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Godhead is light. Nescience is darkness. Where there is Godhead there is no nescience.
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Back to Godhead
WELCOME

In this issue we learn 
about the plight of home-
less cows in V®ndåvana, 
the holy city connected 
with Lord K®ß∫a, and  
efforts by a group of Hare 
K®ß∫a devotees to res-

cue and shelter them. Though people in the 
West scoff at the idea of venerating cows 
and bulls, devotees of K®ß∫a know of the 
special place these peaceful creatures hold 
both in the traditionally agrarian culture of 
India and in Lord K®ß∫a’s heart.

Compassion for the cow is a natural  
emotion for godly souls and one of the 
many attractive qualities that Lord K®ß∫a 
lists as pleasing to Him and essential for  
human culture. In this issue, Amala-bhakta 
Dåsa completes his three-part series on  
K®ß∫a’s list of “Godly Qualities for God  
Realization.” In “The Government’s Duty:  
To Teach K®ß∫a Consciousness,” Candra- 
Ωekhara Åcårya Dåsa, publishing his first  
article in this magazine, explains that God 
realization should be the quest of every  
citizen, nurtured by a God-conscious  
government. 

During the time of Ûrî Caitanya Mahå- 
prabhu, around five hundred years ago, God 
consciousness (K®ß∫a consciousness) flour-
ished in Bengal, and Parama Sevå Dåsa, also  
appearing in these pages for the first time, 
guides us on a tour of a unique holy site on 
the bank of the Ganges.

Hare K®ß∫a.—Någaråja Dåsa, Editor

Our Purposes
• To help all people discern reality from 		
	 illusion, spirit from matter, the eternal 		
	 from the temporary.
• To expose the faults of materialism.
• To offer guidance in the Vedic techniques  
	 of spiritual life.
• To preserve and spread the Vedic culture.
• To celebrate the chanting of the holy 		
 	 names of God as taught by Lord Ûrî 		
	 Caitanya Mahåprabhu.
• To help every living being remember and  
   serve Ûrî K®ß∫a, the Personality of Godhead.

Lord Ûrî K®ß∫a, the 
Supreme Personality 

of Godhead and 
source of all material 
and spiritual worlds

Lord Ûrî Caitanya 
Mahåprabhu, K®ß∫a’s 

most recent incar- 
nation, taught K®ß∫a 

consciousness through 
the chanting of 

Hare K®ß∫a

His Divine Grace 
A. C. Bhaktivedanta 
Swami Prabhupåda, 
Founder-Åcårya of 

the International 
Society for Krishna 

Consciousness 
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COVER A young woman from a village near 
V®ndåvana, India, shows natural affection for a 
calf. Unfortunately, with pasturing grounds dis-
appearing, many of V®ndåvana’s cows are be-
ing abandoned to a dangerous life on the streets. 
Please see the article beginning on page 16.  
(Photo by Rüpa Raghunåtha Dåsa.)

“A body with no 
brain is a dead body. 
You may decorate  
a dead body to 
your full satisfac-
tion, but what is 
the use? Without a 
brain-class of men 
in society to instruct 
the others what is right 
and what is wrong, then 
the social body is dead, 
or headless. And what-
ever work you do will 
simply be useless dec-
oration for a dead 
body.”—p. 56
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Letters
What Happened to Fulabhai?

The March/April ’06 BTG ranks 
(for me) as one of the most pro-
vocative BTG issues ever. Howev-
er, one question remains about the 
article on ISKCON Vallabh Vidya- 
nagar, and the answer would have 
made a fitting denouement to that 
article: Whatever happened to Fu-
labhai? He made a great sacrifice; 
after all, the article states that the 
boarding house was his only source 
of income, so it was an act of great 
faith on his part to donate the 
building to ISKCON. Did Fulabhai 
join the temple? Was he forced to 
become a beggar?
		       Ånandamaya Dåsa
		       Via the Internet

Our reply: Gaurendu Dåsa, the au-
thor of the article, has informed 
us, “Fulabhai, who was elderly and 
whose daughters were married, 
was living alone taking care of the 
building himself. He requested the 
devotees to let him stay there in a 
room until his death. The devotees 
were more than happy to have the 
old man with them. He practiced 
K®ß∫a consciousness, had prasådam 
every day, and passed away peace-
fully after some time. Devotees 
performed his funeral ceremonies. 
In short, you can say that Fulabhai 
perfected his death.”

Making Sense

Just wanted to thank the editors 
for doing such a great job with 
BTG. I especially appreciated the 
editorial, “The Examined Life,” in 
the May/June issue. It explains ex-
actly why I joined the movement 
thirty-five years ago. I had a Back 
to Godhead magazine that I read 
about twenty times because it just 
made more sense to me than any-
thing else I had read. That and the 
fact that the philosophy sound-
ly trounced every other philosophy 
out there made me move into the 
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closest temple I could find just to 
experience more.

So please keep up the wonder-
ful service, because just one Back 
to Godhead magazine can totally 
change someone’s life.
		           Ameyåtma Dåsa
		           Alachua, Florida

Explaining Hare K®ß∫a

I am an inmate in the Florida Pris-
on System, and I recently received 
a copy of the March/April 2006  
issue. I read and appreciated the 
situation you discussed in your  
editorial, “Looking for a Good 
One-liner,” as I often encoun-
ter that same situation in my cur-
rent environment. Many inmates 
know I’m a Hare K®ß∫a and ask 
me, “What is Hare K®ß∫a?” I put 
a great deal of thought and prayer 
into what would be the best way to 
respond. 

One night, while poring over the 
Caitanya-caritåm®ta and specifical-
ly thinking about how to respond 
in these situations, K®ß∫a answered 
my prayers: sambandha, abhideya, 
prayojana.

Lord Caitanya has made the 
philosophy so simple by defining 
it with these three terms. If I could 
find some way to convey these 
three teachings in a short, under-
standable statement, I felt it would 
be an excellent way to respond to 
their enquiry. After more prayer, 
meditation, and several written at-
tempts, I finally came up with an 
answer that I have found to be ex-
tremely effective: “Hare K®ß∫a is 
an ancient philosophy based on 
three main principles. First, that ev-
eryone has an eternal relationship 
with God. Second, that the purpose 
of one’s life is to develop this rela-
tionship by serving God with love. 
Finally, that the goal of life is to 
love the Lord with all your heart, 
all your mind, and all your soul.”
	             Carl Sheppard
	             Monticello, Florida
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BTG in Solitary

In 1975 I was working as a correc-
tional officer in Tennessee at the 
main prison. Being a devotee of 
Lord K®ß∫a and a servant of Ûrî-
la Prabhupåda, I would daily share 
K®ß∫a consciousness with whomev-
er I met during my shift. One man 
was extremely envious of K®ß∫a 
and would try to discourage other 
inmates from listening to the phi-
losophy of K®ß∫a consciousness. 
One day he just disappeared, and 
needless to say I didn’t miss him. 

Thirty days later, as I was walk-
ing across the exercise yard head-
ing for my post, suddenly an in-
mate ran up to me and fell at my 
feet, offering obeisances. He kept 
repeating over and over, “Thank 
you for saving my life.” I had no 
idea what he was talking about, but 
as he rose to his feet I recognized 
him as the inmate who was very 
envious of K®ß∫a and had disap-
peared for thirty days. 

After hugging me, he described 
what had transpired. He had been 
sent to solitary confinement for 
thirty days due to a violation and 
was about to go mad and was con-
templating suicide when one day 
after returning to his cell he no-
ticed a BTG lying on his bed. He 
read it from front to back daily, 
and after thirty days he was puri-
fied enough to surrender to Lord 
K®ß∫a and become a servant of  
Ûrîla Prabhupåda. He was chanting 
the Hare K®ß∫a mantra and said 
that he would spread the glories of 
the holy name to other inmates  
in the prison. I met him later in 
the free world after he left prison, 
and he was chanting sixteen rounds 
daily on his beads and was filled 
with bliss. 

I will never forget this experi-
ence, because it has encouraged me 
in hard times. But questions linger 
in my mind: How did the BTG get 
into solitary confinement, where 
no books are allowed? Who placed 
the BTG on the inmate’s bed? And 

why was this inmate given such 
special mercy by Ûrîla Prabhupåda 
and K®ß∫a? I guess K®ß∫a’s teach-
ings go where they want to go. All 
glories to BTG!
	               Rådhåkånta Dåsa
	            Nashville, Tennessee

K®ß∫a a Myth?

Was K®ß∫a just a mythical being? If 
not, what evidence do we have to 
prove that He did exist? The world 
doesn’t accept that He existed. 
They say this is all mythology.
		       Sriman
		       Via the Internet

Our Reply: There is a line of spiri-
tual teachers going back to K®ß∫a 
who confirm His identity as the 
Supreme Lord. Many scriptures, 
Bhagavad-gîtå being the most fa-
mous, describe His divinity. Mil-
lions of people worship K®ß∫a in 
India because they experience His 
reciprocation. Many spiritual teach-
ers follow the path He taught and 
have come to directly perceive His 
divinity. You too can follow them 
and experience His divinity. You 
can read in our books about how to 
do this, including online books on 
our Web site (www.Krishna.com).
 

Natural Motherhood

I enjoyed the article in the Jan/Feb 
2006 issue entitled “The Trend-
and-Befriend Hormone.” It is true 
that women are natural mothers 
and wives. It is illusion to think 
otherwise. I wish I had read that 
years ago when I was struggling 
with that subject myself. 

I use the Book Section of BTG 
as part of my spiritual study. I find 
it very nice. Thank you.
		   Jennifer Robinson
		   Draper, Utah

Please write to us at: BTG, P. O. 
Box 430, Alachua, FL 32616, USA.  
E-mail: editors@krishna.com.
 

Live Webcast

Log on to the Internet, 
tune in to the webcast, 
and taste the bliss—daily 
live webcasts from the 
Hare K®ß∫a temple in 
Alachua, Florida.

• Two live webcams
• Live audio
• Lecture podcast

Also: Links to other 
live temple webcasts, 
including Los Ange-
les, Bergamo (Italy), Salt 
Lake City, Dallas, New 
Jersey, Mumbai.

Krishna.com/webcast
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They do not know the objective of life, 
what human life is meant for.

Sometime in the year 1950 or ’51 I 
went to Jhansi, and the friend in whose 
house I was staying was a leader. There 
was a meeting for Gandhi’s disappear-
ance day. So I was asked to speak. At 
that time I was not a sannyåsî. I was 
asked to speak on nonviolence. So I 
explained that if you have got some 
right and if somebody by force stops 
you from using your right, that is vi-
olence. I have got some right to take 

something or enter into some room, and if some-
body checks me by force—”You cannot enter”—
that is violence, and it is criminal.

Our homeland is Bhåratavarßa [India]. To take 
birth in Bhåratavarßa is not an ordinary thing. Just 
see, practically, how many men are automatically 
circumambulating this temple out of respect. Even 
a common man will do so. If you study you’ll find 

V®ndåvana, India—November 6, 1972

F O U N D E R ’ S   L E C T U R E

We live in an unfortunate time because we’re being misdirected 
from the pursuit of ultimate freedom, the true purpose of life.

getting 
serious about

liberation
by His Divine Grace A. C. Bhaktivedanta Swami Prabhupåda

Founder-Åcårya of the International Society for Krishna Consciousness

Devotees discuss the significance of the holy places they’re visiting while on pilgrimage  
to sites connected with the life of Lord Caitanya and His associates.

Y
am

aråja D
åsa

        mumukßavo ghora-rüpån
             hitvå bhüta-patîn atha
        nåråya∫a-kalå˙ Ωåntå
             bhajanti hy anasüyava˙

“Those who are serious about libera-
tion are certainly nonenvious, and they 
respect all. Yet they reject the horri-
ble and ghastly forms of the demigods 
and worship only the all-blissful forms 
and plenary portions of Lord Viß∫u.” 
	 —Ûrîmad-Bhågavatam 1.2.26

 The first word here, mumukßava˙, means “de-
siring to be liberated.” It is very difficult to find 
this class of men, the mumukßava˙. People do 

not know what is meant by mumukßava˙. They do 
not know what liberation is. Even the so-called sci-
entists and philosophers of the modern age do not 
know what is meant by liberation, mokßa. And still 
they are the public leaders and heads of education. 
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These blind leaders do not know how to 
lead people, how to make them happy, how to make 

them successful in the human form of life.
. . .

that by nature people in Bhåratavarßa 
are God conscious. Even a very poor 
man is satisfied in God consciousness. 
He doesn’t care that he is poor. He’s 
satisfied: “K®ß∫a has placed me in this 
position.” He doesn’t care to know or 
ask, “Why am I poverty-stricken?” He 
thinks, “Now I am getting some food 
by the grace of K®ß∫a.” 

Not very long ago, say about two 
hundred or three hundred years ago, in 
Krishnanagara there was a big zamin-
dar named Raja Krishnachandra. He 
went to a learned scholar, a bråhma∫a 
pa∫∂ita, who had voluntarily accept-
ed poverty and asked him, “Panditji, 
can I help you in some way?” 

The pa∫∂ita replied, “I don’t re-
quire any help from you.” 

“But I see that you are poverty-
stricken.” 

“No, I am not poverty-stricken. My 
students get some rice for me, and 
my wife cooks it. I get some tama-
rind leaves. So it is very nice. I don’t 
require any help.” 

This is India’s heritage. Cå∫akya 
Pa∫∂ita was the greatest scholar and 
politician. He was the prime minis-
ter of Mahåråja Emperor Candra-
gupta. Chanakya Puri in New Delhi 
is named after Cå∫akya Pa∫∂ita. He 
was living in a cottage, not accepting 
any salary. And as soon as Mahåråja 
Candragupta wanted some explana-
tion for an instruction Cå∫akya had 
given him, Cå∫akya resigned. Such 
detachment is the standard of per-
sons born in India. Take Vyåsadeva, 
for example. Who can be a greater 
scholar than Vyåsadeva? His last con-
tribution is Ûrîmad-Bhågavatam, and 
each word, if you study for hundreds 
of years, still you will have more to un-
derstand. Each word. Such a scholar, 
and he was living in a cottage.

This is actually India’s culture. So 
I explained in that meeting in Krish-
nanagar, “After many, many births, one 
is given the opportunity to take birth 

in this holy land of Bhåratavarßa. Un-
fortunately, you leaders are by force 
making the people materialists. They 
had the opportunity to take advantage 
of the contribution of great sages, ®ßis, 
to study and to become successful hu-
man beings, but you are by force drag-
ging them from that attitude to this 
materialistic way of life. This is vio-
lence. What are you speaking of non-
violence? This is violence.” 

About twenty years ago I was 
thinking like that. Actually, people 
are being killed not only in India but 
outside also by these blind leaders. 
They do not know how to lead peo-
ple, how to make them happy, how to 
make them successful in the human 
form of life. 

Understand Rådhå-K®ß∫a

Narottama Dåsa Êhåkura has sung,

hari hari biphale janama goõåinu
     manußya janama påiyå
rådhå-k®ß∫a nå bhajiyå
     jåniyå Ωuniyå bißa khåinu

“My dear Lord K®ß∫a, I have simply 
wasted my time.” Without K®ß∫a con-
sciousness, we are simply wasting time. 
We have great opportunity in the hu-
man form of life, but our attention is 
diverted simply for eating, sleeping, 
mating, and defending. And our real 
business is spoiled. That is summa-
rized by Narottama Dåsa Êhåkura. 
Hari hari biphale janama goõåinu: “I 
have simply spoiled my life.” 

The human form of life is especial-
ly meant for understanding K®ß∫a,  
or Rådhå-K®ß∫a. If not Rådhå-K®ß∫a, 
at least K®ß∫a, or the Battle of Kuru-
kshetra. Mr. M. C. Chatterji was a nice 
friend of mine. He said, “Swamiji, I 
want K®ß∫a of the Battlefield of Ku-
rukshetra, not of V®ndåvana.” That’s 
all right. At least take K®ß∫a on the 
Battlefield of Kurukshetra. But take 

to K®ß∫a. If you are not so fortunate 
as to understand Rådhå-K®ß∫a, at least 
try to understand Arjuna-K®ß∫a.

The whole world is being spoiled. 
I am especially drawing the attention 
of thoughtful men. People are being 
killed without K®ß∫a consciousness. 
They got this opportunity, the human 
form of life, and they should have 
been educated to understand K®ß∫a. 
By understanding K®ß∫a, they can be-
come liberated. As it is stated here: 
mumukßava˙. Mumukßava˙ means 
those who desire liberation. But the 
leaders do not know what liberation 
is, what transmigration of the soul is, 
what the soul is—nothing. Simply ras-
cals, and they are leading the whole 
population. They do not know what 
liberation is. Darwin’s theory, the bodi-
ly concept of life, anthropology—that 
is going on in the university. A false 
theory, without any idea.

Here it is said, mumukßava˙, “de-
siring liberation.” But the people do 
not know what liberation is. They are 
thinking of liberation in terms of pol-
itics. We Indians have become liber-
ated from British rule. What sort of 
liberation have we achieved? Dur-
ing British rule, people were free to 
move, free to spend their money. Now 
you are so liberated that you cannot 
move, you cannot spend your mon-
ey. This is the kind of liberation we 
now have. Formerly there was no re-
striction for going outside the coun-
try. But as a sannyåsî, I had so much 
difficulty obtaining the permission of 
the government to go out. 

Oh, with what great difficulty I got 
out of this country! And because I—
some way or other, by K®ß∫a’s grace 
—got out of this country, I could  
spread this K®ß∫a consciousness move-
ment all over the world. Otherwise, 
it was not possible. I wanted to start 
this movement in India, but I was  
not at all encouraged. 

I approached so many friends: 
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What Is the 
Hare Krsna Movement?
Founded in 1966 by His Divine 
Grace A. C. Bhaktivedanta Swami 
Prabhupåda, the International 
Society for Krishna Conscious-
ness (ISKCON) carries on a great 
ancient tradition rooted in the  
Bhagavad-gîtå, the teachings Lord 
K®ß∫a spoke five millenniums 
ago. The Gîtå and the other Vedic 
scriptures declare K®ß∫a to be 
the original person, God Himself, 
who appears periodically in this 
world to liberate all living beings. 

Only five hundred years ago, 
K®ß∫a descended as Ûrî Caitanya 
Mahåprabhu to teach the most 
sublime and effective means of 
meditation for the present day: 
the chanting of the names of God, 
especially as found in the Hare 
K®ß∫a mantra.

Today members of ISKCON 
continue Lord Caitanya’s move- 
ment by distributing the teachings 
of Lord K®ß∫a and the Hare 
K®ß∫a mantra all over the world.

Pronunciation
We spell Sanskrit words and 
names by a phonetic system that 
lets you know how to say each 
word. Pronounce short a like the 
u in but, long å like the a in far 
(and held twice as long as the 
short a). Pronounce e like the a 
in evade, long î like the i in pique. 
Pronounce the vowel ® like the ri 
in rim, and c like the ch in chair. 
Pronounce consonants like ch, jh, 
and dh as in staunch-heart, hedge-
hog, and red-hot. Pronounce Ω 
and ß like sh. So for K®ß∫a say 
KRISHNA, for Caitanya say 
CHAITANYA.
 

Spiritual Names
 
ISKCON members receive names 
of Lord K®ß∫a or his great devo- 
tees, combined with Dåsa, for 
men, or Dåsî, for women, both 
of which mean “servant.” For 
instance, the name K®ß∫a Dåsa 
means “servant of K®ß∫a.”

“You have four sons. Kindly give me 
one of your sons. I want to make him 
a bråhma∫a.” 

“Oh, Swamiji, what will he do, be-
coming a bråhma∫a? We have to earn 
our livelihood.” 

You see? People have forgotten 
what is the purpose of life. Caitanya 
Mahåprabhu said,

bhårata-bhümite haila manußya-
     janma yåra
janma sårthaka kari’ kara para-   	
     upakåra 

“Everyone who has taken birth in the 
land of Bhåratavarßa must make his 
life successful.” [Caitanya-caritåm®ta,  
Ådi-lîla 9.41] Because here we actu-
ally have the opportunity for libera- 
tion. We have information about  
liberation. No other country. Their 
so-called liberation means political 
liberation. Fighting with one another 
—that is not liberation. Liberation  
means to get out of the cycle of re- 
peated birth and death. That is liber- 
ation. But people have no idea what 
liberation is, or where to go after lib-
eration. All this knowledge is practi-
cally blocked. 

Therefore it is very difficult for peo-
ple to understand the statements of 
Ûrîmad-Bhågavatam, like this verse: 
mumukßavo ghora-rüpån hitvå bhüta-
patîn atha. People do not understand. 
They are so misguided, ill-educated, 
that they do not understand it. 

But the land of Bhåratavarßa is 
meant for liberation. In other lands, 
people take birth and have no infor-
mation about liberation. Here, in this 
land, Bhåratavarßa, there is the idea 
of liberation, mukti. We should be in-
terested in liberation. Our condition 
within this material bondage is that we 
are transmigrating from one body to 
another, always trying to improve our 
material condition. Sometimes we are 
going up to higher planets, and some-
times we are coming down. 

 
The Dark Material World

This is going on. But the human 
form of life is meant for getting out 
of the darkness of the material world. 
Tamasi må jyotir gama. This is the Ve-
dic information: “Don’t remain in this 

darkness.” This material world is dark, 
as we experience at night, before the 
sun rises. And it is also dark because 
of ignorance. We do not know the aim 
of life. Therefore, the whole world is 
darkness. And the Vedic information 
is “Do not remain in the darkness. 
Come to the light.” But that educa-
tion—how to get out of the darkness 
of ignorance and the darkness of this 
material world—is lacking.

Here it is mentioned: nåråya∫a-
kalå˙ Ωåntå bhajanti hy anasüyava˙. 
Asüya means envious. When we pres-
ent K®ß∫a, especially in India, people 
are sometimes envious of Him. But 
outside India, people have reacted 
differently. I have placed before them 
that “K®ß∫a is the Supreme Personal-
ity of Godhead. You are searching af-
ter God. Here is God. Here is God’s 
name, here is God’s address, here are 
God’s activities. Try to understand God. 
Why are you speculating?” And they 
have accepted. They are not asüyava. 
They are not envious. 

Here, if I present K®ß∫a, one may 
say, “Why not Kålî? Oh, Kålî is very 
active. She has a long tongue. She has 
a sword in her hand, cutting heads. It 
is very nice. And we shall be able to 
eat goats.” You see? Actually Kålî-
püjå is for the meat-eaters. Now this 
is the Kålî-püjå season. Kålî-püjå is 
there because the Vedic Ωåstras, scrip-
tures, are so made that everyone, from 
the lowest rascal to the highest intel-
ligent man, should be elevated. That 
is the purpose. All classes of men are 
there. Some are influenced by the 
mode of goodness; some are influ-
enced by the mode of passion; some 
are influenced by the mode of igno-
rance. And the Vedas are meant for 
all human beings.

There are different types of hu-
man beings; therefore there are dif-
ferent types of Ωåstras to attract all 
classes of men, including the meat-
eaters. The living entity comes to 
the material world to enjoy, to satis-
fy the material senses. That especial-
ly means eating meat, drinking wine, 
and having sex. So the Vedas regulate 
the so-called enjoyment. “You want 
to eat meat? All right, then sacrifice 
a goat before Goddess Kålî and wor-
ship her on the åmåvåsya, the dark-
moon night.” There are so many reg-
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ulations involved. The real purpose 
is to  impose a restriction. But if it is  
directly said, “Don’t eat meat,” meat-
eaters will revolt. 

Therefore the Vedic literature has 
so many prescriptions for worshiping 
different demigods. Otherwise, there 
is no necessity for worshiping them. 
That is explained in the Bhagavad-
gîtå (7.20). Kåmais tais tair h®ta-jñånå˙ 
prapadyante ’nya-devatå˙: Those who 
are worshiping demigods have be-
come blind; they have lost their sens-
es. H®ta-jñåna: Real knowledge is 
lost. Therefore they’re after so many 
demigods. I have not manufactured 
this point. K®ß∫a Himself says, kåmais 
tais tair h®ta-jñånå˙ prapadyante ’nya-
devatå˙: There is no need to worship 
any demigods. 

This is the lesson of the festival of 
Govardhana-püjå. Nanda Mahåraja,  
K®ß∫a’s father, was arranging for the 
worship of Indra. K®ß∫a stopped it, 
and He engaged His father in wor-
shiping Govardhana, which is a repre-
sentation of K®ß∫a. That is the mean-
ing of Govardhana-püjå.

We can get different types of sense  
pleasure in different bodies. But that  
is not very good. Sometimes I become  
a demigod, and sometimes I become  
a eucalyptus tree, standing for three  
hundred years. Why should we 
waste our time in that way? Asking  
that question is intelligence. But peo- 
ple do not know that “This time I  
am a very nice American. I have got  

my skyscraper and automobile and  
very good bank balance. I am very  
happy.” They don’t care. But the per-
son does not know that next life he 
may become a cat or a dog. That he 
does not know. There is that risk. 

A Scientific Movement

This science is not taught in any 
university. People are such fools and 
rascals. It is a great science—trans-
migration of the soul, immortality of 
the soul, how to elevate the soul to 
the highest perfection. The rascals do 
not know. Nor are they being taught. 
It is such an unfortunate time.

Therefore there is great necessity 
to spread this K®ß∫a consciousness 
movement to actually educate the hu-
man being to the highest perfection 
of life. That is required. It is not a re-
ligious system, competing with some 
other religion. We are criticized for 
turning Christians into Hindus. This is 
nonsense. We are not concerned with 
Hindus, Muslims, or Christians. These 
are educated boys; they have no busi-
ness becoming Hindus. Many people 
before me, many swamis, went to the 
West to turn Christians into Hindus. 
But the Western people kicked on 
their faces. These swamis did not be-
come successful, because they talked 
nonsense. Why should a Christian be-
come a Hindu, or a Hindu become a 
Christian? People should know what 
God is and what their relationship 

with God is. This K®ß∫a consciousness 
movement is not for turning Hindus 
into Muslims or Muslims into Hin-
dus or Christians into Hindus. This is 
not such a movement. These Western 
boys and girls clearly understand this. 
Therefore they are following. They are 
accepting. If I would have preached 
that Hinduism is better than Christi-
anity, they would have kicked me out 
long ago. K®ß∫a consciousness is a sci-
ence; it is a philosophy.

There is a great necessity to edu-
cate people in the aim of life. That is 
Caitanya Mahåprabhu’s mission. He 
was appealing to the human beings, 
those who are actually human be-
ings, not to the cats and dogs. He said, 
“Study the contribution of the great 
sages and make your life successful. 
Then go out and preach this mission.” 
That is going on under the name of 
the K®ß∫a consciousness movement. 
It is not a sentimental movement. It 
is a scientific movement.

We therefore restrict our students 
from worshiping any demigods. When 
I started this mission, many friends ad-
vised me, “Why don’t you call it [The 
International Society for] ‘God’ con-
sciousness?” But I insisted that it be 
“K®ß∫a” consciousness. Otherwise, 
people would include so many gods. 
“Here is another god, here is anoth-
er god, here is another god, here is 
another incarnation, here is another  
avatar.” All nonsense. I wanted to 
stress the one who is actually God. 
K®ß∫as tu bhagavån svayam: “K®ß∫a 
is the Supreme Personality of God-
head. [Ûrîmad-Bhågavatam 1.3.28]. 
Or in today’s verse: nåråya∫a-kalå˙ 
Ωåntå˙. One should worship only K®ß∫a 
and His full expansions.

Try to understand our mission. 
Here it is said that we have to accept 
the Supreme Personality of Godhead. 
K®ß∫a also says, sarva-dharmån parit- 
yajya måm ekaµ Ωara∫aµ vraja: “Sur-
render unto Me only. Then you’ll be 
saved.” [Bhagavad-gîtå 18.66]. 

We don’t advise, “Worship Kålî  
or Ûiva or . . . it is all the same. Yata 
mata tata patha.” We don’t speak all 
this nonsense. We simply say, “Come 
to K®ß∫a. Then you’ll be saved.”

Thank you very much. 

A new department is coming soon to BTG!

“In Your Own Words”
Each issue, we’ll ask you a unique question. And each issue, we’ll 

publish the most interesting, inspiring, or entertaining replies.

Here’s the first question:

What did you think the first time 
you saw Hare K®ß∫a devotees?

Go to Krishna.com/inyourownwords and let us know.
(Please keep your answer to under one hundred words.)



july / august 2006  • BACK TO GODHEAD   11     

 

Glossary
Åcårya—a spiritual master who teaches by example.
Balaråma—Lord K®ß∫a’s first expansion, who acts in the 	
	 role of Lord K®ß∫a’s elder brother.
Battle of Kurukshetra—an epic battle for rule of the 		
	 world, fought five thousand years ago.
Bhagavad-gîtå—the sacred book in which Lord K®ß∫a 		
	 gives the essence of knowledge to his friend and 		
	 disciple Arjuna.
Bhakti—devotional service to the Supreme Lord.
Bhaktisiddhånta Sarasvatî Êhåkura—the spiritual mas-		
	 ter of His Divine Grace A. C. Bhaktivedanta Swami 		
	 Prabhupåda.
Bhakti-yoga—linking with the Supreme Lord through 		
	 devotional service.
Caitanya Mahåprabhu—the incarnation of Lord K®ß∫a 		
	 who appeared five hundred years ago to teach the 		
	 chanting of the names of God as the religion for the 		
	 present age.
Dharma—(1) ordained duties or religious principles;  
	 (2) one’s eternal, natural occupation (i.e., devotional 	
	 service to the Lord).
Godhead—the Absolute Truth, the Supreme Reality, 		
	 progressively realized first as the impersonal all-		
	 pervasive oneness, more fully as the Supersoul within 	
	 the heart of every living being, and ultimately as the 	
	 all-opulent Supreme Person.
Gurukula—a school where children learn the philosophy 	
	 and practices of K®ß∫a consciousness along with regu- 
	 lar academic subjects (literally “the place of the 		
	 guru”).
Hare K®ß∫a—the great mantra Hare K®ß∫a, Hare K®ß∫a, 	
	 K®ß∫a K®ß∫a, Hare Hare/ Hare Råma, Hare Råma, 		
	 Råma Råma, Hare Hare.
ISKCON—the International Society for Krishna  
	 Consciousness.
Japa—individual chanting of names of God, usually 		
	 while counting on beads.
Kali-yuga—in the endlessly repeated cycle of four cos-		
	 mic ages, the present and worst age, the Age of 		
	 Quarrel, of which 5,000 of 432,000 years have passed.
Karma—material action; its inevitable reaction; or the 		
	 law by which such action and reaction are governed.
Kîrtana—congregational singing of names of God,  
	 usually accompanied by cymbals (karatålas) and 		
	 drums (m®daõgas).
K®ß∫a—the Supreme Personality of Godhead in his 		
	 original transcendental form (see “Godhead”).
Mahåbhårata—the epic history of ancient India, a 		
	 history in which the Bhagavad-gîtå appears as the 		
	 most important and well-known text.
Måyå—illusion; the energy of the Supreme Lord that 		
	 deludes living entities into forgetting their spiritual 		
	 nature and forgetting God.

Måyåvådî—one who regards the Absolute Truth as 			 
	 ultimately impersonal.
Modes of nature—the three qualities (goodness, passion, 		
	 and ignorance) that hold sway over all action in the 			
	 material world.
Nityånanda—the incarnation of Lord Balaråma who 			 
	 appeared with Lord Caitanya Mahåprabhu.
Prasådam—vegetarian food that has been prepared for 		
	 the Lord and offered to him with devotion (literally 			
	 “mercy”).
Purå∫as—Vedic histories.
Rådhårå∫î—Lord K®ß∫a’s consort and pleasure potency.
Rathayåtrå—“chariot festival”: a festival in which the 			 
	 form of K®ß∫a is borne in procession on a large 			 
	 canopy-topped chariot or float, especially the festival 		
	 originating in Puri, India, for Jagannåtha (Lord K®ß∫a, 		
	 “the Lord of the universe”).
Sannyåsa—the renounced life of a man who relinquishes 		
	 home to dedicate himself fully to the Supreme.
¸rî—an honorific meaning “opulent” (similarly: Ûrîla, 			 
	 Ûrîmad, Ûrîmån, Ûrîmatî).
¸rîla Prabhupåda—His Divine Grace A. C. Bhakti- 			 
	 vedanta Swami Prabhupåda, the founder-åcårya of 			 
	 the International Society for Krishna Consciousness.
¸rîmad-Bhågavatam—the most important of the eight-			
	 een Purå∫as, which tells of the nature and pastimes 			
	 of Lord K®ß∫a and his devotees.
Supersoul—the form of the Lord who resides in every 			 
	 heart along with the individual soul.
Upanißads—the 108 essential philosophical treatises that 		
	 appear within the Vedas.
Var∫åΩrama—the Vedic social system. It organizes so- 
	 ciety into four occupational and four spiritual divi-			 
	 sions (var∫as and åΩramas). The members of the four 		
	 var∫as are the bråhma∫as (intellectuals and priests), 		
	 the kßatriyas (administrators and soldiers), the vaiΩyas 		
	 (farmers and businessmen), and the Ωüdras (laborers 		
	 and artisans). The members of the four åΩramas are 			
	 the brahmacårîs (celibate students), g®hasthas (mar-			
	 ried people), vånaprasthas (retired people), and 			 
	 sannyåsîs (renunciants).
V®ndåvana—the transcendental abode of Lord K®ß∫a, 			 
	 mirrored on earth as the town in India where K®ß∫a 			
	 appeared five thousand years ago.
Vaiß∫ava—a devotee of the Supreme Lord (from the 			 
	 word Viß∫u).
Vedas—the hymns of knowledge revealed by the Lord 			
	 himself at the beginning of creation.
Vedic—pertaining to the culture in which the Vedas and 		
	 related scriptures guide all aspects of human life.
Viß∫u—any form of the Personality of Godhead (see 			 
	 “Godhead”); the forms the Lord manifests to create 		
	 and sustain the material world.

