
   Moscow — Sri Jagannath Mandir, Selskohozyaistvennaya St. 36, Building 1, Moscow 129323/ 
    Tel. +7 (495) 6421084/ jaduradja@rambler.ru
  Murmansk — 16, Frolova St. (mail: P.O. Box 5823)/ Tel. +7 (8152) 58-9284/ upendra@mun.rospac.ru
   Nijny Novgorod — 14b, Chernigovskaya St., 603001/ Tel. +7 (8312) 305197 or 252592
  Novorossijsk — 117, Shillerovskaya St./ Tel. +7 (8617) 438926 or 451415
  Novosibirsk — ul. Gogolya 206/1-73/ Tel. +7 (383) 3447827 
  Omsk — 664099, 42 10th Severnaya St. (mail: P.O. Box 8741)/ Tel. +7 (3812) 245310 or 2414051
  Perm — 76, Generala Chernyakhovskogo, 614000/ Tel. +7 (342) 2755002 or 2260681/ 
    prema.vardhana.das@cis.pamho.net
  Rostov-Na-Donu — 84/1, Saryana St., 344025 (mail: P.O. Box 64, 344007)/ Tel. & fax: +7 (48636) 2510456
  Samara — 122, Aeroportovskoye sh., Zubchininovka/ Tel. +7 (846) 2970318 or 2970323 
  Simbirsk — 10, Glinki St., 432002/ Tel. +7 (842) 2414016 
  Sochi — 81a, Lesnaya St., Bytha/ Tel. +7 (8622) 985639/ Tel. & fax: +7 (8622) 972483
    Ulan-Ude — Prirechnaya St. 23, 670013 (mail: P.O. Box 4268, 670000)/ Tel. +7 (3012) 30795/
    ulan.ude@cis.pamho.net
  Vladimir — Ul. Nikolo-Galeyskaya 56/25, 60000/ Tel. +7 (4922) 326726
  Vladivostok — Pikhtovaya St., 33/ Tel. +7 (4232) 35-30-26/ nram@list.ru
                 RESTAURANTS
  Ekaterinburg — Sankirtana, 33 Bardina St./ Tel. +7 (343) 2412737
        St. Petersburg — Govinda’s, 58, Angliysky pr., 190008/ Tel. +7 (812) 1137896
  Vladivostok — Vedic Cuisine, 12, Oleansky pr./ Tel. +7 (4232) 26-89-43/ nram@list.ru

         UKRAINE
   Dnipropetrovsk — Spusk Kalininskiy 39, 320038/ Tel. +380 (56) 2423631 or 2454709
  Donetsk — 22, Rubensa St., Makeyevka  339018/ Tel. +380 (62) 3491488/ premada@iskcon.donetsk.ua
  Kharkov — 43, Verknegievskaya St., Holodnaya Gora, 310015/ Tel. +380 (57) 7242167/ kharkov@cis.pamho.net
  Kiev — 21V, Dmitrievskaya ap.13, 01054/ Tel. +380 (44) 4844042 or 4821041/ Tel. & fax +380 (44) 4840934
  Kiev — 16, Zoryany pereulok. 04078/ Tel. +380 (44) 4338312, or 4347028, or 4345533
  Nikolaev — 5-8, Sudostroitelny per., 327052/ Tel. +380 (51) 2479422
  Odessa — Sukhoy Liman/ Tel. +380 (48) 7403271
  Vinnica — 5, Chkalov St., 28601/ Tel. +380 (43) 2673171          
        OTHER COUNTRIES
  Baku, Azerbaijan — 2A Sharifli, Nizami Dist., AZ1002/ Tel. +994 (12) 4228376/ baku.iskcon@gmail.com
  Bishkent, Kyrgyzstan — 5, Omsky per., 720007/ Tel. +996 (312) 242230
  Dushanbe, Tajikistan — 38, Anzob St., 734001/ Tel. +7 (372) 271920 or 273990/ gurupriya@cada.tajik.net
  Kishinev, Moldova — M. Cogalnichanu 59/ Tel. +373 (22) 277837
  Minsk, Belarus — 11, Pavlova St., 220053/ Tel. +375 (17) 2880629/ new.jaipur@cis.pamho.net
             Sukhumi, Georgia — St. Pr-t Mira d 274/ Tel. +995 (122) 29954
  Tashkent, Uzbekistan — 54, A. Kodirov St., Mirabad Tumani, 700005/ Tel. & fax: +998 (371) 2918501/
     tashkentmandir@mail.ru
  Tbilisi, Georgia — 16, Kacharava St., Avchalskoye sh., 380053/ Tel. +995 (32) 623326 or 985812
   RESTAURANT
    Almaty, Kazakhstan — Govinda’s, 39 Ablay Khan Ave., Almaty City 050004/ Tel. +7 (727) 2710836/ 
    Fax: +7 (327) 2713235/ kazakh@pamho.net

  AUSTRALASIA
          AUSTRALIA
  Adelaide — 25 Le Hunte St. (mail: P.O. Box 114, Kilburn, SA 5084)/ Tel. & fax: +61 (8) 8359-5120/ 
    iskconsa@tpg.com.au 
  Brisbane — 32 Jennifer St., Seventeen Mile Rocks, QLD 4073 (mail: PO Box 525, Sherwood, 
    QLD 4075)/ Tel. +61 (7) 3376 2388/ info@iskcon.org.au
  Canberra — 1 Quick St., Ainslie, ACT 2602 (mail: P.O. Box 1411, Canberra, ACT 2601)/ 
    Tel. & fax: +61 (2) 6262-6208/ iskcon@harekrishnacanberra.com
  Melbourne — 197 Danks St. (mail: P.O. Box 125), Albert Park, VIC 3206/ Tel. +61 (3) 9699-5122/ 
    Fax: +61 (3) 9690-4093/ melbourne@pamho.net

