Godhead is light. Nescience is darkness. Where there is Godhead there is no nescience.
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His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada,
founder-acarya of the
International Society for Krishna
Consciousness, came to America
in 1965, at age sixty-nine, to fulfill
his spiritual master’s request that
he teach the science of Krsna
consciousness throughout the
English-speaking world. In a
dozen years he published some
seventy volumes of translation
and commentary on India’s Vedic
literature, and these are now
standard in universities
worldwide. Meanwhile, traveling
almost nonstop, Srila Prabhupada
molded his international society
into a worldwide confederation of
dsramas, schools, temples, and
farm communities. He passed
away in 1977 in Vrndavana, India,
the place most sacred to Lord
Krsna. His disciples are carrying
forward the movement he started.

BACK TO GODHEAD is the monthly journal of the
International Society for Krishna Consciousness.
When Srila Prabhupada began the Society (in New
York City, in 1966), he put into writing the purposes
he wanted it to achieve. They are as follows:

1. To systematically propagate spiritual knowledge
to society at large and to educate all peoples in the
techniques of spiritual life in order to check the
imbalance of values in life and to achieve real
unity and peace in the world.

2. To propagate a consciousness of Krsna, as it is re-
vealed in Bhagavad-gita and Srimad-Bhagavatam.

3. To bring the members of the Society together
with each other and nearer to Krsna, the prime
entity, thus developing the idea within the

members, and humanity at large, that each soul is

part and parcel of the quality of Godhead (Krsna).

. To teach and encourage the sankirtana

movement, congregational chanting of the holy
names of God, as revealed in the teachings of
Lord Sri Caitanya Mahaprabhu.

. To erect for the members and for society at large

a holy place of transcendental pastimes
dedicated to the personality of Krsna.

. To bring the members closer together for the

purpose of teaching a simpler, more natural way
of life.

. With a view toward achieving the aforementioned

purposes, to publish and distribute periodicals,
books, and other writings.
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DUTIES
FOR THE BODY
AND
THE SOUL

In Krsna’s instructions to Arjuna,
He emphasizes duty—both for the common man
and for the self-realized soul.

A lecture in London on September 1, 1973
by HIS DIVINE GRACE o
A. C. BHAKTIVEDANTA SWAMI PRABHUPADA

Founder-Acarya of the International Society for Krishna Consciousness

sva-dharmam api caveksya
na vikampitum arhasi

dharmyad dhi yuddhac chreyo ‘nyat
ksatriyasya na vidyate

“Considering your specific duty as a
ksatriya, you should know that there is no
better engagement for you than fighting
on religious principles; and so there is no
need for hesitation.”

(Bhagavad-gita 2.31)

va-dharmam. Sva means “own,” and

dharmam means “occupation.” Ac-
cording to Vedic civilization, everyone
has his sva-dharma. This has been mis-
interpreted by rascals who say that sva-
dharma means anyone can discover his
own religious principle. Yata mata tata
patha: “Whatever you think is a religious
principle, that’s all right.” Thisis goingon.
But that is not the meaning. Sva-dharma
means “own occupation.” Actually, dhar-
ma means “that which you cannot give
up.” You have to capture it to keep your
existence.

Because we have got body and soul—
two different things—we are a combina-
tion: body and soul. So sva-dharma means
the occupation of the soul. In the material
condition we do not understand what I
am, whether I am this body or I am soul.
Mostly, people do not know that they are
soul, not this body.

The body is the dress, or outward cover-
ing, but so long as one is in the bodily
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conceptoflife,one has a different occupa-
tional duty according to the conception of
the body. Everyone’s nature is being con-
ducted by the three modes of material na-
ture: goodness, passion, and ignorance.
Therefore, according to one’s nature,
there is occupational duty. That is the sci-
entific division of society. At the present
moment, there is no such division.
Therefore, gradually people are becom-
ing degraded to the lowest quality: igno-
rance, $dra. They are taking to the §adra
principles.

Yesterday I was presented with a paper:
the Indian government’s scheme to help
people start small-scale industries. They
want to help people start small industries
for making motor parts. But the govern-
ment does not know that to engage people
in such industrial affairs means to bring
them to the §izdra platform. Every govern-
ment is encouraging people to become
Sudras. But actually, human society must
be divided into four parts—brahmana,
ksatriya, vaisya, and Siidra—just as in our
body there is division: the head depart-
ment, the arms department, the belly
department, and the legs department.

You cannot say, “Let there be only the
legs department. There is no use of head
and arms and belly.” Will that go on
nicely? If you cut off all other parts and
simply keep the legs, will that be a very
nice proposal? Thelegs are required, butif
you keep the body with legs only, then this
kind of body is a dead body.

PAINTING BY JNANANJANA DASA

The head is especially required. If you
cutoffthehead,thenthe bodyisdead. You
can cut off the arms, you can cut off the
legs, but if you cut off the head—or the
belly, also—it will be a dead body.

So, sva-dharma means the divisions of
society: the brahmana division, the ksat-
riya division, the vaisya division, and the
Sidra division. Everythingis required. Itis
not that §izdra is not required. The §idra is
required, but if you make propaganda
simply to make people sidras, then who
will give direction? If there is no head, who
will give direction?
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So a ksarriya has got a very difficult task.

atriya means the governing division.
The governing division has got a very
important duty: to see that everyone is
following his duty—that the brahmana is
following his duty, the ksatriya is follow-
ing his duty, the vaisya is following, the
Stidra is following.

India nowadays has become a secular
government. “Secular government” means
one that is impartial to any religious sys-
tem. But the government should not be so
callous in religious principles that it lets
people do whatever theylike. No. The gov-

ernment cannot do so. The government
should declare, “You are a Hindu? You
execute your own system of religion. You
are a Muslim? You execute your system of
religion. You are a Buddhist? You follow
your system of religion. You are a Chris-
tian? You follow your system of religion.”

But the government cannot be callous
that whateverthey may follow or whatever
they may not do, the government is neu-
tral. No. If anyone is professing that “I
am a Hindu,” then it is the government’s
duty to see whether he is actually execut-
ingthe Hindu principles of religion. Thatis

As an ideal ksatriya, Pariksit
Mabharaja is about to punish
Kali, who, in the guise of a king,
was beating the legs of a cow, the
symbol of religious principles.
The First Canto of the Srimad-
Bhagavatam describes how Kali
introduces the main vices of this
age: meat-eating, illicit sex,
intoxication, and gambling.
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asecular state. If you are calling yourselfa
Muslim, then it is the government’s duty
to see whether you are actually following
the Muslim principles of religion. If you
are a Christian, itis the government’s duty
to see that you are following the Christian
principles of religion. Not that “you can
do whatever you like.”

Similarly, if one is claiming that he is a
brahmana, it is the government’s duty to
see whether he’s strictly following the
brahminical principles—sama, dama, titik-
sava, arjavam—whether he is strictly fol-
lowing how to become self-controlled,
how to remain always pure, clean, suci.
Another name for brahmana is suci, “al-
ways clean.” Similarly arjavam, simplicity.
The brahmanas’ life should be very sim-
ple. They should not imitate the ksatriyas
and the vaisyas and the Sidras.

This is the principle: the government
must see whether one is actually following
the brahminical principles. So here Krsna
is pointingoutthat “As a ksatriya you must
follow your principles, ksatriya princi-
ples.” What are the ksatriya principles?
Dharmyad dhi yuddhdac chreyo ‘'nyat ksatri-
yasya navidyate. A ksatriya must be always
prepared to insure—even by fighting—
that people are keeping their own prin-
ciples of religion. That is the ksatriya’s
duty.

If a brahmana is bluffing people, saying
“I am brahmana” but acting like a Sizdra,
immediately a ksatriya should point this
outand challenge him to fight—"Why are
you cheating people?” Similarly, if a
ksatriya is declaring “1 am ksatriya” but
he’s acting as a §idra, it is the ksatriya’s or
the government’s duty to challenge him:
“Why are you cheating people?”

So a ksatriya’s business is always to
fight, because if you are not acting nicely
and I say, “You are not acting nicely,”
you'll be angry. If one is actually a
brahmana, he must act as a brahmana. So
if somebody says, “You are declaring
yourself a brahmana, but you are not fol-
lowing the brahminical principles,” he
will be angry. But a ksatriya’s duty is that
if the so-called brahmana is angry, he
should be punished immediately. The
ksatriya should challenge. Challenging
means yuddhdac—fight. So a ksatriya can-
not be nonviolent. It is not possible. Vio-
lence is required to keep the social system
strictly in order. Just like the government
has violence departments: the police de-
partment, the military department. Thatis
required to keep the society in order.

So here Krsna says, “You are a ksatriya;
your duty is to fight” Dharmyad dhi
yuddhac: “This fight arranged by Me on
the Battlefield of Kuruksetra—because it
is sanctioned by Me, it is dharma-yuddha,
religious fighting.” It is not like the politi-
cal diplomats declaring war to keep the
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people in ignorance. No. It is sanctioned
by Lord Krsna. Whateveris sanctioned by
Krsna, thatis actually dharma. ] have sev-
eral times given you the explanation of
dharma: dharmam tu saksad bhagavat
pranitam. Whatever God sanctions, thatis
dharma.

So God, Krsna, has personally sanc-
tioned the Battle of Kuruksetra. Therefore
it is dharma-yuddha, a religious fight. It is
nottheordinary fightingof diplomatsand
politicians. It is dharma-yuddha. There-
fore Krsna says, dharmyad dhi yuddhac
chreyo ‘nyat ksatriyasya na vidyate: “You
are a ksatriya. You are fighting for the sake
of the religious system. That is your first-
class duty.”

hen you go
deep into the
matter—when
you understand
that “I am not this
body, I am soul”—
that is real sva-

dharma. And what
is the occupation
of that sva-
dharma? That is
to be engaged

in the service of
the Lord.

So the four principles must be there in
the society. The brahmana will not be re-
quired to fight. A brahmana will not be re-
quired to work like a §adra. A brahmana
will not be required to work like a vaisya.
Therefore a brahmana can beg. Pathan
pathan yajan yajan dana pratigraha. This is
the brahmana’s business. He must be a
good scholar in Vedic literature, and he
must teach others. Not that “I have
learned everything; I'll not teach any-
thing.” No. A brahmana must be well
versed in the Vedic literature, and he must
preach also, make others brahmana. Not
that “I have become brdhmana. So there is
no need of others becoming brahmana.
There will be competition.”