[
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Ûrîla Prabhupåda displayed all the 
qualities of a great devotee of the Lord, 
including gravity (above) and youthful 

energy even in old age (right).
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Grave 

 To be grave or serious does not mean to be cheerless or gloomy. 
Rather, it means to be earnest or solemn. As devotees of God, we 
realize that our every moment is important, a rare opportunity to 

try to perfect ourselves. Thus we should try to not waste our time in 
superficial talk and frivolous activities. These only reinforce our illu-
sions about the world and keep us bound up to it. Unable to transcend 
the modes of material nature, we continue suffering under their mer-
ciless influence. 

Therefore, we should try to see and feel God in everything, every-
where. Lord K®ß∫a says, “I am the taste of water, the light of the sun 
and the moon, the syllable oµ in the Vedic mantras; I am the sound in 

Godly 
Qualitıes 

  God
Realization 

(Part 3)

for

by Amala Bhakta Dåsa

Lord K®ß∫a reveals what qualities please 
Him and make us fit for His company.

In both the Bhagavad-gîtå and the Ûrîmad-Bhågavatam Lord K®ß∫a lists 
qualities that please Him, decorate His devotees, and are essential for 
those who wish to win His favor and make progress in spiritual life. In 
Ûrî Caitanya-caritåm®ta (Madhya-lîlå 22.75), Caitanya Mahåprabhu says, 
“A Vaiß∫ava is one who has developed all good transcendental qualities. 
All the good qualities of K®ß∫a gradually develop in K®ß∫a’s devotee.” 
He then lists twenty-six qualities, often cited by Ûrîla Prabhupåda. 

In this three-part series, the author discusses twenty-eight godly qual-
ities listed by Lord K®ß∫a when instructing His devotee Uddhava in the 
Ûrîmad-Bhågavatam (11.11.29–32).
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do this, our bodily urges will continue 
to influence and determine our men-
tal state. This means that instead of 
remaining peaceful and joyful when 
we are hungry or thirsty, we will most 
likely be impatient and irritable. And 
such feelings cannot help us progress 
spiritually. 

Lamentation: We generally lament 
when we lose someone or something 
valuable—especially when someone 
dies or something is lost or stolen. 
When we become fully convinced that 
God is the true owner of everything 
and that all our pleasures have come 
from His arrangements, we will lose 
our attachment to mundane people 
and things. Although it is proper to 
grieve for a while over the departure 
of great devotees of God, it is pointless 
to mourn the loss of greedy material-
ists. For what was their credit except 
increasing our worldly attachments 
and keeping us in material bondage? 
Thus, we should accept such losses as 
being in our best interest.

Illusion: To be in illusion means to 
think that something untrue is true, 
and this is often referred to as måyå. 
The worst expression of it is to think 
we are our physical body, and that 
when our body dies, we die. To har- 
bor such an illusion means that when-
ever our body is threatened with  
physical, emotional, or verbal distress,  
we take it personally and respond 
with anger, hatred, envy, duplicity, 
or pride. In the Bhagavad-gîtå, Lord 
K®ß∫a  makes it very clear that such 
negative feelings only debase us and 
divert us from achieving pure love 
of God. Consequently, we must of-
ten remind ourselves that we are the 
eternal soul and not our temporary 
physical body.

Old age: The more God conscious 
we become, the more youthful and 
energetic we’ll feel in old age, even 
though our body may be feeble. This 
is the result of an infusion of spiritu-

ether and ability in man.” This is the 
preliminary or impersonal stage of God 
realization. But as we become more 
advanced, we will see the more per-
sonal form of the Lord—first as the 
deity in the temple, and then as the 
Supersoul in our heart and through-
out creation. As Lord K®ß∫a says, “A 
true yogi observes Me in all beings 
and also sees every being in Me. In-
deed, the self-realized person sees 
Me, the Lord, everywhere.” Unless 
we are grave—very serious and ear-
nest in our intentions—we can hard-
ly expect to reach such a state.

Forbearing 
This specifically refers to control-

ling the urges of our tongue and gen-
itals. Among our senses, the tongue 
is considered the most formidable. 
When we overeat, we place a great 
strain on our digestive organs. They 
press down on the nerves connected 
to our genitals and thereby stimulate 
sensual feelings that often lead to 
erotic thoughts. If these feelings and 
thoughts become too strong, we be-
come their slaves and helplessly de-
sire sexual gratification. And should 
we submit to it, we not only become 
more attached to the act, but we lose 
valuable energy that should be used 
for spiritual growth. Therefore, as far 
as possible, we should forbear over-
eating. 

A Conqueror of the 
Six Material Disturbances 

These disturbances are hunger, 
thirst, lamentation, illusion, old age, 
and death.

Hunger and thirst: When we are 
unable to eat or drink at our usual 
time, many of us become disturbed. 
We can condition ourselves against 
such distress, however, by occasion-
ally and deliberately fasting from a 
meal or two (especially on EkådaΩî 
days). Should we be disinclined to 

al energy from God, which enlivens 
and uplifts our consciousness and en-
ables us to transcend the frailties and 
infirmities of old age.

Death: Nor is the advanced devo-
tee afraid of death, because for God’s 
devotee death does not exist. Death 
actually means to leave one materi-
al body, be re-born in another body, 
and totally forget our previous life’s 
activities. But devotees are not com-
pelled to reincarnate in another ma-
terial body. Rather, pure devotees 
depart in their spiritual body for the 
eternal kingdom to resume their lov-
ing devotional service to Lord Viß∫u 
or Lord K®ß∫a eternally.

Without Desire for False Prestige 
As the Lord’s devotees, we are  

ideally situated when, as Lord Cai- 
tanya stated, we are in a humble state 
of mind. That means to think of our-
selves as lower than the straw in the 
street, to be more tolerant than a tree, 
and to be devoid of any sense of false 
prestige. If in the course of our duties 
we receive prestige, we should outward-
ly accept it but inwardly reject it, as if 
it were deadly poison. If we become 
enamored of it, thinking we are supe-
rior to others, we will become painful-
ly disillusioned in the future. 

To prevent this, we should mental-
ly give away our prestige to the Lord, 
for He alone is responsible for it. True, 
we may have endeavored to attain it, 
but without His mercy we could nev-
er have succeeded. Therefore, offering 
all credit to Him, we should remain 
unaffected, balanced, and unassum-
ing. In this way we can continue to 
progress spiritually and experience 
real happiness from within.

Respectful to Everyone 
When we know that everyone is 

part of God, we realize that all of us 
are related. Thus our sense of family                                                  	
	        (please turn to page 41)

The worst expression of maya is to think we are 
our physical body, and that when our body dies, we die.

. . .
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S R I L A   P R A B H U P A D A   S P E A K S   O U T

Decoration for a Dead Body 
The following conversation between His Divine Grace 
A. C. Bhaktivedanta Swami Prabhupåda and Raymonde 
van den Heuvel, of the International Labor Organiza-
tion, took place in Geneva during the summer of 1974.

Van den Heuvel: I work for the International Labor  
Organization, which is a part of the United Nations 
family. We’re concerned with the protection and wel-
fare of all laborers in practically all nations in the 
world.
¸rîla Prabhupåda: The Vedic lit-
erature describes four social 
classes—intelligent, admin-
istrative, mercantile, la-
borer. The laborers act 
as the legs of the social 
body, but legs must be 
guided by a head. That 
“head” of the social 
body is the intelligent 
class. The United Na-
tions is taking care of 
the social body’s legs, 
but what are they do-
ing for the brain—the 
intelligent class?
Van den Heuvel: We want 
to see that the laborers 
have their proper share in 
society’s economic rewards.
¸rîla Prabhupåda: But my 
point was that if you neglect 
the head of society, then in spite 
of your attention to the legs, 
things will not go very nice-
ly—because the brain will 
not be in order. 
Van den Heuvel: But this 
is also an important as-
pect of society, don’t you 
think? We aim to im-
prove the lot of the 
workers of the world.
¸rîla Prabhupåda: In 
America the labor-
er class is very highly 
paid, but because they 
are not directed by a 
brain, by an intelli-

gent class, they simply spend their money on drinking. 
Van den Heuvel: The fact that a good thing is abused 
doesn’t make it bad. 
¸rîla Prabhupåda: The point is that everyone should be 
guided by the brain. That is the only way to organize 
society. What is the value in working hard like an ass, 
without any intelligence? 
Van den Heuvel: You can’t force a man to use his 
brain.

¸rîla Prabhupåda: Therefore, the United Nations 
should support a class of ideal intelligent 

men who will act as the brain of society 
and guide the others so that everyone 

becomes happy. 
Van den Heuvel: I think you’ll find 

that in every society throughout 
the world there is a priestly class, 
a class of philosophical leaders. 
¸rîla Prabhupåda: Priestly class! 
The Bible says, “Thou shall not 
kill.” But the priests have amend-
ed this to suit their own whims. 
They have sanctioned killing by 

allowing thousands of huge 
slaughterhouses for 

killing innocent 
animals. How 
can such so-
called priests 
(please turn to 

page 56)  
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 IT  was the day before Janmåß†amî. 
Crowds of pilgrims were pouring 
into V®ndåvana. The streets were 

hectic with traffic from Delhi and the 
surrounding areas. I was being pushed 
constantly in the press of human and 
animal traffic, feeling somewhat bat-
tered, longing for a solitary place. Sud-
denly a large bull knocked into me, 
pushing me into the oncoming traf-
fic. I was hit by a car, breaking both 
my legs and various other bones on 
the left side of my body. I lay there in 
shock, trying to recover my senses. As 
the reality of what happened sunk in, 
so did the pain—I couldn’t move, and 
was bleeding profusely. But the worst 
was yet to come. The driver of the 
car got out and asked some bystand-
ers to help him drag me to the side of 
the road. Then he took a can of mo-
tor oil from his trunk and poured it 
on my wounds. He told horrified by-
standers that this would keep infec-
tion away from my wounds and that 
I would be okay in a few days. Then 
he drove off to have the sacred audi-
ence of the predominating deities in 
V®ndåvana. I wonder if Lord K®ß∫a 
gave that driver any blessings? Some-
how I doubt it . . .

Unfortunately, this really happened. 
Not to me but, worse, to a three-month-
old calf named Kamala (“lotus” in 

Sanskrit). If she could talk, that’s what 
her story would have sounded like. In-
stead her tale was told to me by those 
who had witnessed it. The worst part 
is, Kamala’s story isn’t unique, rare, or 
even surprising anymore: it’s a com-
mon occurrence. 

There are three to four hundred 
abandoned cows in V®ndåvana, roam-
ing the streets looking for food and 
shelter. I had always been under the 
impression—one I learned is shared 
by so many visitors to V®ndåvana—
that the cows were owned, and that 
they wandered during the day and re-
turned to their owners at night. While 

by Braja Sevakî Devî Dåsî

Until the 
Cows 

Come Home
V®ndåvana’s cows feel the pinch as their 

pasturing grounds disappear.

this is true in some cases, most of the 
cows have been dumped by careless 
owners. Starving, diseased, and un-
protected, they are at danger from 
the increasing traffic in V®ndåvana, 
and even more from the cattle rus-
tlers who abduct them and sell them 
to slaughterhouses. 

It’s hard to believe that this goes on 

A young calf gets 
a shoulder ride 

(above). At right, 
Balarama and his 

mother.
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in K®ß∫a’s village of V®ndåvana. Even 
harder to believe is that several of the 
goΩålås (cow sanctuaries) in town have 
reported break-ins from these same 
cattle rustlers trying to steal their pro-
tected cows. It seems that Kali-yuga 
has reached V®ndåvana, and the cows 
especially are feeling it . . .

But there’s change ahoof.

Won Over by a 
Chocolate-Colored Calf

On a cold December morning, 
while a thin fog clung to the air with 
spidery fingers, I pulled my wrap clos-
er around me and burrowed into its 
warmth as I walked the dusty track 
out of town. I was in V®ndåvana for 

a week-long retreat. I had been look-
ing forward to the opportunity, and 
had no intention of going anywhere: 
no day trips, no social outings, noth-
ing. I was here to spend time with 
friends I hadn’t seen for many years, 
and maybe sit at a holy site and chant 
Hare K®ß∫a. It was going to be a well-
earned break, a peaceful, solitary week 
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on my own—or so I thought. I had no 
idea what was about to happen: My 
life would change, and the catalyst 
would be one nameless, tiny, broken, 
chocolate-colored calf. 

My old friend Ûyåma Gaurî Dåsî 
welcomed me at the tall iron gates. I 
stepped in and took in the scene: a 
peaceful, clean yard, divided down 
the middle by a brick wall covered 
with a mix of cow dung and mud; hay-
sheds, cowsheds, and fenced yards at 
the back, all washed with the same 
mixture, which gave a finish that was 
both pleasing to the eye and purifying 
to the atmosphere. It was the home 
of Care For Cows, and Ûyåma Gaurî 
had invited me to this place where she 
spent a few days each week tending 
to V®ndåvana’s abandoned and in-

jured cows, calves, and bulls. 
It felt good in that yard: The smell 

was country-fresh, a smell of cows, hay, 
cow dung, and all things good and clean. 
Over the brick wall, an empty yard that 
later in the day would house around 
ninety full-grown cows and bulls was 
at present the roaming ground of a 
solitary huge gray bull named Baba. 
In the distance, through the hayshed, 
I could see a fenced area at whose 
gate stood about twenty young cows 
and bulls, all under a year old, all too 
little to mingle with the grown ups. I 
would later refer to this area as “the 
playpen,” but for now it was just the 
cow yard, and its inhabitants were  
curious about my arrival.

It was then that I saw that little  
chocolate-brown calf I mentioned. 

Lying against the brick wall, propped 
up by pillows and bags of hay, she lay 
soaking in the warm morning sun. 
Her eyes were closed, and they bare-
ly moved as we approached. 

“This little one came in two days 
ago,” Ûyåma Gaurî told me. “She was 
found by devotees who were on their 
way to the Dauji temple in Gokul. 
Her leg is broken and her hip is dis-
located. She has these open wounds 
on her side, and we don’t know how 
seriously hurt she is internally. She 
was lying there for a week. No one 
did anything to help her. The devo-
tees picked her up, put her in their car, 
and returned to town. They brought 
her straight here. We’re not sure if 
she’ll make it.”

Proud to Be a Cow-Lover

Well, it’s right about here that the 
story becomes a heart-wrencher. It’s 
hard to hear things like this about 
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raised because they’ve been so poorly 
treated, or run away in fear when they 
hear a loud voice. But in truth it’s a 
good thing to be given an in terms of 
one’s eternal relationship with K®ß∫a, 
and His relationship with His dearly 
beloved cows.

K®ß∫a is worshiped as namo 
brahma∫ya-devåya. His first busi-
ness is to give protection to the cows 
and the bråhma∫as. (Ûrîla Prabhu-

påda letter, June 16, 1974)
Most of us might very likely go 

through life without having to give 
a second thought to the cows of 
V®ndåvana. In some ways that wouldn’t 
be so bad, because it’s hard to see their 
state, painful to watch them brought 
in to the Care For Cows clinic with 
horrific injuries. It’s heartbreaking 
to watch them cringe when a hand is 

tivates all the cows. (Stava Målå, Ûrî-
la Rüpa Gosvåmî)

These simple lines are valid, es-
sential knowledge. But I can’t say 
I’ve full realized it. Most of us are a 
long way from appreciating K®ß∫a 
with the same sentiments that the 
gopîs do, or with the understanding 
that great personalities such as Ûrîla 
Rüpa Gosvåmî possess about the inti-
mate pastimes of K®ß∫a in His abode 
of Goloka V®ndåvana. Yet this brief 
journey into the world of abandoned 
and abused cows in V®ndåvana was 
starting to have an effect on me. It is 
bound to give one a lot to think about 
in terms of one’s eternal relationship 
with K®ß∫a, and His relationship with 
His dearly beloved cows.

K®ß∫a is worshiped as namo 
brahma∫ya-devåya. His first business 
is to give protection to the cows and 
the bråhma∫as.” (Ûrîla Prabhupåda 
letter, June 16, 1974)

Most of us might very likely go 
through life without having to give 
a second thought to the cows of 
V®ndåvana. In some ways that wouldn’t 
be so bad, because it’s hard to see their 
state, painful to watch them brought 
in to the Care For Cows clinic with 
horrific injuries. It’s heartbreaking 
to watch them cringe when a hand is 

Dr. Lavania treats Pushpa (left), who 
is so comfortable that she has fallen 

asleep. Above, the author sits with 
Pushpa one week after her rescue. At 

right, V®ndå Devî pets a contented 
cow named Gopi.

God’s tiny creatures. It’s harder to 
see it in person. You might wonder 
if I’m just some bleeding-heart cow-
lover who’s trying to “campaign” for 
some mistreated cows. Well, sure I’m 
a cow-lover—any devotee would have 
to be, almost by default. The Vedic 
scriptures are full of references to 
these most exalted animals who are 
the favorite of the Supreme Person-
ality of Godhead, Lord K®ß∫a. 

K®ß∫a is the very life and soul of 
the damsels of Braja. His entire body 
is covered with the fine dust raised by 
the hooves of calves, and He carries a 
flute tucked into the dhotî tied around 
His waist. His mellifluous voice cap-



   20   BACK TO GODHEAD   •   july / august 2006

raised because they’ve been so poor-
ly treated, or run away in fear when 
they hear a loud voice. But in truth 
it’s a good thing to be given an oppor-
tunity to give time, service, and love 
to a tiny V®ndåvana cow who can’t 
stand, can’t move, and has no energy 
to even raise her head to feed. There’s 
a chance of coming closer to K®ß∫a 
in caring for these cows, understand-
ing their specialness, and knowing for 
a brief moment why it is that K®ß∫a 
prefers their company every single 
day. Or why the planet where He re-
sides is called Goloka V®ndåvana, 
which means “planet of the cows.” 
It’s no accident—He is the Lord of 
all creation, yet he chooses to spend 
His days with cows. That’s definitely 
some kind of wonderful. 

Just like Brahmå is offering a pray-
er, surabhîr abhipålayantam. “K®ß∫a, 
Govinda, You are so fond of Your su- 
rabhi cows that You are always en-
gaged in taking them to the forest and 
enjoy with Your cowherd boys.” The 
Måyåvådî will think, “What is this? 
God has become a cowherd boy? How  
is that? He must be very exalted. How  
is it that He is a cowherd boy?” But he 
does not know the nature of the Lord. 
He’s free. He loves everyone. He loves 
His great devotee, He loves the cows,  
He loves the calves, He loves the trees,  
fruits, flowers, water, everything, be- 
cause everything is a manifestation of  
His energy. (Ûrîla Prabhupåda, Lec- 
ture on Ûrîmad-Bhågavatam 1.8.44,  
Los Angeles, May 6, 1973)

And there I was, standing in a cow 
yard, knowing that despite the fact 
that the most holy of holy sites, Sri 
Radha-kund, was a few miles away, 
or that a proliferation of temples of 
K®ß∫a surrounded me, or that the 
most worshipable Govardhan Hill 
was close by, still I was standing in 
the right place, the best place, the only 
place I wanted to be: right amongst 
K®ß∫a’s cows. 

V®ndåvana is within the sacred area 
known as Braja, which means “pas-
turing grounds” in Sanskrit. Scrip-
tures such as Ûrîmad-Bhågavatam 
and Caitanya-caritåm®ta repeatedly 
mention how significant it is that the 
most holy place of K®ß∫a’s pastimes 
is within pasturing grounds. Unfortu-
nately, due to the development of the 

Every morning at approx-
imately 6:30 A.M., Ûrî Gopåla 
K®ß∫a enters Nanda Mahårå-
ja’s cowshed to milk the tran-
scendental cows. As K®ß∫a calls 
each cow, they respond by moo-
ing and immediately surround 
K®ß∫a. Then Ûrî K®ß∫a bends 
down, holding a golden milk 
pail between His knees, and 
milks some cows.

K®ß∫a directs the cowherd 
boys to milk other cows, and He 
lovingly caresses the cows in be-
tween milking. Govinda also en-
sures that each calf drinks milk 
to its full satisfaction.
		  Ûrîla K®ß∫adåsa  
		  Kaviråja Gosvåmî
		  Govinda-lîlåm®ta

One should gently scratch 
the body of a cow, offer her a 
mouthful of green grass, and 
reverentially circumambulate 
her. If cows are maintained 
nicely and comfortably, Lord 
Gopåla will be pleased.
		     Gautamîya-tantra

Seeing a calf with its mouth 
pierced by a sharp straw, Ûrî 
Rådhå felt unhappy. With tears 
in Her eyes, Rådhå immediate-
ly dressed the calf’s wound with 
red kumkum.
	         Ûrîla Rüpa Gosvåmî
	         Ujjvala Nîlama∫i

These Surabhi cows are just like 
cintåma∫i jewels that fulfill all 
desires. Their happy calves are 

like pleasant summers. Their 
mooing is the most beautiful po-
etry. They lift their ears to hear 
the sound of K®ß∫a’s flute.”
	           Ûrîla ViΩvanåtha 
	           Cakravartî Êhåkura
		  Vraja-riti-cintåma∫i

All glories to Lord K®ß∫a’s pet 
bull Padmagandha, whose hand-
some horns are covered with 
gold and studded with pearls, 
whose hooves are splendidly 
decorated with sapphires, and 
whose splendid neck is decorat-
ed with a swinging garland of 
reddish flowers.
		     Ûrîla Raghunåtha 
		     Dåsa Gosvåmî 
		     Vraja-vilåsa-stava

The cows of V®ndåvana are 
called kåmadhenus because they 
fulfill all desires like cintåma∫i 
gems. As the summer season 
is ornamented with blooming 
ku†aja flowers, the cows are dec-
orated with happy calves. All the 
cows of V®ndåvana are expan-
sions from Goloka.
	         Ûrîla Kavi-kar∫apura
	         Ånanda V®ndåvana 
	              Campü

I can be worshiped within the 
cows by offerings of grass and 
other suitable grains and para-
phernalia for the pleasure and 
health of the cows. 
	       Lord Ûrî K®ß∫a
	       Ûrîmad-Bhågavatam 
	            11.11.43

Scriptural Praise for Cows

town of V®ndåvana and the hold that 
greedy land-owners have on it, there 
are no pasturing grounds left for the 
cows, and they are forced to forage 
amongst rubbish piles and along the 
streets for food. Just like little Kama-
la, whose story opened this article—
she was pushed into traffic by a large, 
hungry bull.

However, her story has a happy 
ending: 

A kind lady reported the accident 
to Care For Cows, and within fifteen 
minutes I was loaded onto their ricksha 
and taken to their clinic. My wounds 
were cleaned of the motor oil, and my 
legs were set in casts. I was then given  
a private room and a diet of fresh  
grass, hay, and barley flour. After a  
few days I could stand for about fif-
teen minutes at a time. A cowherd 
looked after me, giving me fresh  
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is now named Pushpa (“flower”)—
have found a home. Care For Cows 
doesn’t just heal patients like Kamala 
and Pushpa—it gives them a home for 
life. They’re not returned to the streets 
once they’re well to suffer the same 
fate. When they grow, they spend their 
days on a few acres of borrowed land 
not far from the Care For Cows yard. 
In the afternoons, they return to the 
yard that Baba occupies alone in the 
mornings—he was also a victim of a 
broken leg in his youth, and is retired 

Tender loving care 
at the Care For  
Cows cow-wash 
(top). At left and 
above, samples of 
cow-dung art on the 
compound walls.

water, massages, and encouragement. 
After a month my casts were removed, 
and thanks to Care For Cows, I can 
walk normally again. 

Care For Cows exists because of the 

efforts of Kürma Rüpa Dåsa, a disciple 
of Ûrîla Prabhupåda and a long-time 
resident of V®ndåvana. Because of his 
selfless service, cows like Kamala and 
my chocolate-colored friend—who 
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erything should be tak-
en care of. Therefore we 
say cow protection, cow 
protection.”

Cow protection is not 
a temporary campaign; to 
ignore the plight of cows is 
a very real threat against 
our human existence and 
the hope of attaining spir-
ituality. In 1915, Nobel 
Prize winner Romain Rol-
land wrote: 

To a man whose mind is 
free there is something 
even more intolerable in 
the sufferings of animals 
than in the sufferings of 
man. For with the latter 
it is at least admitted that 
suffering is evil and that 
the man who causes it is 
a criminal. But thousands 
of animals are uselessly 
butchered every day with-
out a shadow of remorse. 
If any man were to refer 
to it, he would be thought 
ridiculous. And that is the 
unpardonable crime.

It’s an “unpardonable 
crime” that K®ß∫a’s cows are suffer-
ing. But it is a mere reflection of the 
state of the earth and the conscious-
ness of its inhabitants. 

While the world suffers the ef-
fects of cow slaughter international-
ly, we can at least maintain our own 

to the yard. There they are fed well, 
brushed, and housed at night, warm 
together in the cold winter nights, se-
cure in the knowledge that they don’t 
have to risk traffic, disease, and cattle 
rustlers to get their next feed. 

Yes, I’m a cow-lover. But it’s okay 

to be a cow-lover: it’s a substantial 
thing. Ûrîla Prabhupåda said during 
a lecture: “So our K®ß∫a conscious-
ness movement is not a sentimental 
movement. It takes care of all-round 
social organization. It is not some-
thing like religious sentiment. Ev-

The photos at right 
and below are a 

graphic example of 
the success of Care 

For Cows. This is the 
same cow, Yashoda, 
before and after her 

rescue, treatment, 
and nurturing by 

the Care For Cows 
workers. On the 

opposite page, the 
whole herd gets 

special treats—fist-
sized sweet-balls 

(laddus).
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in Australia and Britain. She lives in 
Måyåpur with her husband, Jahnu- 
dvîpa Dåsa.

To help Care For Cows in V®ndåvana, 
contact Kürma Rüpa Dåsa (kurma.
rupa.acbsp@pamho.net) or visit www.
careforcows.org.

“backyard,” that place from which our  
spiritual lives emanate, Ûrî V®ndåvana- 
dhåma, and its most glorified inhab-
itants: K®ß∫a’s cows.

Anyone who meditates on Lord 
K®ß∫a’s birth, His protecting the cows, 
His singing charming songs with the 
gopas, and His other pastimes, will 

find himself overcome with bliss and 
love. (Gopåla-campü 1.97, Ûrîla Jîva 
Gosvåmî).

Braja Sevakî Devî Dåsî is a disciple 
of His Holiness Tamål K®ß∫a Goswa-
mi. She is the author of three books, 
and her poetry has been published 
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 Okay, I’ll admit it. For years now I’ve assumed 
that this popular Indian poster depicts Bilvamaõ-
gala Êhåkura, the blind thirteenth-century poet-

saint who wrote the K®ß∫a-kar∫åm®ta, a classic text 
on love for K®ß∫a. But I just found out that it’s some-
one else in the picture. I happened to be in an Indi-
an grocery store with a friend of mine who is now 
considered one of the world’s leading authorities on 
Sürdåsa, the blind sixteenth-century bard whose life 
in many ways parallels that of Bilvamaõgala. 

“No,” he said. “This is a blind K®ß∫a poet, all right. 
But it’s not Bilvamaõgala.” 

He claimed it was the poet who is now his field 
of expertise.

Not really satisfied (who likes to be mistaken for 
so many years?), I quickly visited an old friend, an 
early disciple of Ûrîla Prabhupåda. He’ll know for 
sure, I thought.

As I brought the picture before my Godbrother, 
he laughed. 

“Yes, I asked Prabhupåda about that print,” he 
said.

“What did he say?” I asked, hardly able to con-
tain myself. 

“He said that it was a picture of Sürdåsa and K®ß∫a, 
but when I pressed him, mentioning Bilvamaõgala 
Êhåkura, he said, ‘Why not? Blind poet—it can be 
either one. Their pastimes are like twins.’’’

Hmm. Pastimes are like twins? I decided I had to 
look into their lives to see what Prabhupåda was re-
ferring to.

Bilvamaõgala and Sürdåsa

Most ISKCON devotees do not focus in on Sür-då-
sa, and neither will most of this article. Bilvamaõgala 
was one of the few poets Lord Caitanya enjoyed lis-
tening to when He was in heightened states of spiri-
tual ecstasy. This exceptional composer of verse went 
by other names, too, such as LîlåΩuka. Ûuka means 
“parrot,” and the name was given to him by his guru 
Somagiri because of the mellifluous way in which he 
described the loving lîlå, or pastimes, of Ûrî K®ß∫a, the 

The lives of two blind poets,  
both of whom were great devotees  

of K®ß∫a, are often merged  
in popular depictions.

by Satyaråja Dåsa

Blind Visionaries 
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The Twin Lives of  
Bilvamangala Thakura and Surdasa
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Supreme Personality of Godhead.
According to traditional biogra-

phies, he is said to have lived centu-
ries before the scholarly determined 
thirteenth, but tradition also holds 
that he lived for seven hundred years, 
which makes dating his time on earth 
difficult. He was among the chief dis-
ciples of Viß∫usvåmî, one of the great 
teachers of the Rudra sampradåya, a 
traditional Vaiß∫ava lineage.

From his writings it is clear that he 
was initially given to the impersonal-
istic understanding of Ådi Ûaõkara 
(circa eighth century C.E.). In oth-

er words, he viewed God as formless 
and the goal of life as merging into 
God’s essential being. Under the pa-
tronage of King KulaΩekhara of Ker-
ala, however, Vaiß∫avism, or the per-
sonalistic view of the Supreme, was 
gaining in popularity, and the orig-
inal Vedic version—that God is the 
Supreme Being and we exist to serve 
Him, not to merge into Him—was 
again rising to the fore. Bilvamaõ- 
gala caught on to this conception and 
became one of its most outstanding 
representatives.

Ûrîla K®ß∫adåsa Kaviråja Gosvåmî 

(sixteenth century), the author of the  
Caitanya-caritåmåta, by way of ex-
plaining the first verse of Bilvamaõ-
gala’s most famous work, indeed tells 
us that the author was first given to 
worldly attachments; then he culti- 
vated kevala-jñåna, or contemplation  
of the impersonal Brahman; finally, 
he became a great devotee of Lord 
K®ß∫a.

Born in a bråhma∫a family in 
South India, he lived on the eastern 
bank of the holy river Krishna-Ven-
na. His learning was vast, but in his 
previous life, though he had made 

tremendous spiritual ad-
vancement, he was unduly  
attached to sex. This ten- 
dency carried over into his 
current incarnation. Ac- 
cordingly, as Bilvamaõga- 
la he reached a certain 
point in his spiritual evolu-
tion and then had an illicit 
sexual liaison with a well-
to-do musician and harlot 
named Cintåma∫i.

Passionate 
Determination

Cintåma∫i lived on the 
opposite bank of the river, 
and so, with great determi-
nation, he used to visit her 
every night. He was so de-
voted to this prostitute that 
even when he was perform-
ing his father’s death cere-
mony (Ωråddha), he told the 
priests, “Make haste! Make 
haste! I have to go.”

On that particular night, 
in fact, he had to undergo 
especially severe austerities 
to get to her home. It was a 
terribly stormy night, and to 
get across the river would 
be even more difficult than 
usual. But this wouldn’t 
sway him. He came to the 
bank of the Krishna-Ven-
na, as was his custom, and 
finding no boat, risked his 
life to cross the terrible 
river. With waves crash-
ing down all around him, 
he began swimming across 
the raging current. 

     Only 
$19.95
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In the meantime, the prostitute 
Cintåma∫i was thinking, “It is so late, 
and raining so hard. Surely Bilvamaõ-
gala won’t come in such conditions, 
even to see me.” 

She bolted the door and retired to 
her bedroom.

As she snuggled up in her warm 
bed, poor Bilvamaõgala was drown-
ing in the middle of the fierce river. 
He desperately grabbed onto what 
he thought was a log. When he final-
ly reached the shore, he discovered 
that it was actually a corpse. Uncon-
cerned in the least, he quickly pro-
ceeded to the door of his beloved’s 
house. But, much to his disappoint-
ment, he found the gate bolted from 
within. He shouted her name with all 
his might, but it was to no avail. His 
cries were drowned out by the deaf-
ening thunder, boisterous winds, and 
torrential rains beating down on the 
windows and walls. What could be 
done? In his passion to see his lover, 
nothing could dissuade him.

The walls were too high for him to 
scale. Still, he tried. Having nothing 
else to hold on to, he seized a snake 
clinging to the wall. He succeeded in 
leaping over but fell heavily to the 
ground on the other side. The loud 
thump brought Cintåma∫i to the spot, 
where she saw the pitiable Bilvamaõ-
gala in a wretched condition.