  Newcastle — 28 Bull St., Mayfield, NSW 2304/ Tel. +61 (2) 4967-7000/ iskcon_newcastle@yahoo.com.au 
   Perth — 155–159 Canning Rd., Kalamunda (mail: P.O. Box 201 Kalamunda 6076)/ Tel. +61 (8) 6293-1519/  
    perth@pamho.net
  Sydney — 180 Falcon St., North Sydney, NSW 2060 (mail: P.O. Box 459, Cammeray, NSW 2062)/  
    Tel. +61 (2) 9959-4558/ Fax: +61 (2) 9957-1893/ admin@iskcon.com.au
  Sydney — Govinda’s Yoga & Meditation Centre, 112 Darlinghurst Rd., Darlinghurst NSW 2010 
    (mail: P.O. Box 174, Kings Cross 1340)/ Tel. +61 (2) 9380-5162/ Fax: +61 (2) 9360-1736/ 
    sita@govindas.com.au
   RURAL COMMUNITIES
  Bambra, VIC (New Nandagram) — 50 Seaches Outlet, off 1265 Winchelsea Deans Marsh Rd.,   
    Bambra VIC 3241/ Tel. +61 (3) 5288-7383 
   Cessnock, NSW (New Gokula) — Lewis Lane (Off Mount View Road, Millfield, near Cessnock [mail: P.O. Box 
    399, Cessnock, NSW 2325])/ Tel. +61 (2) 4998-1800/ Fax: (Sydney temple)/ iskconfarm@mac.com
  Murwillumbah, NSW (New Govardhana) — Tyalgum Rd., Eungella (mail: P.O. Box 687), NSW 2484/ 
    Tel. +61 (2) 6672-6579/ Fax: +61 (2) 6672-5498/ ajita@in.com.au
   RESTAURANTS
  Brisbane — Govinda’s, 99 Elizabeth St., 1st Floor, QLD 4000/ Tel. +61 (7) 3210-0255
  Brisbane — Krishna’s Cafe, 1st Floor, 82 Vulture St., W. End, QLD 4000/ brisbane@pamho.net
  Burleigh Heads — Govindas, 20 James St., Burleigh Heads, QLD 4220/ Tel. +61 (7) 5607-0782/ 
    ajita@in.com.au
  Maroochydore — Govinda’s Vegetarian Cafe, 2/7 First Ave., QLD 4558/ Tel. +61 (7) 5451-0299  
  Melbourne — Crossways, 1st Floor, 123 Swanston St., VIC 3000/ Tel. +61 (3) 9650-2939
  Melbourne — Gopal’s, 139 Swanston St., VIC 3000/ Tel. +61 (3) 9650-1578
  Newcastle — Govinda’s Vegetarian Cafe, 110 King St., corner of King & Wolf Streets, NSW 2300/ 
    Tel. +61 (2) 4929-6900 / info@govindascafe.com.au
  Perth — Govinda’s Restaurant, 194 William St., Northbridge, WA 6003/ Tel. +61 (8) 9227-1648/ 
    perth@pamho.net
  Perth — Hare Krishna Food for Life, 200 William St., Northbridge, WA 6003/ Tel. +61 (8) 9227-1684/  
    iskconperth@optusnet.com.au
           NEW ZEALAND AND FIJI 
  Auckland, NZ — The Loft, 1st Floor, 103 Beach Rd./ Tel. +64 (9) 3797301
  Christchurch, NZ — 83 Bealey Ave. (mail: P.O. Box 25-190)/ Tel. +64 (3) 366-5174/ Fax: +64 (3) 366- 
    1965/ iskconchch@clear.net.nz
  Hamilton, NZ — 188 Maui St., RD 8, Te Rapa/ Tel. +64 (7) 850-5108/ rmaster@wave.co.nz
  Labasa, Fiji — Delailabasa (mail: P.O. Box 133)/ Tel. +679 812912
  Lautoka, Fiji — 5 Tavewa Ave. (mail: P.O. Box 125)/ Tel. +679 666 4112/ regprakash@excite.com
          Nausori, Fiji — Hare Krishna Cultural Centre, 2nd Floor, Shop & Save Building, 11 Gulam Nadi St., 
    Nausori Town (mail: P.O. Box 2183, Govt. Bldgs., Suva)/ Tel. +679 9969748 or 3475097/ 
    Fax: +679 3477436/ vdas@frca.org.fj 
  Rakiraki, Fiji — Rewasa (mail: P.O. Box 204)/ Tel. +679 694243
  Sigatoka, Fiji — Sri Sri Radha Damodar Temple, Off Mission St., Sigatoka Town/ Tel. +679 9373703/ 
    drgsmarna@connect.com.fj 
  Suva, Fiji — 166 Brewster St. (mail: P.O. Box 4229, Samabula)/ Tel. +679 331 8441/ Fax: +679 3100016/  
    iskconsuva@connect.com.fj        
  Wellington, NZ — 105 Newlands Rd., Newlands/ Tel. +64 (4) 472-2233
  Wellington, NZ — Gaura Yoga Centre, 1st Floor, 175 Vivian St. (mail: P.O. Box 6271, Marion Square)/ 
    Tel. +64 (4) 801-5500/ yoga@gaurayoga.co.nz
   RURAL COMMUNITY
  Auckland, NZ (New Varshan) — Hwy. 28, Riverhead, next to Huapai Golf Course (mail: R.D. 2, Kumeu)/ 
    Tel. +64 (9) 412-8075/ Fax: +64 (9) 412-7130
   RESTAURANTS
  Auckland, NZ — Hare Krishna Food for Life, 268 Karangahape Rd./ Tel. +64 (9) 300-7585
  Labasa, Fiji — Hare Krishna Restaurant, Naseakula Road/ Tel. +679 811364 
  Lautoka, Fiji — Gopal’s, Corner of Yasawa Street and Naviti Street/ Tel. +679 662990
   Suva, Fiji — Hare Krishna Vegetarian Restaurant, Dolphins FNPF Place, Victoria Parade/ Tel. +679 314154/ 
    vdas@govnet.gov.fj
  Suva, Fiji — Hare Krishna Vegetarian Restaurant, Opposite University of the South Pacific, Laucala Bay Rd./ 
    Tel. +679 311683/ vdas@govnet.gov.fj
   Suva, Fiji — Hare Krishna Vegetarian Restaurant, 18 Pratt St./ Tel. +679 314154
  Suva, Fiji — Hare Krishna Vegetarian Restaurant, 82 Ratu Mara Rd., Samabula/ Tel. +679 386333
  Suva, Fiji — Hare Krishna Vegetarian Restaurant, Terry Walk, Cumming St./ Tel. +679 312295
  Wellington, NZ — Higher Taste Hare Krishna Restaurant, Old Bank Arcade, Ground Flr., Corner Customhouse, 
    Quay & Hunter St., Wellington/ Tel. +64 (4) 472-2233