InIndia some people have become very
much afraid thatI am making Europeans
and Americans brdhmanas, so they are
very much against me. They come to fight
with me. In Hyderabad they came to fight.

“Sir, you are making these Europeans and
Americans brahmanas? This is not good.”
I said, “And why not?” So we had some
discussion.

So actually it is not that a brahmana is
made by birth. Catur-varmyam maya-srstam
guna-karma-vibhagasah. A brahmana is
qualified by his quality and his work. Simi-
larly, all classifications are by quality and
work. This is confirmed by Narada Muni,
yasya yal laksanar proktam purso varna-
bhivyaiijakam/ yad anyatrapi driyeta tat
tenaiva vinirdiset. Yad anyatra means that
if the brahminical qualities are visible,
manifest, in a person of another class—
even in a §iddra or candala [outcaste]—rat
tenaivavinirdiset: one should accepthim as
a brahmana. Similarly, if one is born in a
brahmana family but his qualities are like
those of asiidra, he should be acceptedasa
Sidra. This is the injunction given by
Narada Muni, whois notanordinary per-
son. And upon this, Sridhara Svamy, the
greatest commentator on the Srimad-
Bhagavatam, has written thatjanma, birth,
is not the chief requirement for becoming
a brahmana; one must be qualified with
sama, dama, titiksava, Suci. Then he should
be accepted.

So it is the duty of the ksatriyas to see
that everyone is performing his religious
duty according to his position. Unfor-
tunately, the so-called government men
are also Sidras. The so-called priests are
Sadras. The so-called vaisyas are Sidras.
The whole world is now full of §itdras. You
cannot expect anything very nice in this
situation, because everything is being
conducted by Siidras.

Krsna is advising Arjuna: “This is not
an ordinary fight. It is dharma-yuddha,
and you should accept it; you should not
hesitate. After all, the soul is never killed.”
As long as one is in the bodily concept of
life, sva-dharma means this brahmana,
ksatriya, vaisya, and §idra. Arjuna was a
ksatriya; therefore his sva-dharma, his oc-
cupational duty, was to fight.

The real sva-dharma is spiritual sva-
dharma. When you go deep into the mat-
ter—when you understand that “I am not
this body, I am soul”—that is real sva-
dharma. And what is the occupation of
that sva-dharma? That is to be engaged in
the service of the Lord. Jivera ‘svaripa’
haya—kysnera ‘nitya-dasa.” Actually that
is sva-dharma. Every soul is eternally a
servant of Lord Krsna. That is spiritual
sva-dharma. And material sva-dharma
means this brahmana, ksatriya, vaisya, and
Sadra.

Therefore the sva-dharma changes as
soon as one is elevated to the spiritual
platform. That is explained in Bhagavad-
gita: sa gunan samtityaitan brahma-
bhiiyaya kalpate. One who is engaged in

(continued on page 30)



A Course in Vedic Knowledge

This series systematically explains some of the
important philosophical concepts that form the

foundation of the Vedic culture and the Krsna

consciousness movement.

LESSON FOUR:

The Law of Karma

by PAVANESANA DASA

PART I: In high school I was taught in reli-
gion class that after death good people go to
heaven and bad people go to hell—for eternity
in both cases. One day I asked the teacher,
“What happens if a baby dies? Does he go to
heaven or to hell?”

My teacher replied, “He goes to heaven, of
course, because he has never committed any
sins.”

I immediately perceived a rather gruesome
derivation of this logic and formulated another
question: “But, therefore, wouldn’t it be best to
kill all the babies right away? Then they could
never commit any sins and would go straight
to heaven. After all, if they grow up, there is a
real danger that they will become sinners and
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end up going to hell.”

My impertinent inquiry was greeted
with indignant silence. How dare this boy
ask such a question! I knew my proposal
was only academic, because it violated
one of the most basic religious injunc-
tions. But still the question remained
unresolved. What does happen to the
baby? My proposal was obviously out of
the question, but my teacher’s answer got
him into a logical dilemma.

About twenty years later, on my way to
Knoxville, Tennessee, I saw a bumper-
sticker that reminded me of this incident:
“If you died tonight, would you go to
heaven or hell?”

Here it was again, the same black-and-
white supposition—no alternatives, no
gray area, only heaven or hell.

This time I began to reflect on the mat-
ter, and | recognized that the statement
implied three things:

1. There is only one life, one chance.

2. After we die, we will be situated eter-
nally in either heaven or hell, and there is
nothing in between.

3. If we fail in life because of ignorance
or circumstances, we'll never get a chance
again. We'll burn eternally in hell.

I had the same feeling I'd had in high
school twenty years before. This didn’t
make sense. It wasn’t logical. Why would
God create someone to grow up in the
crime-ridden slums of a bigcity, have him
fight for subsistence, just to eternally van-
ishinto hell?I thought this bumper sticker
was good advertisement for atheism.

Just a few days before my trip to Knox-
ville, I had watched a program on TV:
When Bad Things Happen to Good People,
by Rabbi Kushner. He said that when
something bad happens to a good person,
there are, from the religious point of view,
three assumptions generally made:

1. The person is good.

2. God is all-powerful.

3. God is all-merciful.

Rabbi Kushner proposed that out of
these three options, only two ata time can
go together. As soon as all three are to-
gether, a contradiction arises.

If the person is good and God is all-
powerful, then God could have prevented
the bad thing from happening to the good
person. Consequently, God can’t be all-
merciful. But Kushner rejects that solu-
tion, because it would make people hate
an unmerciful God.

If God is all-powerful and all-merciful,
then He would never let bad things hap-
pen to good people. Consequently, the
person must be bad. But obviously bad
things do happen to good, innocent peo-
ple. (Kushner’s own son died of a discase
at an early age.) After all, it’s bad psy-
chology totell good people they must have
deserved whatever happened to them, be-
cause it makes them hate themselves. So
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Kushner rejects that solution too.

The last possible combination is that
the person is good and God is all-merciful,
but Heis notall-powerful. Rabbi Kushner
endorses this possibility and rationalizes
that bad things aren’t caused by God but
rather by bad people and by the forces of
nature. He concludes that God is the crea-
tor,but His creation is going on somewhat
independently of Him. Therefore God
can’t do much about the suffering, but He
can help His children endure the un-
avoidable misery He can’t prevent,andin
this way He is quite helpful.

This also didn’t make sense to me. If
God is not all-powerful, then what is the
ultimate power? If there is a power su-
perior to God, then God is not supreme.
But then, who is supreme? Who created
that power God can’tcontrol? What is the

Karma is sim-
ply the exten-
sion of Newton's
law. Instead of
dealing merely
with inert objects, it
applies to our ac-
tions, words, and
thoughts. We can
understand the
mechanism of
these laws in detail
from the Vedic
scriptures.

ultimate refuge? An all-merciful but not
all-powerful God defies the definition of
God as the Supreme Being. Rabbi Kush-
ner's theory leads to concealed atheism.

Reflecting upon these three incidents, 1
can appreciate the tremendous benefit of
having studied the ancient Vedic scrip-
tures for over a decade. Contrary to West-
ern culture and philosophy, the Vedic
literature establishes the law of karma,
working under God’s supervision, as the
main guiding factor in our existence.
Karma provides the only logical and spiri-
tually sound answer to all the incidents
cited above.

The word karma has at least three
meanings:

1. any material activity that produces a
reaction and therefore leads to the devel-
opment of another body,

2. the reaction from a material activity,

3. material activities done according to
the regulations of the Vedic scriptures.

Everyone is constantly performing ac-
tivities, either physical or mental. The
Bhagavad-gita (3.5) confirms, “No one can
refrain from doing something, not even
for a moment.”

We are all well aware of Newton’s law
that states that every action causes a reac-
tion. In fact, we observe the validity of this
law hundreds or thousands of times every
day. Without it, time would stand still—
nothing could move.

Karma is simply the extension of New-
ton’s law. Instead of dealing merely with
inert objects, it applies to our actions,
words, and thoughts. We can understand
the mechanism of these laws in detail
from the Vedic scriptures.

Understanding karma begins with un-
derstanding the condition of the spirit
soul in the material world. The spirit soul
is originally an inhabitant of the spiritual
world. But he has a certain amount of in-
dependence and can attempt to be happy
without God. This material world is cre-
ated by God to provide the rebellious
souls with such an opportunity.

Here the spirit soul is covered by a ma-
terial body and mind. He tries to reject
God’s authority and attempts to control
nature himself. In this process he iden-
tifies strongly with his material body and
makes its gratification his goal.

Obviously, accepting the laws of karma
and being an atheist don’t go together. A
materialistic person wants to control
everything, while he maintains the notion
that he himself is independent.

Yet clearly we are not controlling na-
ture; nature is controlling us. Sometimes
the weather is too hot; sometimes it’s too
cold. We can’t change these things. Can
we stop a hurricane? Can we make it rain
when there is a drought?

Nobody has any control over where or
when he takes birth, what kind of body he
is given, or who his parents will be. Some-
howorother, nature putsevery oneofusin
our own predicament. Obviously we are
not controlling everything.

Sometimes a person treated for a minor
disease will die, and sometimes after doc-
tors give up on someone, he miraculously
recovers. Where is our control?

Two children may be born in the same
family, they may be given the same
opportunities, but one may become suc-
cessful, and the other may be a failure.
Everyone is trying to become happy, but
noteveryone succeeds. No one is trying to
become unhappy, but misery comes outof
its own accord, and happiness also comes
topeopleinwaystheydon’texpectorwork
for.

If we could actually control nature and

(continued on page 24)



THE VEDICOBSERVER

Transcendental Commentary on the Issues of the Day

GREEN OR GREED?

by Krsna Dharma disa
(Manchester, England)

tlast it seems the world is waking up.

Green politics are becoming quite
the fashion now, and even the most ada-
mant politicians are making overtures to
ecology. “All Conservatives are conserva-
tionists,” intoned Mrs. Thatcher, some-
what uncharacteristically, at her party’s
recent gathering. “We are committed to
the environment.” Well, at least it’s a
start to talk concerned, even if one’s ac-
tions seem to evince a rather different
outlook.