Cintåma∫i carried him into the 
room and there nursed him tender-
ly as he balanced between life and 
death. Observing his mad love for her, 
she was reminded of a truth she had 
heard in her youth, that such love is 
actually meant for God. 

Inspired, she looked at him and 
shouted, “What a great fool you are! 
Shame on your learning! I am always 
conscious of my own wicked life and 
profession, but you are completely 

in the dark about who you actually 
are. Had you been attached to God 
in the way you are to me, you would 
have been a saint.”

The Clarion Call of Truth

Cintåma∫i’s words rang true for 
young Bilvamaõgala. She had unwit-
tingly become his vartma-pradarΩaka-
guru, or the guru who initially shows 
one the way to the highest truth. So 
inspiring were her words that he im-
mediately resolved to change the 
course of his life, moving headlong 
into spiritual concerns. She too re-
nounced the world, giving up all her 
ill-acquired fortunes.

The very next day Bilvamaõgala  
started for V®ndåvana, the land of 
Lord K®ß∫a. But on the way he saw 
another beautiful woman, the wife of 
a bråhma∫a, and became enamored 
by her. Losing sight of his newfound 
spiritual determination, he began fol-
lowing this lovely bråhma∫î, hoping 
to attract her attention. Intelligently, 
she led him to her respectable fami-
ly, and Bilvamaõgala came into their 
house. 

The woman immediately went to 
her husband, saying, “This man is 
following me. Please discern his in-
tentions.”

The bråhma∫a addressed Bilvamaõ-
gala, “My dear sir, you appear to be 
a very nice gentleman—a renunciant. 
From your appearance I can under-
stand that you come from an aristo-
cratic family as well. But why are you 
following my wife?”

“Because I want to embrace her,” 
Bilvamaõgala replied. 

“Come then, I will arrange for  
you to attain your goal,” the bråh-
ma∫a announced. 

Then, with a plan in mind, he told 

his wife, “Here is a guest, and he wants 
to embrace and kiss you. Decorate 
yourself nicely so that he might en-
joy your beauty.” 

The wife did as her husband asked, 
and when Bilvamaõgala came before 
her, seeing how accommodating both 
she and her gentle husband were he 
again realized what a fool he was.

He resolved to make a permanent 
solution to his problem and asked the 
bråhma∫a lady, “My dear mother [a 
term of deep respect], will you kindly 
give me a pin from your hair?” 

Although bewildered by his re-
quest, she took a pin from her beau-
tiful locks and handed it to him. 

He then took the pin and pierced 
his own eyes, saying, “These eyes are 
my enemies! May they now only look 
upon K®ß∫a.” 

While the tradition does not en-
courage ordinary people to adopt such 
drastic measures, the story is meant to 
show the intensity of this saint’s de-
termination and his particular reme-
dy for his relentless affliction.

Seeing K®ß∫a

Bilvamaõgala then continued to-
wards V®ndåvana. As he neared its 
holy precincts, a young boy, seeing 
the difficulty that the now blind Bil-
vamaõgala was enduring, took His 
hand and began leading him the  
rest of the way. The blind bard soon 
realized that it was K®ß∫a Himself.  
As they moved ever closer to V®ndå- 
vana, K®ß∫a pulled away from His 
hand. 

“I have to go now. My mother is 
calling Me. If I don’t go now and take 
My lunch, she’ll be very angry.”

“No, you can’t go,” Bilvamaõgala 
said. “I won’t let you.” 

But K®ß∫a got away. 

So inspiring were Cintamani’s words that 
Bilvamangala immediately resolved to change the course 

of his life, moving headlong into spiritual concerns.
. . .
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He somehow managed to pull His 
hand out of Bilvamaõgala’s, who then 
called out, “You can pull Your hand 
from mine, but You cannot take Your-
self from my heart. I have imprisoned 
You there.”

Bilvamaõgala then made a place 
for himself at Brahma-kund, a holy 
site in V®ndåvana, to perform auster-
ities for the rest of his life. One day, 
however, K®ß∫a again came to Bil-
vamaõgala. 

“My dear sir,” He addressed the 
blind renunciant, “why are you liv-
ing so humbly, practicing such se-
vere austerities? Why don’t you take 
some milk?”

“Who are You, my dear boy?” Bil-
vamaõgala inquired. 

“I am a cowherd boy,” K®ß∫a re-
plied. “If you like, I can supply you 
with milk every day.” 

Bilvamaõgala agreed, and from 
then on K®ß∫a daily brought him a 
small supply of milk.

It is said that Bilvamaõgala re-
mained at Brahma-kund for seven 
hundred years and performed tapasya, 
or penance. When he would sing his 
sweet songs about K®ß∫a, that sing-
ing would quickly drag K®ß∫a to the 
spot. K®ß∫a would be unable to con-
centrate on what He was doing, and 
He would leave everything and go to 
where Bilvamaõgala was singing His 
glories. K®ß∫a would come and sit in 
front of him and listen, as depicted 
in the painting.

Twins of a Fashion 

Sürdåsa’s story is not as colorful as 
Bilvamaõgala’s, and as already men-
tioned, it’s of less interest to the Hare 
K®ß∫a movement—Bilvamaõgala is 
our Sürdåsa. 

There are other distinctions be-
tween the two poets: Sürdåsa’s poet-

ry was in the proto-Hindi language  
of Brij Bhasha, while Bilvamaõgala 
wrote in Sanskrit. Sürdåsa was con- 
genitally blind, unlike Bilvamaõga-
la, whose attraction to women and 
his determination to defeat that at-
traction is what caused his blind-
ness. While Sür’s magnum opus is the  
Sür Sagara (“Ocean of Sür”), Bil-
vamaõgala is known for the K®ß∫a-
kar∫åm®ta, though both works share 
much in common. They both speak  
of overcoming all obstacles to sur-
render to K®ß∫a and explain that 
the sweetest love is found at His  
lotus feet.

The confluence of these poetic tra- 
ditions has made many historians 
wonder about the overlap—just who 
is borrowing from whom? After all, 
Bilvamaõgala’s extraordinarily long 
life would allow the borrowing to go 
either way. Or are there really two 
stories here? Should they be con-
flated into one? In fact, the two have 
flowed into each other in numerous 
devotional biographies of the seven-
teenth century, and they even merge 
triumphantly in film and comic book 
adaptations. People can’t seem to get 
it straight. Sometimes Sür’s story is 
told with a little extra spice: There is a 
woman involved, as in the Bilvamaõ-
gala version, and his blindness comes 
as a result of his lust. Other times Bil-
vamaõgala is born blind, like Sür, and 
verses from the Sür Sagara are attrib-
uted to him.

Stories to Inspire Us 

Interestingly, Sür (süra) means “sun,”  
the intense light of which has caused 
much blindness in India. And be-
cause Sür the poet was known by that 
name, it has come to refer colloqui-
ally to blind people in general, espe-
cially those who happen to be some-

what saintly. This could also account 
for the occasional conflation of the two 
poets. Perhaps this is also why Pra- 
bhupåda seemed unconcerned about 
their distinct identities.

The basic thing to remember, it 
seems, is that there’s a certain bhå-
va, or emotion, to these stories—and 
to the poetry—and that’s that love 
of K®ß∫a is the goal of life. Both Bil-
vamaõgala and Sür sing of a beautiful 
Lord with large lotus eyes and a dark 
blue complexion; raven black hair that 
curls about His ears, sometimes fall-
ing into His face; a bewitching smile; 
and a collection of flutes that conspire 
to make beautiful music.

There is something else to learn 
from their stories, too. They are meant 
to provoke thought, to inspire in us a 
particular question: What exactly does 
it mean to be blind? When we look at 
Dh®taråß†ra, the evil king mentioned 
in the Bhagavad-gîtå, we are confront-
ed with true blindness. 

Indeed, as Ûrîla Prabhupåda tells 
us, “Dh®taråß†ra was blind from birth. 
Unfortunately, he was also bereft of 
spiritual vision.” 

Here is the distinction between this  
particular king and the two poets in 
question. Prabhupåda would never 
think of these three as triplets, since 
Bilvamaõgala and Sürdåsa were great 
devotees and Dh®taråß†ra knew a dif-
ferent blindness altogether. This, it must 
be said, is why Prabhupåda viewed 
Bilvamaõgala and Sür as twins—and 
as visionaries who pave the way for 
all aspiring devotees. 

Satyaråja Dåsa, a disciple of Ûrîla Pra- 
bhupåda, is a BTG associate editor. 
He has written over twenty books. He 
lives with his wife and daughter near 
New York City.	  

Bilvamangala told Krsna, “You can pull 
Your hand from mine, but You cannot take Yourself 

from my heart. I have imprisoned You there.”
. . .
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Ca  l e ndar  

This calendar is calculated for 
Måyåpur, West Bengal, India. The 
dates, derived from a lunar calen- 
dar, may vary by one day for other 
locations. For the exact dates  
for your area, go to www.krishna.
com/calendar.

Because the Hare K®ß∫a move- 
ment comes in disciplic line from 
Caitanya Mahåprabhu, the calen- 
dar includes not only dates rele- 
vant to all followers of the Vedic 
tradition but also dates relating  
to Lord Caitanya’s associates  
and prominent spiritual masters  
in His disciplic succession.

Month of Våmana
(June 12–July 11)

JULY

7— Ûayanå EkådaΩî. Fasting 
from grains and beans. 

11—Disappearance anniver- 
sary of Ûrîla Sanåtana Go- 
svåmî, one of the six Gosvåmîs 
of V®ndåvana. First month of  
Cåturmåsya begins (fasting from 
green leafy vegetables).

Month of ¸rîdhara
(July 12–August 9)

15—Disappearance anniversary 
of Ûrîla Gopåla Bha††a Go- 
svåmî, one of the six Gosvåmîs 
of V®ndåvana.

18—Disappearance anniversary 
of Ûrîla Lokanåtha Gosvåmî, a 
great devotee of Lord Caitanya.

19—Anniversary of incorpora-
tion of ISKCON, in New York 
City, 1966.

21—Kåmikå EkådaΩî. Fasting 
from grains and beans.

AUGUST

5—Pavitropanå EkådaΩî. Fasting 
from grains and beans. Jhulana 
Yåtrå (swing festival) of Ûrî Ûrî 
Rådhå-Govinda begins.

6—Disappearance anniversary  
of Ûrîla Rüpa Gosvåmî, one of 
the six Gosvåmîs of V®ndåvana. 
Disappearance anniversary of 
Ûrîla Gaurîdåsa Pa∫∂ita, an asso-
ciate of Lord Caitanya.

9—Jhulana Yåtrå ends. Appear-
ance anniversary of Lord Balarå-
ma. Fasting till noon, followed by 
feasting. Second month of Cåtur-
måsya begins (fasting from yo-
gurt).

Month of H®ßîkeΩa
(August 10–September 7)

10—Anniversary of the departure 
of His Divine Grace A. C. Bhakti- 
vedanta Swami Prabhupåda to 
the United States in 1965.

16—Ûrî K®ß∫a Janmåß†amî, ap-
pearance anniversary of Lord 
K®ß∫a. Fasting till midnight, fol-
lowed by a break-fast of EkådaΩî 
prasådam (no grains or beans). 
Feasting tomorrow. Call your 
local Hare K®ß∫a temple for a 
schedule of events.

17—Appearance anniversary of 
His Divine Grace A. C. Bhakti- 
vedanta Swami Prabhupåda, 
Founder-Åcårya of the Interna-
tional Society for Krishna Con-
sciousness. Fasting till noon, fol-
lowed by feasting.

19—Annadå EkådaΩî. Fasting 
from grains and beans.

29—Appearance anniversary of 
Ûrîmatî Sîtå Devî, the consort 
of Ûrîla Advaita Åcårya.

SEPTEMBER

1—Ûrî Rådhåß†amî, appear-
ance anniversary of Ûrîmatî 
Rådhårå∫î, Lord K®ß∫a’s eter-
nal consort. Fasting till noon, 
followed by feasting.

4—ParΩvå EkådaΩî. Fasting 
from grains and beans. (Fasting 
till noon today for Ûrî Våmana-
dvådaΩî tomorrow.)

5—Ûrî Våmana-dvådaΩî, appear-
ance anniversary of Lord Vå-
mana, Lord K®ß∫a’s incarnation 
as a dwarf bråhma∫a. Appear-
ance anniversary of Ûrîla Jîva 
Gosvåmî, one of the six Go- 
svåmîs of V®ndåvana.

6—Appearance anniversary of 
Ûrîla Bhaktivinoda Êhåkura,  
father of Ûrîla Bhaktisiddhånta 
Sarasvatî Êhåkura (Ûrîla Pra-
bhupåda’s spiritual master), and 
a pioneer in spreading K®ß∫a 
consciousness in English. Fast-
ing till noon, then feasting.

7—Disappearance anniversa-
ry of Ûrîla Haridåsa Êhåkura, 
foremost teacher of chanting 
Hare K®ß∫a. Anniversary of Ûrî-
la Prabhupåda’s accepting san-
nyåsa, the renounced order of 
life. Third month of Cåturmåsya 
begins (fasting from milk).

Lord Ûrî K®ß∫a

P
ainting by M

uralîdhara D
åsa
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S P I R I T U A L   P L A C E S

 Emerging from the Calcut-
ta Metro station is always a bit of 
a shock. The Metro, or subway as 

this native New Yorker never fails to 
call it, is a source of great pride for 
Calcuttans. Clean and orderly even 

At this important Gau∂îya Vaiß∫ava holy place 
just north of Calcutta, a great festival is held each 

year to commemorate a life-changing event.

Text and photos by Parama Sevå Dåsa

Panihati
Inspiration on the Ganges

by Western standards, its marble and 
granite stations are remarkably well 
kept. The German-made train cars 
offer a comfortable, although by no 
means luxurious, ride. No polluting, 
graffiti, or spitting is tolerated in ei-

Clay deities of Rådhå-K®ß∫a (left), probably installed for a 
particular festival, stand beneath a massive banyan tree under 
which Lord Nityånanda once stood. Above, a priest offers a 
burning ghee-wick lamp to deities in the Panihati temple.
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ther the stations or the cars. Unfortu-
nately, the protected environment of 
the Metro quickly dissipates as soon 
as one reaches street level. 

Surfacing from our subterranean 
haven, my travel companions and I 
are quickly caught up in the inces-
sant motion of the crowd. There is 
no choice but to catch the wave and 
ride with it. Threatened to be caught 
in its under-toe, we pick up the pace 
and start forward. 

Today we’re visiting an important 
Gau∂îya Vaiß∫ava place of pilgrimage, 
Sri Panihati Dhama. The Hare K®ß∫a 
temple in Atlanta, where I have lived 
for the last thirteen years, is named 
New Panihati Dhama after this holy 
site. My traveling partners today are 
Amitejas Dåsa and Am®ta Jîvanî 
Dåsî, who also reside in Atlanta but 
are originally from Calcutta. 

Although we have all visited Pani-
hati many times, this is our first expe-
rience traveling exclusively by public 
transportation. After a short bicycle- 
rickshaw ride to a Metro station, it 
took only thirty-five minutes to reach 
the northernmost station, Dum Dum 
—named after the famous hollow-
tipped bullets the British produced 
here. 

An Eastern Railway station ad-
joins the Metro, and we buy tickets 
to ride the local train for three sta-
tions to Sodapur. Outside the Sodapur  
station we are directed to the nearby 
auto-rickshaw stand. A three-and-half 
rupee ride drops us off right near the 
Ganges at Panihati. 

Lord Nityånanda’s Tree

At the heart of Panihati is a ghat, 
a series of large concrete steps lead-
ing into the river. Today, some have 
come to pay respects to the holy Gan-
ges, while others are here to do their 
laundry, have a bath, or just to sit with 
friends and chat. Nearby is a dock 
where a ferry can be boarded. Seeing 
it, I’m reminded that Ûrîla Prabhu- 
påda wanted to implement speed boat 
service from Calcutta to Måyåpur, 
with a stop at Panihati. 

Just next to the ghat is a large ban-
yan tree associated with a pastime of 
Lord Nityånanda Prabhu’s. It is said 
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to be over seven hundred years old. 
Once, Raghunåtha Dåsa Gosvåmî, 
one of Lord Caitanya Mahåprabhu’s 
principal followers, came to Paniha-
ti to get the audience of Nityånanda 
Prabhu. When Raghunåtha Dåsa ar-
rived, he saw Nityånanda Prabhu sit-
ting beneath this very tree with His 
devotees, like the effulgent sun sur-
rounded by so many planets in or-
bit. The account of what transpired 
that day constitutes one of Gau∂îya 
Vaiß∫avism’s most famous stories.       

The only son of a wealthy landown-
er, Raghunåtha Dåsa had wanted to 
leave his opulent home and become a 
sannyåsî, a renunciant. He was com-
pletely dedicated to the lotus feet of 
Ûrî Caitanya Mahåprabhu, and neither 
his family’s great wealth and influ-
ence nor a beautiful young wife could 
stop him from trying to leave home. 
His father even hired bodyguards to 
check his son from stealing away in 
the middle of the night.

After having been instructed by 
Caitanya Mahåprabhu to remain as a 
responsible married man, Raghunåtha 
Dåsa was unsatisfied. Knowing well 
that the best way to obtain the favor of 
Lord Caitanya would be through Lord 
Nityånanda, Raghunåtha Dåsa under-
stood that he should humbly submit 
himself to Nityånanda Prabhu.

It was at this very spot that Ni-
tyånanda Prabhu gave Raghunåtha 
Dåsa His mercy. Placing His divine 
foot on Raghunåtha Dåsa’s head, the 
Lord instructed him to arrange a pic-
nic of cîra-dahi (yogurt and chipped-
rice) for all the devotees.

Raghunåtha Dåsa immediately sent 
for the necessary ingredients: yogurt, 
chipped-rice, sweets, bananas, and 
sugar. Soon the feast was under way. 
When devotees heard of the festival, 
they came from all over, and before 
long there were so many that no one 
could count them all. It became so 
crowded that some even had to go into 
the Ganges to eat. While enjoying the 
cîra-dahi, Nityånanda Prabhu instruct-

A deity of Raghunåtha Dåsa 
Gosvåmî sits on the altar in his 
memorial tomb, accompanied by 
photos of previous spiritual masters 
connected with the temple.
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ed everyone to chant “Hari, Hari,” and 
they all felt great ecstasy. 

Situated directly on the Ganges, 
only ten miles north of Calcutta, Pan-
ihati has historically been known as 
a trading center for rice. Indeed, the 
name Panihati denotes a marketplace 
on the water. As the festival took place 
at the height of summer, just as the 
monsoons would be beginning, the 
cîra-dahi preparations would be per-
fect as a cooling meal for all of Nit- 
yånanda Prabhu’s associates. Every 
summer this festival still takes place, 
attended by 100,000 devotees. 

The tree under which Nityånanda 
Prabhu sat is impressive. It is clearly 
very old. It is elevated off the ground 
by several feet, and is surrounded by 
a circular concrete retaining wall. 

Today we are lucky to find clay de-
ities of Rådhå and K®ß∫a beneath the 
tree, perhaps left there after a recent 
festival. Smaller banyan trees surround 
the central trunk, forming a large can-
opy blocking out the sun like a huge 
umbrella. Beneath the tree is a small 
structure where devotees come to sing 
hymns and perform religious ceremo-

nies. Some use it to have a picnic, or 
just relax in the shade. It is nothing 
more than a concrete roof, floor, and 
pillars, but it is enough. Today two sis-
ters are availing themselves of it to 
perform a Ωråddha ceremony in hon-
or of their deceased father. 

Temple Årati

Knowing that the local temple will 
close its doors just after noon, we 
start walking towards it, only some-
what certain that we can remember 
where it is. A few minutes later, we 
spot its gate and hope that we will be 
in time to see the deities. Inside the 
gate, a group of women are sitting in 
the shade chatting good-naturedly. 
By their conch-shell bangles, cotton 
printed saris, and the vermilion dec-
orating their foreheads, it is apparent 
that they are all local housewives.

This temple has great historical  
significance. At the very site where 
the temple is located was the resi-
dence of Råghava Pa∫∂ita, one of 
Lord Caitanya’s closest associates. 
Indeed, it was here that Nityånanda  

Sri Panihati 
Dhama sits on the 

bank of the Ganges 
(left). At right, 

pilgrims perform a 
ceremony in honor 

of a deceased 
family member. 
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Prabhu often came to dance and feast 
with His followers. Råghava Pa∫∂ita 
and his sister Damayantî Devî were 
always absorbed in serving Lord Cai-
tanya and Lord Nityånanda. They 
were best known for the food they 
offered to Them with great devotion. 
It was commonly said that Ûrîmatî 
Rådhårå∫î Herself cooked in Dam-
ayantî’s kitchen.

Before the altar doors are opened, 
we make our way to the small muse-
um adjacent to the temple hall. In-
side is a display containing examples 
of the dishes that Damayantî would 
cook for Mahåprabhu. She would cook 
enough to last one year and was so 
expert that she could even make de-
licious sweets from the mud of the 
Ganga. These would be labeled, dated 
with a shelf-life, and packed careful-
ly in bags to be brought by Råghava 
Pa∫∂ita to Lord Caitanya in Jagan-
natha Puri. It was a custom that the 
devotees from Bengal would visit Ja-
gannatha Puri every year for the Ra-
thayåtrå celebration there. During 
this time, Råghava Pa∫∂ita and his 
associates would carry the bags full 
of prasådam to Lord Caitanya. 

Within the museum there is also a 
mürti (statue) of Ûrîmatî Damayantî 
holding her bead bag, along with pho-
tos of past gurus connected to the tem-
ple. I take a few photographs and then 
proceed outside just as the årati cere-
mony in the temple is beginning. The 
elderly priest lays some cymbals and a 
gong out for the congregation to play 
and then opens the altar doors, leav-
ing the metal gates locked. 

The altar room itself is elevated 
from the rest of the temple by a raised 
platform. There are three sets of doors, 
and once they are opened we are able 
to have the audience of Gaura-Nitåi, 
ancient Rådhå-K®ß∫a deities, and many 
Ωålagråma-silås. The deities are situ-

ated quite inside the altar room and 
are obscured by closed gates, so They 
are difficult to view.  

A middle-aged woman picks up the 
largest pair of cymbals and leads the 
singing. Although she chants many 
mantras, she continually returns to the 
Hare K®ß∫a mahå-mantra. Meanwhile, 
a young girl with a freshly pierced 
nose grabs hold of the gong and be-
gins playing it enthusiastically, swing-
ing the hammer in a wide arc. Unfor- 
tunately her sense of timing does not  
match her enthusiasm. An elderly wo-
man rings the heavy brass temple bell 
by pulling on the long rope that dan-
gles from the ceiling, where the bell 
is securely mounted. 

It is impressive to see how so many 
local people have to come to the tem-
ple for årati. Not only have they come, 
but they are actively participating by 
holding kîrtana for the deities. Indeed, 
what service could be more pleasing 
to Ûrî Ûrî Gaura-Nitåi than the chant-
ing of Hare K®ß∫a?  

Meeting a Devotee 	
Of Prabhupåda

After the årati, the congregation 
sits patiently while the priest places a 
few drops of sanctified water on every-
one’s head. After bringing out a large 
tray of prasådam, he spoons a bit into 
everyone’s hand before leaving. 

Behind the temple is a narrow path 
where we and a few others are invited 
to sit for lunch. Afterwards, a man no-
tices the fifty-year-old camera around 
my neck and strikes up a conversa-
tion. He tells me that he works for a 
Calcutta newspaper and that photog-
raphy is his hobby. Today he and his 
family have arrived from Kardaha, an-
other important site associated with 
Nityånanda Prabhu’s pastimes. He is 
very friendly and gives me some ba-

sic directions to Kardaha as well as 
his email address. 

“Are you from ISKCON?” eventu-
ally he asks me. He then adds, “I am 
not a member of ISKCON, but I am 
actually a devotee of Ûrîla Prabhu- 
påda.”

In the courtyard of the temple 
is the samådhi (memorial tomb) of 
Råghava Pa∫∂ita. On top of it is a 
large creeper that forms a huge can-
opy overhead, blocking out almost all 
of the sunlight. 

After circumambulating the samå-
dhi while chanting Hare K®ß∫a, we 
make our way back to the ghat. Un-
der Nityånanda Prabhu’s tree, Am®ta 
Jîvanî meets an elderly woman who 
lives at Panihati. A poor widow, she 
has no home and sleeps under the 
banyan tree. Sometime ago, she heard 
about the annual festival here and 
came to get something to eat. Since 
then, she has remained here and gets 
some small donations from the pil-
grims who visit. While I feel bad for 
her precarious material situation, I 
know that she is spiritually very for-
tunate. Not everyone has the oppor-
tunity to take full shelter of a holy 
place of Nityånanda Prabhu’s pas-
times. As we bid her goodbye, Am®ta 
Jîvanî gives her some rupees, which 
she gratefully accepts.  

This year’s visit has been a very in-
spiring one, and we feel sad leaving 
such a special place. There is comfort, 
however, knowing that we will enjoy 
the cîra-dahi festival this summer back 
home at New Panihati Dhama.  

Parama Sevå Dåsa joined ISKCON  
in 1988. He is exploring nineteenth- 
century photographic techniques, us-
ing glass plates to create images. His  
work may be seen at www.sacredblue  
photo.blogspot.com. He lives near At-
lanta, Georgia.

It is impressive to see how so many local people 
have come to the temple for arati and are actively 
participating by holding kırtana for the deities.

. . .
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	       devånåµ bhagna-gåtrå∫åm
	            ®tvijåµ cåyudhåΩmabhi˙
	       bhavatånug®hîtånåm
	            åΩu manyo ’stv anåturam

devånåm—of the demigods; bhagna-gåtrå∫åm—whose 
limbs are badly broken; ®tvijåm—of the priests; ca—and; 
åyudha-aΩmabhi˙—by weapons and by stones; bhavatå—
by you; anug®hîtånåm—being favored; åΩu—at once; man-
yo—O Lord Ûiva (in an angry mood); astu—let there be; 
anåturam—recovery from injuries.

O Lord ¸iva, may the demigods and the priests whose 
limbs have been broken by your soldiers recover from 
the injuries by your grace.

   Wz Tae åd] >aaGaae_STau YaduiC^íae_ßrSYa vE
   YajSTae åd]>aaGaeNa k-LPaTaaMaÛ YajhNa( 

	       eßa te rudra bhågo ’stu
	            yad-ucchiß†o ’dhvarasya vai
	       yajñas te rudra bhågena
	            kalpatåm adya yajña-han

eßa˙—this; te—your; rudra—O Lord Ûiva; bhåga˙—por-
tion; astu—let it be; yat—whatever; ucchiß†a˙—is the re-

B O O K   S E C T I O N :  S R I M A D - B H A G A V A T A M  

Referred to as “the ripe fruit of the tree of Vedic literature,” Ûrîmad-Bhågavatam 
is the most complete and authoritative exposition of Vedic knowledge. Five thousand years ago 
the great sage K®ß∫a Dvaipåyana Vyåsa composed this purå∫a, or history, to explain the essence 

of spiritual knowledge. Here we present Ûrîmad-Bhågavatam in serialized form, 
with the original Sanskrit text, transliteration, word meanings, translation, and purports 

by His Divine Grace A. C. Bhaktivedanta Swami Prabhupåda, 
founder-åcårya of the International Society for Krishna Consciousness.
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   JaqvTaaÛJaMaaNaae_Ya& Pa[PaÛeTaai+a<aq >aGa"
   >a*Gaae" XMaé[Ui<a raehNTau PaUZ<aae dNTaaê PaUvRvTa( 

	          jîvatåd yajamåno ’yaµ
	               prapadyetåkßi∫î bhaga˙
	          bh®go˙ ΩmaΩrü∫i rohantu
	               püß∫o dantåΩ ca pürvavat

jîvatåt—let him be alive; yajamåna˙—the performer of 
the sacrifice (Dakßa); ayam—this; prapadyeta—let him get 
back; akßi∫î—by the eyes; bhaga˙—Bhagadeva; bh®go˙ 
—of the sage Bh®gu; ΩmaΩrü∫i—mustache; rohantu—may 
grow again; püß∫a˙—of Püßådeva; dantå˙—the chain of 
teeth; ca—and; pürva-vat—like before.

My dear lord, by your mercy the performer of the sacrifice 
(King Dakßa) may get back his life, Bhaga may get back 
his eyes, Bh®gu his mustache, and Püßå his teeth.

   devaNaa& >aGanGaa}aa<aaMa*iTvJaa& caYauDaaXMai>a"
   >avTaaNauGa*hqTaaNaaMaaXauuu MaNYaae_STvNaaTaurMa(

Canto 4: Chapter 6

51

Lord Brahmå concludes his petition to Lord Ûiva to restore 
the demigods’ injured bodies, and Lord Ûiva replies.

siva responds to
brahma’s requests 

52

53



   38   BACK TO GODHEAD   •   july / august 2006

                 			                     	   		    															                 					            		
	    				  

   38   BACK TO GODHEAD   •   julY / aUgust 2006

(1) What should be the aim of our 			 
	 activities?
(2) What is the name for activities to 		
	 satisfy the Supreme Godhead as 		
	 prescribed in the Vedic literature?
(3) What is the result of any activity be- 
	 sides yajña?
(4) What does karma-bandhana˙ mean?
(5) What did the demigods expect to 
	 receive after the yajña was performed 		
	 by Dakßa?
(6) What yajña should be performed in 		
	 Kali-yuga?

B O O K   S E C T I O N :   s r i m a d - b h a g a v a t a m

mainder; adhvarasya—of the sacrifice; vai—indeed; yaj-
ña˙—the sacrifice; te—your; rudra—O Rudra; bhågena—by 
the portion; kalpatåm—may be completed; adya—today; 
yajña-han—O destroyer of the sacrifice.

O destroyer of the sacrifice, please take your portion of 
the sacrifice and let the sacrifice be completed by your 
grace.

PURPORT: A sacrifice is a ceremony performed to please 
the Supreme Personality of Godhead. In the Ûrîmad-
Bhågavatam, First Canto, Second Chapter, it is stated that 
everyone should try to understand whether the Supreme 
Personality of Godhead is satisfied by his activity. •In 
other words, the aim of our activities should be to satisfy 
the Supreme Personality of Godhead. Just as in an office 
it is the duty of the worker to see that the proprietor or 
the master is satisfied, so everyone’s duty is to see whether 
the Supreme Personality of Godhead is satisfied by one’s 
activity. •Activities to satisfy the Supreme Godhead are 
prescribed in the Vedic literature, and execution of such 
activities is called yajña. In other words, acting on behalf 
of the Supreme Lord is called yajña.•One should know 
very well that any activity besides yajña is the cause of 
material bondage. That is explained in Bhagavad-gîtå (3.9): 
yajñårthåt karma∫o ’nyatra loko ’yaµ karma-bandhana˙. •Karma-bandhana˙ means that if we do not work for 
the satisfaction of the Supreme Lord, Viß∫u, then the re-
action of our work will bind us. One should not work for 
his own sense gratification. Everyone should work for the 
satisfaction of God. That is called yajña.•After the yajña was performed by Dakßa, all the 
demigods expected prasåda, the remnants of foodstuffs 
offered to Viß∫u. Lord Ûiva is one of the demigods, so 
naturally he also expected his share of the prasåda from 
the yajña. But Dakßa, out of his envy of Lord Ûiva, neither 
invited Ûiva to participate in the yajña nor gave him his 

share after the offering. But after the destruction of the 
yajña arena by the followers of Lord Ûiva, Lord Brahmå 
pacified him and assured him that he would get his share 
of prasåda. Thus he was requested to rectify whatever 
destruction was caused by his followers.

In Bhagavad-gîtå (3.11) it is said that all the demi-
gods are satisfied when one performs yajña. Because 
the demigods expect prasåda from yajñas, yajña must be 
performed. Those who engage in sense gratificatory, ma-
terialistic activities must perform yajña, otherwise they 
will be implicated. Thus Dakßa, being the father of man-
kind, was performing yajña, and Lord Ûiva expected his 
share. But since Ûiva was not invited, there was trouble. 
By the mediation of Lord Brahmå, however, everything 
was settled satisfactorily.

The performance of yajña is a very difficult task be-
cause all the demigods must be invited to participate in the 
yajña. In this Kali-yuga it is not possible to perform such 
costly sacrifices, nor is it possible to invite the demigods 
to participate. Therefore in this age it is recommended, 
yajñai˙ saõkîrtana-pråyair yajanti hi sumedhasa˙ (Bhåg. 
11.5.32). Those who are intelligent should know that in 
the Kali-yuga there is no possibility of performing the 
Vedic sacrifices. But unless one pleases the demigods, 
there will be no regulated seasonal activities or rainfall. 
Everything is controlled by the demigods.•Under the 
circumstances, in this age, in order to keep the balance 
of social peace and prosperity, all intelligent men should 
execute the performance of saõkîrtana-yajña by chanting 
the holy names Hare K®ß∫a, Hare K®ß∫a, K®ß∫a K®ß∫a, 
Hare Hare/ Hare Råma, Hare Råma, Råma Råma, Hare 
Hare. One should invite people, chant Hare K®ß∫a, and 
then distribute prasåda. This yajña will satisfy all the demi- 
gods, and thus there will be peace and prosperity in the 
world. 