  AFRICA 
   GHANA
      Accra — Samsam Rd., Off Accra-Nsawam Hwy., Medie, Accra North (mail: P.O. Box 11686)/ Tel. & fax +233 
    (21) 229988/ srivas_bts@yahoo.co.in
  Kumasi — Twumduasi, near Boadi-Emina, off Kumasi-Accra Road, 3 km from Aninwaa Hospital, Emina,  
    Kumasi/ Tel +233 208320816/ gaurangainkumasi@gmail.com
  Nkawkaw — P. O. Box 69
  Sunyani — Plot No. 146, South Ridge Estates (mail P.O. Box 685)
  Takoradi — New Amanful, P.O. Box 328
  Tarkwa — State Housing Estate, Cyanide
   RURAL COMMUNITIES 
  Agona Swedru — Hare Krishna Village, Off Swedru-Winneba Highway, Agona Swedru, Central Region 
    (mail: P.O. Box SW 953, Agonu Swedru 00233)/ Tel. +233 249969922 or 208318312
  Eastern Region — Hare Krishna Farm Community, P. O. Box 15, Old Akrade 
   NIGERIA
  Abeokuta — Ibadan Rd., Obanatoka (mail: P.O. Box 5177)
  Benin City — 108, Lagos-Uselu Rd., Uselu/ Tel. +234 (52) 258636, +234 8023524924,or +234 8056283995 
  Enugu — 5/6, Destiny Layout, Old Abakaliki Rd., Near Enugu Airport, Emene (by Efemelumna 
    Bus Stop)/ Tel. +234 8035822545 
  Ibadan — 700 meters from Iwo Rd., Ibadan-Lagos Express Way, University of Ibadan 
    (mail: P.O. Box 9996)/ Tel. +234 8034687595/ salika108@hotmail.com

   

  Jos — Gwarandok Rd., Near Air Force Base, Abattoir Rd., by Nammua, Giring Village 
    (mail: P.O. Box 6557)/ Tel. +234 8034711933/ salika108@hotmail.com
  Kaduna — Federal Housing Estate, Abuja Rd., Goningora Village (mail: P.O. Box 1121)/  
    Tel. +234 8035405080 
  Lagos — No. 23 Egbeyemi St., Off Coker Rd., Illupeju, Lagos (mail: P. O. Box 8793, Marina)/ 
    Tel. +234 8069245577 or 7066011800/ iskconlagos@yahoo.com
  Port Harcourt — Umuebule 11, 2nd tarred road, Etche (mail: P.O. Box 4429, Trans Amadi)/ 
    Tel. +234 8033215096
  Warri — Okwodiete Village, Kilo 8, Effurun/Orerokpe Rd. (mail: P.O. Box 1922)/ Tel. +234 
    8033451265/ kamalaksa@yahoo.com
   SOUTH AFRICA  
  Cape Town — 17 St. Andrews Rd., Rondebosch 7700/ Tel. +27 (21) 6861179/ Fax: +27 (21) 
    686-8233/ cape.town@pamho.net
 ◆ Durban — 50 Bhaktivedanta Swami Circle, Unit 5 (mail: P.O. Box 56003), Chatsworth, 4030/  
    Tel. +27 (31) 403-3328/ Fax: +27 (31) 403-4429/ iskcon.durban@pamho.net     
    Johannesburg — 7971 Capricorn Ave. (entrance on Nirvana Drive East), Ext. 9, Lenasia (mail:  
    P.O. Box 926, Lenasia 1820)/ Tel. +27 (11) 854-1975 or -7969/ iskconjh@iafrica.com
  Ladysmith — 19 Azalea Dr., 3370/ Tel. +27 (084) 6108666, (036) 6330968, or (036) 6333711/  
    jaya@uthukeladm.co.za
  Phoenix — 72 Pandora St., Phoenix 4068 (mail: P. O. Box 60992, Phoenix 4060)/ 
    Tel. +27 (31) 507-6559/ Fax: (031) 500-1923/ iskcon.phoenix@pamho.net
          Port Elizabeth — 22 Alexander Road, Newton Park, Port Elizabeth, Eastern Cape Province 6045/ 
 Tel. +27 (041) 365 5242/ vrajbaba@gmail.com
  Pretoria — 1189 Church St., Hatfield 0083 (mail: P.O. Box 14077, Hatfield 0028)/ Tel. & fax: 
    +27 (12) 342-6216/ iskcon.pretoria@pamho.net
          OTHER COUNTRIES
  Abidjan, Cote D’Ivoire — Temple Hare Krishna (AICK-CI), Cocody-Angre, Cite Blanche, Villa 238/
    Tel. +225 22423980, 05648329 or 08416770/ carudesnabts@yahoo.fr
  Baie du Cap, Mauritius — St. Martin/ Tel. +230 521-0028
  Gaborone, Botswana — Plot 18678, West Phase 2, Gaborone (mail: P.O. Box 201003,  
    Gaborone)/ Tel: +267 3901977 (Working hours) or 3934911/ 
    devakinandan@iskcon.co.bw
  Kampala, Uganda — 9 Dewington Rd. (mail: P.O. Box 1647), Kampala/ Tel. +256 7564-2741
  Kisumu, Kenya — Cairo Rd., P.O. Box 9202/ Tel. +254 (57) 40983/ Fax: +254 (57) 43827
 ◆ Lome, Togo — Sis Face Place Bonke, Cote Blue Night, Tokoin Hospital, 01 BP 3105/   
    Tel. + 228 2217477 or 9028793/ varaha.bts@pamho.net
  Marondera, Zimbabwe — 6 Pine Street (mail: P.O. Box 339)/ Tel. +263 (28) 887-7801
  Mombasa, Kenya — Hare Krishna House, Sauti Ya Kenya and Kisumu Rds. (mail: P.O. Box 82224)/ 
    Tel. +254 (41) 312248
  Nairobi, Kenya — Hare Krishna Close, Off West Nagara Rd., Nairobi 0100 (mail: P.O. Box 28946)/  
    Tel. +254 (20) 3744365/ Fax: +254 (20) 3740957/ iskcon_nairobi@yahoo.com
 ◆ Phoenix, Mauritius — Hare Krishna Land, Srila Prabhupada St., Pont Fer/ Tel. +230 6965804/ 
    Fax: +230 6987393/ iskcon.phoenix@intnet.mu
  Rose Belle, Mauritius —Shivala Lane/ Tel. +230 627-5030
    RURAL COMMUNITIES
  Mauritius (ISKCON Vedic Farm) — Hare Krishna Rd., Vrindaban/ Tel. +230 418-3185 
    or 418-3955/ Fax: +230 418-6470
  Uganda (Hare Krishna Farm) — Seeta Town, Kampala  