Certainly there is enough evidence to
indicate the disastrous effects our con-
sumer society is having upon the envi-
ronment. Even in India, one of the last
bastions of agrarian life, the facts are hor-
rifying. Walter Schwarz, a well-known
ecologist and journalist, says that a third
of India’s 266 million hectares of agricul-
tural land is now wasteland because of
erosion, waterlogging, or salinity—the
grim effects of deforestation and modern
irrigation. Another third is classed as
“partially” degraded. The average Indian
now has a quarter of the land he had in
1951.

Itis none too soon for people to become
aware of the absurdities being perpetrated
in the name of progress—the atrocious
rape of our planet, for which we must all
accept some blame. Actually, blame is
ours as soon as we become a part of the
corrupt system that demands continuous
and total exploitation of the earth’s
resources. The person who receives the
stolen goods is as much a criminal as the
thief. Even unwittingly from our very
birth, we are all quickly caughtup in a vi-
ciouschainof global misdemeanors—the
baby’s bottle made from oil-derived plas-
tics, the leather shoes, the multifarious
chemical drugs we swallow.

“Butwait!” I hearyou cry. “Don’tblame
me; L hate this crazy system. And as for my
child, he has no idea what is going on out
there; he’s surely innocent.”

Which brings us to the real point: what
isthe actual cause underlying the abuse of
nature? Why has man not been content
with histraditional piece ofland and a few

animals, gleaning justenough for his day-
to-day survival?

Let’s take the situation of a villager
plowing over his smallholding and milk
ing his cows. Meanwhile, elsewhere, the
industrialist has set up his nuts-and-bolts
factory and, in search of workers to man
his enterprise, heads out to the villages.
Espying our hapless villager, he promptly
offers him currency to come and work for
him.

Now we get to the root of the real prob-
lem. The villageris swayed by the prospect
of acquiring Western-style clothes, cos-

thousands of desires.”

The villager gives up producing food
and sets off to manufacture metal parts or
whatever. Thus those who remain work-
ing the land, now faced with producing
food forthose who wentinsearch of inedi-
ble fortunes, resort to modern, assisted
farming methods to better exploit the
earth. If our foolish villager had resisted
his lusty desires when approached by the
entrepreneur, then the whole ruinous sys-
tem would have halted at its outset. Thus
the actual cause of the degradation dis-
cussed hereisignorance: the mistaken be-

metics, cars, and soon—the trappingsof a
so-called successful material life, which
have all been broadly advertised as neces-
sities by the entrepreneurs who produce
them. But will these items ensure his hap-
piness and free him from suffering? Will
he everbe satisfied by any number of such
possessions?

Obviously, the answer is no. He will be
caught in the same upward spiral of in-
creasing desires that grips the man who
exploits him. From the Bhagavad-gita, we
learn that lust, the basis of all desire,
“burns like fire and is never satisfied.”
One who attempts to satisfy lust becomes
“bound by a network of hundreds and

DRAWING BY KESISUDANA DASA

lief that material acquisitions will bring
happiness.

Of course, this greatly simplifies what
has now become a “complex society,” to
citea popularphrase. Butis the truth so far
from this simple tale? What about our-
selves? What are we striving for? If we aim
to increase our material happiness by
adding to our possessions and bank bal-
ance, then are we nota cogin the machine
that is grinding away the earth? Who
among us wouldn’t choose a good post
carrying a substantial wage over living off
the land, with no money and all the
austerities such a life would entail?

(continued on page 16)
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Duty calls a prince to leave his
spiritual practices in the mountains
and set an example of real
renunciation—as a king.

Renunciation
InRoyal Dress

by BHURIJANA DASA

Perhaps you’ve heard a tale of some wealthy person who
renounced this world for the service of God. The Fifth
Canto of the Srimad-Bhagavatam relates another kind of story:
that of an adept renunciant who becomes a king—on the
order of the Supreme Lord. Can he resist the pleasures of
palace life? Can he spiritually survive? What can today’s man
of the world learn from Priyavrata—a royal renunciant at

the dawn of civilization?

Because Priyavrata was interested in spiritual truth—far
beyond regality, treasures, and intrigues—he had allowed his
younger brother, Uttanapada, to become king. After Uttana-
pada’s death, Svayambhuva Manu, the father of Priyavrata
and Uttanapada, ascended Gandhamadana Hill to persuade
Priyavrata to renounce renunciation and rule the kingdom.

As father and son met, Priyavrata’s teacher, the sage
Narada Muni, listened attentively. Around them were grassy
slopes dotted with blossoms of red, purple, and blue. The clear
water in a nearby lake rippled as waterfalls spilled from
mountain peaks. Other peaks stretched back in the distance.
Soft, pleasant breezes were blowing.

PAINTING BY JAHNAVA-DEVI DASI
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Manu spoke first: “Rule the kingdom.
Take charge. The scriptures reveal this as
your duty. You have a grave responsibility
to uphold, and none but you can do it.”

As a dutiful son, Priyavrata was in-
clined to accept his father’s order. Yet he
was fearful. He knew of material life. De-
spite its promise of grandeur and thrills,
it's doomed. So, why get involved? Why
become attached? Priyavrata fully under-
stood the folly of material attachment, yet
he still feared pitting the strength of his
realization against mdyq, the potent, mys-
tical force that rivets one to the temporary,
even against one’s better judgment.

Priyavrata felthimself fortunate tobein
trainingunder Narada Muni, a pure devo-
tee of Krsna. Residing peacefully with
Narada on Gandhamadana Hill, Priya-
vrata did not welcome exchanging his
wealth of Krsna consciousness for an in-
significant kingship within a doomed
world. He thus thought it wise to remain
aloof, fixed in renunciation. Priyavrata,
therefore, conscientiously inquired from
Manu, “I foresee my spiritual life deterio-
rating by accepting such a greatearthly re-
sponsibility. If I take up the kingship as
you are requesting, might it not divert me
from my devotional service to Krsna?”

When Manu heard Priyavrata’s reply—
practically a refusal—he felt hopeless.
Who else could rule the kingdom? Would
he,in his old age, have to reoccupy the im-
perial throne to protect the welfare of the
citizens?

As Manu sat perplexed, Lord Brahma,
a pre-eminent spiritual authority and the
father of Narada and Manu, arrived on
Gandhamadana Hill. Startled, Narada,
Manu, and Priyavrata at once stood up,
spontaneously joining their palms in rev-
erence. They intoned the appropriate
Vedic hymns and offered gifts. Thus, ac-
cording to the facilities available on
Gandhamadana Hill, they affectionately
welcomed Brahma.

Brahma glanced benignly at Narada
and Manu to show his appreciation for
their hospitality and then turned to the
renunciant prince and smiled compas-
sionately. “My dear Priyavrata, please
listen carefully. I come carrying Lord
Krsna’s order. For your true welfare, ac-
cept the Lord’s desire as your own. You, as
well as all others, are His eternal servant.
Even I must carry out the orders of the Su-
preme Lord, as must Manu and Narada.”

How different is Brahma from modern
leaders! Instead of carrying forward in-
junctions of God, today’s leaders hold
proudly to their independent skepticism,
which measures progress in skyscrapers,
superconductors, and bombs. And we fol-
lowers blindly submit! If we continue to
heed those whose promises feed our
whimsical albeit cherished fantasies, our
lives, wasted, will end in emptiness and
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despair. On the other hand, if we break
from contemporary conditioning and act
according to the authority and desires of
Krsna, our path to perfection will be set.

But today, are trustworthy spiritual
authorities available? Or should each of
us fathom God’s desire by obeying the
subtle voices within? Quite a dangerous
proposition, as, after all, much distur-
bance and downright evil has been perpe-
trated upon the world by misanthropes
convinced that they carry the will of the
Lord. Brahm3a suggests nothing so im-
practical to Priyavrata, as he continues to
enlighten him:

“As a blind man travels best when led
by a person with perfect vision or as a
yoked bull pulls most effectively when
commanded by his driver, one achieves
the foremostbenefitfromlife by accepting

ince when we

die we leave
behind all posses-
sions, nothing
really belongs to
us. A true renun-
ciant, therefore,
does not “re-
nounce” what he
doesn’t possess,
but applies all to
the service of
Krsna, the univer-
sal proprietor.

the authority of Krsna’s desire, as it is re-
vealed through the Vedic scriptures, such
as the Bhagavad-gita and the Srimad-
Bhagavatam, and through the words of
pure spiritual masters.”

Although Priyavrata readily accepted
the wisdom of Brahma’s instruction to du-
tifully work under the authority of Krsna
as it descends through scriptures and
spiritual masters, he nevertheless re-
mained puzzled. Which authority should
he follow? His guru, Narada, had pre-
viously advised him to remain renounced,
free from material affairs, and now
Brahma, the teacher of Narada, was hint-
ingthathe acquire anentire kingdom with
its accompanying entourage of queens,
princes, and palaces.

Krsna unravels the seemingly inherent
contradiction between spiritual life and

interaction with the material world in the
Bhagavad-gita (18.66). The Lord explains
to Arjuna:

sarva-dharman parityajya
mam ekam Saranam vraja

aham tvari sarva-papebhyo
moksayisyami ma sucah

“Abandon all varieties of religion and just
surrender to Me. I shall deliver you from
all sinful reactions. Do not fear.” Thus the
test of whether an activity is spiritual or
material, contaminating or purifying, fit
to discard or worthy to continue, is simply
whether that activity is congruous with
Krsna’s desire. If it is, then the work is
spiritual, purifying, and will draw one
closer to perfection. If not, that activity,
even if appearing glorious, is contaminat-
ing and will weave one tighter within the
cloth of material existence.

The solution to Priyavrata’s dilemma?
Neglect neither authority. Narada had
taught Priyavrata to remain renounced;
Brahma instructed Priyavrata to become
king. Staying renounced while interacting
with the material world as a king requires
spiritual intelligence. Srila Rapa Go-
svami, a great teacher in the disciplic line
from Brahma, has defined intelligence as
the ability to use matter in the service of
Krsna. Since when we die we leave behind
all possessions, nothing really belongs to
us. A true renunciant, therefore, does not
“renounce” what he doesn’t possess, but
rather applies all to the service of Krsna,
the universal proprietor.