Another difficulty in performing the Vedic rituals is 
that if one fails to satisfy even one demigod out of the 
many hundreds of thousands of demigods, just as Dakßa 
failed to satisfy Lord Ûiva, there will be disaster. But in 
this age the performance of sacrifice has been simplified. 
One can chant Hare K®ß∫a, and by pleasing K®ß∫a one 
can satisfy all the demigods automatically.

Canto 4: Chapter 7

    		     MaE}aeYa ovac
	 wTYaJaeNaaNauNaqTaeNa >aveNa PairTauZYaTaa
     A>YaDaaiYa Mahabahae Pa[hSYa é[uYaTaaiMaiTa

		          maitreya uvåca
		  ity ajenånunîtena
		       bhavena paritußyatå
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(7) How is Lord ¸iva’s mood like that of a 		
	 father?
(8) Why was Püßå not given his teeth back?

B O O K   S E C T I O N :   s r i m a d - b h a g a v a t a m

		  abhyadhåyi mahå-båho
		       prahasya Ωrüyatåm iti

maitreya˙—Maitreya; uvåca—said; iti—thus; ajena—by 
Lord Brahmå; anunîtena—pacified; bhavena—by Lord 
Ûiva; paritußyatå—fully satisfied; abhyadhåyi—said; mahå-
båho—O Vidura; prahasya—smiling; Ωrüyatåm—listen; 
iti—thus.

The sage Maitreya said: O mighty-armed Vidura, Lord 
¸iva, being thus pacified by the words of Lord Brahmå, 
spoke as follows in answer to Lord Brahmå’s request.

		   Mahadev ovac
    Naaga& Pa[JaeXa bal/aNaa& v<aRYae NaaNauicNTaYae
    devMaaYaai>a>aUTaaNaa& d<@STa}a Da*Taae MaYaa

	               mahådeva uvåca
	       någhaµ prajeΩa bålånåµ
	            var∫aye nånucintaye
	       deva-måyåbhibhütånåµ
	            da∫∂as tatra dh®to mayå

mahådeva˙—Lord Ûiva; uvåca—said; na—not; agham—
offense; prajå-îΩa—O lord of created beings; bålånåm—of 
the children; var∫aye—I regard; na—not; anucintaye—I 
consider; deva-måyå—the external energy of the Lord; 
abhibhütånåm—of those deluded by; da∫∂a˙—rod; ta-
tra—there; dh®ta˙—used; mayå—by me.

Lord ̧ iva said: My dear father, Brahmå, I do not mind the 
offenses created by the demigods. Because these demi­
gods are childish and less intelligent, I do not take a se­
rious view of their offenses, and I have punished them 
only in order to right them.

PURPORT: There are two types of punishment. One is 
that which a conqueror imposes on an enemy, and the 
other is like that a father imposes on his son. There is 
a gulf of difference between these two kinds of punish-
ment. Lord Ûiva is by nature a Vaiß∫ava, a great devotee, 
and his name in this connection is ÅΩutoßa. He is always 
satisfied, and therefore he did not become angry as if he 
were an enemy. He is not inimical to any living entity; 
rather, he always wishes the welfare of all. Whenever he 
chastises a person, it is just like a father’s punishment of 
his son. • Lord Ûiva is like a father because he never 
takes seriously any offense by any living entities, espe-
cially the demigods.

   Pa[JaaPaTaedRGDaXaqZ<aaeR >avTvJaMau%& iXar"
   iMa}aSYa c+auze+aeTa >aaGa& Sv& bihRzae >aGa"

	   prajåpater dagdha-Ωîrß∫o
	        bhavatv aja-mukhaµ Ωira˙
	   mitrasya cakßußekßeta
	        bhågaµ svaµ barhißo bhaga˙

prajåpate˙—of Prajåpati Dakßa; dagdha-Ωîrß∫a˙—whose 
head has been burned to ashes; bhavatu—let there be; aja-
mukham—with the face of a goat; Ωira˙—a head; mitra-
sya—of Mitra; cakßußå—through the eyes; îkßeta—may 
see; bhågam—share; svam—his own; barhißa˙—of the 
sacrifice; bhaga˙—Bhaga.

Lord ̧ iva continued: Since the head of Dakßa has already 
been burned to ashes, he will have the head of a goat. The 
demigod known as Bhaga will be able to see his share of 
sacrifice through the eyes of Mitra.

    PaUza Tau YaJaMaaNaSYa diÙJaR+aTau iPaí>auk(-
    deva" Pa[k*-TaSavaR®a Yae Ma oC^ez<a& ddu"
	        püßå tu yajamånasya
	             dadbhir jakßatu piß†a-bhuk
	        devå˙ prak®ta-sarvåõgå
	             ye ma uccheßa∫aµ dadu˙

püßå—Püßå; tu—but; yajamånasya—of the performer of 
the sacrifice; dadbhi˙—with the teeth; jakßatu—chew; 
piß†a-bhuk—eating flour; devå˙—the demigods; prak®ta—
made; sarva-aõgå˙—complete; ye—who; me—unto me; 
uccheßa∫am—a share of the sacrifice; dadu˙—gave.

The demigod Püßå will be able to chew only through the 
teeth of his disciples, and if alone, he will have to satisfy 
himself by eating dough made from chickpea flour. But 
the demigods who have agreed to give me my share of 
the sacrifice will recover from all their injuries.

PURPORT: The demigod Püßå became dependent on his 
disciples for chewing. Otherwise he was allowed to swallow 
only dough made of chickpea flour. Thus his punishment 
continued. He could not use his teeth for eating, since he 
had laughed at Lord Ûiva, deriding him by showing his 
teeth.•In other words, it was not appropriate for him to 
have teeth, for he had used them against Lord Ûiva.

   bahu>YaaMaiìNaae" PaUZ<aae hSTaa>Yaa& k*-Tabahv"
   >avNTvßYaRvêaNYae bSTaXMaé[u>a*RGau>aRveTa( 7
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  (9) How does the exchange of Dakßa’s 
	 head contradict the theory that the 		
	 brain is the cause of intelligence?
(10) Why doesn’t it matter what kind of 		
	 brain one has?
(11) What is the meaning of the word 		
	 mî∂huß†ama, used to describe Lord  
	 ¸iva?

	      båhubhyåm aΩvino˙ püß∫o
	           haståbhyåµ k®ta-båhava˙
	      bhavantv adhvaryavaΩ cånye
	           basta-ΩmaΩrur bh®gur bhavet

båhubhyåm—with two arms; aΩvino˙—of AΩvinî-kumåra; 
püß∫a˙—of Püßå; haståbhyåm—with two hands; k®ta-
båhava˙—those in need of arms; bhavantu—they will 
have to; adhvaryava˙—the priests; ca—and; anye—others; 
basta-ΩmaΩru˙—the beard of the goat; bh®gu˙—Bh®gu; 
bhavet—he may have.

Those who have had their arms cut off will have to work 
with the arms of AΩvinî-kumåra, and those whose hands 
were cut off will have to do their work with the hands of 
Püßå. The priests will also have to act in that manner. As 
for Bh®gu, he will have the beard from the goat’s head.

PURPORT: Bh®gu Muni, a great supporter of Dakßa, was 
awarded the beard of the goat’s head which was substi-
tuted for the head of Dakßa.•It appears from the ex-
change of Dakßa’s head that the modern scientific theo-
ry that the brain substance is the cause of all intelligent 
work is not valid. The brain substance of Dakßa and that 
of a goat are different, but Dakßa still acted like himself, 
even though his head was replaced by that of a goat. The 
conclusion is that it is the particular consciousness of an 
individual soul which acts. The brain substance is only 
an instrument which has nothing to do with real intelli-
gence. The real intelligence, mind and consciousness are 
part of the particular individual soul. It will be found in 
the verses ahead that after Dakßa’s head was replaced by 
the goat’s head, he was as intelligent as he had previous-
ly been. He prayed very nicely to satisfy Lord Ûiva and 
Lord Viß∫u, which is not possible for a goat to do. There-
fore it is definitely concluded that the brain substance is 
not the center of intelligence; it is the consciousness of a 
particular soul that works intelligently. 

The whole movement of K®ß∫a consciousness is to pu-
rify the consciousness. • It doesn’t matter what kind of 
brain one has because if he simply transfers his conscious-
ness from matter to K®ß∫a, his life becomes successful. It 
is confirmed by the Lord Himself in Bhagavad-gîtå that 

anyone who takes up K®ß∫a consciousness achieves the 
highest perfection of life, regardless of whatever abomi-
nable condition of life he may have fallen into. Specifical-
ly, anyone in K®ß∫a consciousness goes back to Godhead, 
back to home, on leaving his present material body.

		     MaE}aeYa ovac
    Tada SavaRi<a >aUTaaiNa é[uTva Maq!uíMaaeidTaMa(
    PairTauíaTMai>aSTaaTa SaaDau SaaißTYaQaab]uvNa(  

	                    maitreya uvåca
	           tadå sarvå∫i bhütåni
	                Ωrutvå mî∂huß†amoditam
	           parituß†åtmabhis tåta
	                sådhu sådhv ity athåbruvan

maitreya˙—the sage Maitreya; uvåca—said; tadå—at that 
time; sarvå∫i—all; bhütåni—personalities; Ωrutvå—after 
hearing; mî∂hu˙-tama—the best of the benedictors (Lord 
Ûiva); uditam—spoken by; parituß†a—being satisfied; åt-
mabhi˙—by heart and soul; tåta—my dear Vidura; sådhu 
sådhu—well done, well done; iti—thus; atha abruvan—as 
we have said.

The great sage Maitreya said: My dear Vidura, all the 
personalities present were very much satisfied in heart 
and soul upon hearing the words of Lord ¸iva, who is 
the best among the benedictors.

PURPORT: In this verse •Lord Ûiva is described as mî∂-
huß†ama, the best of the benedictors. He is also known as 
ÅΩutoßa, which indicates that he is very quickly satisfied 
and very quickly angered. It is said in Bhagavad-gîtå that 
less intelligent persons go to the demigods for material 
benedictions. In this connection, people generally go to 
Lord Ûiva, and because he is always quickly satisfied and 
gives benedictions to his devotees without consideration, 
he is called mî∂huß†ama, or the best of the benedictors. 
Materialistic persons are always anxious to get material 
profit, but they are not serious about spiritual profit.

Sometimes, of course, it so happens that Lord Ûiva 
becomes the best benedictor in spiritual life. It is said 
that once a poor bråhma∫a worshiped Lord Ûiva for a 
benediction, and Lord Ûiva advised the devotee to go to 
see Sanåtana Gosvåmî. The devotee went to Sanåtana 
Gosvåmî and informed him that Lord Ûiva had advised 
him to seek out the best benediction from him (Sanåta-
na). Sanåtana had a touchstone with him, which he kept 
with the garbage. On the request of the poor bråhma∫a, 
Sanåtana Gosvåmî gave him the touchstone, and the 
bråhma∫a was very happy to have it. He now could get 
as much gold as he desired simply by touching the touch-
stone to iron. 

[continued in the next issue]
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GOD REALIZATION
(continued from page 14)
extends beyond the narrow bounds to 
which our body and genealogy usual-
ly restrict us. In other words, we be-
come a universal person, not a paro-
chial one. Consequently, we cannot 
help having respect for everyone. 
This becomes especially true when 
we develop pure love for God, for if 
we love Him, how can we not love 
all the souls related to Him? This is 
the true meaning of the terms broth-
erhood and sisterhood. 

If we do not have this conscious-
ness of our divine connection, how-
ever, then our sense of brotherhood 
and sisterhood is a sham because 
it does not extend beyond our own 
bodily connections—such as fami-
ly, friends, associates, and so on. This 
means that we are still governed by 
our false ego, whose only motive is 
to feel like a lord. And while we may 
call each other brother and sister, at 
heart we remain envious of one an-
other, especially when we may be ma-
terially inferior in some way.

 Because of this ignorance of our 
true identity and our relationship with 
God and all other souls, we blindly 
and foolishly start wars over differ- 
ences of race, religion, politics, be- 
liefs, and culture. Thus, transcenden- 
tal knowledge is absolutely essential  
for everyone—especially government 
leaders—to foster real, durable peace 
in the world. 

An Expert Preacher 
As we become proficient students 

and practitioners of K®ß∫a conscious-
ness, the Lord may bless us to become 
expert at passing it on to others. There 
is no greater preacher than God Him-
self, for Lord Caitanya, as He traveled 
throughout India, convinced millions 
of persons to love, worship, and sur-
render to K®ß∫a. His preaching was 
so powerful and irresistible that He 
stirred and won the hearts of even the 
most hardhearted. Therefore, should 
we fully surrender to God and desire 
to spread this precious knowledge,  
He may reward and empower us, as 
He did Ûrîla Prabhupåda. 

Indeed, as devotees we feel grat-
ified when we see that our efforts 
help people understand this impor-

tant philosophy, revive their God con-
sciousness, and rebuild their shattered 
lives—becoming truly happy and ful-
filled. We know we are performing 
the highest welfare work. For what 
could be better than helping others 
end the vicious cycle of birth, dis-
ease, old age, and death and return 
to their original home, the spiritual 
world, to perform eternal devotion-
al service for God? 

Lord K®ß∫a Himself says, “For one 
who explains this supreme secret to 
the devotees, pure devotional service 
is guaranteed, and at the end he will 
come back to Me. There is no servant 
in this world more dear to Me than 
he, nor will there ever be one more 
dear.” Thus, we should try to share 
these teachings with anyone who may 
be receptive to them. This is the easi-
est way to obtain God’s special mer-
cy for advancing spiritually.

Friendly 
Once we are aware of our eternal 

relationship with all beings, we can 
become truly friendly with everyone. 
A real friend is one who will not de-
ceive or mislead us, but will always be 
straightforward and truthful with us. 
There is no greater friend in this world 
than the pure devotees, for they speak 
the highest truth. By their mercy they 
help reawaken our relationship with 
God and thereby enable us to expe-
rience unending happiness.

Compassionate 
As devotees advance spiritually, 

they become more sensitive to the 
sufferings of others. Consequently, 
they try to relieve those sufferings. 
While there are thousands of reme-
dies available in the marketplace for 
countless difficulties, all of them are 
at best palliative. They do not attack 
and remove the root cause of our suf-
fering—spiritual ignorance. Unless 
that is eradicated, a person contin-
ues to make harmful decisions and 
engage in harmful practices (in vio-
lation of God’s orders) that result in 
karmic afflictions. 

During the reign of Lord Råma-
candra there was virtually no suffer-
ing because everyone in His king-
dom followed His laws and orders. 
Similarly, if people understand and 
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practice the Vedic teachings faith-
fully, they also will be spared of suf-
fering. In fact, Lord K®ß∫a promises 
that if we perform our duties accord-
ing to His injunctions and follow His 
teachings faithfully, without envy, we 
will become free from the bondage of 
selfish activities.

Once, K®ß∫a bestowed His compas-
sion on the great saint Mådhavendra 
Purî, who lived in India during the fif-
teenth century. A renunciant monk, he 
one day wandered into the village of 
Govardhana, in the V®ndåvana area. 
He was hungry and tired, so he sat 
down beneath a tree to rest and med-
itate. Suddenly, a charming cowherd 
boy wandered over to him, gave him 
a pot of fresh milk to drink, and then 
quickly departed. Later, after Måd-
havendra Purî fell asleep, in a dream 
he saw the same boy, who then in-

formed him that He was none oth-
er than Lord K®ß∫a. Thus, for His 
sincere devotee God’s compassion 
knows no bounds.

Learned 
God’s devotees attach little signif-

icance to worldly knowledge. More 
important is the knowledge God re-
vealed in the holy scriptures for our 
ultimate salvation. This has eternal 
benefit; therefore we must try to learn 
as much of it as possible and then use 
it in our daily activities. In this way 
we can give it practical expression 
and observe its salutary effects in our 
lives and the lives of others.

This does not necessarily mean that 
a devotee of K®ß∫a must remain unin-
formed about current events. No. But 
these events should be seen through 
the eyes of the Vedic scriptures. This 

means seeing today’s world pret-
ty much as a vast mental institution, 
in which everyone is trying to lord it 
over everyone else—to become a big-
ger enjoyer, owner, knower, and con-
troller. And throughout the pursuit, 
everyone, including the doctors, is suf-
fering—living with false hopes and 
often dying in deep despair. Rarely 
does anyone know of or experience 
the true, unbroken happiness of God 
consciousness.

Unfortunately, in today’s educa-
tional system we are taught every-
thing about everything, mainly to 
make money and enjoy sensual plea-
sure. But we are not taught the most 
important knowledge of all: Who are 
we? Why are we here? Where have we 
originally come from? And what is the 
true purpose of our life? While there 
are many books written by worldly 
philosophers on this subject, most of 
them offer us worthless speculations 
based on the authors’ limited knowl-
edge and experience. Rejecting the 
Lord’s absolute statements, these “sa-
vants,” in their own pursuit of lord-
ship, offer their own relativistic pan-
aceas for universal happiness. Unlike 
the Lord, they do not authoritative-
ly answer the all-important questions. 
And unless they do, with their limited 
guidance we cannot hope to overcome 
and transcend our personal sufferings 
and be free of them forever.

Therefore, we should obtain our 
knowledge from the proper source: the 
Lord and His pure authorized devotees. 
Unalloyed devotees have undergone 
the necessary purifying process of de-
votional service and practices. Conse-
quently, they spend virtually all their 
waking hours in God-centered activi-
ties—receiving God’s mercy and shar-
ing it with many sincere truth seekers. 
We will one day obtain the opportu-
nity to do the same if we strive dili-
gently to acquire and implement the 
twenty-eight godly qualities discussed 
in this series of articles.

Amala Bhakta Dåsa is well known for  
his audio recordings of K®ß∫a conscious 
books (available from the Krishna.com  
Store). He is also the author of four 
books, the most recent of which is The 
Supreme Mystic, a biographical novel 
about the early years of Lord K®ß∫a.

Mayapur Institute for 
Higher Education and Training
Systematic Ûåstric Study 2006–2007

Bhakti-Ωåstrî Course
November 2, 2006–February 6, 2007

(Separate instruction for men and women)

The Nectar of Instruction
Bhakti Cåru Swami, Ûrîmatî Devî Dåsî

Bhagavad-gîtå As It Is 
Jayådvaita Swami, Lakßmîma∫i Devî Dåsî, Sugîtå Vå∫î Devî Dåsî

The Nectar of Devotion 
Kadamba Kånana Swami, Ûyåmalå Sakhî Devî Dåsî

Ûrî ÈΩopanißad 
Lokanåth Swami, Nanda Devî Dåsî

Bhaktivaibhava Course
Fourth Canto 

November 2, 2006–January 19, 2007
Thematic-discussions facilitators: Bhakti Cåru Swami,  

Hari Ûauri Dåsa, Jayådvaita Swami, Kadamba Kånana Swami, 
Lakßmîma∫î Devî Dåsî, Ûrîmatî Devî Dåsî  

Structured-learning facilitators: Atul K®ß∫a Dåsa, Tåra Dåsa

Vedic Cosmology in the Fifth Canto 
January 20–February 4, 2007

Ravîndra Svarüpa Dåsa

Sannyåsî teachers will lead students on tours of Navadvipa Dhama on 
most weekends from November 2, 2006, to February 6, 2007.

Visit www.mihet.info for details.
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Hare  Krsna  
Hare  Krsna
Krsna  Krsna  
Hare  Hare
Hare  Rama  
Hare  Rama
Rama  Rama  
Hare  Hare
Pronunciation: 
ha-ray, krish-na, ra-ma 
(rhymes with “drama”)

Y
am

aråja D
åsa
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ghanå-ghanatvam—the dense cloud
kåru∫ya—of mercy
trå∫åya—meant for the deliverance
loka—of the world,
lî∂ha—which is being burnt

dåvånala—by the forest fire
samsåra—of material existence.

The structure of the Gurvaß†aka  
prayers is quite simple. The ba-
sic components are found in the 
last line of each verse: “I offer 
obeisances to the lotus feet of 
the spiritual master, who is . . . ”  

The rest of the verse consists of 
adjectives describing the spiritu-

al master. “. . . who is an ocean of 
good qualities,” and so on.

Usually the easiest way of grasping the 
meaning of a Sanskrit verse in English is to pro-
ceed backwards—from the last line to the first. 
We can see this clearly if we look at the order 
of words given above in the translation.

The first verse of the Gurvaß†aka glorifies 
the spiritual master very beautifully. There are 

Gurvaß†aka 1

saµsåra-dåvånala-lî∂ha-loka-
     trå∫åya kåru∫ya-ghanåghanatvam
pråptasya kalyå∫a-gu∫år∫avasya
     vande guro˙ Ωrî-cara∫åravindam

“I offer obeisances to the lotus feet 
of the spiritual master, who is an 
ocean of auspicious qualities and 
who has obtained the dense 
cloud of mercy meant for the 
deliverance of the world, which 
is being burnt by the forest fire 
of material existence.”

(Word-for-word given in the 
order of the English translation:)

vande—I offer obeisances
Ωrî-cara∫a-aravindam—to the lotus feet 
guro˙—of the spiritual master
ar∫avasya—who is an ocean
kalyå∫a-gu∫a—of auspicious qualities
pråptasya—and who has obtained

by Rådhikå Rama∫a Dåsa

Some Thoughts on the

Gurvastaka 
Prayers

Originally published in the Hanuman Express Dispatch. Editor: His Holiness HanumatpreΩaka Swami

The Gau∂iyå Vaiß∫ava åcårya Ûrîla ViΩvanåtha Cakravartî Êhåkura composed Guruvaß†aka, 
or “Eight Prayers to the Spiritual Master,” around three hundred years ago. Because hon-
oring the spiritual master is essential to one’s spiritual progress, Ûrîla Prabhupåda instituted 
the practice of singing Guruvaß†aka every morning in every ISKCON temple. The prayer is 
of great importance not only to members of ISKCON, but to any serious spiritual aspirant.
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These panels, 
painted by Rudradeva 

Dåsa, are destined for the 
ceiling of the Hare K®ß∫a temple 

at Prabhupada Desh, outside 
Vicenza, Italy. Each panel 

corresponds with one Gurvaß†aka 
verse. Clockwise, beginning with 

Prabhupåda smiling at left: 
Verse 1, verse 4, verse 2, 
verse 5, verse 3, verse 7, 

verse 8, verse 6.
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The reason for this is that Sanskrit likes to use long 
compound words to describe a person or object, because 
it is a much more concise way of saying things. For ex-
ample, in English we use compounds like “basketball,” 
which means “a ball which is meant to be thrown into a 
basket.” Sanskrit has four main types of compounds:

1. descriptive compound: e.g., sundara-gopåla, “beauti-	
	 ful cowherd”
2. syntactic compound: e.g., madhu-südana, “the killer 	
	 of Madhu”
3. possessive compound: e.g., pîtåmbara. Pîta means 	
	 “yellow” and ambara means “clothing,” but pitåm-	
	 bara together does not mean “yellow clothing.” 	
	 Rather it means “one who has yellow clothing,” 	
	 namely Krsna.
4. dual compound: e.g., rådhå-govinda, “Rådhå and 
	G ovinda.”

The first compound in this verse takes nearly two lines:  
kîrtana-n®tya-gîta-våditra-mådyan-manasa˙. Manasa˙ means  
“mind.” But the compound is not talking about the mind. 
Rather, it is referring to “he who has a mind.” This is a 
possessive compound. It means “he whose mind is glad-
dened by playing musical instruments, singing, dancing, 
and chanting.”

The second compound is relational. Romåñca-kampa- 
aΩru-taraõga-bhåja˙: “One who experiences waves of tears,  
trembling, and hair standing on end.” 

Each of the two compounds above has more sub- 
compounds within it. But together, the two compounds 
pretty much cover the entire verse.

Things to be careful of when singing the verse: the 
first word should be pronounced mahåprabho˙, not 
mahåprabhu, since this disrupts the meter and rhythm of 
the verse; bhu is a short syllable, whereas bho˙ is a long 
syllable. The meter of the verse requires a long syllable. 
N®tya should not be pronounced nitya. This changes the 
meaning completely; n®tya means “dancing,” whereas ni-
tya means “eternal.”

The second verse is very nice because it tells us that 
one of the qualities of the spiritual master is that he is 
blissful. The secret of his happiness? He is always en-
gaged in chanting and dancing in the saõkîrtana move-
ment of Ûrî Caitanya. 

Gurvaß†aka 3

Ωrî-vigrahårådhana-nitya-nånå-
     Ω®õgåra-tan-mandira-mårjanådau
yuktasya bhaktåµΩ ca niyuñjato ’pi
     vande guro˙ Ωrî-cara∫åravindam

“I offer obeisances to the lotus feet of the spiritual mas-
ter, who is himself engaged and who also engages the 
devotees in activities such as cleaning K®ß∫a’s temple and 
in always offering varieties of clothing and ornaments in 
the worship of the deity.”

two metaphors used here: the spiritual master is like an 
ocean and like a cloud. He is like an ocean because he is 
the unfathomable reservoir of auspicious qualities. One 
cannot find any limit to these qualities, just as it is diffi-
cult to find the shore of the ocean. But in regards to his 
mercy, the spiritual master is like a cloud. He is not the 
source of the mercy himself; rather, he receives it from 
K®ß∫a, just as a cloud draws water from the ocean. But 
then, just as a cloud pours water freely upon everyone, 
so the spiritual master liberally bestows his mercy on 
all conditioned souls, often blessing those whom even 
K®ß∫a considers unworthy. The ocean may be inaccessi-
ble to someone who lives far inland, but the clouds still 
bring the ocean’s water to him. The best example of this 
is Ûrîla Prabhupåda, who brought K®ß∫a’s mercy to even 
the most spiritually barren places. His dedicated disciples 
continue his mission of mercy.

Gurvaß†aka 2

  mahåprabho˙ kîrtana-n®tya-gîta-
       våditra-mådyan-manaso rasena
  romåñca-kampåΩru-taraõga-bhåjo
       vande guro˙ Ωrî-cara∫åravindam

  “I offer obeisances to the lotus 
feet of the spiritual master, 

whose mind is gladdened 
by playing musical in-
struments, singing, danc-
ing, and chanting in the  
saõkîrtana movement 
of Lord Caitanya, and 

who experiences waves 
of tears, trembling, and 

standing of the hair due    	
	 to his absorption in rasa.”

vande—I offer obeisances
Ωrî-cara∫a-aravindam—to the lotus feet 
guro˙—of the spiritual master
manasa˙—whose mind
mådyat—is gladdened
kîrtana-n®tya-gîta-våditra—by playing musical instru-	
	 ments, singing, dancing, and chanting
mahaprabho˙—(in the saõkîrtana movement) of Lord 	
	 Caitanya
bhåja˙—and who experiences
aΩru-taraõga—waves of tears
kampa—trembling
roma-añca—and standing of the hair 
rasena—due to (his absorption in) rasa 

Once again, as in the first verse, the structure here is quite 
simple: I offer obeisance to the lotus feet of the spiritual 
master, who is . . .” The rest of verse is simply two adjec-
tives describing the spiritual master. In fact, the first three 
lines of the verse consist of only four words in Sanskrit.
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vande—I offer obeisances
Ωrî-cara∫a-aravindam—to the lotus feet 
guro˙—of the spiritual master
yuktasya—who is (himself) engaged
ca—and
niyuñjatah api—who also engages
bhaktån—the devotees
mårjanådau—in activities such as cleaning 
tan-mandira—His (K®ß∫a’s) temple
nitya—(and in) always (offering)
nånå-Ω®õgåra—varieties of clothing and ornaments
årådhana—in the worship
Ωrî-vigraha—of the deity

This verse has the longest compound in the Gurvaß†aka 
prayers—the entire first two lines are only one word. “I 
offer my obeisances to the spiritual master who is him-
self engaged and who engages the devotees in . . . (two-
line compound).” 

The word mårjanådau consists 
of two words, mårjana, which 

means “cleaning,” and ådi, 
“and so on.” So mårjanå-
dau means “in cleaning, 
and so on.” In other words, 
this verse is not just about 
cleaning the temple, but 
rather about all kinds of 
practical devotional service 

performed by the spiritual 
master. Whereas the previ-

ous verse describes the spiritual 
master’s bhajana and kîrtana, this 

verse is about his “hands-on” service.
A nice point to remember here is that the spiritual 

master is an åcårya, or one who teaches by example. He 
engages his disciples in devotional service—the word ni-
yuñjata˙ can be translated as “one who orders or com-
mands.” But at the same time, he engages himself in 
these same activities (yuktasya) to set a good example 
for his disciples.

The spiritual master shows by example how to wor-
ship the deity in the temple. He is an expert caretaker 
of the Lord, and we can assist him in his service. Thus, 
whenever we perform deity worship, we first request per-
mission from the spiritual master in this way: “My dear 
spiritual master, who gives the fruit of the highest bliss—
the bliss of love of Godhead—please engage me in the 
blissful service of Ûrî K®ß∫a, who bestows bliss upon the 
land of Vraja.” (Pañcaråtra-pradîpa 4.2).

Gurvaß†aka 4

catur-vidha-Ωrî-bhagavat-prasåda-
     svådv-anna-t®ptån hari-bhakta-saõghån
k®tvaiva t®ptiµ bhajata˙ sadaiva 
     vande guro˙ Ωrî-cara∫åravindam

“I offer obeisances to the lotus feet of the spiritual mas-
ter, who always feels satisfaction after making the devo-
tees of Lord Hari satisfied by palatable food which con-
sists of four kinds of food offered to the Lord.”

vande—I offer obeisances
Ωrî-cara∫a-aravindam—to the lotus feet 
guro˙—of the spiritual master
sadå eva—who always
bhajata˙—feels
t®ptim—satisfaction
k®två—after making
bhakta-saõghån—the devotees
hari—of Lord Hari
t®ptån—satisfied
svådu-anna—by palatable food (which consists of)
catur-vidha—four kinds
Ωrî-bhagavat-prasåda—of food offered to the Lord

The structure of this verse is more difficult than the oth-
ers. Here, the meaning of the word bhajata˙ is not the 
usual “worship” but rather “feel.” The spiritual master 
feels satisfied after he makes the devotees satisfied by 
giving them K®ß∫a prasåda. Literally, the verse says that 
the spiritual master makes “groups of satisfied devotees” 
(t®ptån bhakta-saõghan). How does he satisfy them? The 
rest of the compound answers this questions: svådu-anna, 
“by tasty food.” This is no ordinary food; it is the Lord’s 
prasåda. This prasåda comes in four varieties, according 
to the way in which it is eaten—chewed, licked, sucked, 
and drunk. Another categorization is according to the way 
the prasåda tastes—salty, sweet, sour, or pungent.

Ûrîla Prabhupåda explains the 
varieties of prasåda in the Ûrî-
mad-Bhågavatam (10.7.12–15, 
Purport): “The most impor-
tant word in these verses 
is mahå-gu∫am, indicat-
ing that the bråhma∫as 
were offered very palat-
able food of exalted qual-
ity. Such palatable dishes 
were generally prepared 
with two things, namely food 
grains and milk products. . . . 
Still today in India, from these 
two things, namely food grains and milk, hundreds and 
thousands of varieties of food are prepared, and then 
they are offered to the Supreme Personality of God-
head. . . . Even today in Jagannåtha-kßetra and other 
big temples, very palatable dishes are offered to the 
deity, and prasåda is distributed profusely. Cooked by 
first-class bråhma∫as with expert knowledge and then 
distributed to the public, this prasåda is also a blessing 
from the bråhma∫as or Vaiß∫avas. There are four kinds 
of prasåda (catur-vidha). Salty, sweet, sour, and pungent 
tastes are made with different types of spices, and the 
food is prepared in four divisions, called carvya, cüßya, 
lehya, and peya—prasåda that is chewed, prasåda that 
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is licked, prasåda tasted with the tongue, and prasåda  
that is drunk. Thus there are many varieties of prasåda, 
prepared very nicely with grains and ghee, offered to the 
deity, and distributed to the bråhma∫as and Vaiß∫avas  
and then to the general public. This is the way of human  
society.”

According to the fourth verse of Gurvaß†aka, all this 
distribution of prasåda is done under the direction of the 
spiritual master. Ûrîla ViΩvanåtha Cakravartî Êhåkura 
uses the word bhakta-sanghån, which means “groups or 
societies of devotees.” In other words, the spiritual mas-
ter distributes prasåda in large quantities, and when he 
sees that the devotees are satisfied, he is also satisfied.

Lord K®ß∫a mentions the four kinds of food in the 
Bhagavad-gîtå: pacåmy annaµ catur-vidham, “I am the 
fire of digestion and I digest the four kinds of foodstuff.” 
Also, the Bhågavatam tells us that when the wives of the 
ritualistic bråhma∫as went to feed K®ß∫a, they brought 
him four kinds of food.

In his translation of this Gurvaß†aka verse, Ûrîla Pra-
bhupåda makes an important point in the first line: “The 
spiritual master is always offering Krsna four kinds of 
delicious food.” Since the spiritual master is always sat-
isfying the devotees with four kinds of food, and the food 
is bhagavat-prasåda, then he must be constantly offering 
food to K®ß∫a. 