  LATIN AMERICA
          ARGENTINA
 ◆ Buenos Aires — Ciudad de la Paz 394, Colegiales CP 1427/ Tel. +54 4554-0113 or 3532-9996/  
    Iskconargentina@gmail.com; Restaurante Naturaleza Divina/ Tel. 3532-9996/ 
    nat.div@gmail.com 
  Rosario — Paraguay 556 (2000)/ Tel. +54 (341) 252630 or 264243/ Fax: +54 (341) 490838 
  San Miguel — Muqoz 1745, entre Concejal Tribulato y Espaqa, (1663), Pcia. Buenos Aires/  
    Tel. +54 (11) 4664-6631 or 4667-0483/ bhaktiyoga@sinectis.com.ar 
   RURAL COMMUNITY 
  Bhaktilata Puri — Ciudad de la Paz 3554 (1429) Capital Federal/ Tel. & fax: +54 (11) 523-8085 
   BOLIVIA 
  Cochabamba — Villa Vaikuntha, Av. Ayacucho entre cale La Paz y Tte. Arevalo # 108/ 
    Tel. +591 70610864/ villa.vaikuntha.bo@gmail.com
 ◆   Santa Cruz — Calle 27 de Mayo No. 99 esq. Justo Bazan/ Tel. & fax: +591 (3) 345189
   RURAL COMMUNITY
  Bolivia — (contact ISKCON Cochabamba) 
   RESTAURANTS 
    Cochabamba — Restaurante Vegetariano Gopal, 1375 Mayor Rocha St. (near Colon Square)/ 
    Tel. +591 (4) 452 2532/ gopalbolivia@gmail.com   
  Cochabamba — Restaurante Vegetariano Gopal, 250 España St. (between Ecuador St. and 
    Colombia St.)/ Tel. +591 (4) 452 7437/ gopalbolivia@gmail.com
  Cochabamba — Restaurante Vegetariano Gopal, 524 Oquendo Av. (near Calama St. corner)/ 
    Tel. +591 (4) 425 6968/ gopalbolivia@gmail.com
  Oruro — Restaurant Govinda, Calle 6 de Octubre No. 6071
  Santa Cruz — Snack Govinda, Calle Bolivar esq. Av. Argomosa (primer anillo)/ Tel. +591 (3) 345189
  Sucre — Restaurant Sat Sanga, Calle Tarapacá No. 161/ Tel. +591 (64) 22547 
   BRAZIL
  Belo Horizonte, MG — Rua Ametista, 212, Prado, 30410-420/ Tel. +55 (31) 3337-7645
 ◆ Curitiba, PR — Rua Panamá, Bairro Bacacheri, Curitiba 82510-170/ Tel. +55 (41) 3015-5106/ 
    iskconctba@yahoo.com.br
 ◆ Porto Alegre, RS — Rua Jose Bonifacio, 605, Bom Fim, 90040-130/ Tel. +55 (51) 3332-1704/ 
    mail@harekrishnapoa.org.br
 ◆ Recife, PE — Rua Bernardo Guimaraes, 114, Boa Vista, 50050-440/ Tel. +55 (32) 214-2021/ 
    nitaygouranga@ig.com.br
  Rio de Janeiro, RJ — Estrada da Barra da Tijuca, 1990, Itanhangá, Rio de Janeiro, RJ/ 
    Tel. +55 (21) 3563-1627/ contato@harekrishnarj.com.br

  Salvador, BA — Rua Alvaro Adorno, 17, Brotas, 40255-460/ salvador@iskconbahia.com.br
  Sao Paulo, SP — Rua Tomas Goncalves 70, Butanta, 05590-030/ Tel. +55 (11) 8496-3158/ 
    comunicacao@harekrishnasp.com.br
           Suzano, SP — Rua XV, 585, Jardim Gardenia, 08696-550/ Tel. +55 (11) 4752-2553/ info@suzanomandir.com.br
                 RURAL COMMUNITIES
             Caruaru, PE (Nova Vrajadhama) — Serra dos Cavalos, Distrito de Murici, P. O. Box 283, 55000-000/ 
 yagnivi@yahoo.com.br
  Parati, RJ (Goura Vrindavana) — P.O. Box 74.862, 23970-000/ Tel. +55 (24) 3371-7364/ 
    goura@paratyweb.com.br
 ◆ Pindamonhangaba, SP (Nova Gokula) — Fazenda Nova Gokula Bairro Ribeirão Grande, CX Postal 108, 
    12400650/ Tel. +55 (12) 35223550/ go_108@hotmail.com
  Teresopolis, RJ (Vrajabhumi) — Prata dos Aredes, P.O. Box 92430, 25953-970/Tel. +55 (21) 2644-7213/ 
    lrvraja@uol.com.br
   ADDITIONAL RESTAURANTS
  Campina Grande, PB — Govinda, Rua Teodosio de Oliveira Ledo, 144, Centro, 58101-440/ Tel. +55 (83) 
    342-0239
  Curitiba, PR — ISKCON Restaurant, R. Paula Gomes, 123, Proximo Shopping Muller, Curitiba 80510- 070/ 
    Tel. +55 (41) 3024-5225
  Sao Paulo, SP — Gopala Prasada, Rua Antonio Carlos, 413, 01309-011/ Tel. +55 (11) 3283-3867