“Do not use your position as king for
your own pleasures,” Brahma continued,
“or you'll achieve another material body
and thus remain trapped within the web of
material suffering. Become king, but as
Krsna's servant. Fix your mind upon
pleasing Him. Become distracted neither
by the kingdom’s delights nor by its griefs.
Tolerate their comings and goings as they
appear and depart of their own course.
View both the pleasures and miseries as if
they were last night’'s dream. Remain
steady in Krsna'’s service.”

“Beware, however,” Brahma warned
Priyavrata, “of the mind and senses. If
uncontrolled, theyll arouse you to ex-
plore the temporary, entice you to squan-
deryourlife, and drag you from your goal.
Thus, fear not the kingship, but fear the
real enemies: an uncontrolled mind and
senses. Even if one renounces and travels
from one secluded forest to the next, such
enemies will cause great danger. On the
other hand, even if married, a man who
controls his mind and senses will be as se-
cure as a king safely protected within
mighty fortress walls. Even a life with wife
andchildren will notharm a self-satisfied,
learned soul.”

Controlling one’s mind and senses, as



well as true renunciation, is automatically
accomplished if one follows the rules and
regulations of spirituallife and uses every-
thing in Krsna’s service. “Therefore,”
Brahma explained, “one can attain real
shelter only by fixing one’s consciousness
with devotion at the lotus feet of Krsna.”
Butcan a king, or even a contemporary
man surrounded by earthly pleasures,
neglect his selfish and sensuous desires
and fix his consciousness with devotion
on Krsna? Can he really use everything in
Krsna's service? Yes, if he strictly accepts
the practice of chanting Krsna’s names.
The key to success—love of Krsna—will
naturally develop within his heart.

harer nama harer ndma
harer namaiva kevalam

kalau nasty eva nasty eva
nasty eva gatir anyatha

“In this age of quarrel, there is no other
way to attain spiritual perfection than
chanting the holy name, chanting the
holy name, chanting the holy name of the
Lord.” As a plantgrows when watered, our
affectionate relationship with Krsna
flourishes the more we chant His names.
Thus our inclination to serve Him in-
creases, whether we, by our fate, are sitting
onaroyal throne,on a mendicant’s woven
mat, or behind a modern desk. We can
thus act in pure consciousness, thinking,
“I've been placed here by Krsna. How can
I please the Lord through this work?”

With the help of Krgna, wholives within
everyone’s heart, all impediments to this
pure consciousness will be overcome. If
we are eager to hear about Krsna, we’ll
learn from the scriptures howto recognize
His existence everywhere. While drinking
water we'll reflect that He’s the taste that
quenches our thirst. If we gaze upon a
flock of birds in graceful flight, we’ll ap-
preciate Krsna’s artistic sense. We'll see
ability as His gift, wisdom as a particle of
His knowledge, and death as His unavoid-
able representative. All that is glorious
within this world we will see as a minute
fragment of Krsna’s energy, as we under-
stand that the entire universe is sustained
by His potencies.

Aswe hearabout Krsna, we’ll also learn
that as the supremely powerful controller,
He has full capacity to perfectly please,
maintain, and serve all His devotees. Thus
we will clearly see the folly of limiting our
love to the faulty relationships cramped
within our workaday purview. And natu-
rally our yearning to uncover our forgot-
ten personal relationship with Krsna will
increase.

To furtherenhance our yearning, Krsna
tells us in the Bhagavad-gita (18.68, 69),

ya idam paramari guhyam
mad-bhaktesv abhidhasyati

bhaktirih mayi parari krtva
mam evaisyaty asams$ayah

ha ca tasman manusyesu
kascin me priya-kritamah

bhavata na ca me tasmad
anyah priyataro bhuvi

“Forone who explains this supreme secret
[Krsna consciousness] to the devotees,
puredevotional service is guaranteed, and
at the end he will come back to Me. There
isno servantin this world more dear to Me
than he, nor will there ever be one more
dear.”

Caitanya Mahaprabhu similarly im-
plored, “Instruct whomever you meet to
follow the orders of Lord SriKrsna as they
are given in the Bhagavad-gita and the
Srimad-Bhagavatam. Inthis way become a
guru and liberate everyone within your

ur affection-

ate relation-
ship with Krsna
flourishes the more
we chant His
names. Thus our
inclination to serve
Him increases,
whether we are
sitting on a royal
throne, on a men-
dicant’s woven
mat, or behind a
modern desk.

land. Follow this precept, and your life at
home shall not obstruct your spiritual ad-
vancement.” Any sincere person who
preaches according to this order of $ri
Caitanya Mahaprabhu will achieve the
Lord’s blessings and become unaffected
by the material influences.

We can preach by speaking about
Krsna, or we can incorporate our intelli-
gence, money, ability, or time into preach-
ing Krsna consciousness. If one is a
scholar, scientist, philosopher, or poet, he
can study the energy of the Lord and
employ his learning to glorify the Lord’s
supremacy. If one is an administrator or
politician, he can establish the Lord’s su-
premacy through statesmanship. If one is
a businessman, industrialist, or agricul-
turalist, he can spend his money for the
cause of the Lord, thinking of money as

Krsna's and meant for His service.

Brahma then summarized his instruc-
tions to Priyavrata: “Seek the shelter of
Krsna through carrying out His order.
Thus you will always be protected by the
Lord, justas abeccaughtwithin the closed
petals of a lotus floweris guarded from the
blazing summer sun.”

Priyavrata’s brow wrinkled as he pon-
dered Brahma’s words. As the seconds
passed, the chirps and squawks of birds
suddenly seemed prominent. No one
moved. Atlast Priyavrata raised his head,
and a deep smile spread across his noble
face ashebowed to Brahma in dutiful sub-
mission. Priyavrata would be king. He
had accepted Brahma’s order.

Manu first felt relief, then joy, and
finally deep gratitude, as he began to wor-
ship Brahma. Niarada and Priyavrata,
satisfied and free from resentment, stood
to watch Brahma as he departed.

Surrendered to the desire of the Su-
preme Personality of Godhead, Lord
Krsna, Priyavrata left the solitude and
peace of Gandhamadana Hill and began
governing his kingdom. He ruled accord-
ing to religious principles and protected
the citizens as his own begotten children.
Knowing his determination, thieves and
rogues fled. His piety brought abundant
rain and ample grains and fruits. No ex-
cessive taxes disturbed the citizens.

Priyavrata married, begot ten children
with his wife, Barhismati, and trained
them in pure devotional service. Exter-
nally he appeared like an exceptional,
powerful king, enraptured by the beauty
of Barhismati and entangled within the
unlimited complexities, opulences, and
powers of royalty. Internally, Priyavrata
remained fixed in renunciation, his con-
sciousness lovingly fastened to the lotus
feet of Krsna.

After many years of ruling, Priyavrata,
to teach us to avoid the fate of materialists
who die thinking of wealth, wife, and
home, lamented: “Alas, howcondemned I
have become! I have fallen into material
enchantment. My plight is as hopeless as
thatof a wanderer who hastumbled into a
deep, forgotten well hidden within a farm-
er’s unplowed acres. I have been reduced
to a dancing monkey in the hands of my
wife. Butitis finished.Thave had enough!”

Thus, toward the end of his life, Priya-
vrata abdicated his throne. He rejected
royalty and divided his opulent kingdom
among his obedient sons. Freed from ma-
terial aspirations and absorbed in heart-
felt Krsna consciousness, he returned to
the sanctified, simple life of a renunciant.
Priyavrata had triumphed. He had re-
mained renounced and pure despite his
royal position—all because he under-
stood theessence ofthe ancientartof work
and dedicated his work completely to the
lotus feet of Krsna.
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Message

He began by clarifving our
philosophical concept of God;
then he showed us how

to spiritualize our lives.

by HRIDAYANANDA DASA GOSWAMI

The following is a talk given at the ISKCON-
sponsored conference on religious freedom held in
San Diego, November 3-4, 1988. The conference
was called "Cultures in Conflict: The Hare Krsna
Movement in America.”

’m going to concen-

trate on a little bit of
straight philosophy. I've
tried to isolate a few
fundamental philo-
sophical points or issues
areas in which I think
Srila Prabhupada made
a major contribution in
helping people understand very important
things in life. So I'll go through these, and
then I'll relate all that to the issues at hand.

Prabhupada makes a very important
philosophical distinction in the introduction
to his Srimad-Bhagavatam. He says that the
concept of God is not the same as the concept
of the Absolute Truth, although, he says, the
concept of God is contained within the
concept of the Absolute Truth. By discussing
that distinction Prabhupada makes, we can
see some very important aspects of the
philosophy he presented. He says that the
Absolute Truth is distinguished as being the
source of all emanation, the source of all that
be, that by whom or by which everything is
maintained, and that in whom or in which
everything comes to rest at the end, whereas
we may say “God” and simply mean, as the
dictionary says, “the Supreme Being.”

The concept of supremacy does not neces-
sarily imply the concept of an absolute being.
It can simply mean “the greatest being.” And
if we use it in that sense, then we may enter
into a dualistic world view in which there is a
Supreme Being, but there are other beings
who compete with Him. So by insisting on the
concept of Absolute Truth, Prabhupada at
once conceptually transcends mere dualism
in his philosophy, or in his presentation of the
Bhagavatam philosophy. We arrive, therefore,

Left, His Divine Grace A. C. Bhaktivedanta Swami
Prabhupdada. Above, Hridayananda dasa Goswami.

in the words of Caitanya Mahaprabhu Him-
self, at the very fundamental concept of
acintya-bhedabheda-tattva. This, in a phrase, is
the doctrine of Caitanya Mahaprabhu.

Acintya, in Sanskrit, means “inconceivable,”
although not “unknowable.” In the Bhagavad-
gita, there’s an interesting verse in the Second
Chapter where Krsna says that the soul is
acintya, inconceivable. But—tasmdd evar
viditvainam—once you know that soul, you
will understand that inconceivability is one of
its properties.

In other words, the soul is inconceivable by
our own mental efforts, our own intellectual
agility, but it’s not unknowable. Thus the
whole realm of knowledge that comes down
to us from superior beings opens to us
knowledge of those things we cannot attain
by our own unaided efforts.