So what are some examples of the four kinds of food? 
A nice meditation would be to make a list of dishes in 
each category, cook them for K®ß∫a on Janmåß†amî, and 
then request our spiritual master to let us assist him in 
offering them to the Lord.

Gurvaß†aka 5

Ωrî-rådhikå-mådhavayor apåra-
     mådhurya-lîlå gu∫a-rüpa-nåmnåm
prati-kßa∫åsvådana-lolupasya
     vande guro˙ Ωrî-cara∫åravindam

“I offer obeisances to the lotus 
feet of the spiritual master, 
who is very eager to relish 
at every moment the un-
limited sweet or conjugal 
pastimes, qualities, form, 
and names of Ûrî Råd-
hikå and Mådhava.”

vande—I offer obei-	
	 sances
Ωrî-cara∫a-aravindam—to 	
	 the lotus feet 
guro˙—of the spiritual master
lolupasya—who is very eager
åsvådana—to relish
pratikßa∫a—at every moment
apåra—the unlimited
mådhurya—sweet or conjugal

lîlå-gu∫a-rüpa-nåmnåm—pastimes, qualities, form, and	
	 names
Ωrî-rådhikå-mådhavayo˙—of Ûrî Rådhikå and  
	 Mådhava

This verse is very simple and sweet. The word lolupasya 
is especially significant. The Sanskrit language is very sub-
tle and emotionally rich. One reason for this is that San-
skrit has a wide array of different kinds of verbs, which 
allow the speaker to express a variety of moods and feel-
ings. Some examples are: the imperative (do this!), opta-
tive (you should do this), subjunctive (if you were to do 
this), desiderative (I desire to do this), and causative (I 
make you do this). Depending on what ending you add 
to the verb, you get a different mood. The word lolupa 
is in the grammatical form known as the intensive. This 
form is used when one wants to convey the intensity or 
repetitiveness of an activity. “The devotee sings sincere-
ly” or “Nityånanda Prabhu repeatedly requests Jagåi and 
Mådhåi.” The intensive is used rarely in Sanskrit, and so 
when it is used, it has a powerful effect. Here the verb 
is lup, “to desire.” Thus, the word lolupa means that the 
spiritual master “eagerly desires” or “ardently longs” to 
taste the name, form, qualities, and pastimes of Ûrî Ûrî 
Rådhå-Mådhava. When we add the word pratikßa∫a (“at 
every moment”), we really see the intensity of the spiri-
tual master’s desire.

The pastimes of the Lord are unlimited (apåra), and 
thus there is no limit to how much one can relish them. 
Ûrîla Prabhupåda focuses especially on the word prati- 
kßa∫a in his explanation of this verse. “Pratikßa∫a means 
he is thinking that way twenty-four hours a day. That is 
Krsna consciousness. One must be engaged twenty-four 
hours a day in thinking of Krsna. You have to make your-
self a program like this. We, at least, have made such a 
program. All the boys and girls in the Krsna conscious-
ness movement are engaged twenty-four hours daily—
not just officially, not that once a week they meditate or 
go to some temple. No, they engage twenty-four hours a 
day.” (Journey of Self Discovery).

Gurvaß†aka 6

nikuñja-yüno rati-keli-siddhyai
     yå yålibhir yuktir apekßa∫îyå
tatråti-dåkßyåd ati-vallabhasya
     vande guro˙ Ωrî-cara∫åravindam

“I offer obeisances to the lotus feet of the spiritual mas-
ter, who is very dear because of his expertise in the mat-
ter of making whatever suitable arrangements are desired 
by the gopîs for the perfection of the conjugal pastimes 
of Rådhå and K®ß∫a.”

vande—I offer obeisances
Ωrî-cara∫a-aravindam—to the lotus feet 
guro˙—of the spiritual master
ati-vallabhasya—who is very dear
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Gurvaß†aka 7

såkßåd-dharitvena samasta-Ωåstrair
     uktas tathå bhåvyata eva sadbhi˙
kintu prabhor ya˙ priya eva tasya
     vande guro˙ Ωrî-cara∫åravindam

“I offer obeisances to the lotus feet of the spiritual mas-
ter, who is described by all the scriptures as directly pos-
sessing the quality of being Hari and who is indeed recog-
nized as such by saintly persons. However, he is actually 
dear to the Lord.”

vande—I offer obeisances
Ωrî-cara∫a-aravindam—to the lotus feet 
tasya—of him
guro˙—the spiritual master
ukta˙—who is described
samasta-Ωåstrai˙—by all the scriptures 
såkßåt-haritvena—as directly possessing the quality of 	
	 being Hari
eva—(and who is) indeed
bhåvyate—recognized
tathå—as such
sadbhi˙—by saintly persons.
kintu—however
ya˙—he is 
eva—actually
priya˙—dear
prabho˙—to the Lord

This is a powerful verse that Ûrîla Prabhupåda quotes very 
often in his books and lectures. The verse contains a dia-
logue within itself. Ûrîla ViΩvanåtha       
Cakravartî Êhåkura first empha-
sizes how the spiritual master 
is as good as God himself. 
Såkßåd-hari means “direct-
ly Hari,” and the tva suffix 
makes the word an ab-
stract noun—the quality 
of being Hari Himself. All 
the scriptures describe the 
spiritual master in this way, 
and those who are saintly 
also accept him to be as good 
as Hari. However (kintu) . . .

The spiritual master is not Hari. Rather, he is very dear 
to Hari, and for this reason we should honor him just as 
we would honor the Lord himself. The Upanißads declare, 
åcårya˙ devo bhava: “Let the teacher be like God.” Just 
as the deputed representative of the President is honored 
like the President, so the bona fide representative of the 
Lord is worshiped like the Lord Himself.

If the spiritual master or his disciples think that he is 
actually God, however, they are in deep illusion. Ûrîla 
Prabhupåda uses this verse to point out the defects in 
impersonalistic philosophy, which blurs the distinction 
between the Lord and His devotee: “The distinction is 

ati-dåkßyåt—because of his expertise 
tatra—in the matter of making
yå yå—whatever
yukti˙—suitable arrangements
apekßa∫îyå—are desired
ålibhi˙—by the gopis
siddhyai—for the perfection
rati-keli—of the conjugal pastimes
nikuñja-yüna˙—of Rådhå      	 	     	
     and K®ß∫a 

Rådhå and K®ß∫a are de-
scribed in this verse as 
nikuñja-yüna˙. Yüna˙ 
is the dual form of 
the word yüvan, which 
means “youth.” And 
nikuñja means “forest  
bowers.” So nikuñja-
yu∫a˙ means “the two 
youth in the forest bowers.” 
A girl’s girlfriends are known 
in Sanskrit as åli or sakhî. Here, ålibhi˙ refers to the girl-
friends of Ûrîmati Rådhårå∫î, the gopîs. 

The repetition of the word yå makes it an indefinite 
pronoun. The spiritual master does not only what the 
gopîs desire, but whatever they desire. In other words, 
he assists in any and every way (yå yå) necessary. Thus, 
the verse expresses the selfless mood of the spiritual 
master. Ûrîla Prabhupåda explains: “K®ß∫a likes Rådhå- 
rå∫î. Therefore all the gopîs, they’re trying to push 
Rådhårå∫î to K®ß∫a. Nikuñja-yüno rati-keli-siddhyai yå 
yålibhir yuktir apekßa∫îya. That is expert. ‘Oh, K®ß∫a  
likes this gopî. All right, push her.’ That is K®ß∫a con- 
sciousness. To satisfy the senses of K®ß∫a, not satisfy 
my senses. That is bhakti. That is called prema, love for 
K®ß∫a.”

In a lecture to students at Stockholm University, Ûrîla 
Prabhupåda explained that this verse of the Gurvaß†aka 
includes all the relationships between the Lord and His 
devotees. “The spiritual master’s ultimate goal is that he 
wants to be transferred to the planet of K®ß∫a, where he 
can associate with the gopîs to help them serve K®ß∫a. 
Some spiritual masters are thinking of becoming assis-
tants to the gopîs, some are thinking of becoming assis-
tants to the cowherd boys, some are thinking of becoming 
assistants to Nanda and Mother YaΩodå, and some are 
thinking of becoming God’s servants. Some are think-
ing of becoming flower trees, fruit trees, calves, or cows 
in V®ndåvana.”

The spiritual master endears himself (ati-vallabha) to 
the Lord’s personal associates because he is so expert 
(dåkßya) in performing his service. Thus, he himself is 
regarded as a confidential associate of Ûrî Ûrî Rådhå and 
K®ß∫a. Ûrîla Prabhupåda says that in all the Vaiß∫ava lit-
erature, the spiritual master is described either as “one 
of the confidential associates of Ûrîmatî Rådhårå∫î or a 
manifested representation of Ûrîla Nityånanda Prabhu” 
(Caitanya-caritåm®ta, Ådi-lîlå 1.46).
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tasya—his
yaΩa˙—glory
tri-sandhyam—at the three junctures of the day

This verse has a grammatical structure difficult to pre-
serve in English translation. Although the verse consists 
of a single coherent sentence in Sanskrit, proper English 
grammar requires that we split it up into two or more 
sentences. This is because the versatile role of relative 
clauses in Sanskrit is difficult to mimic in English. 

In English, a relative clause is usually marked by a word 
that begins with “w.” For example, “I offer obeisances to 
the spiritual master, by whose mercy one achieves K®ß∫a’s 
mercy.” Here, everything after the comma is a relative 
clause. In Sanskrit, relative clauses are marked by words 
that begin with y, such as yasya prasådåd. If we were to 
maintain the structure of this verse in English, we would 
get: “By whose grace there is K®ß∫a’s grace and without 
whose grace there is no means of success in any way, to 
his—the guru’s—lotus feet I offer my obeisances, medi-
tating on and praising his glory at the three junctures of 
the day.” Not bad, but still not smooth.

It is especially important to be 
careful with our pronunciation 

here. The only difference 
between the two claus-
es—yasya prasådåt and 
yasyåprasådåt is a sin-
gle vowel. The first has 
a short a at the end of 
yasya, whereas the sec-

ond has a long å. But the 
long å brings on an op-

posite meaning—“without 
his mercy, there is no means            

                 of success.” The å should be held 
twice as long as the short vowel. Otherwise, we might end 
up saying something we did not intend.

Ûrîla Prabhupåda quotes this verse often in his writ-
ings and lectures, emphasizing the importance of faith-
fully following the instructions of the spiritual master.  
In the Second Chapter of Bhagavad-gîtå (2.41), K®ß∫a 
tells Arjuna, “Those who are on this path are resolute in 
purpose, and their aim is one.” Ûrîla Prabhupåda explains 
that this means that one should “accept the instruction  
of the bona fide spiritual master as one’s mission in 
life.”

What happens if we displease the spiritual master? 
“There is no means of success in any way.” A vivid ex-
ample of this is found the Sixth Canto of the Ûrîmad-
Bhagavatam. Once, Lord Indra, king of the devas, became 
exceedingly proud of his position and failed to properly 
honor his spiritual master B®haspati. Understanding the 
situation, B®haspati simply left Indra’s court and became 
invisible to the demigods. Indra immediately realized his 
mistake, but it was already too late. Soon, the demons 
attacked and seriously wounded the demigods, who all 
went to Lord Brahmå for shelter. Lord Brahmå’s words 
were clear and uncompromising: “Because of your mis-

that between sevya-bhagavån (he who is worshiped) and  
sevaka-bhagavån (he who is the worshiper). The spiritual 
master is God, and K®ß∫a is God, but K®ß∫a is the wor-
shipable God whereas the spiritual master is the worshiper 
God. The Måyåvådîs cannot understand this. They think, 
‘Because the spiritual master has to be accepted as God 
and because I have become a spiritual master, I have be-
come God.’ This is rebellious.” (Teachings of Queen Kuntî 
26). Indeed, when the king’s messenger begins thinking 
he is the king, he is in deep trouble.

The bona fide spiritual master, on the other hand, thinks 
of himself as K®ß∫a’s servant and offers all the honor he 
receives to the Lord. Such a spiritual master should be 
worshiped wholeheartedly, just like K®ß∫a Himself. In 
fact, this is one meaning of the word prabhupåda. Ûrîla 
Prabhupåda explains: “The word påda means ‘position,’ 
and Prabhupåda indicates that he is given the position of 
prabhu, or the Supreme Personality of Godhead, for he 
acts on behalf of the Supreme Personality of Godhead” 
(Ûrîmad-Bhågavatam 4.23.18, Purport).

And finally, we may ask, “Why is the spiritual master 
so dear to K®ß∫a?” K®ß∫a answers this question himself 
in the Bhagavad-gîtå (18.69): “There is no servant in this 
world more dear to Me than he [who explains this su-
preme secret to the devotees], nor will there ever be one 
more dear [priya].” Ûrîla Prabhupåda explains, “So the 
guru has got two businesses. He has to make devotees 
and teach them the principles of Bhagavad-gîtå. There-
fore he’s so dear.”

Pay special attention to your pronunciation when sing-
ing this verse. The short words and variety of sounds make 
this a rather difficult verse to pronounce correctly. 

Gurvaß†aka 8

yasya prasådåd bhagavat-prasådo
     yasyåprasådån na gati˙ kuto ’pi
dhyåyan stuvaµs tasya yaΩas tri-sandhyaµ 
     vande guro˙ Ωrî-cara∫åravindam

“I offer obeisances to the lotus feet of the spiritual mas-
ter, by whose grace there is Bhagavån’s grace and with-
out whose grace there is no means of success or refuge 
from any side. I meditate on and praise his glory at the 
three junctures of the day.”

vande—I offer obeisances
Ωrî-cara∫a-aravindam—to the lotus feet
guro˙—of the spiritual master
yasya—by whose
prasådåt—grace
bhagavat-prasåda˙—(there is) Bhagavån’s grace
yasya aprasådåt—(and) without whose grace
na—(there is) no
gati—means of success or refuge
kuta˙ api—from any side.
dhyåyan—(I) meditate on
stuvan—(and) praise
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behavior toward B®haspati, you have been defeated by 
the demons. My dear demigods, since the demons were 
weak, having been defeated by you several times, how 
else could you, who were so advanced in opulence, be 
defeated by them? . . . By their devotion to [their guru] 
Ûukråcårya, they have increased their strength so much 
that now they are even able to easily seize my abode from 
me.” Ûrîla Prabhupåda quotes Ûrîla ViΩvanåtha Cakra-
vartî Êhåkura in the purport: yasya prasådåd bhagavat-
prasado yasyåprasådån na gati˙ kuto ’pi.

And what is the result of pleasing the spiritual mas-
ter? The best example of this is Ûrîla Prabhupåda, who 
crossed the ocean at the age of sixty-nine to fulfill his 
spiritual master’s instruction to preach in the West. De-

spite facing fragile health, a foreign culture, and a ma- 
terialistic audience, he persevered with resolute purpose, 
and soon K®ß∫a gave him astonishing success. If we can 
satisfy the spiritual master by our service, says Ûrîla Pra- 
bhupåda, then our “path for realization of God is guar-
anteed.” All glories to Ûrîla Prabhupåda! All glories to 
Ûrîla ViΩvanåtha Cakravartî Êhåkura! 

Rådhikå Rama∫a Dåsa (Ravi Gupta) is a professor of religion 
at Centre College, Kentucky. He holds a Ph.D. in Hinduism 
from Oxford University, and his first book—The Caitanya 
Vaiß∫ava Vedånta of Jîva Gosvåmî—will soon be published 
by Routledge. He is a disciple of His Holiness Hanumat- 
preΩaka Swami.

Free BBT Art Seminar
Taught by well-known BBT artists Dh®tî Devî Dåsî and Råmadåsa Abhiråma Dåsa

October 7–21, 2006 • Vrindavan, India
Only 15 seats available • Deadline for applications: July 25, 2006

Paint K®ß∫a in Vrindavan and learn the standards Ûrîla Prabhupåda taught.
For more information: www.krishna.com/artseminar

(Background painting by Dh®tî Devî Dåsî)
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Why the secular state is missing the point.

The Government’s Duty: 
To Teach Krsna 
Consciousness
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 In September 2005, the French 
diplomatic magazine Label 
France published an article enti-

tled, “One Hundred Years of Secu-
larism ‘A la Française.’” It describes 
the celebration of the centennial 
anniversary of the 1905 law that of-
ficially separated the Church from 
the State. The author of the article 
writes, “Secularism facilitates the 
peaceful co-existence of all spiritu-
al convictions.” But then, ironical-
ly enough, he mentions the March 
2004 law that states, “In schools, 
high-schools and colleges, the wear-
ing of symbols or of clothes by 
which the students may express any 
religious belonging is strictly pro-
hibited.”

In the wake of the riots that 
shook and embarrassed France in 
November of 2004, one must ques-
tion the efficacy of secular educa-
tion. Is not the most important duty 
of the government to uphold reli-
gious principles and lead its citizens 
towards self realization? Unless 
governments implement K®ß∫a con-
scious education, society will never 
be peaceful. 

As Gau∂îya Vaiß∫avas, we ac-
knowledge the ontological prem-
ise that we are not our bodies. We 
accept the idea that we are eternal 
spirit souls who have only one func-
tion, namely that of rendering eter-
nal service to the Supreme Lord Ûrî 
K®ß∫a. The goal of human life is to 
disentangle ourselves from illusion 
and re-awaken our original love 
for K®ß∫a, so that we, as spirit souls, 
may return to His kingdom after 
death. This re-awakening of K®ß∫a 
consciousness is a difficult task  
because we have been absorbed in 

by CandraΩekhara 
Åcårya Dåsa

The Government’s Duty: 
To Teach Krsna 
Consciousness

D
etail from

 a painting by P
arîkßit D

åsa

As an ideal Vedic ruler concerned for 
the spiritual welfare of his citizens, 
King Pråcînabarhißat sought guid-
ance from the great sage and devotee 
Nårada. Their  discussions are related 
in the Fourth Canto of the Ûrîmad-
Bhågavatam.
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ISKCON’s 20th Annual 

Vraja Mandala 
Parikrama

 
October 7–November 5, 2006

deep ignorance life after life, since 
time immemorial. 

It is hence understandable that we  
cannot become K®ß∫a conscious on 
our own effort alone. Rather, we need 
pushing and guidance, both indivi- 
dually and collectively. It follows, then, 
that a government’s prime duty is 
to guide its dependents, the citizens,  
towards the awakening of their dor-
mant love for K®ß∫a. Otherwise, citi-
zens will be misled into sensual grati-
fication and will become increasingly 
entangled in the cycle of birth and 
death. 

In the Ûrîmad-Bhågavatam (4.14.18) 
it is stated:

 yasya råß†re pure caiva 
       bhagavån yajña-pürußa˙
  ijyate svena dharme∫a 
       janair var∫åΩramånvitai˙

“The king is supposed to be pious 
in whose state and cities the gener-
al populace strictly observes the sys-
tem of eight social orders of var∫a 
and åΩrama, and where all citizens en-

gage in worshiping the Supreme Per-
sonality of Godhead by their partic-
ular occupations.” 

In Måyåpur in March 1976, the 
Back to Godhead staff asked Ûrîla 
Prabhupåda about the duty of the 
government. 

“To understand what God wants” 
he replied, “and to see that society 
works toward that aim. Then people 
will be happy.” 

Throughout his teachings on this 
subject, Ûrîla Prabhupåda repeats this 
one point time and time again, namely 
that the sole duty of the government 
and of the educators is to teach and 
lead the citizens towards K®ß∫a con-
sciousness.

K®ß∫a Conscious 
Kings of the Past

From the Vedic histories we learn of 
great K®ß∫a conscious kingdoms, such 
as that of Parîkßit Mahåråja. Parîkßit 
was such a K®ß∫a conscious king that 
in his empire Kali (the personifica- 
tion of the evils of this age) could  

not find a single piece of land on which 
to exist. This is because in Parîkßit’s 
kingdom there was absolutely no meat-
eating, gambling, intoxication, or illi- 
cit sex. Parîkßit Mahåråja made sure 
that everyone, regardless of social sta-
tus or level of spiritual advancement, 
was gradually directed towards self-
realization. In contrast, today’s secu-
lar governments thrust their citizens 
towards the grossest type of sinful ac-
tivity. Out of desperation, these mis-
led citizens eventually protest and riot. 
Ûrîmad-Bhågavatam (12.2.8) compares 
modern government leaders to “avari- 
cious and merciless rulers.” It predicts 
that as Kali-yuga, the current age,  
progresses, these government leaders 
will “plunder men’s wives and proper- 
ties,” so much so that the citizens will 
“flee to the mountains and forests.”

Secularists may claim, “At least, the 
curriculum of secular education does 
not favor any one group; it is neutral.” 
Scrutiny reveals, however, that secular 
education indeed favors one particu-
lar group. It favors atheists. The un-
challenged prejudice—which every-

Experience the wonders of K®ß∫a’s holy land. Walk through the twelve  
forests of Vraja, roll in the transcendental dust, see the sacred footprints,  
trees, temples, ku∫∂as, and the Yamunå River while chanting, dancing, 
feasting, and hearing K®ß∫a’s pastimes in the association of devotees.

Participating senior devotees include: Kavicandra Swami, Gopåla K®ß∫a 
Goswami, Bhakti Caitanya Swami, HanumatpreΩaka Swami, Loka- 
nåth Swami, Rådhå Rama∫a Swami, Dîna Bandhu Dåsa, and others.

	         For more information, contact bhadradas@gmail.com.

Chanting with the 
locals at Nandagram
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one takes for granted, and which lies 
at the foundation of secularism—is 
the conviction that atheism is knowl-
edge and that theism is only subjec-
tive belief. Of course, it has recently 
become a fashion in secular institu-
tions to teach courses such as “World 
Religions” and “The Religious Expe-
rience,” but these courses are taught 
from an atheistic reductionistic world-
view. An overriding trend in modern 
academic institutions is to teach stu-
dents that the Big Bang and Darwin’s 
theory of evolution are the only real-
ity. Indeed, echoing the words of Ûrî-
la Prabhupåda, modern education has 
one agenda only, namely that of mak-
ing the world godless. 

Article 1 of the 1905 French law 
mentioned above declares, “The Re-
public assures freedom of thought. The 
Republic assures the unimpeded prac-
tice of all cults.” This sounds prom-
ising, but in practice we observe the 
exact opposite. What to speak of the 
“the unimpeded practice of all cults,” 
children in France cannot even go to 
school wearing a cross of Jesus, a star 
of David, a Sikh turban, Vaiß∫ava ti-
laka, or any other religious insignia. 
Yet the secularists deceive the mass-
es with chic and sophisticated philo-
sophical pretenses, thus cheating them. 
Again, the Bhågavatam predicts that 
in Kali-yuga, hypocrisy will be ac-
cepted as virtue and anyone clever 
at juggling words will be considered 
a learned scholar. Thus the affirma-
tion of the principle of the French Re-
public, which supposedly guarantees 
the freedom to practice the religion 
of one’s choice, is only a bluff. 

The Eternal Religion

If government leaders throughout 
the world were to teach K®ß∫a con-
sciousness, guided by Ûrîla Prabhu- 
påda’s books, theism would prevail. 

Even so, some Muslims, Jews, Bud-
dhists, Christians, and others might 
protest, feeling discriminated against 
because they may not fully subscribe 
to the entire Gau∂îya Vaiß∫ava theol-
ogy. As devotees of K®ß∫a, however, 
we are sure that K®ß∫a consciousness 
is all-encompassing and all-inclusive; 
it does not discriminate against any-
one. Indeed, K®ß∫a consciousness goes 
beyond religious labels. It deals di-
rectly with all spirit souls, regardless 
of their external designation. K®ß∫a 
consciousness is sanåtana-dharma, 
the eternal religion of all living enti-
ties. Being a Muslim, Christian, Jew, 
or Hindu is of no relevance when dis-
cussing sanåtana-dharma. Sanåtana-
dharma applies to all living entities 
in all of existence. 

For example, the following two 
verses are taken from the Bhagavad-
gîtå, apparently a Hindu scripture. 
But if educators teach these verses 
to their students, where is the ques-
tion of partiality towards one religion 
or another?

“That which pervades the entire 
body you should know to be inde-
structible. No one is able to destroy 
that imperishable soul.” (2.17)

“One who sees the Supersoul ac-
companying the individual soul in 
all bodies, and who understands that  
neither the soul nor the Supersoul 
within the destructible body is ever 
destroyed, actually sees.” (13.28)

According to these two famous 
verses, each of us, regardless of reli-
gious affiliation, is a spiritual being 
subordinate to God. Where, then, is 
the question of partiality? Neverthe-
less, there could still be some theists 
who, although accepting these vers-
es, may not be ready to fully embrace 
the entire Gau∂îya Vaiß∫ava theolo-
gy. Some people could still protest: 
“We don’t believe in reincarnation, 
we don’t accept that God is a per-

son, and we certainly don’t think that 
K®ß∫a is God.”

In this case, K®ß∫a conscious gov-
ernment leaders and educators should 
be tolerant and compassionate. For 
example, a K®ß∫a conscious leader 
should encourage the Muslims to be-
come better Muslims and the Chris-
tians to become better Christians, all 
the while understanding that differ-
ent spirit souls influenced by various 
combinations of the modes of nature 
may need more time to come to the 
platform of pure devotional service, 
the true religion of the soul. As Ûrîla 
Prabhupåda explains, we should en-
courage everyone in their particular 
faith, making sure that they are at least 
following the tenets laid down by their 
particular prophets. This would un-
doubtedly lead to a peaceful situation 
in the world. On the other hand, we 
can clearly see that secular education 
leads only to frustration and suffering. 
The November 2004 riots in France 
are one among many testimonies of 
this fact, of which Ûrîla Prabhupåda 
was convinced: “Just like nowadays it 
has become—what is it called? Sec-
ular state. ‘Don’t talk of God.’ This 
is the present situation of the world. 
Atheist class. ‘Don’t talk of God.’ 
But they do not know that they have 
not much improved by ‘Don’t talk of 
God.’ The situation is becoming grim-
mer and grimmer. But they have no 
eyes to see. They have no eyes to see. 
This godless civilization will not make 
them happy. That’s a fact.” (Lecture 
on Ûrîmad-Bhågavatam 7.6.1, Hong 
Kong, April 18, 1972)

CandraΩekhara Åcårya Dåsa, a disci-
ple of His Holiness Bhakti Cåru Swa-
mi, joined ISKCON in 1993. He was 
a leading distributor of Ûrîla Prabhu- 
påda’s books in the mid 1990s. Since 
1997 he has served as the personal sec-
retary of his spiritual master.

Krsna consciousness goes beyond 
religious labels. It deals directly with all spirit souls, 

regardless of their external designation.
. . .
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DEAD BODY
(continued from page 15)
guide? I have asked so many Chris-
tian gentlemen and priests about this: 
“Your Bible teaches, ‘Thou shall not 
kill.’ Why are you violating this com-
mandment?” They give me vague an-
swers. They have not even taught the 
people what is sinful. That means a 
lack of brains in society. 
Van den Heuvel: My organization is  
not directly concerned with people’s 
brains.
¸rîla Prabhupåda: Your organization 
may not be directly concerned, but if 
human society is brainless, then no mat-
ter what organizations you make, peo-
ple will never become happy. If people 
are not taught by the intelligent class 
of society how to discriminate between 
pious and sinful activities, then they 
are no better than the animals.
Van den Heuvel: Of course, when you 
speak of the distinction between pious 
activities and sinful activities . . .
¸rîla Prabhupåda: They see no such 
distinction anymore. But in our K®ß∫a 
consciousness society, I instruct my 
students from the very beginning to 
avoid sinful activities. They must give 
up completely all meat-eating, gam-
bling, illicit sex, and intoxication. And 
now just compare their character and 
behavior with anyone else’s. Even the 
Christian priests are surprised. They 
say, “These boys are our boys. How 
is it that before joining your move-
ment, they never came to church but 
now they are mad after God?” In the 
streets, people ask, “Are you Amer-
icans?” You see. Everything can be 
rectified by proper guidance. But if 
there is no brain in society, you can 
manufacture so many organizations, 
but people will go on suffering. That 
is nature’s law: If the people are sin-
ful, they have to suffer.
Van den Heuvel: I don’t think that you 
can expect an international organiza-
tion to indoctrinate people.
¸rîla Prabhupåda: Why not? It should 
be international—everyone. The Unit-
ed Nations is meant for internation-
al activity, so our proposal is that the 
United Nations maintain an interna-
tional organization of first-class in-
telligent men to act as the brains of 
society. Then people can be happy. But  
if you want to keep the hands and 

legs working without direction, with-
out a brain, then you will never be 
successful.
Van den Heuvel: I think of myself as 
a servant of mankind, with a view to-
ward helping people to understand one 
another and the world a little better. 
I’m trying now to organize workers’ 
education programs.
¸rîla Prabhupåda: Please try to un- 
derstand. I’m stressing on the point of  
society’s brain. If there is no ideal 
class of men, if the brain is not in or-
der, then any amount of education or  
organization you do will be unsuccess- 
ful. The United Nations is an organi-
zation for all human society, but they 
have no department which can actually 
be called the brain organization.