        MEXICO
    ◆ Guadalajara — Pedro Moreno No. 1791, Sector Juarez, Jalisco, 261278/ Tel. +52 (33) 616-4481
         Mexico City — Tiburcio Montiel 45, Colonia San Miguel, Chapultepec D.F., 11850/ 
    Tel. and fax: +52 (55) 5272-5944/ iskcon@krishnamexico.com
   Monterrey — Juan Ignacio Ramón 841, Col. Barrio Antiguo, entre Dr. Coss y Diego de Montemayor,    
    Zona Centro, Nuevo León, 64000/ Tel. +52 (81) 8340-5950
  Monterrey — Playa Revolcadero 3329, Col. Primavera, c.p. 64830/ Tel. +52 (81) 8387-1883/ ambujaksa.gps@pamho.net
  Saltillo — Blvd. Saltillo No. 520, Col. Buenos Aires/ Tel. +52 (844) 417-8752/ ramayana@todito.com
                  RURAL COMMUNITY
  Guadalajara — (contact ISKCON Guadalajara)
                 ADDITIONAL RESTAURANTS
  Cancun—Gopals, Av. Coba No. 81, SM 26 Esp. Tankah/ Tel. +52 (998) 8927361, 871755, or 870800 
  León Guanajuato — Radha Govinda Rest., Rusto Sierra 343, Centro, CP 37000/ Tel. +52 (477) 716-2280
  Tulancingo—Restaurante Govinda, Calle Juarez 213/ Tel. +52 (775) 35153
  Uruapan—Govinda’s Comedor Vegetariano, Independencia No. 32a int. 3-c (planta alta), Col Centro 6000/ 
    Tel. +52 452 100 2718/ anantavilas@hotmail.com 
  Veracruz — Restaurante Radhe, Sur 5 No. 50, Orizaba, Ver./ Tel. +52 (2717) 14825

              PERU
  Lima — Pasaje Solea 101, Santa Maria-Chosica/ Tel. +51 (1) 360-3381
 ◆ Lima — Schell 634 Miraflores/ Tel. +51 (1) 444-2871
 ◆ Lima — Av. Garcilaso de la Vega 1670/ Tel. +51 (1) 433-2589
   RURAL COMMUNITY 
  Correo De Bella Vista — DPTO De San Martin 
   ADDITIONAL RESTAURANT 
  Cuzco — Espaderos 128 
   OTHER COUNTRIES 
  Asunción, Paraguay — Centro Bhaktivedanta, Mariano R. Alonso 925/ Tel. +595 (21) 480-266/   
    Fax: +595 (21) 490-449 
  Bogota, Columbia — ISKCON Bhakti, Cll. 12, No. 1-60, Barrio La Candelaria/ Tel. + 57 (1) 2810067 or  
    3207884957/ iskconbhaktijay@gmail.com 
  Caracas, Venezuela — Av. Los Proceres (con Calle Marquez del Toro), San Bernardino/ Tel. +58 (212) 550-1818 
  Essequibo Coast, Guyana — New Navadvipa Dham, Mainstay, Essequibo Coast/ Tel. +592 771-4894 
  Guayaquil, Ecuador — 6 de Marzo 226 and V. M. Rendon/ Tel. +593 (4) 308412 or 309420/ Fax: +593 (4) 302108 
  Montevideo, Uruguay — Guayabo 1542, CP 11200 Montevideo/ Tel. +598 (96) 128-128/  
    centrodebhaktiyoga@gmail.com 
  Panama, Republic of Panama — Via las Cumbres, entrada Villa Zaita, casa #10, frente a INPSA,   
    (mail: P.O. Box 6-1776, El Dorado)/ Tel. +507 231-6561/ templo@iskconpanama.com 
  Paramaribo, Suriname — Kwattaweg #459 (mail: P.O. Box 713)/ Tel. & fax: +597 435051/ Tel. +597 8541988/ 
    iskcon.suriname@pamho.net 
   Pereira, Colombia — Carrera 5a, No.19-36 
  San Jose, Costa Rica — Barrio Roosvelt en San Pedro, dos cuadras al sur del Mall Outlet, diagonal a la  
    plaza de futbol, casa esquinera/ Tel. +506 2524-1196 or 2537-4216/ iskcon-costarica@hotmail.com 
  San Salvador, El Salvador — 8a Avenida Norte, Casa No. 2–4, Santa Tecla, La Libertad/ Tel. +503 2288-2900 
  Santiago, Chile — Carrera 330/ Tel. +56 (2) 698-8044/ adikesavadasa@yahoo.com.ar 
  Santo Domingo, Dominican Republic — Calle San Francisco de Asis No. 73, Ensanche Ozama/  
    Tel. +1 (809) 597-5078/ svats1949@hotmail.com 
  Trinidad and Tobago, West Indies — Eastern Main Rd., Garden Village, Arouca (mail: B. Narine,   
    Rice Mill Rd., Garden Village, Arouca)/ Tel. +1 (868) 646-1062 
  Trinidad & Tobago, West Indies — 4 Orion Dr., Debe/ Tel. +1 (868) 647-6809/ iskcondebe@yahoo.com 
  Trinidad & Tobago, West Indies — Edinburgh Rd., Longdenville, Chaguanas/Tel. +1 (868) 665-2249/  
    agni.sdg@pamho.net        
  West Coast Demerara, Guyana — Sri Gaura Nitai Ashirvad Mandir, Lot “B,” Nauville Flanders (Crane Old Road),  
    West Coast Demerara/ Tel. +592 254 0494 
  West Coast Demerara, Guyana — New Godruma, 24 Uitvlugt Front, West Coast Demerara 
  Williamsburg, Guyana — New Kulinagram, Block 6, Williamsburg, Corentyne, Berbice/ Tel. +592 333-3563/  
    prabhoh@yahoo.com 
   RURAL COMMUNITIES 
   Colombia (Nueva Mathura) — Cruzero del Guali, Municipio de Caloto, Valle del Cauca/ Tel. +57 (2) 361-2688 
  Costa Rica (Nueva Goloka Vrindavana) — Carretera Cartago-Paraiso, de la iglesia cristiana Rios de Agua Viva,  
    75 metros al oeste y 300 metros al sudeste, Cartago (mail: Apartado 166, 1002, San Jose)/  
    Tel. +506 551-0990/ prthvipavana@yahoo.com 
  Ecuador (Giridhari Desa) — Chordeleg km 5, Via Sig-sig, Cuenca/ Tel. +593 (7) 2887599 or 2830462/  
    jervesmr@etapa.com.ec 
  Ecuador (Nueva Mayapur) — Ayampe (near Guayaquil) 
  El Salvador — Carretera a Santa Ana, Km. 34, Canton Los Indios, Zapotitan, Dpto. de La Libertad 
  Trinidad (New Madhuvan) — Sri Jagannatha Mandir, mm #13 Cumuto Main Rd., Coryal/ Tel. +1 (868) 745-0294