So this inconceivable but knowable truth
(acintya-bhedabheda-tattva) is that the
Absolute Truth, or God, stands in a relation-
ship with everything else in a state of
simultaneous difference and nondifference.
The popular metaphor is that of the sun.
Plato also uses this metaphor in The Republic.
The idea is that we may think of the sun and
its rays as one thing—it’s the sun shining—or
we may think of them separately, that here is
the sun in a particular point in the sky, and
there are the rays in sunny California. So we
may talk about the sun and the rays, or the
sun shining, as one thing. This is an example
of oneness and difference. The sun represents
Krsna, or God, and the rays are His energy.

Krsna states in the Bhagavad-gita that the
energy of God is beginningless. There is no
creation from nothing. Both matter in its
original form and we, the living beings, have
always existed. What’s accomplished by that
philosophically is that one achieves the
absolute harmony and unity of monism, and
at the same time, one does not sacrifice our
individual existence, our relationship with the
Supreme, our devotion and love for God. All
these very powerful ideas and experiences are
not sacrificed in order to achieve an
ontological unity. So the way Prabhupada
explained the oneness and difference of God
and His creation, in terms of the concept of
Absolute Truth over and above a mere
concept of a Supreme Being, was a very
significant statement.

Now, we have the very well known Vedic
statement: sarvam khalv idam brahma, that
everything is brahma, more or less in the
sense I just explained. And the Bhagavatam
states: idam hi visvarm bhagavan ivetaro—that
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God is the universe and God is not the
universe, because it's His energy and He’s
nondifferent from His energy. The practi-
cal implication of this philosophically in
terms of our daily life, or what it means to
practice spiritual life, is what Rapa Go-
svami called yukta-vairagya, or renuncia-
tion of this material world by offering the
world unto God by using it in the proper
way.

To illustrate this very simply, Prabhu-
pada gave an example of three different
reactions to money left lying in the street.
The first man comes along and—no ques-
tions asked—he picks it up and takes it
home. Sothat’s an ordinary person—with-
outtoo many moral dilemmasin his mind.

The second person comes along, and he
wants to renounce this world. He thinks
money is illusion; it’s maya. So he simply
walks away and leaves it there and feels
he’s achieved a type of moral victory.

The third person picks up the money
and takes it back to the owner. Prabhu-
pada said this is the position of the Vais-
nava: because this world belongs to God,
he doesn’ttry toexploititfor his own sense
gratification, nor does he try to renounce
it. Logically, we can’t renounce that which
we don’t possess. If I say, “From this day
on,Irenounce the Bank of America,” peo-
ple may say, “Well, howcan you giveitup?
It was never yours.”

So the idea is to use everything in this
world for God because everything is
God'’s energy. And Rupa Gosvami puts
this little note in: yatharham, which
means, “appropriately.” I remember back
in the “old days,” people would smoke
drugs and say, “Well, I'm doing this for
God.” So yatharham means that one
should use things appropriately accord-
ing to ethical and spiritual principles.

What follows from Rupa Gosvami’s
principle of yukta-vairagyaisthatspiritual
life does notbecome a dry renunciation of
this world or a hypocritical life in which I
try to enjoy this world but at the same time
claim to be religious, saying that God
doesn’t expect us to actually follow
anything, What we actually have is an
opportunity to engage all of our senses in
spiritual life.

And this is the sense of the word yoga,
which comes from the Sanskrit root yuj:
“to connect, to link up.” Yoga means con-
necting all our cognitive faculties—our
senses, our mind, our intelligence, our
working energy—with the Absolute Truth,
and by that connection, all our faculties
become spiritualized. Prabhupada’s popu-
lar example in this connection was that of
putting an iron bar into fire—the iron be-
gins to act like fire. So spiritual life with
Prabhupada or under Prabhupada be-
comes a very joyous affair, in which one
can eat prasadam, one can sing, one can
dance, one can see the pictures of Krsna,
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one can work to his heart’s content, one
can be an intellectual, a pot washer, a
truck driver, a doctor, alawyer—for Krsna,
because everything is Krsna’s, and every-
thing can be used for Krsna. This concept
of yukta-vairagya, or not simply giving
everything up but giving everything up fo
Krsna, is also a logical consequence of the
doctrine of the Absolute Truth’s being the
source of all energies.

Then the result of this is that because
God is anandamaya, or “full of bliss,” by
connecting all of one’s cognitive faculties
with God, one experiences pleasure and
joy through the senses, the mind, and the
intelligence, and life itself becomes bliss-
ful. That bliss, or that spiritual ecstasy, is
the basis of giving up our propensity to ex-
ploit the material world. Krsna states in
the Bhagavad-gita: param drstva nivartate,
by experiencing the higher taste, or expe-

We all have
the experi-
ence of giving up
our toys. In the
same way, by expe-
riencing Krsna, one
can give up the
lower taste of the
pleasure derived

by bringing the
senses into contact
with matter.

riencing somethingbetter,onecangiveup
something inferior.

We all have the experience of giving up
our toys; something we thought, perhaps,
we’d neverbe abletodo. Butata particular
point, we all gave up our toys. In the same
way, by experiencing Krsna, one can give
up the lower taste of what Krsna calls
samsparsa-ja-bhoga, the pleasure derived
by bringing the senses into contact with
matter in different ways. At that point, the
devotee, or the Vaisnava, no longer sees
the Absolute Truth simply as an object of
his pleasure, but becoming purified by
contactwith Krsna—justlike the iron that
became fire—bythat purification, one un-
derstands oneselfto be the eternal servant
of God.

There’s a very important statement in
the Caitanya-caritamrta that Prabhupada
would often quote: krsna-bhakta—
niskama, ataeva ‘$anta’/ bhukti-mukti-
siddhi-kami—sakali ‘asanta.’ That means

that all these people are not peaceful:
those who still desire bhukti, ordinary ma-
terial happiness—beautiful women, a
nice house, money, and all these things;
those who desire mukti, the salvationists,
who see religion as a means to achieve
one’s own salvation; or those who desire
siddhi, who want to derive mystic powers.
Krsnadasa Kavirdja said approximately
five centuries ago that—sakali—all these
people are asanta: they’re still not peace-
ful. They’re disturbed by some desire to get
something for themselves, even ifit’s such
a noble desire as the desire for salvation.
Whereas he said, krsna-bhakta—niskama
ataeva ‘Santa’: those who simply want to
please the Lord without any personal de-
sire—they’re s§anta. They've come to the
liberated platform, because they're self-
satisfied. They only want to please Krsna
without anything in return.

This leads me to another point, a very,
very important statement that Srila
Prabhupada would frequently quote. It’s
the second of the eighteen thousand
verses from the Srimad-Bhagavatam.
Vyasadeva says, dharmah projjhita-kaitavo
tra: “This scripture rejects all kaitava-
dharma, cheating religion, religion in
which we approach God not out of love,
not to serve Him, but to get something
from Him.”

This is very much like the Socratic, or
Platonic, dialogue The Euthyphro, where
Socrates asks Euthyphro what religion
means, and Euthyphro says it means to
worship the gods and then enjoy their re-
wards. Socrates correctly says, “This is
more business than religion or piety.”

So exactly in this sense, real religion,
in Prabhupada’s statement, whether it's
Christianity, Hinduism, Judaism—any
bona fide tradition—has as its ultimate
goallove of God,and atthat point the love
is selfless. One is not worshiping God to
get anything in return. One has full confi-
dence and full satisfaction in the act of
serving God. In fact, there’s a statement—
jivera ‘svaripa’ haya—krsnera ‘nitya
dasa’—that the constitutional position of
the living being is to serve God.

So what happens to someone who actu-
ally believes all this and practices it and
realizes it? After we lecture, people often
ask us, “What if everyone were to become
like you?” To answer the question of what
isthe effecton a person who’s successfully
“brainwashed” in the Krsna conscious-
ness movement, I wanted to introduce
what I consider a significant analytic
scheme that would be a very fruitful start-
ing point for sociological, ethical, and
psychological analysis. And that is the
constanttheme in the Bhagavad-gita of the
three modes of material nature.

Krsna takes a lot of time talking about
this. It's not overtly theological. Very

(continued on page 30)



The nationalist, the musician, the parent—the depth
of their feelings hints at the power of love of God.

SOMEONE
TOLOVE

by DVARAKADHISA-DEVI DASI

I could foresee during my pregnancy
thatI was approachinga turning point
in my life. I wentthrough those days men-
tally noting, “I won'’t be able to do this. I
won't be able to do that” I observed
mothers. struggling with hefty babies,
strollers, and diaper bags. “That will be
me,” I shuddered. But somehow I never
expected the cadence of my life to alter
dramatically. I supposed that I would re-
mainunchanged, exceptforthe additional
baggage.

Well, I was so wrong. From the day my
daughter was born I realized how superfi-
cial my previous conceptions of mother-
hood had been. Sure there were the
well-publicized endless chores, a lot of
ga-ga-ing, and discussions on diaper
rash—things that had been totally dis-
dainful before. But how those changes
were dwarfed by the revolution in my
heart as I became increasingly enam-
oured of the tiny girl. Those weary first
days spent rocking, pacing, and pamper-
ingseemed to flowalongin one great wave
of affection. However tiresome the ac-
tivities, they seemed so sweet because of
my love for my daughter.

Having come to understand, with some
chagrin, what little I knew of maternal
love before becoming a mother, I can also
comprehend that there are many varieties
of love of which I have no experience. I
can’ttell you, forinstance, of the fierce pa-
triotism that inspires someone to die for
his country. Nor can I understand why
anyone would spend hours a day playing
the violin. From my dispassionate van-
tage point, I can’t penetrate the core of
such heartfelt emotion.

These examples of love—fora nation or
music or a child—flourish here in this
world. But they are not perfect love, be-
cause they depend on circumstantial ar-
rangements by which the lover extracts
pleasure from the beloved object. I love
my daughter because . .. well, because
she’s my daughter. It’s a happenstance of
ourbodily relationship. In material love,
which is dependent on the body, when the
intimacy arranged by circumstance is
lost, the emotion eventually evaporates.

Someone might protest that one per-
son can love another for an entire life-
time, and that death itself cannot severe
the attachment. So how can you call it
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temporary, material love?

When speaking of the eternal spirit
soul, we have to consider that there are
many, many lifetimes. We may fondly re-
call our beloved even after his or her body
perishes, but what aboutourloved onesin
our previous life? Or hundreds of lives?
Who can remember all those distant rela-
tionships? The spiritsoul is propelled into
innumerable bodies, each with its par-
ticular passions, yet all is ultimately for-
gotten. Such is the nature of material love.