Van den Heuvel: That’s true. 
¸rîla Prabhupåda: That is my point. 
Van den Heuvel: We are only servants 
of the leaders of our member states. 
If Mr. Nixon and all the other heads 
of state don’t have brains, then I’m 
afraid the United Nations can’t do 
anything to give them brains.
¸rîla Prabhupåda: Then your big orga-
nization is just decoration for a dead 
body. A body with no brain is a dead 
body. You may decorate a dead body 
to your full satisfaction, but what is 
the use? Without a brain-class of men 
in society to instruct the others what 
is right and what is wrong, then the 
social body is headless. And whatev-
er work you do will simply be useless 
decoration for a dead body.
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				T    el. (079) 2686-1945, 1645, or -2350/ E-mail: jasomatinandan.acbsp@pamho.net
 		  Allahabad, UP — Hare Krishna Dham, 161 Kashi Raj Nagar, Baluaghat 211 003/  
				T    el. (0532) 415294 
		  Amritsar, Punjab — Chowk Moni Bazar, Laxmansar, 143 001/ Tel. (0183) 2540177
		  Bangalore, Karnataka — Hare Krishna Hill, 1 ‘R’ Block, Chord Rd., Rajaji Nagar 560 010/ 
			     	T el. (080) 332-1956/ Fax: (080) 332-4818/ E-mail: guesthouse@iskconbangalore.org
		  Bangalore, Karnataka — ISKCON Sri Jagannath Mandir, No.5 Sripuram, 1st cross, 		
			     	S heshadripuram, Bangalore 560 020/ Tel. (080) 353-6867 or 226-2024 or 353-0102
       		  Baroda, Gujarat — Hare Krishna Land, Gotri Rd., 390 021/ Tel. (0265) 231-0630 or 233-1012/ 	
				E    -mail: iskcon.baroda@pamho.net
		  Belgaum, Karnataka — Shukravar Peth, Tilak Wadi, 590 006/ Tel. (0831) 243-6267 
				    or 240-0108/ E-mail: devamrita.rns@pamho.net
		  Berhampur, Orissa — Sri Ram Govinda Mandir, Aska Road, at Post Ankuspur, Brahmapur, 
				    Dist. Ganjam 761 100/ Tel. (0680) 330720
	 ◆	 Bhubaneswar, Orissa — N.H. No. 5, IRC Village, 751 015/ Tel. (0674) 2553517, 2553475, 
				    or 2554283/ E-mail: iskconbhubaneswar@rediffmail.com
 		C  handigarh, Punjab — Hare Krishna Dham, Sector 36-B, 160 036/ Tel. (0172) 260-1590 
				    or 260-3232/ E-mail: bhaktivinode.gkg@pamho.net 
		C  hennai (Madras), TN — Hare Krishna Land, Bhaktivedanta Road, Injambakkam, Off ECR 		
				    Road, Chennai 600 041/ Tel. (044) 501-9303 or 501-9147/ 
				E    -mail: iskconchennai@eth.net
		C  oimbatore, TN — Jagannath Mandir, Hare Krishna Land, Aerodrome P.O., Opp. CIT, 641 014/
				T    el. (0422) 2626509 or 2626508/ E-mail: info@iskcon-coimbatore.org
		  Dwarka, Gujarat — Bharatiya Bhavan, Devi Bhavan Rd., 361 335/ Tel. (02892) 34606/ 
				    Fax: (02892) 34319
		  Gadei Giri, Orissa — Post Alabol Via Balikuda, Dist. Jagatsinghpur, 754 108/ (06724) 238112/ 
				E    -mail: srigopalccd@yahoo.co.in
		  Guntur, AP — Opp. Sivalayam, Peda Kakani 522 509
	 	 Guwahati, Assam — Ulubari Chariali, South Sarania, 781 007/ Tel. (0361) 254-5963
		H  anumkonda, AP — Neeladri Rd., Kapuwada, 506 011/ Tel. (08712) 77399
		H  aridaspur, WB — P.O. Chhaygharia, Bangaon, 24 Parganas, West Bengal 743 704/ 
				T    el. (03215) 57856
		H  aridwar, Uttaranchal — Srila Prabhupada Ashram, G. House, Nai Basti, Mahadev Nagar, 		
				    Bhimgoda, 249 401/ Tel. (01334) 261116
 		  Hyderabad, AP — Hare Krishna Land, Nampally Station Rd., 500 001/
				     Tel. (040) 2474-4969 or 2460-7089/ E-mail: guesthouse.iskconhyd@pamho.net
		I  mphal, Manipur — Hare Krishna Land, Airport Rd., 795 001/ Tel. (0385) 2455245 or 2455247 	
				    or 2455693/ E-mail: manimandir@sancharnet.in
	  	I ndore, MP — 101 Chetak Arch, 7 MG Road/ Tel. (0731) 272665
	  	 Jaipur, Rajasthan — ISKCON, Giridhari Dauji Temple, ISKCON Rd., Opp. Vijay Path, Mansarovar, 	
				    Jaipur 302 020 (mail: 84/230, Sant Namdev Marg, Opp. K.V. No. 5, Mansarovar, 
				    Jaipur 302 020) Tel. (0414) 2782765 or 2781860/ E-mail: jaipur@pamho.net
		  Jammu, J&K — Srila Prabhupada Ashram, c/o Shankar Charitable Trust, Shakti Nagar, 
				    Near AG Office/ Tel. (0191) 2582306
		  Katra, J&K — Srila Prabhupada Ashram, Sri Kalika Mata Mandir, Katra Vaishnodevi, 182 101/ 
				T    el. (01991) 233047
		  Kolkata (Calcutta), WB — 3C Albert Rd. (behind Minto Park, opp. Birla High School), 700 017/ 	
				T    el. (033) 2287-3757, -6075, -8242/ E-mail: spci@giasc101.vsnl.net.in
	 ◆	 Kurukshetra, Haryana — 369 Gudri Muhalla, Main Bazaar, 132 118/ Tel. (01744) 234806
		  Lucknow, UP — 1 Ashok Nagar, Guru Govind Singh Marg, 226 018/ Tel. (0522) 223556 or 271551
		L  udhiana, Punjab — Sterling Tower, Vrindavan Rd., Civil Lines, 141001/ Tel. (161) 2770600 
				    or (161) 3118897 or 98159-40005/ E-mail: iskcon.ludhiana@pamho.net
		M  adurai, TN — 37 Maninagaram Main Road, 625 001/ Tel. (0452) 274-6472
	 ◆	 Mayapur, WB — ISKCON, Shree Mayapur Chandrodaya Mandir, Shree Mayapur Dham, 
				    Dist. Nadia, 741 313/ Tel. (03472) 245239, 245240, or  245233/ Fax: (03472) 245238/  
				E    -mail: mayapur.chandrodaya@pamho.net
		M  oirang, Manipur — Nongban Enkhol, Tidim Rd./ Tel. 795133
	 ◆	M umbai (Bombay), Maharashtra — Hare Krishna Land, Juhu 400 049/ Tel. (022) 2620-6860/  
				    Fax: (022) 2620-5214/ E-mail: iskcon.juhu@pamho.net; guest.house.bombay@pamho.net
		M  umbai, Maharashtra — 7 K. M. Munshi Marg, Chowpatty 400 007/ Tel. (022) 2369-7228/ 
				    Fax: (022) 2367-7941/ E-mail: rgsevaka@pamho.net
  		M  umbai, Maharashtra — Shrusthi Complex, Mira Rd. (E), opposite Royal College, Dist. Thane, 	
				    401107/ Tel. (022) 2811-7795 or -7796/ Fax: (022) 2811-8875/ E-mail: jagjivan.gkg@		
				    pamho.net
	           Nagpur, Maharashtra — Sri Sri Radha Gopinath Mandir, 8 Shastri Layout, Ring Road, Khamla,  
				    400 015/ Tel. (0712) 2273987 or 2273988/ E-mail: bhaktagaurav@hotmail.com
		  Nellore, AP — ISKCON City, Hare Krishna Rd., 524 004/ Tel. (0861) 2314577 or (092155) 		
				    36589/ E-mail: sukadevaswami@gmail.com

     ◆	New Delhi, UP — Hare Krishna Hill, Sant Nagar Main Rd., East of Kailash, 110 065/ 
				T    el. (011) 2623-5133, 4, 5, 6, 7/ Fax: (011) 2621-5421/ 
				E    -mail: delhi@pamho.net; (Guesthouse) neel.sunder@pamho.net
		  New Delhi, UP — 14/63, Punjabi Bagh (West), 110 026/ Tel. (011) 25222851 or 25227478/ 
				    Fax: (011) 25167448/ E-mail: iskconpb@pamho.net
		  Noida, UP — B-4, Sector 31, 201 301/ Tel. (095120) 245-4912 or 245-5015/ E-mail: 			 
			   vraja.bhakti.vilas.lok@pamho.net
	  	Pandharpur, Maharashtra — Hare Krishna Ashram (across Chandrabhaga River), Dist. Sholapur,
		              413 304/ Tel. (02186) 267241 or 267242/ E-mail: iskconpdpr@rediff.com
		  Patna, Bihar — Arya Kumar Rd., Rajendra Nagar, 800 016/ Tel. (0612) 687637 or 685081/  
				    Fax: (0612) 687635/ E-mail: krishna.kripa.jps@pamho.net
		  Pune, Maharashtra — 4 Tarapoor Rd., Camp, 411 001/ Tel. (020) 2633-2328 or 2636-1855/ 
				E    -mail: iyfpune@vsnl.com
		  Puri, Orissa — Bhakti Kuti, Swargadwar, 752 001/ Tel. (06752) 231440
		  Raipur, Chhatisgarh — Hare Krishna Land, Alopi Nagar, Opposite Maharshi Vidyalaya, Tatibandh, 		
			   Raipur 492 001/ Tel. (0771) 5037555/ E-mail: iskconraipur@yahoo.com
		  Ranaghat, WB — Gourdham, Habibpur, Ranaghat, Dist. Nadia 741 403/Tel. (03473) 		   	
			   281150 or 281226/ E-mail: shyamrup@pamho.net
		  Salem, TN — ISKCON, Hare Krishna Land, Rajaram Nagar, Salem 636 007/ 
				T    el. (0427) 2418245/ E-mail: iskcon.salem@pamho.net
		  Secunderabad, AP — 27 St. John’s Rd., 500 026/ Tel. (040) 780-5232/ Fax: (040) 814021
		S  ilchar, Assam — Ambikapatti, Silchar, Dist. Cachar, 788 004/ Tel. (03842) 34615
  		S  iliguri, WB — ISKCON Road, Gitalpara, 734 406/ Tel. (0353) 426619 or 539046 or 539082/ 
				    Fax: (0353) 526130
		  Solapur, Maharashtra — C-29/49 Naganaath Laghudyog Society, Near Karnik Nagar, Behind 			 
			Y   alialinga Math, Solapur 413 006/ Tel. (098) 9012 8619/ E-mail: ekalavyadas@yahoo.com
		S  rirangam, TN — 103, Amma Mandapam Rd., Srirangam, Trichy 620 006/ Tel. (0431) 2433945/ 
				E    -mail: iskcon_srirangam@yahoo.co.in
		S  urat, Gujarat — Rander Rd., Jahangirpura, 395 005/ Tel. (0261) 765891, 765516, or 773386/ 
				E    -mail: surat@pamho.net
		T  hiruvananthapuram (Trivandrum), Kerala — Hospital Rd., Thycaud, 695 014/ 
				T    el. (0471) 2328197/ E-mail: sad@pamho.net
      		T  irupati, AP — K.T. Rd., Vinayaka Nagar, 517 507/ Tel. (0877) 2230114 or 2230009/ 
				E    -mail: revati.raman.jps@pamho.net
		  Udhampur, J&K — Srila Prabhupada Ashram, Srila Prabhupada Marg, Srila Prabhupada Nagar/  
				T    el. (01992) 270298, 276146
		  Ujjain, Madhya Pradesh — Community Center, Mahanandanagar 456 010/ Tel. (0734) 2521020/ 
				E    -mail: iskcon.ujjain@pamho.net
      		V  allabh Vidyanagar, Gujarat — ISKCON, Opposite Polytechnic, 388 121/ Tel. (02692) 230796 
				    or 233012
  	        Varanasi, UP — ISKCON, B 27/80 Durgakund Rd., Near Durgakund Police Station, 
				V    aranasi 221 010/ Tel. (0542) 276422 or 222617
		  Vijayawada, AP — Venkatapalem Karakatta Rd., Undavalli Village, Tadepalli Mandal, 			 
			V   ijayawada, Guntur Dist. 522 501/ Tel. (08645) 272513
		  Vishakapatnam, AP — ISKCON, 7-5-108 Pandurangapuram Beach Rd., 530 003/ Tel. (0891) 			
			   2528376/ E-mail: nitaisevini@hotmail.com
	 ◆	V rindavan, UP — Krishna-Balaram Mandir, Bhaktivedanta Swami Marg, Raman Reti, Mathura Dist., 
				    281 124/ Tel. (0565) 254-0021/ Fax: (0565) 254-0053/ E-mail: vrindavan@pamho.net; 
				    (Guesthouse) Tel. (0565) 254-0022; ramamani@sancharnet.in
	          Warangal, AP — Mulugu Rd., Ayappa Pidipally, 506 007/ Tel. (08712) 426182
			   RURAL COMMUNITIES
		  Ahmedabad District, Gujarat (Hare Krishna Farm) — Katwada (contact ISKCON Ahmedabad)
		  Assam — Karnamadhu, Dist. Karimganj
		C  hamorshi, Maharashtra — 78 Krishnanagar Dham, Dist. Gadhachiroli, 442 603/ Tel. (0218) 623473
		  Hyderabad, AP (New Naimisaranya Farm) — P. O. Dabilpur Village, Medchal Tq., R.R. 
				    Dist., 501 401/ Tel. (040) 4742018
 	  	 Indore, MP (Krishna-Balarama Mandir) — Hare Krishna Vihar, Nipania Village/ Tel. (731) 572794
		  Karnataka (Bhaktivedanta Eco-Village) — Nagodi P.O., Vollur Valley, Hosanagar Taluq, Shivmoga 		
			   District, 577 425 (mail: Garuda Guha, Kollur, D.K. District, 576 220)
		M  ayapur, WB — (contact ISKCON Mayapur)   
		  Puri, Orissa — ISKCON, Bhaktivedanta Ashram, Sipasirubuli, 752 001/ Tel. (06752)  230494
		S  urat, Gujarat — Bhaktivedanta Rajavidyalaya, Krishnalok, Surat-Bardoli Rd. Gangapur,  
				    P. O. Gangadhara, Dist. Surat, 394 310/ Tel. (02622) 63546
		  Vrindavan, UP — Vrinda Kund, Nandagaon, Dist. Mathura, U.P./ E-mail: vrinda@aol.com
			   ADDITIONAL RESTAURANT
	 	 Kolkata, WB — Govinda’s, ISKCON House, 22 Gurusaday Road, 700019/ 
				T    el. (033) 24756922, 24749009

   	 	 	 MALAYSIA
		  Bahau — 156 Taman Sornam, Bahau 72100, Negeri Sembilan/ Tel. +60 (6) 481-4350 or 454-8982/  
				E    -mail: paramanandakp@yahoo.com
		  Bukit Mertajam — 4 29 Jalan Sungai Rambai, 14000 Bukit Mertajam/ Tel. +60 (4) 538-1276/ 
				E    -mail: arumugam@notes.asemal.com.my

CENTERS AROUND THE WORLD
The International Society for Krishna Consciousness

Founder-Acarya: His Divine Grace A. C. Bhaktivedanta Swami Prabhupada

Note for international phone calls: When dialing from outside the country, drop the “0” that begins most city codes (the numbers shown in parentheses). 
Exception: For Russia, drop the initial “8.” Telephone numbers include country codes, identified by a +. To save space, we’ve skipped the codes for 
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CENTERS AROUND THE WORLD

	 	 Ipoh — 15-H Jalan Lang, Jalan Padang, Tembak, 30000 Ipoh Perak, Darul Ridzuan/ 
				T    el. +60 (5) 506-1601
		  Kuala Lumpur — Lot 9901, Jalan Awan Jawa, Taman Yarl, 58200 Kuala Lumpur/ 
				T    el. +60 (3) 7980-7355/ Fax: +60 (3) 7981-1644/ E-mail: uttama@tm.net.my
		  Kuching — Lot 680, Block 250, Lorong Ketitir 3, Batu Kawa, 93250 Kuching, Sarawak/
				     Tel. +60 (82) 688-708/ E-mail: kripa@tm.net.my
		  Penang — 43A  Jalan Kebun Bunga, 11350 Penang/ Tel. +60 (4) 229-5958/ 
				E    -mail: isana_gauranga@hotmail.com
		S  eremban—28/7J Taman Desa, Temiang, 70200 Seremban, Negeri Sembilan (mail: 14 RJ 1/1, 	
				T    aman Rasah Jaya, 70300 Seremban, Negeri Sembilan)/ Tel. +60 (6) 765-1379/ 
				E    -mail: ppnada@tm.net.my
		S  ungei Petani — Lot 46, Jalan 1/6, Taman Sri Wang, 08000 Sungei Petani/ 
				E    -mail: smahsufi@usm.my
		  Taiping — 24 Lorong Panglima (Cator Ave.), Assam Kumbang, 34000 Taiping, Perak D.R. 
				    (mail: 590 Jalan Wat Siam, Kampung Pinang, 34600 Kamunting, Taiping, Perak)/ 
				T    el. +60 (5) 807-9702 or 808-1475
 		T  eluk Intan — Jalan Sungai Manik, 36000 Teluk Intan, Perak/ Tel. +63 (032) 83254
				    OTHER COUNTRIES	
		  Bangkok, Thailand — 15/43 Auangfa Villa, Soi Nuanchan, Sukhapibal Rd., Bungkum, Bangkok/  
				T    el. +66 (02) 9445346 or (01) 4455401 or (09) 4452919/ 
				E    -mail: bvvnarasimhaswami@pamho.net
		C  ebu, Phillipines — Hare Krishna Paradise, 231 Pagsabungan Road, Basak, Mandaue City/		
				T    el. +63 (032) 345-3590
		C  hittagong, Bangladesh — Caitanya Cultural Society, 23 Nandan Kanan, N.N. Paul Blvd./ 
				T    el. + 88 (031) 610822
		C  olombo, Sri Lanka — 188 New Chetty St., Colombo 13/ Tel. +94 (01) 433325/
				     E-mail: iskcon@slt.lk
		  Dhaka, Bangladesh — 5 Chandra Mohon Basak St., Banagram,1203/ Tel. +880 (02) 236249/ 
				    Fax: (02) 837287/ E-mail: iskcon@citechco.net
		H  ong Kong — 6/F Oceanview Court, 27 Chatham Road South (mail: P.O. Box 98919)/ 
				T    el. +852 (2) 739-6818/ Fax: +852 (2) 724-2186/ E-mail: iskcon.hong.kong@pamho.net
		  Jakarta, Indonesia — Yayasan Radha-Govinda, P.O. Box 2694, Jakarta Pusat 10001/ 
				T    el. +62 (021) 489-9646/ E-mail: matsyads@bogor.wasantara.net.id
		  Jessore, Bangladesh — Nitai Gaur Mandir, Kathakhali Bazaar P. O., Panjia
		  Jessore, Bangladesh — Sri Rup-Sanatan Smriti Tirtha Mandir, Ramshara, Magurahat P. O., 	  	
				    Abhaynagar 
		  Katmandu, Nepal — Budhanilkantha (mail: GPO Box 3520)/ Tel. +977 (01) 373790 or 373786/ 	
				    Fax: +977 (01) 372976 (Attn: ISKCON)/ E-mail: iskcon@wlink.com.np
	 	 Mandalay, Myanmar — ISKCON Sri Krishna Temple,  Corner of 19th Thukha Street, Nanshe, 		
				M    andalay/ E-mail: sdas108@hotmail.com
		M  anila, Philippines — 52 Copenhagen St., Merville Park Subdivision, Paranaque, Metro Manila
			    	 1700/ Tel. +63 (02) 824-5247/ Fax: (02) 823-8689/ E-mail: sridam.gds@pamho.net
		  Myitkyina, Myanmar — ISKCON Sri Jagannath Temple, Bogyoke Street, Shansu Taung, 		
				M    yitkyina, Kachin State/ E-mail: mahanadi@mptmail.net.mm
		  Osafia, Israel — P.O. Box  2232, Osafia Village 30090/ Tel. +972 (04) 839-2876
 		S  ylhet, Bangladesh — Sri Sri Radha-Madhava Mandir, Yugalatila, Kazal Sah Rd.
		T  ai Pei City, Taiwan — Ting Zhou Road, Sec. 3, No. 192, 4F, Tai Pei City 100/ 
				T    el. +886 (02) 2365-8641/ E-mail: dayal.nitai.tkg@pamho.net
		T  okyo, Japan — Subaru 1F, 4-19-6 Kamitakada, Nakano-ku, Tokyo 164-0002/ 
				T    el. +81 (03) 5343-9147 or (090) 6544-9284/ Fax: +81 (03) 5343-3812/ 
				E    -mail: damodara@krishna.jp
		Y  ogyakarta, Indonesia — P.O. Box 25, Babarsari YK, DIY
			   RURAL COMMUNITIES 
		  Bangladesh (Kulaura) — Rangirkul Bidyashram, Kulaura, Dist. Moulvibazar/  
				    Fax: +880 (08624) 88035
		  Bangladesh (Sri Pundarika Dhama) — Mekhla, Hathazari, Dist. Chittagong/ Tel. (031) 610822
		  Bangladesh (Comilla) — Jagannathpur, Comilla
		I  ndonesia (Govinda Kunja) — (contact ISKCON Jakarta)		 	

		  NORTH AMERICA   
       			   CANADA
		C  algary, Alberta — 313 Fourth Street N.E., T2E 3S3/ Tel. (403) 265-3302/ Fax: (403) 547-0795/ 
				E    -mail: vamanstones@shaw.ca
 		  Edmonton, Alberta — 9353 35th Ave., T6E 5R5/ Tel. (780) 439-9999/ 
				E    -mail: edmonton@iskcon.ca
	   	Montreal, Quebec — 1626 Pie IX Boulevard, H1V 2C5/ Tel. & fax: (514) 521-1301/  
				E    -mail: iskconmontreal@bellnet.ca
	 ◆	 Ottawa, Ontario — 212 Somerset St. E., K1N 6V4/ Tel. (613) 565-6544/ Fax: (613) 565-2575/ 
				E    -mail: iskconottawa@sympatico.ca
		  Regina, Saskatchewan — 1279 Retallack St., S4T 2H8/ Tel. (306) 525-1640
	 ◆ 	T oronto, Ontario — 243 Avenue Rd., M5R 2J6/ Tel. (416) 922-5415/ Fax: (416) 922-1021/  
				E    -mail: toronto@iskcon.net
	 ◆ 	V ancouver, B.C. — 5462 S.E. Marine Dr., Burnaby V5J 3G8/ Tel. (604) 433-9728/ 
				    Fax: (604) 648-8715/ E-mail: jaygo@telus.net; Govinda’s Bookstore & Cafe/ 
				T    el. (604) 433-7100 or 1-888-433-8722
			   RURAL COMMUNITY
		  Ashcroft, B.C. — Saranagati Dhama (mail: P.O. Box 99, VOK 1A0)/ Tel. (250) 453-2397/ 
				    Fax: (250) 453-2622 [attn: (250) 453-2397]/ E-mail: saranagativillage@hotmail.com
	              U.S.A.
	  	 Atlanta, Georgia — 1287 South Ponce de Leon Ave. N.E., 30306/ Tel. & fax: (404) 377-8680/  
				E    -mail: bala108@earthlink.net
		  Austin, Texas — 10700 Jonwood Way, 78753/ Tel. (512) 835-2121/ Fax: (512) 835-8479
 			     	E -mail: sda@backtohome.com
		  Baltimore, Maryland —200 Bloomsbury Ave., Catonsville, 21228/ Tel. (410) 719-1776/ Fax: 		

				    (410) 799-0642/ E-mail: info@baltimorekrishna.com
	           Berkeley, California — 2334 Stuart Street, 94705/ Tel. (510) 649-8619/ Fax: (510) 665-9366/ 
				E    -mail: tp@iskconberkeley.com
		  Boise, Idaho — 1615 Martha St., 83706/ Tel. (208) 344-4274/ E-mail: boise_temple@yahoo.com
		  Boston, Massachusetts — 72 Commonwealth Ave., 02116/ Tel. (617) 247-8611/  
				E    -mail: radhagopi@juno.com
		C  hicago, Illinois — 1716 W. Lunt Ave., 60626/ Tel. (773) 973-0900/ Fax: (773) 973-0526/  
				E    -mail: chicago@iskcon.net
		C  olumbus, Ohio — 379 W. Eighth Ave., 43201/ Tel. (614) 421-1661/ Fax: (614) 294-0545/
            		E -mail: rmanjari@sbcglobal.net
	 ◆ 	 Dallas, Texas — 5430 Gurley Ave., 75223/ Tel. (214) 827-6330/ Fax: (214) 823-7264/
				E    -mail: txkrishnas@aol.com; restaurant: vegetariantaste@aol.com
	 ◆ 	 Denver, Colorado — 1400 Cherry St., 80220/ Tel. (303) 333-5461/ Fax: (303) 321-9052/  
				E    -mail: naikatma.acbsp@pamho.net
	           Detroit, Michigan — 383 Lenox Ave., 48215/ Tel. (313) 824-6000/ Fax: (313) 822-3748/ 
				E    -mail: girigovardhana@hotmail.com
		  Gainesville, Florida — 214 N.W. 14th St., 32603/ Tel. (352) 336-4183/ Fax: (775) 206-9478/  
			     	E -mail: info@krishnalunch.com
		H  artford, Connecticut — 1683 Main St., E. Hartford 06108/ Tel. & fax: (860) 289-7252/
				E    -mail: pyari@sbcglobal.net
	 ◆	H onolulu, Hawaii — 51 Coelho Way, 96817/ Tel. (808) 595-3947/ E-mail: tejaprakash@gmail.com
		H  ouston, Texas — 1320 W. 34th St., 77018/ Tel. (713) 686-4482/ Fax: (713) 956-9968/ 
				E    -mail: management@iskconhouston.org
		  Kansas City, Missouri — Rupanuga Vedic College (Men’s Seminary), 5201 The Paseo, 64110/  
				T    el. (800) 340-5286/ Fax: (816) 361-0509/ E-mail: info@rvc.edu
	 ◆ 	 Laguna Beach, California — 285 Legion St., 92651/ Tel. (949) 494-7029/ E-mail: tuka108@hotmail.com
		  Long Island, New York — 197 S. Ocean Ave., Freeport 11520/ Tel. (516) 223-4909/ 
				E    -mail: gauda@optonline.net
	 ◆ 	 Los Angeles, California — 3764 Watseka Ave., 90034/ Tel. (310) 836-2676/ Fax: (310) 839-2715/ 		
				E    -mail: nirantara@juno.com; restaurant: arcita@webcom.com
	 ◆ 	 Miami, Florida — 3220 Virginia St., 33133/ Tel. (305) 442-7218/ Fax: (305) 444-7145
		  Nashville, Tennessee — 2802 10th Ave. South, 37204/ Tel. (615) 403-7566/ 
				E    -mail: shyamadasi@hotmail.com
	 ●	 New Orleans, Louisiana — 2936 Esplanade Ave., 70119/ Tel. (504) 304-0032/ 
				E    -mail: rrk196820@cs.com
	 ◆ 	 New York, New York — 305 Schermerhorn St., Brooklyn 11217/ Tel. (718) 855-6714/ 
				    Fax: (718) 875-6127/ E-mail: ramabhadra@aol.com
		  New York, New York — 26 Second Avenue, 10003/ Tel. (212) 253-6182/ 
				E    -mail: webmaster@krishnanyc.com 
		  Philadelphia, Pennsylvania — 41 West Allens Lane, 19119/ Tel. (215) 247-4600/ 
				    Fax: (215) 247-8702/ E-mail: iskconphilly@aol.com
		  Philadelphia, Pennsylvania — 1408 South St., 19146/ Tel. (215) 985-9335/ 
				E    -mail: savecows@aol.com
		  Phoenix, Arizona — 100 S. Weber Dr., Chandler 85226/ Tel. (480) 705-4900/ Fax: (480) 705-4901/
				E    -mail: jayagaurasundar@gmail.com
		  Portland, Oregon — 3766 SE Division, 97202/ Tel. (503) 236-6734; E-mail: iskconoregon@
				    hotmail.com
	 ◆	 Queens, New York — 111-14 101 Ave., S. Richmond Hill, 11419/ Tel. (718) 848-9010/
				E    -mail: sunandanadas@hotmail.com
	 ◆ 	 St. Louis, Missouri — 3926 Lindell Blvd., 63108/ Tel. (314) 535-8085 or 534-1708/ 
				    Fax: (314) 535-0672/ E-mail: iskcon.stl@pamho.net
	 ◆	S an Diego, California — 1030 Grand Ave., Pacific Beach 92109/ Tel. (858) 483-2500/ 
				    Fax: (858) 483-0941/ E-mail: gandharvika@pamho.net
	           San Jose, California — 951 S. Bascom Ave., 95128/ Tel. (408) 293-4959/ 
				E    -mail: iskconsanjose@yahoo.com
		S  eattle, Washington — 1420 228th Ave. S.E., Sammamish 98075/ Tel. (425) 391-3293/ 
            		 Fax: (425) 868-8928/ E-mail: iskconseattle@yahoo.com
	 ◆	 Spanish Fork, Utah — Krishna Temple Project & KHQN Radio, 8628 S. State Rd., 84660/ 
				T    el. (801) 798-3559/ Fax: (810) 798-9121/ E-mail: carudas@earthlink.net
		T  allahassee, Florida — 1323 Nylic St., 32304/ Tel. & fax: (850) 224-3803/ 
				E    -mail: darudb@hotmail.com
		  Towaco, New Jersey — 100 Jacksonville Rd. (mail: P.O. Box 109), 07082/ Tel. & fax: (973) 299-0970/  
				E    -mail: newjersey@iskcon.net	
	  ◆ 	T ucson, Arizona — 711 E. Blacklidge Dr., 85719/ Tel. (520) 792-0630/ Fax: (520) 791-0906/  
				E    -mail: tucphx@cs.com
		  Washington, D.C. — 10310 Oaklyn Dr., Potomac, Maryland 20854/ Tel. (301) 299-2100/  
				    Fax: (301) 299-5025/ E-mail: ad@pamho.net
	 		  RURAL COMMUNITIES
		  Alachua, Florida (New Raman Reti) — 17306 N.W. 112th Blvd., 32615 (mail: P.O. Box 819, 32616)/  
				T    el. (386) 462-2017/ Fax: (386) 462-3468/ E-mail: alachuatemple@alltel.net
 	 ●	C arriere, Mississippi (New Talavan) — 31492 Anner Road, 39426/ Tel. (601) 749-9460 or 799-		
				    1354/ Fax: (601) 799-2924/ Fax: (601) 799-2924/ E-mail: talavan@hughes.net 
		  Gurabo, Puerto Rico (New Govardhana Hill) — Carr. 181, Km. 16.3, Bo. Santa Rita, Gurabo 
				    (mail: HC-01, Box 8440, Gurabo, PR 00778)/ (Office) Tel. & fax: (787) 737-4265/ 
				    (Temple) Tel. (787) 712-0358/ E-mail: iskconpr@hotmail.com
		H  illsborough, North Carolina (New Goloka) — 1032 Dimmocks Mill Rd., 27278/ Tel. (919) 732-6492/ 
				E    -mail: bkgoswami@compuserve.com
	 ◆	 Moundsville, West Virginia (New Vrindaban) — R.D. No. 1, Box 319, Hare Krishna Ridge, 26041/ 
				T    el. (304) 843-1600; Guest House, (304) 845-5905/ Fax: (304) 854-0023/ 
				E    -mail: mail@newvrindaban.com
		M  ulberry, Tennessee (Murari-sevaka) — Rt. No. 1, Box 146-A, 37359/ Tel. (931) 759-6888/ 
				    Fax: (615) 759-5785/ E-mail: visnujana@hotmail.com
		  Port Royal, Pennsylvania (Gita Nagari) — R.D. No. 1, Box 839, 17082/ Tel. & fax: (717) 527-4101/  
				E    -mail: vrajalila@acsworld.net
	 	 Sandy Ridge, North Carolina (Prabhupada Village) — 1264 Prabhupada Rd., 27046/ Tel. (336) 593-9888
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	 		  ADDITIONAL RESTAURANTS
	 ★ 	Gurabo, Puerto Rico — Gaura's, Calle Andrés Arúz 200, Plaza Nazario, 00778/ Tel. (787) 712-0000
		  San Juan, Puerto Rico — Gopal, 201B Calle Tetuan, Viejo San Juan, 00901/ Tel. (787) 724-0229
		  Seattle, Washington — My Sweet Lord, 5521 University Way, 98105/ Tel. (425) 643-4664
		  Tallahassee, Florida — Higher Taste, 411 St. Francis St., 32301/ Tel. (850) 894-4296

	 	 EUROPE
       			   UNITED KINGDOM AND IRELAND
		  Belfast, Northern Ireland — Brooklands, 140 Upper Dunmurray Lane, BT17 OHE/  
				T    el. +44 (028) 9062 0530
 		  Birmingham, England — 84 Stanmore Rd., Edgbaston B16 9TB/ Tel. +44 (0121) 420 4999/
				E    -mail: birmingham@iskcon.org.uk
		C  ardif, Wales — The Soul Centre, 116 Cowbridge Rd., Canton/ Tel. +44 (02920) 390391/
				E    -mail: the.soul.centre@pamho.net
		C  oventry, England —  Kingfield Rd., Coventry (mail: 19 Gloucester St., Coventry CV1 3BZ)/  
				T    el. +44 (024) 7655 2822 or 5420/ E-mail: haridas.kds@pamho.net
		  Glasgow, Scotland — Karuna Bhavan, Bankhouse Rd., Lesmahagow, Lanarkshire, ML11 0ES/ 
			    	T el. +44 (01555) 894790/ Fax: +44 (01555) 894526/ E-mail: karuna.bhavan@virgin.net
 		  Leicester, England — 21 Thoresby St., North Evington, LE5 4GU/ Tel. +44 (0116) 276 2587/  
				E    -mail: pradyumna.jas@pamho.net
     ◆  London, England (city) — 10 Soho St., W1D 3DL/ Tel. +44 (020) 7437-3662; residential /pujaris, 	
				    7439-3606; shop, 7287-0269; Govinda’s Restaurant, 7437-4928/ Fax: +44 (020) 7439-1127/
 				E    -mail: london@pamho.net
	 ◆  	London, England (country) — Bhaktivedanta Manor, Dharam Marg, Hilfield Lane, Watford, Herts, 	
				    WD25 8EZ/ Tel. +44 (01923) 857244/ Fax: +44 (01923) 852896/ E-mail: bhaktivedanta. 	
				    manor@pamho.net; (for accommodations:) accommodations.requests@pamho.net
		  London, England (south) — 42 Enmore Road, South Norwood, SE25 5NG/ 
				T    el. +44 (020) 8656 4296
		  Manchester, England — 20 Mayfield Rd., Whalley Range, M16 8FT/ Tel. +44 (0161) 226-4416	
		  Newcastle-upon-Tyne, England — 304 Westgate Rd., NE4 6AR/ Tel. +44 (0191) 272 1911/  
				E    -mail: bhakti.rasa@pamho.net
 	 ◆	 Swansea, Wales — 8 Craddock St., SA1 3EN/ Tel. +44 (01792) 468469/ E-mail: 
				    iskcon.swansea@pamho.net (restaurant: govin–das@hotmail.com)
			    RURAL COMMUNITIES	
		  Upper Lough Erne, Northern Ireland — Govindadwipa Dhama, Inisrath Island, Derrylin, 
				C    o. Fermanagh, BT92 9GN/ Tel. +44 (028) 6772 1512/ E-mail: govindadwipa@pamho.net
		  London, England — (contact Bhaktivedanta Manor) 
				    (Programs are held regularly in more than forty other cities in the U.K. For information, 	
				    contact ISKCON Reader Services, P.O. Box 730, Watford WD25 8EZ, UK; www.iskcon.org.uk)
			   ADDITIONAL RESTAURANTS	
		  Dublin, Ireland — Govinda’s, 4 Aungier St., Dublin 2/ Tel. +353 (01) 475 0309/ 
				E    -mail: praghosa.sdg@pamho.net
		  Dublin, Ireland — Govinda’s, 83 Middle Abbey St., Dublin 1/ E-mail: praghosa.sdg@pamho.net
			   GERMANY
      		  Abentheuer — Boecking Str. 4a, 55767/ Tel. +49 (06782) 980436/ Fax: +49 (06782) 980437/  
				E    -mail: gaura.bhavini.sns@pamho.net
		  Berlin — Kastanien Allee 3, D-10435/ Tel. +49 (030) 44357296 or 44315921/ 
				E    -mail: harekrishna-berlin@pamho.net
	 ◆ 	C ologne — Taunusstr. 40, 51105/ Tel. +49 (0221) 830-1241/ Fax: +49 (0221) 837-0485
		  Hamburg — Eiffestrasse 422, 20537 Hamburg/ Tel. +49 (040) 4102848
		  Heidelberg — Forum 5, Wohnung 4, Baden-Wurttemberg 69126/ Tel. & fax: +49 (06221) 384553/ 
				E    -mail: Vipula.ss@pamho.net
		M  unich — Wachenheimer Strasse 1, 81539/ Tel. +49 (089) 6880-0288/ Fax: +49 (089) 6880-0289/
			   RURAL COMMUNITY
		  Jandelsbrunn (Simhachalam) —  Zielberg 20, 94118/ Tel +49 (08583) 316/
				     Fax: +49 (08583) 1671/ E-mail: njnk@pamho.net
			   HUNGARY
		  Budapest — Lehel Street 15-17, 1039 Budapest/ Tel. +36 (01) 391-0435/ Fax: (01) 242-3233/ 
				E    -mail: budapest@pamho.net
      		  Debrecen — Csapo u. 1. III./4., 4024 Debrecen/ Tel. +36 (052) 431-727/ 
				E    -mail: debrecen@pamho.net
   		  Eger — Szechenyi u. 64, 3300 Eger/ Tel. +36 (036) 410-515 or 313-761/ E-mail: eger@pamho.net
   		  Kecskemet — Dobo krt. 3. II./3., 6000 Kecskemet (mail: Pf. 546, 6001 Kecskemet)/ 
				T    el. +36 (076) 480-920/ E-mail: kecskemet@pamho.net
		  Miskolc — Bethlen G. u. 3, 3526 Miskolc/ Tel. +36 (046) 416-643/ E-mail: miskolc@pamho.net
	          Pecs — Agota u-1-3, 7625 Pecs/ Tel. +36 (072) 515-991/ Fax: (072) 313-771/ 
				E    -mail: pecs@pamho.net
		S  zeged — Berkert u. 25, 6723 Szeged/ Tel. +36 (062) 471-639/ E-mail: szeged@pamho.net
		  	 RURAL COMMUNITY
   		  Somogyvamos — Krsna-völgy, Fö u. 38, 8699 Somogyvamos/ Tel. & fax: +36 (085) 540-002 or  
				    340-185/ E-mail: krisna-volgy@pamho.net
			   ADDITIONAL RESTAURANT
	 ●	 Budapest — Govinda Restaurant, Vigyazo Ferenc Street 4, 1051 Budapest/ Tel. +36 (01) 269-1625 	
				    or 302-2284/ Fax: (01) 473-1310/ E-mail: govinda@nvitel.hu
      			   ITALY
		  Bergamo — Villaggio Hare Krishna (da Medolago strada per Terno d’Isola), 24040 Chignolo d’Isola 	
				    (BG)/ Tel. +39 (035) 4940706
 	 	 Catania — via della Regione 16 - Tarderia, 95030 Pedara CT/ Tel. +39 (095) 7896216
 		  Milan — via Valpetrosa 5, 20123/ Tel. +39 (02) 862417/ Fax: +39 (035) 4940705 or 4940945/  
				E    -mail: radharamana@lombardiacom.it
 	 ◆	 Rome — Govinda Centro Hare Krsna, via Santa Maria del Pianto, 16, 00186/ Tel. +39 (06) 		
				    68891540/ E-mail: govinda.roma@harekrsna.it
      	 	V icenza — via Roma 9, 36020 Albettone (VI)/ Tel. +39 (0444) 790573/ Fax: +39 (0444) 790581/  
				E    -mail: giridhari.rns@pamho.net