CENTERS AROUND THE WORLD

mailto:Iskconargentina@gmail.com%22 %5Ct %22_blank
mailto:nat.div@gmail.com%22 %5Ct %22_blank
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material bodies, and all our suffering springs 
from that illusion. Our bodies get sick, grow 
old, and die, and we think, “This is happening 
to me.”

But as spiritual beings who are part of K®ß∫a,  
the source of all happiness, in our original pure 
state we too are happy. That’s why, despite re- 
peated frustration in our attempts at happiness 
in this world, we never give up trying. 

The practices of bhakti-yoga are meant to 
return us to our pure state of existence, to cure 
us of our amnesia, our forgetfulness of our 
true identity. To begin the treatment, we must 
acknowledge our illness. Then, like any patient, 
for recovery we must follow the advice of the 
doctor – the guru. 

The guru will tell us to do certain things 
and abstain from others. For example, medical 
treatments often include dietary restrictions. In 
the bhakti-yoga treatment for spiritual amnesia,  
we give up meat, fish, and eggs and accept a diet  
of prasåda, food prepared for K®ß∫a and offered  
to Him. We also give up gambling, intoxication, 
and sex other than for having children.

These aspects of the treatment ensure the  
effectiveness of the primary medicine: the 
chanting of K®ß∫a’s holy names. 

In their search for happiness, people some-
times shop for a religion that appeals to them. 
Unfortunately, they may base their choice on 
external factors and reject a path to God that 
prescribes what seem to them unnecessary or 
arbitrary restrictions.

We who follow the path of bhakti-yoga, 
however, accept the restrictions, knowing they 
lead to discovery of our real self and to the 
qualifications we need to enter the spiritual 
realm, the only situation where we can be truly 
happy and satisfied.

               – Någaråja Dåsa

FROM THE EDITOR

Our Happy Self
MOST PEOPLE WILL AGREE that the desire to 
be happy is the basic motive behind everything 
we do. We want satisfaction from our endeav-
ors, be they the most obviously selfish ones or 
seemingly selfless acts of compassion and char-
ity. When people are asked what they want out 
of life, a common reply is “I just want to be 
happy.” 

A basic point of the philosophy of K®ß∫a 
consciousness is that we can’t be happy unless 
we know who we are. 

Sanåtana Gosvåmî expressed this idea when 
he asked Ûrî Caitanya Mahåprabhu, “Who am 
I? Why do the threefold miseries [caused by my  
body and mind, other living entities, and nature] 
always give me trouble? If I do not know this, 
how can I be benefited?” (Caitanya-caritåm®ta, 
Madhya 20.102)

Several verses later Lord Caitanya revealed 
to Sanåtana the nature of the self: “It is the liv-
ing entity’s constitutional position to be an eter-
nal servant of K®ß∫a because he is the marginal 
energy of K®ß∫a and a manifestation simultane-
ously one with and different from the Lord, like 
a molecular particle of sunshine or fire.”

This exchange between the Lord and His 
devotee has far-reaching philosophical implica-
tions. Sanåtana’s question, first of all, should be 
asked by all of us. “Why do I suffer?” The hap-
piness we seek is always just beyond our reach. 
We desire something we think will make us 
happy, but when we achieve it, it’s not enough; 
we feel the need for something else. This con-
stant state of dissatisfaction is one aspect of our 
state of suffering.

By revealing the nature of the self, Lord 
Caitanya implies the answer to the question of 
why we suffer. It’s because we’ve forgotten who 
we are: eternal servants of K®ß∫a and integral 
parts of Him. We identify ourselves with our 

      

Srıla Prabhupada’s Books

Bhagavad-gîtå As It Is – The largest- 
selling edition of the Gîtå in the 
western world, Bhagavad-gîtå As It Is 
is more than a book. It is alive with 
knowledge and devotion; thus it has 
the power to change your life for the 
better. Hardbound, 924 pages, 5½" x 
9½". $9.95 BLBH214

Except where noted, the books on this page are by His Divine Grace A. C. Bhaktivedanta Swami 
Prabhupåda and are either original works or scriptural translations with commentary. 

K®ß∫a, the Supreme Person-
ality of Godhead (1-Volume 
Edition) – A summary study 
of the Tenth Canto of the 
Ûrîmad-Bhågavatam, recount-
ing the extraordinary activi-
ties of Ûrî K®ß∫a. Hardbound, 
814 pages, 5½" x 7¾". $12.95 
BLBH247 

¸rî ˆΩopanißad – The 108 
Upanißads are considered 

the essence of all the Vedas, 
and ÈΩopanißad is fore-

most among them. Discover 
the distilled essence of all 
knowledge in its eighteen 
enlightening verses. Soft-

bound, 182 pages, 4" x 7". 
$1.95 BLBS277

A Second Chance – What 
do near-death experiences 
teach us? The history of 
Ajåmila and the philo-
sophical and metaphysical 
debates that punctuate his 
story interest those con-
cerned with life’s deepest 
questions. Softbound, 208 
pages, index, 5½" x 8½". 
$5.95 BLBS203

The Science of Self- 
Realization – This collection 
of articles by Ûrîla Prabhupåda 
from Back to Godhead pres-
ents knowledge of the soul and 
the practice of bhakti-yoga. 
Interviews, lectures, and essays. 
Hardbound, 339 pages, 5¾" x 
8½". $4.95 BLBH271

Dharma: The Way of Tran-
scendence – The word dharma 
refers to the inherent char-
acteristic of something. This 
book describes the essential, 
unchanging characteristics of 
the soul. Softbound, 137 pages, 
glossary, 5½"x 8½". $5.95 
BLBH230