Beyond this fundamentally ephemeral
love is real, spiritual love, the natural love
every spirit soul feels for the transcendent
Supreme Lord, Krsna. Although every liv-
ing entity has the potential to develop
deep, eternal exchanges of love with the
source of all pleasure Himself, suchlove is
rarely seenin this world. Yet the scriptures
offer a glimpse of how intimately the Lord
deals with the pure-hearted souls who re-
serve all love and affection for Him alone.

A famous example is the five Pandava
brothers. The story of their pastimes as
Lord Krsna’s cousins is magnificently
told in the epic Mahabharata. Srila
Prabhupada explains their special rela-
tionship with the Lord:

Lord Krsna is everything to unalloyed
devotees like the Pandavas. The Lord was for
them the Supreme Lord, the spiritual master,
the worshipable Deity, the guide, the chariot
driver, the friend, the servant, the messenger,
and everything they could conceive of. And
thus the Lord also reciprocated the feelings
of the Pandavas. . . . The Pandavas were so
malleable to the will of the Lord that they

could sacrifice any amount of energy for the
service of the Lord, and by such unalloyed
determination they could secure the Lord’s
mercy in any shape they desired.
(Srimad-Bhagavatam 1.6.16, purport)

Although such sublime love is also our
own spiritual legacy, it can be regained in
full only when the heart is cleansed of all
conflicting lovable objects. How can we
join the Lord, unhampered, in His spiri-
tual pastimes, if we are yearning after the
lesser pleasures offered in the material
arena?

Furthermore,simply toannounceone’s
love for the Lord is but a hollow declara-
tion unless one is indeed dedicated to His
glorification and service above all else.
The example of the Pandavas indicates
that the Supreme Lord may be served in
many ways, but always in accordance
with His will.

The scriptures show us the pure devo-
tees’ love so that we might reverently
worship them, not so that we can attempt
superficial imitation. We might as yet be
unable to taste the sweetness of pure love
for God, but we can still derive true spiri-
tual benefit by submissively hearing of
that pure love. “Simply by appreciating
the dealings of the Lord with His pure
devotees,” Srila Prabhupada writes, “one
can attain salvation.”

Still, what is the fate of those of us
deeply entrenched in temporal, illusory
relationships? Should those real feelings
be denied, repressed, abandoned? Well,
that’s hardly arealistic solution, since love
isaprimary nutrientofthe human psyche.

And even more than that, it is intrinsic to
the soul. We won't be awarded transcen-
dental love for God simply by denying
feelings of affection, orby harboring them
secretly. The apparent absence of overt
material attachments doesn’t necessarily
indicate spiritual consciousness; it may
simply be material neurosis. A better
choice would be to accept the feelings of
love in perspective. As my love for my
daughter has so enriched my life, despite
the pains of self-sacrifice, how much more
would love for God enhance my exis-
tence? What unimaginable magnitude of
pleasure must there be in that sublime re-
lationship with Him! We can crave that
experience and strive for it earnestly. And
when we and those with whom we have
material relationships embrace devotion
to Krsna as acommon goal, our union be-
comes a powerful, transcendental vehicle
toward the ultimate realization of love of
God.

Today I am entranced by my little girl’s
activities, always thinking of her needs
and desires. Thislove of the mother for the
child was cited by Srila Prabhupadaas the
closest thing in the material world to pure
love. Compared to other kinds of love in
this world, it is selfless, unconditional,
fulfilling. Yet even this is not the real love
of the spirit soul, not the love that will free
me from misery and death. That pure,
spiritual love, which is infinite and eter-
nal, is the special benediction of the
Supreme Lord upon one who qualifies
himself through sinless service. It is for a
taste of that love that I pray.

GREEN OR GREED?

(continued from page 7)

Once this has been understood, it
becomes clear that no amount of scare-
mongering with terrible accounts of trans-
gressions against nature will solve the
problem. Even given the solution, who is
going to apply it?

Actually, Krsna wantsus tolive a peace-
ful life, harmonious with nature. In the
Third Chapter of the Bhagavad-gita (3.9-
14), He informs us that we should live by
sacrifice to produce rains and thus food
grains. There is no mention of industry
and other modern-day anathemas that
outrage the ecology-minded. The saintly
queen Kunti says in Srimad-Bhagavatam,
“The cities and villages are flourishing in
all respects because the herbs and grains
are in abundance, the trees are full of
fruits, the rivers are flowing, the hills are
full of minerals, and the oceans are full of
wealth.” What has brought about this de-
sirable situation? A high GNP? A low
trade deficit? Good exports? No.

She continues: “And this is due to Your
[Krsna's] glancing over them.” The glance
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of the Supreme Lord—all that is required
to ensure prosperity.

But how does one elicit the Lord’s
glance? Perhaps one good way may be to
try following His suggestions on how to
live, as we have already mentioned. But
again, who will or even can do this? Some
are already, butthe numbers whodaily ca-
pitulate with the advance of so-called
technological progress far exceed those
going back to the land. We need some in-
centive before we can contemplate the
prospect of abandoning the comfortable
amenities of modern society, illusory
though they may well be.

Being the supremely intelligent person,
Krsna is certainly not foolishly recom-
mending a wholly impossible and intoler-
able way of life. He is completely aware
that if we do not follow His edicts, we will
suffer far more than if we do, a fact now
being discovered by the environmental-
ists. Lord Krsna says, “One who does not
follow in human life the cycle of sacrifice
established by the Vedas . . .livesin vain.”
By following His directives, we “become
free from the bondage of fruitive actions.”
As all suffering is due to karma, or reac-

tionsto previous acts, freedom from karma
means an end to suffering. The wealth ac-
crued from industrial endeavors is never
going to free anyone from karma, al-
though by aspiring for a life free from suf-
fering, the worker is in effect hoping for
just that.

By developing huge capitalistic enter-
prises, we move away from God and His
instructions and become victimized by
our own greed. Life quickly becomes in-
tolerable. In India, because of decades of
power pumping for “advanced” agricul-
ture and industry, millions of wells have
dried up or become saline. Groundwater
levels have fallen thirty meters in one dec-
ade. “At the national level, current pat-
terns of agricultural development will
outstrip water availability by the turn of
the century,” says a report by the Indian
National Trust for Art and Heritage.

The need is urgent, as pointed out by
many, but the answer is seen by few. We
have to take note of the instructions of
Krsna and act accordingly. Then we will
experience real material prosperity and
actual happiness, Otherwise, the conse-
quences are too dreadful to imagine. E3



e come quickly. So, you too can be a

Hare Krsna
Hare Krsna
Krsna Krsna
Hare Hare
Hare Rama
Hare Rama
RamaRama
Hare Hare

You might not think this picture

B shows someone practicing yoga.
But chanting the names of God is
actually the supreme form of yoga. Of
course, devotees chanting Hare Krsna
certainly don't look much like yogis.
At least not the kind of yogis most
people think of when they hear the
word. But most people, it seems, have
little understanding of what yoga

is really all about.

Yoga is a Sanskrit word meaning
“union.” India’s ancient Sanskrit
literatures, the Vedas, explain that
the purpose of yoga is to purify our
consciousness so that we can re-
establish our eternal relationship with
God. The sitting postures and breathing
exercises most people associate with
yoga are part of a certain type of yoga
system—known as hatha-yoga—that
was practiced thousands of years ago.
By practicing hatha-yoga, great sages
could completely withdraw their mind
and senses from the material world
and, after a very long time, find God
within their hearts.

In this age the Vedas discourage us
from trying to reach God through
hatha-yoga. We just don’t have the
time or the determination. But in this
age God, or Krsna, has come in the
form of His name. The goal of yoga,

. union with God, is easily attained
through chanting Hare Krsna. And
unlike other forms of yoga, the results

yogl. Just try chanting Hare Krsna—
and feel yourself coming closer to God.
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SCIENCE
AND RELIGION

The Quest for Synthesis

The opposition between
religion and science is a modern phenomenon—
and a critical problem for humanity.

by RAVINDRA-SVARUPA DASA

The following is Part I of a paper presented
at the World Congress for the Synthesis of Sci-
ence and Religion, held January 9-12, 1986,
in Bombay. The paperwas originally entitled
“The Contribution of Bhagavata-dharma
Toward a ‘Scientific Religion’ and a ‘Reli-
gious Science.” "

n the Bhagavad-gita (15.15), Krsna, the

Supreme Personality of Godhead, says
vedai$ ca sarvair aham eva vedyah. The
usual English renderings go something
like “By all the Vedas 1 alone am to be
known.” Such translations properly take
the first word, vedaih, as denoting that col-
lection of venerable Sanskrit works held
authoritative by the ancientcivilization of
India. So we can correctly understand
Krsna’s assertion in this way: If you study
the Vedic texts thoroughly and carefully,
you will discover that He, the Supreme
Person, is directly or indirectly the only
subject taught.

Although our understanding thus stated
iscorrect,itfalls shortofexpressingthein-
tended meaning. The text, however, offers
a clue to its full understanding in the de-
liberate resonance between the first and
last words: vedaih and vedyah. They are, of
course, cognates, both derived from the
root vid, “to know.” The word veda simply
means “knowledge,” and the writings that

expound knowledge are, therefore, called
Veda. Thus, the full meaning of Krsna’s
statement is better conveyed in this way:
“By all processes of knowledge, I alone am
to be known.” And, considering that the
Sanskrit vid has the same sense as the
Latin scire, we can also convey Krsna’s in-
tention with these words: “All science is
just a searching after Me.”

Here, then, we have two renderings: “By
all the Vedas 1 alone am to be known,” and
“By all processes of knowledge—all sci-
ence—I am to be known.” There is much
to be noted about the difference between
them. The second, toustoday,is a farmore
powerful, and probably far more interest-
ing, assertion. The first falls short of con-
veying as much to us, for we automatically
think of the Vedas as writings of a particu-
larkind, namely “scripture,” relevantonly
to an activity of a particular kind, namely
“religion,” and specifically to a religion of
a particular kind, namely “Hinduism.”