			   RURAL COMMUNITY			 
	 ◆ 	 Florence (Villa Vrindavan) — via Scopeti 108, 50026 San Casciano in Val di Pesa (Fl)/ 
				T    el. +39 (055) 820054/ Fax: +39 (055) 828470/ E-mail: isvaripriya@libero.it
			   ADDITIONAL RESTAURANTS
	 	M ilan — Govinda’s, via Valpetrosa 5, 20123/ Tel. +39 (02) 862417

       			  SPAIN
		  Barcelona — Plaza Reial 12, Entlo 2, 08002/ Tel. +34 93 302-5194/  
     				E    -mail: templobcn@hotmail.com
		  Madrid — Espíritu Santo 19, 28004/ Tel. +34 91 521-3096
		M  álaga — Ctra. Alora, 3, Int., 29140 Churriana/ Tel. +34 95 262-1038/ E-mail: malaga@pamho.net
	     		  RURAL COMMUNITY
		  Brihuega (New Vraja Mandala) — (Santa Clara) 19411 Brihuega / Tel. +34 949 280436
	    	  	 RESTAURANT
		  Barcelona — Restaurante Govinda, Plaza de la Villa de Madrid 4–5, 08002/ Tel. +34 (93) 318-7729

       			   SWEDEN
	 ◆ 	 Gothenburg — Karl Johansgatan 57, SE-414 55, Göteborg/ Tel. +46 (031) 879648 (restaurant: 	
				    421462)/ E-mail: info@harekrishnagoteborg.com (restaurant: info@govindasgoteborg.com)
		  Grödinge — Radha-Krishna Temple, Korsnäs Gård, 14792 Grödinge, Tel.+46 (08) 53029800/ 
				    Fax: +46 (08) 53025062/ E-mail: bmd@pamho.net
	 ◆ 	L und — Bredgatan 28, 222 21/ Tel. +46 (046) 399500; Restaurant: +46 (046) 120413/
				    Fax: +46 (046) 188804/ E-mail: locan@pamho.net
	 ◆ 	S tockholm — Fridhemsgatan 22, 11240/ Tel. +46 (08) 654-9002/ Fax: +46 (08) 650-8813/ 		
				    Restaurant: Tel. & fax: +46 (08) 654-9004/ E-mail: lokanatha@hotmail.com
	   	Uppsala — Kragsta, Vassunda, 74191 Knivsta/ Tel. +46 (018) 381550/ E-mail: papujaka@hotmail.com
	     		  RURAL COMMUNITY
		  Järna — Almviks Gård, 153 95/ Tel. +46 (08551) 52050/ Fax: +46 (08551) 52060/  
				E    -mail: almviks.gard@pamho.net
			    OTHER COUNTRIES
		  Amsterdam, The Netherlands — Van Hilligaertstraat 17, 1072 JX/ Tel. +31 (020) 675-1404  
				    or -1694/ Fax: +31 (020) 675-1405/ E-mail: amsterdam@pamho.net
		  Antwerp, Belgium — Amerikalei 184, 2000/ Tel. +32 (03) 237-0037
		  Basel, Switzerland — St. Jakob-Strasse 33, 4132 Muttenz/ Tel. & fax: +41 (061) 462-0614/  
				E    -mail: sacidulal.bcs@pamho.net
		  Cakovec, Croatia — Radnicka 2, Svaska ves, 40000 Cakovec/ Tel. & fax: +385 (040) 334312
	 	 Copenhagen, Denmark — Skjulhoj Alle 44, 2720 Vanlose, Copenhagen/ Tel. +45 4828 6446/ 
				    Fax: +45 4828 7331/ E-mail: iskcon.denmark@pamho.net
		H  elsinki, Finland — Ruoholahdenkatu 24 D (Ill krs) 00180/ Tel. +358 (9) 694-9879/ 
				    Fax: +358 (9) 694-9837/ E-mail: krishna@saunalahti.fi
		  Kaunas, Lithuania — 37, Savanoryu pr., 3000/ Tel. +370 (7) 22-2574 or 26-8953/ 
				    Fax: +370 (7) 70-6642
		  Kokosovce, Slovak Republic — Abranovce 60, 08252 Kokosovce/ Tel. +421 (51) 7798482
	 ◆ 	 Lisbon, Portugal — Rua Dona Estefania, 91 R/C 1000 Lisboa/ Tel. & fax: +351(01) 314-0314  
				    or 352-0038/ E-mail: iskcon.lisbon@pamho.net 
		  Ljubljana, Slovenia — Zibertova 27, 1000/ Tel. +386 (01) 4312319 or 4312124/ 
				    Fax: +386 (061) 310815/ E-mail: ananta.rns@pamho.net
	 ◆	L ocarno, Switzerland — Govinda Rama, Via Borghese 14, 6600/ Tel. +41 (091) 752-3851/ 
				    Fax: +41 (091) 752-3852/ E-mail: bhaktya.labhya.hks@pamho.net
		  Osijek, Croatia — Ivana Gundulica 9, 31000 Osijek/ Tel. +385 (031) 202759
	  	 Paris, France — 35 Rue Docteur Jean Vaquier, 93160 Noisy le Grand/ Tel. & fax: +33 (01) 
				    4303-0951/ E-mail: paramgati.swami@pamho.net				  
		  Porto, Portugal — Rua S. Miguel 19, 4050-560 (mail: Apartado 4108, 4002-001)/ 
				T    el. & fax: +351 (0222) 007-223/ E-mail: oriente.porto@teleweb.pt 
		  Prague, Czech Republic — Jilova 290, Prague 5 - Zlicin 155 21/ Tel. +42 (02) 5795-0391/ 
				E    -mail: info@vedavision.cz
		  Pula, Croatia — Vinkuran centar 58, 52000 (mail: P.O. Box 16)/ Tel. & fax: +385 (052) 573581
	 ◆	 Radhadesh, Belgium — Chateau de Petite Somme, 6940 Septon-Durbuy/ Tel. +32 (086) 322926  
				    (restaurant: 321421)/ Fax: +32 (086) 322929/ E-mail: radhadesh@pamho.net
	 ◆	 Riga, Latvia — 56, K. Baron st., LV1011/ Tel. +371 (02) 27-2490/ Fax: +371 (2) 27-4120
		  Rijeka, Croatia — Ivana Zajca 6/2, 51000 Rijeka (mail: P.O. Box 61)/ Tel. +385 (098) 697436/  
				E    -mail: dvaraka-gamana.kkd@pamho.net
		S  arajevo, Bosnia-Herzegovina — ISKCON, Gornjo Vakufska 12, 71000/ Tel. +387 (071) 201530	
		  Skopje, Macedonia — Vvz. “ISKCON,” Roze Luksemburg 13, 91000/ Tel. +389 (091) 201451
		  Sofia, Bulgaria — 4 J. Kjuri Str., 1113 Sofia/ Tel. +359 (02) 9719714/ E-mail: oks_sofia@abv.bg
	 	 Sofia, Bulgaria — 119 Kliment Ohridski Str., kv. Malinova Dolina/ Tel. +359 (02) 9616050/ 
				E    -mail: oks_sofia@abv.bg
	     ◆	 Tallinn, Estonia — Luise Street 11a, 10142/ Tel. +372 6460047/ E-mail: tallinn@pamho.net
	 	T imisoara, Romania — Porumbescu 92, 1900/ Tel. & fax +40 (056) 154776/
		  Vilnius, Lithuania — 23-1, Raugyklos G, 2024/ Tel. +370 (5) 2135218/ E-mail: vilnius@pamho.net
		  Warsaw, Poland — Mysiadlo k. Warszawy, 05-500 Piaseczno, ul. Zakret 11/ 
				T    el. +48 (022) 750-7797 or -8247/ Fax: +48 (022) 750-8249/ E-mail: kryszna@post.pl
	 	 Wroclaw, Poland — ul. Brodzka 157, 54-067 Wroclaw/ Tel. & fax: +48 (071) 354-3802/ 
				E    -mail: kavicandra.kkd@pamho.net
		  Zagreb, Croatia — Centar Za Vedske Studije, II Bizet 36, 10000 (mail: P.O. Box 68, 10001)/  
				T    el. & fax: +385 (01) 3772-643/ E-mail: ripuha@pamho.net
		  Zürich, Switzerland — Bergstrasse 54, 8030/ Tel. +41 (01) 262-3388/ Fax: +41 (01) 262-3114/ 
				E    -mail: kgs@pamho.net
			   RURAL COMMUNITIES
		C  zech Republic — Krsnuv Dvur c. 1, 257 28 Chotysany/ Tel. +420 (0602) 375978
	 ◆ 	 France (Bhaktivedanta Village) — Chateau Bellevue, F-39700 Chatenois/ Tel. +33 (03) 8472-			 
				    8235/ Fax: +33 (03) 8482-6973/ E-mail: guru-sakti.hks@pamho.net
		  France (La Nouvelle Mayapura) — Domaine d’Oublaisse, 36360, Lucay le Mâle/ 
				T    el. +33 (02) 5440-2395/ Fax: +33 (02) 5440-2893/ E-mail: new.mayapur@pamho.net
		  Poland (New Santipur) — Czarnow 21, 58-424 Pisarzowice, woj. dolnoslaskie/ 
				T    el. +48 (075) 744-8892/ E-mail: radhu@wp.pl
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 	 		  ADDITIONAL RESTAURANTS
	 	 Copenhagen, Denmark — Govinda’s, Nøerre Farimagsgade 82, DK-1364 Kbh K/ Tel. +45 3333-7444
		O  slo, Norway — Krishna’s Cuisine, Kirkeveien 59B, 0364/ Tel. +47 (022) 606-250
		  Prague, Czech Republic — Govinda’s, Soukenicka 27, 110 00 Prague-1/ Tel. +420 (02) 2481-		
				    6631 or 2481-6016/ E-mail: info@vedavision.cz
		  Prague, Czech Republic — Govinda’s, Na hrazi 5, 180 00 Prague 8-Liben/ Tel. +420 (02) 683-	
				    7226/ E-mail: goodday@volny.cz
		  Prague, Czech Republic — Balarama Restaurant, Orlicka 9, Praha 3, Vinohrady 130 00/ 
				T    el. & fax: +420 222 728 885
		  Presov, Slovak Republic — Govinda’s, Hlavna 70, 08001/ Tel. +0042 (191) 722 819
		  Tallinn, Estonia — Damodara, Lauteri Street 1, 10114/ Tel. +372 6442650
		  Zürich, Switzerland — Govinda’s Veda-Kultur, Preyergasse 16, 8001/ Tel. & fax: +41 (01) 251 88 59/ 
				E    -mail: info@govinda-shop.ch

	 	 COMMONWEALTH OF INDEPENDENT STATES 
      			   RUSSIA
	   	Astrahan — 141052, 8-59, Botvina st./ Tel. +7 (8510) 28-9431
		C  hita — 27, Kurnatovskogo st./ Tel. +7 (30222) 23-4971 or -0911
		E  katerinburg — 620078, G. Ekaterinburg, per. Otdelniy 5DK VOG/ Tel. +7 (3432) 74-2200 or 49-5262
 		I  rkutsk — st. Krimskaya 6A/ Tel. (3952) 38-71-32 or 3240-62/ E-mail: iosk@iosk.irkutsk.su
            Kazan — 13, Sortirovochnaya st, pos.Yudino/ Tel. +7 (8432) 55-2529 or 42-9991
            Krasnodar —  418, Stepnaya st., selo Elizavetinskoye, Krsnodarski krai/ Tel. +7 (8612) 50-1694
		  Kurjinovo — 8, Shosseinaya st., pos. Ershovo, Urupski region, Karachayevo-Cherkessia
	   	Moscow — 8/3, Khoroshevskoye sh. (mail: P.O. Box 69), 125284/ Tel. +7 (095) 255-6711/ 		
				T    el. & fax: +7 (095) 945-3317
	  	M oscow — Nekrasovsky pos., Dmitrovsky reg., 141700/ Tel. +7 (095) 577-8543, -8601, or -8775/ 
				    Fax: +7 (095) 446-4746/ E-mail: shyama.rns@pamho.net
	  	 Murmansk — 16, Frolova st. (mail: P.O. Box 5823)/ Tel. +7 (8152) 58-9284/ 
				E    -mail: upendra@mun.rospac.ru
	  	 Nijny Novgorod — 14b, Chernigovskaya Str., 603001/ Tel. +7 (8312) 30-5197 or 25-2592
		  Novorossiysk — 117, Shillerovskaya st./ Tel. +7 (86134) 38-926 or 51-415
	 	 Novosibirsk —18/2 Kholodilynaya st., 630001/ Tel. +7 (3832) 46-2655 or -2666 
		  Omsk — 664099, 42 10th Severnaya st. (mail: P.O. Box 8741)/ Tel. +7 (3812) 24-5310 or 41-4051
		  Perm — 12, Verhnekuryinskaya st., 614065/ Tel. +7 (3422) 33-5740 or 27-0681/ E-mail: ffl@pi.ccl.ru
		  Rostov-Na-Donu — 84/1, Saryana st., 344025 (mail: P.O. Box 64, 344007)/ Tel. & fax: +7 (8632) 51-0456
		  Samara — 122, Aeroportovskoye sh., Zubchininovka/ Tel. +7 (8462) 97-0318 or -0323 
		  Simbirsk — 10, Glinki st., 432002/ Tel. +7 (8422) 21-4016 
		  Sochi — 81a, Lesnaya st., Bytha/ Tel. +7 (8622) 98-5639/ Tel. & fax: +7 (8622) 97-2483
	   	Ulan-Ude — Prirechnaya str. 23, 670013 (mail: P.O. Box 4268, 670000)/ Tel. +7 (3012) 30-795/ 
				E    -mail: abpchk@burnet.sibea.ru/ E-mail: iskcon@vtsnet.ru
		  Vladimir — Ul. Nikolo-Galeyskaya 56/25, 60000/ Tel. +7 (0922) 32-6726
	 	V ladivostok — 5–1, Rudneva st., 690087/ Tel. +7 (4232) 23-6685
                	 RESTAURANTS
	 	 Ekaterinburg — Sankirtana, 33 Bardina st./ Tel. +7 (3432) 41-2737
      		S  t. Petersburg — Govinda’s, 58, Angliysky pr., 190008/ Tel. +7 (812) 113-7896
		  Vladivostok — Gopal’s, 10/12, Oleansky pr./ Tel. +7 (4232) 26-8943/ 
				E    -mail: vrajendra.kumar.pvs@pamho.net
      			   UKRAINE
 	 	 Dnepropetrovsk — Spusk Kalininskiy 39, 320038/ Tel. +380 (0562) 42-3631 or 45-4709/ 
				E    -mail: vibhuti@iskcon.dp.ua
	 	 Donetsk — 22, Rubensa st., Makeyevka  339018/ Tel. +380 (0622) 94-9104 or -3140/  
               		E  -mail: premada@iskcon.donetsk.ua
		  Kharkov — 43, Verknegievskaya St., Holodnaya Gora, 310015/ Tel. +380 (0572) 20-2167 
				    or 72-6869/ E-mail: kharkov@pamho.net
		  Kiev — 21V, Dmitrievskaya ap.13, 01054/ Tel. +380 (044) 484-4042  or 482-1041/
				T    el. & fax +380 (044) 484-0934
		  Kiev — 16, Zorany per., 04078/ Tel. +380 (044) 433-8312, or 434-7028 or -5533
	 	 Nikolaev — 5-8, Sudostroitelny per., 327052/ Tel. +380 (0510) 35-1734
		  Vinnica — 5, Chkalov st., 28601/ Tel. +380 (0432) 32-3152
     			   OTHER COUNTRIES
		  Almaty, Kazakstan — 5, Kommunarov per., 480022/ Tel. +7 (327) 235-3830 or -3930
		  Baku, Azerbaijan — 2, Zardobi per., Uzbekistan st., pos. 8th km. 370060/ Tel. +994 (12) 21-2376/ 
				E    -mail: baku@pamho.net
		  Bishkek, Kirgizstan — 5, Omsky per., 720007/ Tel. +7 (3312) 24-2230 or 44-3776
		  Dushanbe, Tadjikistan — 38, Anzob st., 734001/ Tel. +7 (3772) 27-1920 or -3990/  
				E    -mail: gurupriy a@cada.tajik.net
		  Kishinev, Moldova — 13, A. Popovich st., 277022/ Tel. +373 (2) 55-8099 or 76-9254
		M  insk, Belarus — 11, Pavlova st., 220053/ Tel. +375 (172) 13-0629
            Sukhumi, Georgia — st. Pr-t Mira d 274/ Tel. +995 (8122) 2-9954
		T  ashkent, Uzbekistan — 54, Ul. Cervyakova, 700005/ Tel. +7 (3712) 93-0352 or 34-4612
	 	T bilisi, Georgia — 16, Kacharava st., Avchalskoye sh., 380053/ Tel. +995 (32) 62-3326 or 98-5812
			   RESTAURANT
	   	Almaty, Kazakstan — 4, Zalomova st., 480037/ Tel. +7 (327) 235-1444

		  AUSTRALASIA
       			  AUSTRALIA
		  Adelaide — 25 Le Hunte St. (mail: P.O. Box 114,  Kilburn, SA 5084)/ Tel. +61 (08) 8359-5120/ 	
				    Fax: + 61 (08) 8359-5120/ E-mail: iskconsa@tpg.com.au
		  Brisbane — 95 Bank Rd., Graceville (mail: P.O. Box 83, Indooroopilly), QLD 4068/ 
				T    el. +61 (07) 3379-5455/ Fax: +61 (07) 3379-5880/ E-mail: brisbane@pamho.net
		C  anberra — 1 Quick St., Ainslie, ACT 2602 (mail: P.O. Box 1411, Canberra, ACT 2601)/ 
				T    el. & fax: +61 (02) 6262-6208/ E-mail: adi@actweb.net
		M  elbourne — 197 Danks St. (mail: P.O. Box 125), Albert Park , VIC 3206/ Tel. +61 (03) 9699-5122/ 	
				    Fax: +61 (03) 9690-4093/ E-mail: melbourne@pamho.net
		  Newcastle — 28 Bull St., Mayfield, NSW 2304/ Tel. +61 (02) 4967-7000/ 

				E    -mail: iskcon_newcastle@yahoo.com.au 
	  	 Perth — 144 Railway Parade (corner of The Strand) [mail: P.O. Box 102], Bayswater, WA 6053/ 
				T    el. +61 (08) 9370-1552/ Fax: +61 (08) 9272-6636/ E-mail: iskconperth@optusnet.com.au
		  Sydney — 180 Falcon St., North Sydney, NSW 2060 (mail: P.O. Box 459, Cammeray, NSW 2062)/	
				T    el. +61 (02) 9959-4558/ Fax: +61 (02) 9957-1893/ E-mail: info@iskcon.com.au
		  Sydney — Govinda’s Yoga and Meditation Centre, 112 Darlinghurst Rd., Darlinghurst NSW 2010/ 
				T    el. +61 (02) 9380-5155/ E-mail: info@govindas.com.au
			   RURAL COMMUNITIES
		  Bambra, VIC (New Nandagram) — 50 Seaches Outlet, off 1265 Winchelsea Deans Marsh Rd., 	
				    Bambra VIC 3241/ Tel. +61 (03) 5288-7383/ E-mail: iskcon@bigpond.net.au 
	  	C essnock, NSW (New Gokula) — Lewis Lane (off Mount View Rd., Millfield, near Cessnock		
				    [mail: P.O. Box 399, Cessnock, NSW 2325])/ Tel. +61 (02) 4998-1800/ Fax: (Sydney temple)
		M  urwillumbah, NSW (New Govardhana) — Tyalgum Rd., Eungella (mail: P.O. Box 687), NSW 2484/ 
				T    el. +61 (02) 6672-6579/ Fax: +61 (02) 6672-5498/ E-mail: ajita@in.com.au
		  	 RESTAURANTS
		  Brisbane — Govinda’s, 99 Elizabeth St., 1st floor, QLD 4000/ Tel. +61 (07) 3210-0255
		  Brisbane — Krishna’s Cafe, 1st Floor, 82 Venture St., West End, QLD 4000/ E-mail: 		
				    brisbane@pamho.net
		C  airns — Gaura Nitai’s, 55 Spence St., Cairns, QLD/ Tel. +61 (07) 4031-2255 or (0425) 725 901/ 
				    Fax: +61 (07) 4031 2256/ E-mail: gauranitais@in.com.au
		M  aroochydore — Govinda’s Vegetarian Cafe, 2/7 First Avenue, QLD 4558/ Tel. +61 (07) 5451-0299	
	 	M elbourne — Crossways, 1st Floor, 123 Swanston St., VIC 3000/ Tel. +61 (03) 9650-2939
		M  elbourne — Gopal’s, 139 Swanston St., VIC 3000/ Tel. +61 (03) 9650-1578
		  New Castle — Krishna’s Vegetarian Cafe, 110 King Street, corner of King & Wolf Streets, 
				    NSW 2300/ Tel. +61 (02) 4929-6900  
		  Perth — Hare Krishna Food for Life, 200 William St., Northbridge, WA 6003/ Tel. +61 (08) 9227-	
				    1684/ E-mail: perth@pamho.net
        		  NEW ZEALAND, FIJI, AND PAPUA NEW GUINEA 
		  Auckland, NZ — The Loft, 1st Floor, 103 Beach Road/ Tel. +64 (09) 3797301
		C  hristchurch, NZ — 83 Bealey Ave. (mail: P.O. Box 25-190)/ Tel. +64 (03) 366-5174/ 
				    Fax: +64 (03) 366-1965/ E-mail: iskconchch@clear.net.nz
		  Hamilton, NZ — 188 Maui St., RD 8, Te Rapa/ Tel. +64 (07) 850-5108/ E-mail: rmaster@wave.co.nz
		L  abasa, Fiji — Delailabasa (mail: P.O. Box 133)/ Tel. +679 812912
		L  autoka, Fiji — 5 Tavewa Ave. (mail: P.O. Box 125)/ Tel. +679 664112/ Fax: +679 663039
        		  Nausori, Fiji — Hare Krishna Cultural Centre, 2nd Floor, Shop & Save Building 11 Gulam Nadi 	
				S    t., Nausori Town (mail: P.O. Box 2183, Govt. Bldgs., Suva)/ Tel. +679 9969748 or 3475097/ 	
				    Fax: +679 3477436/ E-mail: vdas@frca.org.fj 
		  Rakiraki, Fiji — Rewasa (mail: P.O. Box 204)/ Tel. +679 694243 
		  Suva, Fiji — 166 Brewster St. (mail: P.O. Box 4229)/ 
				T    el. +679 331 8441/ Fax: +679 331 9097/ E-mail: iskconsuva@connect.com.fj	    	
		  Wellington, NZ — 105 Newlands Rd., Newlands/ Tel. +64 (04) 478-4108/ 
				E    -mail: iskcon.wellington@paradise.net.nz
		  Wellington, NZ — Gaura Yoga Centre, 1st Floor, 175 Vivian St. (mail: P.O. Box 6271, Marion Square)/	
				T    el. +64 (04) 801-5500
			   RURAL COMMUNITY
		  Auckland, NZ (New Varshan) — Hwy. 28, Riverhead, next to Huapai Golf Course (mail: R.D. 2, 	
				    Kumeu)/ Tel. +64 (09) 412-8075/ Fax: +64 (09) 412-7130
			   RESTAURANTS
		  Auckland, NZ — Hare Krishna Food for Life, 268 Karangahape Road/ Tel. +64 (09) 300-7585
		L  abasa, Fiji — Hare Krishna Restaurant, Naseakula Road/ Tel. +679 811364 
		L  autoka, Fiji — Gopal’s, Corner of Yasawa St. and Naviti St./ Tel. +679 662990
	  	S uva, Fiji — Hare Krishna Vegetarian Restaurant, Dolphins FNPF Place, Victoria Parade/ 
				T    el. +679 314154/ E-mail: vdas@govnet.gov.fj
		  Suva, Fiji — Hare Krishna Vegetarian Restaurant, Opposite University of the South Pacific, 
				L    aucala Bay Rd./ Tel. +679 311683/ E-mail: vdas@govnet.gov.fj
 		S  uva, Fiji — Hare Krishna Vegetarian Restaurant, 18 Pratt St./ Tel. +679 314154
		S  uva, Fiji — Hare Krishna Vegetarian Restaurant, 82 Ratu Mara Rd., Samabula/ Tel. +679 386333
		S  uva, Fiji — Hare Krishna Vegetarian Restaurant, Terry Walk, Cumming St./ Tel. +679 312295       

		  AFRICA 
			   GHANA
    		  Accra — Samsam Rd., Off Accra-Nsawam Hwy., Medie, Accra North (mail: P.O. Box 11686)/  
				T    el. & fax +233 (021) 229988
		  Kumasi — Twumduase Land, Near Emina Hospital (mail: P.O. Box KS 10076)/ 
				E    -mail: shastra316@yahoo.com
		  Nkawkaw — P. O. Box 69
		  Sunyani — Plot No. 146, South Ridge Estates (mail P.O. Box 685)
		  Takoradi — New Amanful, P.O. Box 328
		  Tarkwa — State Housing Estate, Cyanide
		  	 RURAL COMMUNITY 
		E  astern Region — Hare Krishna Farm Community, P.O. Box 15, Old Akrade
			   NIGERIA
		  Abeokuta — Ibadan Rd., Obanatoka (mail: P.O. Box 5177)
		  Benin City — 108, Lagos-Uselu Rd. (mail: P.O. Box 1207)/ Tel. +234 (052) 258636
		E  nugu — 5/6, Destiny Layout, Old Abakaliki Rd., Near Enugu Airport, Emene 
		  Ibadan — Ibadan-Lagos Express Way, Opposite Ile-Marun (mail: UIPO Box 9996)/ 
				E    -mail: gboyega@ibadan.skannet.com
		  Jos —  Airforce Base, Abattoir Rd., by Nammua, Giring Village (mail: P.O. Box 6557)
	  	 Kaduna —  Federal Housing Estate, Abuja Rd. (mail: P.O. Box 1121), Goningora Village/  
				T    el. +234 (062) 231335
	  	L agos — 12, Gani Williams Close, off Osolo Way, Ajao Estate, International Airport Rd. 
				    (mail: P.O. Box 8793, Marina)/ Tel. & fax +234 (01) 876169
		  Port Harcourt — Umuebule 11, 2nd tarred road (mail: P.O. Box 4429), Trans Amadi
		  Warri — Okwodiete Village, Kilo 8, Effurun/Orerokpe Rd. (mail: P.O. Box 1922)
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	 ◆	 Pindamonhangaba, SP (Nova Gokula) — Ribeirao Grande, P.O. Box 1009, 12400-990/ 
				T    el. +55 (12) 3645-8238/ E-mail: giriraj@ig.com.br
		  Teresopolis, RJ (Vrajabhumi) — Prata dos Aredes, P. O. Box 92430, 25953-970/
				T    el. +55 (21) 2644-7213/ E-mail: lrvraja@uol.com.br
			   ADDITIONAL RESTAURANTS
		  Campina Grande, PB — Govinda, Rua Teodosio de Oliveira Ledo, 144, Centro, 58101-440/ 
				T    el. +55 (83) 342-0239/ E-mail: mahanm12000@yahoo.com.br
 		  Natal, RN — Govinda, Rua Juiz Amaro Bezerra, 196, Cabo Branco/ Tel. +55 (83) 247-876/ 
				E    -mail: govinda_dd@hotmail.com
		  Rio de Janeiro, RJ — Sabor Saber, Rua das Laranjeiras, 430-A, Sobreloja, Laranjeiras, 
				    22240-006/ Tel. +55 (21) 9169-3192
		  Sao Paulo, SP — Gopala Prasada, Rua Antonio Carlos, 413, 01309-011/ Tel. +55 (11) 3283-		
				    3867/ E-mail: gopalaprasada@bol.com.br
     			   MEXICO
	    ◆	 Guadalajara — Pedro Moreno No. 1791, Sector Juarez, Jalisco, 261278/ Tel. +52 (33) 616-4481
       	 	 Mexico City — Tiburcio Montiel 45, Colonia San Miguel, Chapultepec D.F., 11850/  
				T    el. +52 (55) 273-1953/ Fax: +52 (55) 272-5944
	  	 Monterrey — Juan Ignacio Ramón 841, Col. Barrio Antiguo, entre Dr. Coss y Diego de Montemayor, 	
 				    Zona Centro, Nuevo León, 64000/ Tel. +52 (88) 8340 5950
		  Monterrey — Playa Revolcadero 3329, Col. Primavera, c.p. 64830/ Tel. +52 (81) 83871883/ 
				E    -mail: ambujaksa.gps@pamho.net
		S  altillo — Blvd. Saltillo No. 520, Col. Buenos Aires/ Tel. +52 (84) 178752/ E-mail: govinda@mcsa.net.mx
	   	Tulancingo — Apartado 252, Hildago/ Tel. +52 (775) 34072
                	 RURAL COMMUNITIES
		  Guadalajara — (contact ISKCON Guadalajara)
 		V  eracruz — Mail: Jesus Garcia 33, Col. Ferrocarril, Cerro Azul/ E-mail: libbhkti@mail.internet.com.mx
                 	 ADDITIONAL RESTAURANT
		V  eracruz — Restaurante Radhe, Sur 5 No. 50, Orizaba, Ver./ Tel. +52 (2717) 14825
             	 PERU
		L  ima — Pasaje Solea 101, Santa Maria-Chosica/ Tel. +51 (511) 360 3381
	    ◆ 	 Lima — Schell 634 Miraflores/ Tel. +51 (014) 444-2871
 	   ◆	 Lima — Av. Garcilaso de la Vega 1670/ Tel. +51 (014) 433-2589
			   RURAL COMMUNITY 
		C  orreo De Bella Vista — DPTO De San Martin 
			   ADDITIONAL RESTAURANT 
		C  uzco — Espaderos 128 
			   OTHER COUNTRIES 
		  Asunción, Paraguay — Centro Bhaktivedanta, Mariano R. Alonso 925/ Tel. +595 (021) 480-266/ 	
				    Fax: +595 (021) 490-449 
		  Bogotá, Colombia — Calle 66, nro. 16–50/ Tel. +57 (01) 248-9078/  
				E    -mail: dharma-pdb@navegante.net.co 
		  Cali, Colombia — Avenida 2 EN, #24N-39/ Tel. +57 (023) 68-88-53 
		  Caracas, Venezuela — Av. Los Proceres-con, Av. Marquez del toro, Quinta Lucia, San Bernardino, 	
				C    aracas, Venezuela/ Tel. +0058 (212) 501-1818 
		  Chinandega, Nicaragua — Edificio Hare Krsna No. 108, Del Banco Nacional 10 mts. abajo/  
				T    el. +505 (341) 2359  
		  Essequibo Coast, Guyana — New Navadvipa Dham, Mainstay, Essequibo Coast/ 		
				T    el. +592 771-4894/ E-mail: supersoul@solutions2000.net 
		  Guatemala, Guatemala — Calzada Roosevelt 4-47 tercer nivel, Zona 11   
		  Guayaquil, Ecuador — 6 de Marzo 226 and V. M. Rendon/ Tel. +593 (04) 308412 or 309420/  
				    Fax: +564 302108/ E-mail: gurumani@ecua.net.ec 
		  Panama, Republic of Panama — Via las Cumbres, entrada Villa Zaita, casa #10, frente a INPSA, 	
				    (mail: P.O. Box 6-1776, El Dorado)/ Tel. +507 231-6561/ E-mail: iskconpanama@hotmail.com 
		  Paramaribo, Suriname — Kwattaweg #459 (mail: P.O. Box 713)/ Tel. +597 435051/  
				E    -mail: iskconsur@hotmail.com 
	  	 Pereira, Colombia — Carrera 5a, No.19-36 
		  San Salvador, El Salvador — Cuidad Merliot (mail: Apartado Postal 1506)/ Tel. +503 78-0799 
		  Santiago, Chile — Carrera 330/ Tel. +56 (02) 698-8044/ E-mail: adikesavadasa@yahoo.com.ar 
		  Santo Domingo, Dominican Republic — Calle San Francisco de Asis No. 73, Ensanche Ozama/  
				T    el. +809 597-5078/ E-mail: svats1949@hotmail.com 
		  Tegucipalpa, Honduras — (mail: Apartado Postal 30305)/ Tel. +504 32-3172/ Fax. +504 34-780 
		  Trinidad and Tobago, West Indies — Eastern Main Rd., Garden Village, Arouca (mail: B. Narine, 	
				    Rice Mill Rd., Garden Village, Arouca)/ Tel. +1 (868) 646-1062 
		  Trinidad and Tobago, West Indies — 4 Orion Drive, Debe/ Tel. +1 (809) 647-3165/  
				    Fax: +1 (868) 647-6809/  E-mail: iskcondebe@yahoo.com 
		  Trinidad and Tobago, West Indies — Prabhupada-Edinburgh Road, Longdenville, Chaguanas/ 
				T    el. +1 (868) 665-2249/ Fax: +1 (868) 671-2005/ E-mail: agni.sdg@pamho.net		
 	  	 West Coast Demerara, Guyana — Sri Gaura Nitai Ashirvad Mandir, Lot “B,” Nauville Flanders (Crane 	
				O    ld Road), West Coast Demerara/ Tel. +592 254 0494/ E-mail: iskcon.guyana@yahoo.com 
		  West Coast Demerara, Guyana — New Godruma, 24 Uitvlugt Front, West Coast Demerara 
		  Williamsburg, Guyana — New Kulinagram, Block 6, Williamsburg, Corentyne, Berbice/  
				T    el. +592 333-3563/ E-mail: prabhoh@yahoo.com 
			   RURAL COMMUNITIES 
 		C  olombia (Nueva Mathura) — Cruzero del Guali, Municipio de Caloto, Valle del Cauca/  
				T    el. +57 (023) 612688 
		  Costa Rica (Nueva Goloka Vrindavana) — Carretera Cartago-Paraiso, de la iglesia cristiana Rios 	
				    de Agua Viva, 75 metros al oeste y 300 metros al sudeste, Cartago (mail: Apartado 166, 	
				    1002, San Jose)/ Tel. +506 551-0990/ E-mail: nuevagolokavrindavan@yahoo.es 
	 	 Ecuador (Giridhari Desa) — Chordeleg km 5, Via Sig-sig, Cuenca/ Tel. +593 7 2887599  
				    or 2830462/ E-mail: jervesmr@etapa.com.ec 
		  Ecuador (Nueva Mayapur) — Ayampe (near Guayaquil) 
		E  l Salvador — Carretera a Santa Ana, Km. 34, Canton Los Indios, Zapotitan, Dpto. de La Libertad 
		  Trinidad (New Madhuvan) — Sri Jagannatha Mandir, mm #13 Cumuto Main Road, Coryal/  
				T    el. +1 (868) 745-0294/ E-mail: madhuvan_fctt@msn.com 
	        