Perfect Questions, 
Perfect Answers – 
A series of discus-
sions with Prabhu-
påda transforms 
the life of a Peace 
Corps worker. Soft-
bound, 110 pages, 
41⁄4" x 7". Printed 
in India. $1.49 
BJBS331

The Journey of Self- 
Discovery –  These 
31 essays, talks, and 
conversations reveal 
the central point of 
self-knowledge. Hard-
bound, 300 pages, 5½" 
x 8½" $5.95 BLBH242 

K®ß∫a Conscious-
ness: The Topmost 
Yoga System – 
The Vedas teach 
that no matter 
which yoga prac-
tice you choose, 
success is achieved 
only when bhakti 
is present, 4" x 7".  
$2.95 BLBS297 

Elevation to 
K®ß∫a Conscious-
ness – Spiritual 
evolution is a sim-
ple matter of 
reawakening our 
original God con-
sciousness. Soft-
bound, 106 pages, 
index, 4" x 7". 
$1.95 BLBS234

Easy Journey to 
Other Planets–
Forget NASA’s 
elaborate arrange-
ments. Learn the 
easy way to move 
through the solar 
system. Softbound, 
87 pages, index, 
glossary, 4" x 7". 
$1.95 BLBS233

Teachings of  
Lord Cai- 
tanya – ¸rila  
Prabhupåda’s  
summary study  
of ¸ri Caitanya-
caritåm®ta. Hardbound, 
391 pages, 51⁄4" x 7¾". 
$12.95 BLBH288 

The Nectar of 
Instruction – Ûrîla 
Rüpa Gosvåmî’s 
instructions will 
light your path 
and bring tears 
of love for God. 
Softbound, 130 
pages, index, glos-
sary, 4" x 7". $1.95 
BLBS258

The Nectar of Devotion – Discover 
all the intricacies of spiritual love, 

bhakti, in this devotional classic. 
This is Ûrîla Prabhupåda’s summary 

study of Bhakti-rasåm®ta-sindhu, 
the Vaiß∫ava classic written by Ûrîla 

Rüpa Gosvåmî that analyzes the vari-
ous stages of bhakti as a methodi-

cal practice resulting in love of God. 
Hardbound, 521 pages, 51⁄4" x 7¾". 

$9.95 BLBH257 

¸rî Caitanya-caritåm®ta, 9-Volume Set – 
In the early sixteenth century the West 
was on one course, the East on another. 
In India, Caitanya Mahåprabhu was 
directing people inward, toward a scien-
tific understanding of the highest knowl-
edge of man’s spiritual nature. Hard-
bound, 9 volumes, 7,379 total pages, 6" x 
9". Printed in India. $139.95 BLBM318 

¸rîmad-Bhågavatam, 18-Volume Set – By 
Ûrîla Prabhupåda; completed by his dis-

ciples. This epic philosophical and literary 
classic holds a prominent position in India's 
voluminous written wisdom, touching upon 
all fields of human knowledge. Twelve can-
tos. Hardbound, 18 volumes, 17,900 pages, 

index, dust-jackets, bookmarks, 6" x 9". 
Printed in India. $399.95 BLBM284

Beyond Birth and 
Death – This pow-
erful book will 
allow you to break 
the cycle of pain 
we all experience 
in the material 
world. Softbound, 
56 pages, 4" x 7". 
$1.50 BLBS208

NEW
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Srıla Prabhupada Photo Prints Sale! Remastered Art

8 X 10 ($6.95 SALE $2.49 each)

16) New Dwaraka, Playing Gong –      
      B6RS820
  4) Playing M®da∫ga at Studio – B6RS850
  8) Sepia Photo, With a Young Child – 
      B6SP122
11) Hands Folded – B6SP851
18) On Rathayåtrå Cart – B6SP840
12) Field in France – B6RS857
13) With a Cookie – B6RS856
10) Playing Gong, New York – B6RS849
  9) Relaxing on a Blue Seat – B6RS848
  3) Bathing at a Holy Place – B6RS845
19) Mexico City, Giving Lecture – B6RS829
  5) Lecturing in Garden – B6RS809
  2) San Francisco Rathayåtrå – B6RS806
  1) New Vrindavan – B6RS802
17) Red Vyåsåsana – B6RS824

 8 X 10 PHOTO PRINTS  ($6.95 each)

   k) Krishna and the Gopis – KXPP022
    l) Radha and Krishna on Swing – KXPP019
  m) Yashoda and Krishna – KXPP007
   n) The Butter Thief – KXPP008
   o) Baby Krishna and the Parrots – KXPP013
   p) Beautiful Flute Music – KXPP058
   q) Radha and Krishna in the Forest – KXPP002
    r) Nrisimhadeva – KXPP001
   s) Krishna Reveals His Four-Armed Form – KXPP050
    t) Krishna Amidst Flowers – KXPP047
        

These images, archived on color slides for decades, have been remas-
tered. To restore the images’ original brilliance, the slides were scanned 
and converted to digital files, and technicians meticulously removed the 
flaws to prepare the images for printing on canvas in bright archival ink. 
With the look and feel of an original painting, these canvas reproductions 
are ideal for framing. The thick art-quality canvas has a matte finish and 
a UV protective coating. The poly-cotton blend makes the canvas ultra 
durable. All images have a 2" border of plain canvas for framing.