But clearly those who first learned and
taught Bhagavad-gita did not understand
themselves to be dealing with “scripture of
the Hindu religion.” In their context, the
Vedas were simply repositories of knowl-
edge,acomprehensiveencyclopedia ofall
ascertained truth. In our modern context,
they have become “scripture”—which
means something else. Similarly, for
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Krsna and Arjuna, to follow the Vedas was
not to “practice a religion,” as we under-
stand the expression, but rather to live life
so as to realize one’s full human potential
in thought, in feeling, and in action.

Today we think of “religion” as a spe-
cialized kind of enterprise, set over against
therestofhumanlife, akind ofaddendum
or extra in human culture. The develop-
ment of this concept of religion is a prod-
uct of modern secularization, as Wilfred
Cantwell Smith has shown. The modern
West has been formed by secularization,
that process which has sought to convey
more and more natural and human terri-
tory from the jurisdiction of the divine
and annex itfirmly to the sovereign opera-
tion of autonomous human reason and
enterprise.

In a secular culture there can be much
“religion,” but, by common consent, reli-
gion is kept in its place and does not
intrude itself into the central societal con-
cerns, such as the pursuit of knowledge or
wealth. It is relatively common, for exam-
ple, to hear a scientist make this pro-
nouncement: “Yes, I believe in God, butas
a scientist 1 cannot consider that.” This
epitomizes secularization.

I think those of us gathered here to ex-
plore possibilities for the synthesis of
science and religion recognize that the
present estrangement between them con-
stitutes a critical problem for the modern
world. Indeed, this problem, in various
guises, can be seen as the central quan-
dary of Western culture since the Renais-
sance. Science sundered from religion is
blind, unable to guide human life accord-
ing to ultimate ends; religion sundered
fromscience islame,incapable of convey-
ing its vision into the thick of our actual
commerce with the world.

The religion and science of modernity,
conceived in mutual disjunction, em-
bodied in separate institutions, and
grown to conscious self-definition over
against one another, have both emerged
historically as handicapped and unwhole-
some caricatures of the whole they ought
to be: the single human enterprise we may
call either a truly religious science or a
truly scientific religion.

To appreciate the meaning, therefore,
of Krsna's Bhagavad-gita statement, we
have to try to overcome our secularized
consciousness and think ourselves back
into a culture that possessed the unity we
now lack. To us, the questions of the final
conclusion of the Vedas and the final con-
clusion of science are different kinds of
questions and have no bearing on each
other. I would like to explore the possi-
bility that they have a great deal to do with
each other and suggest a way in which the
Bhagavad-gita may make an important
contribution to our quest for synthesis.

We have before us two ways of under-
standing Krsna’s statement, according to
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whether we take vedaih as referring to the
beliefs of a particular religious tradition
or to the human quest for knowledge as
such. Taking this disjunction as the start-
ingplace, I will first explore what Krsna is
claiming in reference to the Vedic tradi-
tion and then see how that may bearupon
the universal quest.

I will use the words “veda” and “Vedic”
to refer not just to the four seminal works
that go by that name (the Rg, Sama, Yajur,
and Atharva Vedas),butalso to the vastand
diverse supplementary literature that has
grown up around them. Those who pro-
fess adherence to the Vedas comprise a
large and bewildering array of traditions.
Thesetraditions developedinto highlyso-
phisticated, and often quite specialized,
schools of thought, each with its ancient
lineage of illustrious teachers; its own ar-
senal of special practices and techniques,
in which students, through intense culti-

In a secular cul-
ture there can be
much “religion,”
but, by common
consent, religion is
kept in its place and
does not intrude
itself into the cen-
tral societal con-
cerns, such as the
pursuit of knowl-
edge or wealth.

vation, frequently attain stunning vir-
tuosity; each with its own formidable
library of commentaries, commentaries
on commentaries, and so on, much of
which, presupposing a knowledgeable
reader, is composed with great compres-
sion in extremely technical, specialized
vocabulary, and so remains virtually un-
intelligible to the uninitiated.

The Vedas are likened by their adher-
ents to the kalpa-vrksa, the celestial tree
thatliberally produces any sort of fruit de-
sired, and this bountiful proliferation of
diverse Vedic schools, in intense pursuit
of specialized ends, shows the aptness of
the metaphor. At the same time, all
schools considered it axiomatic that the
Vedas ultimately taught a single siddhanta,
i.e., final end or purpose. This state of af-
fairs—a multiplicity of variant traditions
with a shared conviction of ultimate
unity—naturally led the thinkers of an-
cient India to engage in the exercise that

has become so vital to the fate of the world
today: to analyze diverse world views com-
paratively and adjudicate among them.

Viewed in this light, the Bhagavad-gita
can be seen as an essay in comparative re-
ligion—bearing in mind that the word
religion here is systematically misleading.
The Bhagavad-gita itself uses the word
dharma, which has been translated as
“truth,” “religion,” “duty,” “path,” “right-
eousness,”andsoon. Initsbroadestsense,
dharma denotes a way or form of life that
possesses its own integrity and validity by
virtue of being centered on truth.

As we have seen, out of the Vedas there
had emerged a variety of schools, each
with powerful and persuasive advocates
of its own dharma. In the Bhagavad-gita
Krsna surveys them: the practice of Vedic
ritualistic yajfia, or sacrifice; the disinter-
ested performance of worldly duties; the
propitiation of various devatas, or control-
ling demigods; the attainment of trance of
self-realization through physiological
mastery, sensory withdrawal, and mental
concentration; the ascent to absolute
consciousness through philosophical dis-
crimination and world-renunciation—
these are some of the main ones.

In essence, the Bhagavad-gita acknowl-
edges the truth and validity of the various
Vedic dharmas, yet at the same time holds
that the particular knowledge and reali-
zation offered in each dharma attainsto its
completion in Krsna (vedais ca sarvair
aham eva vedyah). Since all Vedic dharmas
are thus but various indirect ways to Him,
Krsna accordingly offers Arjuna the op-
portunity to make a short work of it and
come directly to the final end. Sarva-
dharman parityajya, He instructs: “Just
abandon all other dharmas”; mam ekar
Saranari vraja—"and come to Me alone
for shelter” (18.66). In this way, Bhagavad-
gita teaches that the ultimate dharma is
unalloyed loving service to the supreme
personal feature of the Absolute Truth.

Now, a deep study of the way the
Bhagavad-gita reaches its conclusions, as
undertaken by teachers of the Bhagavata
school of Caitanya Mahaprabhu, brings
to light a certain paradigm of human
spiritual and noetic development as a
dialectical process consisting of three
principal phases or moments. I shall call
these three phases (or spiritual platforms)
karma, jAiana, and bhakti.

Karma, in this context, denotes those
rationally organized activities aimed at
acquiring “the good things of life” for our-
selves and those we identify with our-
selves. Thus, we labor to gain secure and
continuous possession and enjoyment of
health and vitality; of land and goods and
money; of grace, charm, and beauty, both
animate and inanimate; of love, honor,
and repute; and the like.

The section of the Vedas called the
karma-kanda provides forsuch ends. Cen-



tral to this enterprise was an extremely
highly developed activity of the sort now
referred to as “ritual”—in particular, the
yajAa, or sacrifice. The Vedic yajfia was an
elaborate and painstaking endeavor in
which the learned and expert performers
(rtvif), working according to the Vedic
paradigm (fantra), had to arrange cor-
rectly the detailed paraphernalia (prtag-
dravya) at precisely the proper place
(desa), and, at the right time (kala), build
the fire (agni) and conduct the sacrifice it-
self (kratu), carrying out all the prescribed
procedures (dharma) and reciting the cor-
rect verbal formulae (mantra) with perfect
precision. If—and only if—everything
were flawlessly executed according to
most exacting standards of correctness,
then the benefits for which the sacrifice
was performed would accrue to the
patron—the sponsor—of the sacrifice
(yajamana).

It is easy to see how the form of life
that centered itself upon the Vedic yajfia
became a cultoftechnique. For mastery of
technique was the key to power. By con-
structing a microcosmic image of the
cosmos, and duplicating in fine the act of
creation, the properly performed yajiia
gathered, condensed, and localized the
power of the cosmos itself—and so put
this power into the hands of those adept at
technique. Those who mastered yajfia
mastered the cosmos. This ethos of mas-
tery through technique attained explicit
expression in the writings of the Karma-
mimarsd, the philosophical school that
took yajfia as the prime Vedic dharma.

Now, in the mantras recited at sacrifice,
the names of various devatas—controlling
demigods—are invoked, and it would
seem that these mantras summoned the
favor of the gods, and the sacrifice
achieved its results by propitiating them.
Not so, claims the Karma-mimamsa. The
mantras and the procedures are potent in
and of themselves, and they evoke the
gods in order to compel them or their spe-
cific powers. Indeed, the gods themselves
are sustained by the power of sacrifice. As
for a supreme God, the Karma-mimamsa
school either denies His existence or de-
clares His irrelevance.

Thinking of this way of life as a “reli-
gion,” using terms such as “rite,” “ritual,”
“ritual act,” etc., impedes our comprehen-
sion of whatis goingon. Butif we can view
itonitsown terms, then we see atonce that
essentially the same form oflife is reincar-
nated, as it were, today in the culture of sci-
ence and science-centered humanism.

The practice of yajiia is science—an ar-
chaic science, but science nonetheless—
i.e, an enterprise centrally concerned
with acquiring mastery of practical tech-
niques for the direct control and domina-
tion of nature for human benefit. This is
notto minimize differences, of course. But
the performer of the sacrifice, the rivij, is

far more like today’s scientist than today’s
priest. We should understand, for exam-
ple, that when the r?vij took great pains to
observe what we call “ritual purity,” he
was, in his own mind, establishing the re-
quired mental preconditions for the effi-
cacy of his mantras. Even though we may
not believe that thought can act on matter
over distance (unless we are persuaded by
some experiments in psychical research),
the acts of the rwvij are still intelligible to
us as “establishing controlled laboratory
conditions.”

Another interesting feature of this
Vedic tradition is how the fascination or
obsession with the power of technique
gave rise to the depersonalization or dis-
enchantment of the world: Technique
cannot give direct mastery if there are
higher controlling beings—God or the
gods—who stand in the way. Therefore
God orthe gods are denied—if not written

here are times
when the

karmic ethos at-
tains particularly
full development,
and a cult of
technical power
over nature
dominates human
culture, defining
the means and

ends of life.

out of the ontology, then denied the effec-
tive exercise of any controlling power. In
this, of course, we see anticipated the exact
process thataccompanied the rise of mod-
ern science in Europe.