 	 	 	 SOUTH AFRICA
		C  ape Town — 17 St. Andrews Rd., Rondebosch 7700/ Tel. +27 (021) 689-1529/  
    				    Fax: +27 (021) 686-8233/ E-mail: cape.town@pamho.net
	 ◆	 Durban — 50 Bhaktivedanta Swami Circle, Unit 5 (mail: P.O. Box 56003), Chatsworth, 4030/  
				T    el. +27 (031) 403-3328/ Fax: +27 (031) 403-4429/ E-mail: iskcon.durban@pamho.net	     
	 ◆  	Johannesburg — 58 Kingston Ave., Auckland Park (mail: P.O. Box 649)/ Tel. +27 (011) 726-		
				    1168 or (083) 231-0878
	     ◆  Lenasia — 7971 Capricorn Ave., Ext. 9, Lenasia (mail: P.O. Box 926, 1820)/ Tel. +27 (011) 894-1975 
				    or 7969/ Fax: +27 (011) 894-1975/ E-mail: iskconjh@iafrica.com
		  Pretoria — 1189 Church St., Hatfield 0083 (mail: P.O. Box 14077, Hatfield 0028)/ 
				T    el. & fax: +27 (12) 342-6216/ E-mail: iskconpt@global.co.za
       			   OTHER COUNTRIES
		  Abidjan, Cote D’Ivoire — AICK-CI, 01 B.P. 8366/ Tel. & fax +225 563402 
		  Baie du Cap, Mauritius — St. Martin/ Tel. +230 521-0028
		  Gaboronne, Botswana — P.O. Box 201003/ Tel. +267 307768/ Fax: +267 301988/ 
				E    -mail: dkkoshal@infow.bw
		  Kampala, Uganda — 9 Dewington Rd. (mail: P.O. Box 1647), Kampala/ Tel. +256 7564-2741
		  Kisumu, Kenya — Cairo Rd., P.O. Box 9202/ Tel. +254 (035) 40983/ Fax: +254 (035) 43827
		L  ome, Togo — BP 3105 Lome-Togo, Sis Face Place Bonke, Cote Blue Night, Toloin Kodome 		
				    228/ Tel. + 228 2217477 or 9028793/ Fax: +228 2217477/ E-mail: varaha.bts@pamho.net
		M  arondera, Zimbabwe — 6 Pine Street (mail: P.O. Box 339)/ Tel. +263 (028) 887-7801
		M  ombasa, Kenya — Hare Krishna House, Sauti Ya Kenya and Kisumu Rds. 
				    (mail: P.O. Box 82224)/ Tel. +254  (011) 312248
		  Nairobi, Kenya — Muhuroni Close, off West Nagara Rd. (mail: P.O. Box 28946)/  
				T    el. +254 (02) 744365/ Fax: +254 (02) 740957
	 ◆	 Phoenix, Mauritius — Hare Krishna Land, Pont Fer (mail: P. O. Box 108, Quartre Bornes)/ 
				T    el. +230 696-5804/ Fax: +230 696-8576/ E-mail: iskcon.hkl@intnet.mu
		  Rose Belle, Mauritius —Shivala Lane/ Tel. +230 627-5030
 			   RURAL COMMUNITIES
		M  auritius (ISKCON Vedic Farm) — Hare Krishna Rd., Vrindaban/ Tel. +230 418-3185 
				    or 418-3955/ Fax: +230 418-6470
	 	 Uganda (Hare Krishna Farm) — Seeta Town, Kampala   
	  
		  LATIN AMERICA
       		 	 Argentina
		  Buenos Aires — Centro Bhaktivedanta, Andonaegui 2054, Villa Urquiza, CP 1431/  
				T    el. +54 (01) 523-4232/ Fax: +54 (01) 523-8085/ E-mail: iskcon-ba@gopalnet.com 
		  Rosario — Paraguay 556 (2000)/ Tel. +54 (041) 252630 or 264243/ Fax: +54 (041) 490838 
		  San Miguel — Muqoz 1745, entre Concejal Tribulato y Espaqa, (1663), Pcia. Buenos Aires/  
				T    el. +54 (011) 4664-6631 or 4667-0483/ E-mail: bhaktiyoga@sinectis.com.ar 
			   RURAL COMMUNITY 
		  Bhaktilata Puri — Ciudad de la Paz 3554 (1429) Capital Federal/ Tel. & fax: +54 (01) 523-8085 
			   RESTAURANTS 
		  Buenos Aires — Jagannath Prasadam, Triunvirato 4266 (1431)/ Tel. +54 (01) 521-3396 
		  Buenos Aires — Restaurante Tulasi, Marcelo T. de Alvear 628, Local 30 
			   BOLIVIA 
		  Cochabamba — Av. Heroinas E-435 Apt. 3 (mail: P. O. Box 2070)/ Tel. & fax: +591 (042) 54346 
	 ◆ 	 La Paz — Pasaje Jauregui, 2262/ Tel. +591 (02) 390458/ Tel. & fax: +591 (02) 392710/  
				E    -mail: maturesh@bo.net 
	 ◆  	Santa Cruz — Calle 27 de Mayo No. 99 esq. Justo Bazan/ Tel. & fax: +591 (03) 345189
			   RURAL COMMUNITY
		  Bolivia — (contact ISKCON Cochabamba) 
			   ADDITIONAL RESTAURANTS 
  	 	C ochabamba — Restaurant Gopal, calle España N-250 (Galeria Olimpia)/ Tel. +591 (042) 34082
		  Cochabamba — Restaurant Govinda, calle Mexico #E0303/ Tel. +591 (042) 22568
		  Cochabamba — Restaurant Tulasi, Av. Heroinas E-262
		  La Paz — Restaurant Imperial, Calle Sagarnaga No. 213
		  Oruro — Restaurant Govinda, Calle 6 de Octubre No. 6071
		  Santa Cruz — Snack Govinda, Calle Bolivar esq. Av. Argomosa (primer anillo)/ Tel. +591 (03) 345189
		  Sucre — Restaurant Sat Sanga, Calle Tarapacá No. 161/ Tel. +591 (64) 22547		
			   BRAZIL
		  Belo Horizonte, MG — Rua Ametista, 212, Prado, 30410-420/ Tel. +55 (31) 3337-7645/ 
				E    -mail: srikrsnamurtidas@hotmail.com.br
	 ◆	 Curitiba, PR — Rua Dona Branca do Nascimento Miranda, 50, Pilarzinho, 82120-340/ 
				T    el. +55 (41) 277-3176; E-mail: gourasundaradas@hotmail.com
	 ◆	 Porto Alegre, RS — Rua Jose Bonifacio, 605, Bom Fim, 90040-130/ Tel. +55 (51) 3332-1704/ 
				E    -mail: mathuranath@bol.com.br
	 ◆	 Recife, PE — Rua Bernardo Guimaraes, 114, Boa Vista, 50050-440/ Tel. +55 (32) 214-2021/ 
				E    -mail: nitaygouranga@ig.com.br
		  Rio de Janeiro, RJ — Rua Vilhena de Morais, 309, Barra da Tijuca, 22793-140/ 
				T    el. +55 (21) 2491-1887/ E-mail: sergio.carvalho@pobox.com
		  Salvador, BA — Rua Alvaro Adorno, 17, Brotas, 40255-460/ Tel. +55 (71) 389-0402/ 
				E    -mail: salvador@iskconbahia.com.br
		  Sao Paulo, SP — Rua do Paraiso, 694, Paraiso, 04103-000/ Tel. +55 (11) 3263-0975/ 
				E    -mail: comunicacaomandir@grupos.com.br
		  Sao Paulo, SP — Rua Dom Leopoldo, 44, Alto da Lapa, 05468-040/ Tel. +55 (11) 4752-2553/ 
	E -mail: info@ccvsprabhupada.com.br
            Suzano, SP — Rua XV, 585, Jardim Chacara Mea, 08696-550/ Tel. +55 (11) 4752-2553/ 
	E -mail: info@suzanomandir.com.br
                 RURAL COMMUNITIES
         Caruaru, PE (Nova Vrajadhama) — Serra dos Cavalos, Distrito de Murici, 
	 P. O. Box 283, 55000-000/ E-mail: yagnivi@yahoo.com.br
		  Parati, RJ (Goura Vrindavana) — P.O. Box 74.862, 23970-000/ Tel. +55 (24) 3371-7364/ 
				E    -mail: goura@paratyweb.com.br



   62   BACK TO GODHEAD   •   july / august 2006

F R O M   T H E   E D I T O R

An Extraordinary Birthday
This issue of Back to Godhead corresponds 

with the celebration of Janmåß†amî, the anni-

versary of the advent of Lord K®ß∫a five thou-

sand years ago.  Janma means “birth,” and aß†amî 

means “eighth.” The Vedic scriptures tell us that 

Lord K®ß∫a made His divine appearance on 

earth on the eighth day of the waning moon in 

the month of HrßîkeΩa. 

Even though janma means “birth,” Ûrîla Pra- 

bhupåda would most often refer to the advent  

of Lord K®ß∫a as His “appearance.” He knew  

that if people heard the word birth applied to  

K®ß∫a, they would probably get the wrong  

idea. K®ß∫a isn’t born like us. We ordinary souls,  

moved by a complex system under K®ß∫a’s ulti-

mate control, take repeated births in the mater- 

ial world, impelled by our deeds and misplaced 

desires. But K®ß∫a is above the workings of the 

material energy. It’s His own energy, and He 

comes and goes by His own sweet will. 

K®ß∫a only seems to be born like us. The 

Vedic scriptures tell of His apparent birth from 

the womb of Devakî in the prison of His uncle 

Kaµsa. But descriptions of that event say that 

to convince Devakî that He was not an ordinary 

child, K®ß∫a at once showed her His form as  

four-armed Lord Viß∫u.

Ûrîmad-Bhågavatam (1.3.35) says, “Learned 

men describe the births and activities of the un-

born and inactive.” The paradoxical language of 

this text implies that K®ß∫a’s births and activi-

ties are nothing like ours. He is indeed “unborn,” 

as this verse says, but He often appears in this 

world by what seems to be, in some respects at 

least, an ordinary birth.

In the Bhagavad-gîtå (4.9), Lord K®ß∫a says, 

“One who knows the transcendental nature of 

My appearance and activities does not, upon leav-

ing the body, take his birth again in this material 

world, but attains My eternal abode, O Arjuna.” 

In the Sanksrit for this verse, we find the word tat-

tvatah, “in reality.” The reward promised here—

eternal life with K®ß∫a—cannot be gained by a 

misguided understanding of K®ß∫a. People may 

think they know K®ß∫a, when in fact they know 

Him only as what they believe to be a mytholog-

ical figure or a legend whose exploits have be-

come exaggerated over the centuries. To attain 

K®ß∫a, we have to know Him in truth, and that 

correct understanding can be achieved only un-

der the guidance of scripture, as well as K®ß∫a 

Himself and His pure representatives.

There’s so much to know about K®ß∫a. And 

deep knowledge of Him helps us progress to  

the highest goal of life—pure love for Him. If 

we take advantage of Bhagavad-gîtå, Ûrîmad-

Bhågavatam, and books written by those who 

know K®ß∫a in truth, our misconceptions will 

dissolve and our natural love for Him will shine 

through. 

In the West, people with little or no knowl-

edge of K®ß∫a may attend Janmåß†amî celebra-

tions for the cultural experience. Ideally, they’ll 

come away from the festivities with not only fond 

remembrances of new sights, sounds, and flavors, 

but also a deepened awareness that Lord K®ß∫a is 

not an ordinary person and His “birth” is some-

thing special too.—Någaråja Dåsa
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A Treasury of Spiritual Wisdom

Over 400 titles available online 
at Krishna.com/store!

Ûrîmad-Bhågavatam (18-Volume Set)—Ûrîmad-Bhågavatam 
(Bhågavata Purå∫a) is a virtual encyclopedia of yoga, meditation, 
and devotion. This edition of the Bhågavatam, with elaborate 
commentary, is the most widely read and authoritative English 
translation. Hardbound, 18 volumes, 17,900 pages, dust-jackets, 
and bookmarks, 6½" x 9½". $359.95 BLBM284 
Buy with the installment plan: 4 easy payments of $100.00, plus 
shipping. Ûrîmad-Bhågavatam Installment Plan, $399.95 BLBP284 
(Call 1-800-800-3284 or email for details.)

Ûrîla Prabhupåda MP3 Audio Library	
—More than 200 new programs: lectures, 
music, morning walks, chanting. Digital 
re-mastering has practically eliminated 
tape hiss. Optimized for iPod and portable 
players. Select files by date, verse, or 
temple. 24 MP3 CDs $99.00 B6CM512

Ûrî Caitanya-caritåm®ta (9-Volume Set)—The principal work 
on the life and teachings of Lord Caitanya, by K®ß∫adåsa Kaviråja 
Gosvåmî. Featuring original Bengali text, English translation, 
elaborate commentary, complete glossary, subject and verse indexes, 
color illustrations, dust-jackets, and silk bookmarks. Hardbound, 
over 7,300 pages, 6½" x 9½". $269.95 BLBM223 
Buy with the installment plan: 3 easy payments of $90.00, plus 
shipping. Ûrî Caitanya-caritåm®ta Installment Plan, $270.00 
BLBP223 (Call 1-800-800-3284 or email for details.)

Spiritual Narrations 
(MP3 CD Collection)—
Nine great titles to learn 
from and enjoy. Narrated 
by Amala Bhakta Dåsa. 
Includes Bhagavad-gîtå As 
It Is, Ûrîmad-Bhågavatam, 
Ûrî Caitanya-caritåm®ta, 
K®ß∫a book, Teachings of 
Lord Caitanya, The Nectar 
of Devotion, The Nectar of 
Instruction, Ûrî ÈΩopanißad, 
and the Råmåya∫a. Total 
time of 10 MP3 CDs is 
approximately 266½ hours. 
$99.95 SALE $74.99 
K6CB921 Save 25%! 

Bhagavad-gîtå As 
It Is—Translation 
and commentary by 
Ûrîla Prabhupåda. 
The largest-selling 
edition of the 
Bhagavad-gîtå in the 
Western world. The 
Gîtå is the essence 
of India’s spiritual 
wisdom, answering 
questions posed by 
philosophers for 
centuries. Bhagavad-
gîtå As It Is overflows 
with knowledge and 
devotion; thus it has 
the power to change 
your life for the better. Sanskrit text, English translation, 
commentary, glossary, verse index, and color illustrations. 
Hardbound Deluxe: 1,045 pages, 31 color plates, dust-jacket, 
6½" x 9½". $22.95  BLBH212 
Hardbound: 924 pages, 16 color pates, 5½" x 9½". $9.95 
BLBH214

The Nectar of Devotion—
Ûrîla Prabhupåda’s summary 

study of Rüpa Gosvåmî’s 
Bhakti-rasåm®ta-sindhu, a 

Vaiß∫ava classic that analyzes 
the various stages of bhakti 

(devotion) as a methodical 
practice resulting in love of 

God. Hardbound, 521 pages, 
5½" x 8½". $9.95  BLBH257 

The Complete 
Teachings—Have 
all of Prabhupåda’s 
recorded words at 

your fingertips with 
this searchable, user-

friendly infobase. (Call 
or shop on-line for 

full details.) $395.00 
B6BD225
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Great Summer Reads

Mahabharata: The Greatest Spiritual Epic of All Time—Retold by 
Krishna Dharma. This well-known historical epic offers all the themes 
that make for a classic masterpiece: adventure, love, treachery, betrayal, 
and in the center, the eternal spiritual wisdom of the Bhagavad-gîtå. 

Hardbound—941 pages, color dust-jacket, 6½" x 9½". $39.95 T3BH778 
Softbound—941 pages, 6" x 9". $28.95 T3BS778 

Ramayana: India’s Immortal Tale of 
Adventure, Love, and Wisdom—Retold 

by Krishna Dharma. The Råmåya∫a is the 
world’s oldest epic and tells of a time when 

gods and heroes lived among mankind, 
facing powerful supernatural forces of 

evil. It is both an exhilarating account of 
adventure and romance and a literature 

revered for its depth of moral and spiritual 
wisdom. Softbound, 464 pages, 6" x 9". 

$17.95 T3BS784

God & Science: Divine 
Causation and the Laws 
of Nature—By Richard L. 
Thompson (Sadåpüta Dåsa) A 
collection of essays from Back to 
Godhead magazine that examine 
the relationship between modern 
science and the Vaiß∫ava tradition 
of India. Softbound, 232 pages,  
6" x 9", $12.95 G5BS323 

Luxurious Altar 
Incense—Create the 
perfect atmosphere for 
your home temple with 
these new fragrances. 
High-quality hand-rolled 
incense. 10 sticks per 
pack. $2.35 each. 

Balarama—R9FS400
Ganga—R9FS402
Gopala—R9FS403
Gokula—R9FS415
Govinda—R9FS405
Hari—R9FS406
Jagannatha—R9FS407
Shyam—R9FS411

New Fragrances

The Four Principles of Freedom—By Steven 
Rosen (Satyaråja Dåsa). Why are the four 

regulative principles such a fundamental part of 
Vaiß∫ava culture? Learn more about the effects of 
vegetarianism, continence, sobriety, and honesty 

in a spiritual context. Softbound, 126 pages,  
5½" x 81⁄4". $5.95 SALE $3.99 SEBS748 (Sale 

ends Sept. 1, 2006.)

Unspoken Obstacles on the Path to 
Bhakti—By Pür∫acandra Dåsa. This book 
discusses behavioral patterns and conceptions 
that hinder the cultivation of devotion to 
K®ß∫a. The author hopes to offer constructive 
criticism and to stimulate introspection and 
improvement individually and collectively 
within ISKCON. Softbound, 5½" x 8", 200 
pages. $9.95 PCBS514   

Memories: Anecdotes of a Modern-Day Saint—Compiled 
by Siddhånta Dåsa. Ûrîla Prabhupåda’s disciples talk about 
their association with him. Hours of inspiring remembrances 
of a pure devotee. Transcribed from the Memories video series. 

Volume 1—Softbound, 408 pages, 6" x 9". $19.95 J3BS343  
Volume 2—Softbound, 386 pages, 6" x 9". $19.95 J3BS344 
Volume 3—Softbound, 395 pages, 6" x 9". $19.95 J3BS345 
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A Festival of Smiles

Summer Film Festival—New DVDs

Jagannåtha Umbrella, Pop-
Up Stick—Not only will this 

sturdy umbrella look stylish 
rolled-up and used as a walking 

stick, but when you unfurl it and 
pop it open, Lord Jagannåtha’s 

smiling face will spark smiles from 
passersby. This full-sized umbrella 

has a curved wooden handle. 
Approximately 35" long and 37" 
across. Note: Due to the length 
of the umbrella, it will ship in a 

separate box, and therefore extra 
shipping charges will apply. Please 

call 1-800-800-3284 for shipping 
price. $24.95 JESG719

Jagannåtha Doll Set—Bring Jagannåtha, 
Balaråma, and Subhadrå into your 

children’s lives with these soft, delightfully 
embroidered dolls. This beautiful set 

will be a cherished possession even after 
childhood. Jagannåtha and Baladeva are 
12" tall, with seam-joint arms. Subhadrå 
is 11". $89.95 SALE $71.99 G4KD561 

(Sale ends Sept. 1, 2006.)

Jagannåtha Necklace Pendants—Take Jagan- 
nåtha’s smiling face with you wherever you go. 
Big enough to string on neck beads or a chain, 
and small enough to be a practical everyday 
accessory. 1" in diameter. $5.95 each.

Classic Colors—JEJP719    Rich Colors—JEJP712 

Jagannåtha “Glow in 
the Dark” Clock—
Hands and accents glow 
in the dark, “jewels” 
mark the hours, and 
Jagannåtha’s happy face 
brightens up any room. 
11" in diameter. $23.95 
SALE $18.99 JESH720 
(Sale ends Sept. 1, 2006.)

Jagannåtha Buttons—
Colorful metal buttons, with 
safety-pin back. Jagannåtha and 
Balaråma are 3" in diameter; 
Subhadrå is 2" in diameter. 
$3.95 each. Buy all 
3 buttons for only 
$10.95 SALE 
$8.99 JESG720

Himalayan 
Pilgrimage—This 
amazing visual tour 
travels from the 
streets of Kathmandu 
to remote temples 
where Hinduism and 
Buddhism coexist 
amidst the highest 
peaks in the world. 
45 minutes. $14.95 
TVVD406

Kumbha Mela—
Wave after wave, the 
pilgrims form a river 
of humanity that flows 
to the banks of the 
Ganges at Allahabad, 
celebrating the world’s 
largest spiritual 
festival. 30 minutes. 
$14.95 TVVD407

Universal Teacher—
A fascinating docu- 
mentary on the life of 
Ûrîla Bhaktisiddhånta 
Sarasvatî Êhåkura, 
the spiritual master 
of Ûrîla Prabhupåda. 
Compiled from never-
before-seen silent film, 
rare photographs, and 
interviews with his 
remaining disciples. 
60 minutes. $14.95 
TVVD408

My Hare Krishna 
Family—While 
visiting his sister 
in South Africa, 
a brother learns 
about her spiritual 
life and practices. 
45 minutes. $14.95 
TVVD411

Mother Ganga—Travel 
along the sacred river 
Ganges, inseparably 
bound to India’s culture 
and religion and wor- 
shiped by nearly a 
billion people as a 
mother who sustains 
life and cleanses sins. 
Winner of two film 
festival awards. Color, 
55 minutes. $14.95 
DSVD214 

Classic Rich
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(To order additional items, use a separate sheet.)

(Include item codes when ordering. Please print clearly.)

Please send me:

Krishna.com Store
P. O. Box 430, Alachua, FL 32616, USA • (800) 800-3284 

Outside USA & Canada: +1 (386) 462-1241 or fax (386) 462-1761
E-mail: store@krishna.com • Web: www.krishna.com/store

Get a FREE gift with a purchase of $35 or more!

Payment method: 
     Credit card

      Check / money order

Make checks payable to Krishna.com. (US funds only.) For subscriptions, make 
checks payable to Back to Godhead. We accept the following credit cards: VISA, 
MasterCard, American Express, Discover. 

Name_____________________________________________________________

Address_________________________________________________Apt._______

City_______________________________State______Zip___________________

Tel.__________________________E-mail________________________________

Card no.________________________ Exp.________________S.C.**__________

Signature___________________________________________________________

______________________________________
______________________________________
______________________________________
______________________________________

*Orders outside US, $6 plus 25% of order. **Security code. Orders cannot be processed without 3-digit code on back of card.

Qty. 

______
______
______
______

Amount

_______
_______
_______
_______

Subtotal

S / H (6$ plus 10% of order)*

Amt. enclosed

_______
_______

_______

Little Kids, Big Sale*

Toddlers’ Festival Set, 
Rathayåtrå—Comfortable, 
durable children’s clothes, 
available exclusively from 
Krishna.com. This colorful 
toddler choli-and-skirt set is 
perfect for any celebration 
and made of 100% cotton 
for easy cleaning. 
Toddlers’ sizes: 2T 
and 4T $33.95 SALE 
$28.99 N9AK31T 
Also available in girls’ 
sizes: Small to X-
Large $44.95 
SALE $37.99 
N9AK31F

Kids’ Circular Mantra 	
T-shirt—The medium-
weight cotton blend 
of this shirt feels 
great, washes well, 
and will survive 
almost any adventure 
your child gets into. It’s a well-
made shirt, with seamless collar, 
tapered shoulders, and double-
needle neck, sleeves, and 
bottom hem. Choose from 
red or rich teal in kids’ sizes 
from X-Small to Large. $8.95 
SALE $7.29 APAT23C 

Boys’ Yogi Pants, Black—
Drawstring-waist pants in 
heavy 100% cotton. Toddler 
sizes: 4T and 5T. Boys sizes: 
Small and Medium. $9.95 
SALE $6.99 KXAK79Z 

Toddlers’ Fancy Kurta & Pants Set—
Stylish silk-look kurta-and-pants set with 
shining gold-metallic borders. Perfect for 
festivals but made from easy-to-clean cotton. 
Toddlers’ sizes: 6 months, 12 months, 2T, 
and 4T. $29.95 each SALE $22.99

Sunset (red)—GPAK35G 
Nightfall (blue)—GPAK36B 

V®ndåvana Doll Set—This Rådhå, 
K®ß∫a, and Balaråma doll set is sure 
to inspire your child’s imagination. 
The soft, lovable, cloth dolls are 
durable and easy to clean. Great 
for children of all ages. Each doll 
is approximately 10" tall. $59.95 
SALE $47.99 N9KD630

*All sale 
prices good 

until 
September1, 

2006

NEW

NEW

NEW
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The devotee always thinks 
of the Supreme Personality of 

Godhead as the proprietor; therefore 
the results of his business are offered 

to the Supreme Lord. One who 
thus lives in the material world with 

his family and children never becomes 
affected by the contaminations 

of the material world.
His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupåda
Ûrîmad-Bhågavatam 4.30.19, Purport

For one who is meditating  
on sense gratification, material life, 

although lacking factual existence, does 
not go away, just as the unpleasant 

experiences of a dream do not.

Lord Ûrî K®ß∫a 
Ûrîmad-Bhågavatam 11.22.56

The transcendental goddess 
Ûrîmatî Rådhårå∫î is the direct 

counterpart of Lord Ûrî K®ß∫a. She is 
the central figure for all the goddesses 

of fortune. She possesses all the 
attractiveness to attract the all-attractive 

Personality of Godhead. She is the 
primeval internal potency of the Lord.

B®had-gautamîya-tantra
Quoted in Caitanya-caritåm®ta, Ådi-lîla 4.83

Of the many ways to chant 
K®ß∫a’s glories, foremost is His 

nåma-saõkîrtana [chanting His names]. 
It is deemed the best because 

it can evoke at once the treasure 
of pure love for K®ß∫a.

Viß∫udutas
Ûrî B®had-bhågavatåm®a 2.3.158

Vedic Thoughts

◆

Those who understand the 
inconceivable, impersonal absolute 
will find that pure transcendence 

in their hearts. That is not, however, 
what is in our hearts. In our hearts 

resides a charming, lotus-faced, 
lotus-eyed person who wears golden 

garments and whose complexion 
is the color of a dark rain cloud.

Ûrî Kaviratna
Ûrî Rüpa Gosvåmî’s Padyåvalî 77

I worship KeΩava [K®ß∫a],  
who returns from the forest of  

Vraja beautifying the roads  
with His footprints, whose garland  
is made gray by the dust thrown  

up by His herd of restless cows, and  
whose clothing, scarf, and crown  

are moving along with  
the waves of the blowing wind.

Ûrîla Rüpa Gosvåmi 
Ûrî KeΩavåß†akam 6

Every soul has the option 
of accepting either the path of the 

senses or the path of spiritual well-being. 
The wise, after carefully weighing these 

options, accept the path of spiritual 
well-being, whereas deluded souls prefer 

the path of sense enjoyment. 

Ka†ha Upanißad. 1.2.2

He is the one omnipresent 
Lord and controller; only  

those wise souls who worship  
Him obtain eternal happiness,  

not anyone else.

Gopåla-tåpanî Upanißad 2.1

◆

◆

◆

◆

◆
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July 4: Washington, D.C., Rathayåtrå

July 9: Montreal Rathayåtrå

July 15–16: Toronto Rathayåtrå

July 23: Detroit Rathayåtrå

July 30: Los Angeles Rathayåtrå

August 6: San Francisco Rathayåtrå

August 12–13: Vancouver Rathayåtrå

August 16: Vancouver Janmåß†amî/

      Vyåsa Püjå Festival

August 20: Edmonton Rathayåtrå

August 27: Calgary Rathayåtrå

September 2–4: Seattle Rathayåtrå

September 16: Newark, New Jersey,       	

      Rathayåtrå

September 23: Philadelphia Rathayåtrå 

September 30: Washington, D.C., 

      ¸rî Råmacandra Vijaya Festival

IMPORTANT NOTE: Some of these dates are 

not yet confirmed. Before scheduling your travel, 

be sure to confirm the festival dates with the 

ISKCON temple in the city where the festival is 

to be held. Or email Festival Of India: madhuha@

festivalofindia.org. 

Left: First Tampa Rathayåtrå, January 2006

Festival 
Of India 

2006
Schedule for 
North America