CANVAS
a) Gopinatha, the Lord of the Gopis – 20" x 24",  
      $67.95 UPRC251 
b) Lord Ramachandra’s Triumphant Return to 
      Ayodhya – 16" x 20", $52.95 UPRC253 
c) Baby Krishna and the Parrots – 8" x 10", $27.95    
      UPRC013
d) Baby Krishna and the Parrots – 10" x 12", $31.95   
      UPRC113
e) Krishna Blesses the Fruit Vendor – 10" x 12",  
      $31.95 UPRC059
f) Radha and Krishna on Swing – 10" x 12",           
      $31.95 UPRC019
g) Krishna and Balarama Steal Butter from the  
      Gopis – 10" x 12", $31.95 UPRC385
h) Radha and Krishna, the All-Attractive Couple –  
      18" x 24", $59.95 UPRC266
i) Krishna Lifts Govardhana Hill – 10" x 12",  
      $31.95 UPRC805
j) Radhika Offering a Flower to Krishna – 
      16" x 20", $52.95 UPRC723

f e

4.

m

11 X 14 ($10.95 SALE $3.99 each)

16) New Dwaraka, Playing Gong – 
      B6SP320
14) Manor Backyard, Smile – B6RS330
15) Playing Karatålas – B6SP316
  4) Playing M®da∫ga at Studio – B6RS350
11) Hands Folded – B6SP351
18) On Rathayåtrå Cart – B6SP340
20) Praying to Deities – B6SP322
  5) Lecturing in Garden – B6SP309
  7) Amsterdam – B6SP303
  1) New Vrindavan – B6SP302
  6) Mayapur, Smiling – B6RS308

SPECIAL OFFER! Buy one, get one 
free! Purchase any of these photo 
prints and get another image of your 
choice in the same size, FREE!
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More art 
available 
at www.

krishna.com
/paintings
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Downloads

_______________________________ _______
______________________________________
______________________________________
______________________________________

Payment method: 

        Credit card

        Check / money order

Make checks payable to Krishna.com. (US funds only.) For subscriptions, make checks 
payable to Back to Godhead. We accept the following credit cards: VISA, MasterCard, 
American Express, Discover. 

Name_______________________________________________________________________

Address_________________________________________________________Apt.________

City______________________________________State_______Zip____________________

Tel._____________________________Email_______________________________________

Card no.________________________________ Exp.________________S. C.***_________

Signature____________________________________________________________________

KRISHNA.COM STORE
P. O. Box 430, Alachua, FL 32616, USA • (800) 800-3284 

Outside USA & Canada: +1 (386) 462-1241 or fax (386) 462-1761
Email: store@krishna.com • Web: www.krishna.com/store

Use this promotional code to get 10% off
your next online order: BTG491D*

    *  Cannot be applied to previous orders. Excludes sale and clearance items, as well as shipping / handling charges. Expires March 1, 2015.
  **  Orders outside US, $6 plus 25% of order. (For a more accurate shipping quote, please call or email us.)
***  Security code. Orders cannot be processed without 3-digit code on back of card (for AmEx: 4-digit code on front).

Qty. 
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Sales tax (Florida only) _______
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(To order additional items, use a separate sheet.)

VEDIC THOUGHTS
In the phenomenal world 
three things are factually 
observed by any intelligent man: 
the living beings, the manifest world, 
and the ultimate control over them. The 
intelligent man can see that neither the liv-
ing entity nor the phenomenal world are 
creations of chance. The symmetry of cre-
ation and its regulative actions and reactions  
suggests the plan of an intelligent brain 
behind them, and by genuine inquiry one 
may find out the ultimate cause with the 
help of one who knows them factually. 

      His Divine Grace A. C. 
      Bhaktivedanta Swami Prabhupåda
      Ûrîmad-Bhågavatam 2.5.2, Purport

The forgetful conditioned soul is educated  
by K®ß∫a through the Vedic literatures, the  
realized spiritual master, and the Supersoul.  
Through these, he can understand the Su-
preme Personality of Godhead as He is, and  
he can understand that Lord K®ß∫a is his 
eternal master and deliverer from the clutches 
of måyå. In this way one can acquire real 
knowledge of his conditioned life and can 
come to understand how to attain liberation.

           Ûrî Caitanya Mahåprabhu
           Ûrî Caitanya-caritåm®ta, Madhya 20.123

A faithful man who is dedicated to tran-
scendental knowledge and who subdues his 
senses is eligible to achieve such knowledge, 
and having achieved it he quickly attains the 
supreme spiritual peace. But ignorant and 

faithless persons who doubt 
the revealed scriptures do  

not attain God consciousness; they 
fall down. For the doubting soul there  

is happiness neither in this world nor in  
the next.
               Lord Ûrî K®ß∫a
               Bhagavad-gîtå 4.39–40

My dear Lord, to understand those things 
beyond direct experience – such as spiritual 
liberation or the attainment of heaven and 
similar material enjoyments – and in general  
to understand the means and end of all 
things, it is imperative that the forefathers, 
demigods, and human beings consult the Vedic  
literatures, for these literatures, being Your 
own laws, constitute the highest evidence and 
revelation.
      Ûrî Uddhava
      Ûrîmad-Bhågavatam 11.20.4

Pure love of God manifests as the most sub-
tle consciousness, devoid of material qualities  
and material desires, increasing at every 
moment, and never interrupted. 
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By offering prayers in the company of the 
Maruts and other demigods, I always please 
the Supreme Personality of Godhead, Lord 
Govinda, whose form is eternal and full of 
knowledge and bliss, and who sits beneath a 
kalpa-v®kßa tree.
    Lord Brahmå
    Gopåla-tåpanî Upanißad 1.38

Visit our digital downloads store, where you can instantly get music, books, audiobooks, magazines, 
wallpapers, ringtones, crossword puzzles, and more. We’re adding new items regularly.
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HELP SRILA PRABHUPADA SPREAD THE MESSAGE OF BACK TO GODHEAD

On the order of his guru to teach K®ß∫a consciousness to the English-speaking world, Ûrîla Prabhupåda started Back to 
Godhead magazine in 1944. Now, seventy years later, Back to Godhead is still a vital tool to introduce people to Lord 
K®ß∫a’s valuable teachings and to nurture the spiritual life of people already familiar with those teachings. Unsold copies 
of BTG accumulate over time, and we now have around 9,000 magazines, going back about five years. We feel it’s a shame 
for those magazines to lie in our warehouse rather than in the hands of people who can benefit from everything K®ß∫a 
consciousness has to offer. To encourage you to help us distribute these leftover magazines, we’re offering past issues at 
drastically reduced prices: 

Orders of 10–50: $1.00 each, 51–500: $0.75 each, 500+: $0.60 each. (Shipping costs are extra.)
To order, contact the Krishna.com Store and let one of our Customer Service Representatives know you’re interested in the 
“BTG Warehouse Clearance Sale.” Because our inventory includes more than thirty different issues in various quantities, 
and because different issues may be mixed together in one carton, we will send you issues of our choosing, although we 
can try to fill requests for specific issues.
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