The stage of spiritual development I
call karma rises out of the natural need to
maintain our physical well-being; and in
every culture karmic activity is present. It
is endemic to human life.

Yet there are times when the karmic
ethos attains particularly full develop-
ment, and a cult of technical power over
nature dominates human culture, defin-
ing the means and ends of life. The
karmic ethos then attains full and coher-
ent historical self-expression, and is thus
epitomized—as in the Vedic karma-kanda
tradition and in the culture of natural sci-
ence in the West.

When the cultivation of karma attains
such complete development, in individ-
uals or in cultures, it tends in time to en-

gender a reaction or counterculture. This
antithetical moment I call jAana.

The reaction springs from acute disap-
pointment in technique. When one pos-
sesses all the goods provided by technique
and yet remains unsatisfied and unful-
filled, he realizes that “the good things of
life” are not good enough and whatis good
enough is beyond technique.

Now, such disappointment can—and
often does—produce sterile and unpro-
ductive pessimism or cynicism, butwithin
the cult of technique there also develops
an impetus toward knowledge—knowl-
edge not merely for control but for its own
sake, and where this has become promi-
nent, the encounter with the limits of tech-
nique is fruitful.

Those within the culture of technique
who become drawn to the pursuit of
knowledge forits own sakeinevitably find
themselves engaged in a search for first or
ultimate principles; for the one that en-
genders or contains the many; for the sin-
gle, elegant law that explains everything
explicable, and so on. They become pre-
occupied, in short, with the Absolute
Truth. This truth has its own compelling
fascination for the researcher, and when
he approaches that truth, he encounters a
limit, a barrier, which, in principle, his
knowledge cannot breach. He realizes
that whatlies beyond the barrier, of which
he cannot in principle speak but must re-
main silent, is the final goal of his quest.

The simultaneous encounter of the
limit of technique on two fronts—in pro-
viding both knowledge and well-being—
gives the strongest impetus to the forma-
tion of a culture of jAigna. As the anti-
thetical phase to world-mastering karma,
jAanabecomes asearch fortranscendence
conceived as world negating. In the noetic
realm, transcendence is indicated by
means of negation, by the systematic
elimination of all concepts and categories
of phenomenal existence—which means,
ultimately, of all language, all thought it-
self. Western theology knows this pursuit
as the via negativa, or apophatic theology.
In the jAana-kanda section of the Vedas,
the procedure is characterized as neti neti,
i.e., “not this, not that.”

In the realm of value, jiigna expresses
its opposition to karma through the cul-
ture of renunciation—a thoroughgoing
rejection of the world, its activities, and its
supposed goods. Thus, in both the noetic
and the valuative realms, rejection or
negation is the keynote.

In the Sanskrit literature of this tradi-
tion, knowledge (i.e., the via negativa)
and renunciation are wed into a single
frequently encountered compound:jAana-
vairagya. Those who engaged in the in-
tense cultivation of jigna-vairagya testify
to an eventual dissolution of phenomenal
selfhood and a breaking through phe-
nomenal existence into a transcendent
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state, which, although strictly beyond
description, isspoken of as a total merging
into absolute existence and conscious-
ness, a unity without diversity or distinc-
tion. This state, being absolute, is the sole
reality; there is no other existence beside
it, to relate to it. Thus, the phenomenal
world is denied—in philosophy, itis elim-
inated altogether from the ontology or
granted a kind of illusory, provisional
semi-existence.

The theory of illusion, in its most ex-
treme form, sees not only the gods butalso
God,i.e., the Supreme Person, as products
of illusion, to be employed or tolerated in
practice as convenient fictions. Indeed,
valid objects of worship, all ultimately
factitious, can be arbitrarily many, and
one’s own self, any favored controlling
demigod, or the cosmos itself can serve.

Another impetus toward the formation
of jriana is provided by a culture of karma
that has fallen into gross excess and
abuse. Thusin India, the eventual corrup-
tion of the Vedic karma-kanda cult of
sacrifice provoked the most radical de-
velopment of jAana in the form of the

Buddhist reaction. Rejecting the Vedas
altogether, the Buddha inaugurated a tra-
dition that has produced the world’s most
thoroughgoing negative theology. This
extreme form of jAiana eventually worked
its way back into Vedic tradition through
Sankaracarya.
(7o be continued.)

The second part of this essay will show how
the West itself has for the last two centuries
been undergoing an attempt at moving from
the culture of karma to the culture of jidna.
In the West, the historical establishment of a
culture of karma is known to us under the
name of the “Enlightenment.” The “counter-
Enlightenment” and the ensuing “Romantic
movement” exemplify, in reaction, a culture
of jiidna. Both cultures are still struggling
Sfruitlessly with each other today. An analysis
of the spiritual conditions of the West shows
why progress does not take place. However,
the final stage of bhakti has been introduced
from the outside; and it can be embraced di-
rectly, in spite of the failed karma and jiiana
of the West. This will resolve the pathological
split between religion and sciencein ourtime.
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The Lawof Karma

(continued from page 6)

our lives, everyone would be rich, happy,
and healthy. But clearly there are forces
controlling us. Therefore an intelligent
personwill try to find out what these forces
are, how they work, and how we can bene-
fit from them.

This is how Newton formulated his fa-
mous law. He observed the forces of na-
ture and investigated them. He was not
satisfied to know that there are forces—he
wanted to know how they work. We owe to
his inquisitiveness an incredible amount
of technological advancement.

Similarly, if we want to find out what is
beneficial forus, we have to investigate the
forces that control our lives. But we have
one big advantage over Newton: The uni-
versal laws we are concerned with have
already beenexplained in the Vedic litera-
ture, and they have been confirmed by
great spiritual authorities. All we have to
do is study them.

Material Activity

The general definition of karma is thatit
is material activity. That means it is ac-
tivity performed with attachmentto the re-
sult, itis temporary, and it is done without
spiritual understanding.

Material activity can be subdivided into
good and bad karma:

Good karma: If the living entity acts pi-
ously, he can enjoy in this life and in fu-
ture lives. The results of good karma are
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wealth, beauty, good parentage, health,
knowledge, happiness, birth on heavenly
planets, and so on.

Bad karma: Ifthelivingentity acts impi-
ously, violating scriptural injunctions and
acting accordingto his own whims, he has
to suffer the reactions. The results of bad
karma are poverty, disease, ugliness, birth
onlower planets orin undesirable circum-
stances, and so on.

We learn from Bhagavad-gita, however,
that all karma—good or bad—is always
bad, because karma forces us to accept
another material body. A material bodyin
any situation brings with it the sufferings
of birth, death, old age, and disease. The
Vedic literature also categorizes other
miseries we get on account of the material
body:

1. Miseries inflicted on us by our body
and mind, like disease, stress, anxiety,
fear.

2. Miseries inflicted by other living
entities: mosquitoes biting us, envious
people talking badly about us, rape, mug-
ging, wars, and so on.

3. Miseries inflicted by nature, like heat,
cold, droughts, tornadoes, and floods.

Because the living entity cannot stop
performing activities, he cannot stop in-
curring karma. Every activity he performs
binds him in the karmic cycle.

Everything happening to us now is the
cumulative effect of our past activities
from either this life or previous lives.
Sometimes we enjoy; sometimes we suf-
fer. In one life we have a human body, in
another an animal body. As long as we are

bound by this continuous cycle of actions
and reactions, we will be forced to accept
one material body after another.

Spiritual Activity

Spiritual activity is performed without
attachment, on behalf of the Supreme
Personality of Godhead, Krsna, in full
spiritual knowledge, without desire for
personal sense gratification, and for the
eternal benefit of the soul.

The Bhagavad-gita (3.9) defines spiri-
tual activity thus:

Work done as a sacrifice for Visnu has to
be performed; otherwise work causes bond-
age in this material world. Therefore, O son
of Kunti, perform your prescribed duties for
His satisfaction, and in that way you will al-
ways remain free from bondage.

Spiritual activity does not produce karmic
reactions. Rather, it results in one’s not
having to accept another material body,
and it enables one to go back to the spiri-
tual world at the time of death.

If a soldier kills people in a war on be-
halfofhis government, he will not be pun-
ished for such killing, but rather he will
receive a medal. But if the same soldier
kills his neighbor on his own behalf, he
will be convicted and sent to prison.

Similarly, if the living entity acts on be-
half of the supreme authority, Krsna, or
His representative, the spiritual master,
he does notincur any sinful reactions. But
if he acts on his own behalf, he will be
bound in the cycle of karma.

(7o be continued.)



Everylown

The worldwide activities of the International

ISKCON Festival at
Miami’s AsiaFest

Miami, Florida—ISKCON devotees
here recently participated in
AsiaFest, a million-dollar exhibi-
tion to promote Asian-American
tourism and trade. ISKCON’s
contribution to the event was
organized by Yadurani-devi dasi, a
long-time artist for the Bhakti-
vedanta Book Trust and founder of
CIVA: The Cultural Institute for
the Vedic Arts.

When Yadurani dasi first heard
about the exhibition, which was
expected to draw hundreds of
thousands of people, she saw it as
an ideal opportunity to exhibit
CIVA'’s collection of Krsna-related
art. Although the participation fee
for AsiaFest was $7,000, when
Yadurani dasi told organizer
Burton Wolfe about the art exhibit,
he waived the entire fee.

All Yadurani needed was a tent,
and that led her to Madhuha dasa,
leader of ISKCON'’s Traveling
Festival of India, which is the
mainstay of most of the Ratha-
yatra festivals in North America.
What began as a chance for a
transcendental art exhibit
gradually grew into a full-scale
Hare Krsna festival, including the
Miami Beach temple’s Gitavali
bhajana band; Bharata-natyam
dancer Deva Deva dasa; cooking
demonstrations; theater; puppet
shows; Govinda’s Gift Store; and
the Festival of India’s exhibits on
reincarnation, vegetarianism, Deity
worship, Srila Prabhupada, and
more.

While Yadurani dasi painted at
the art exhibit, where thirty-five
original oil paintings were on
display, many people came to get
her autograph on posters of her
paintings. Devotees distributed
prasadam (food offered to Krsna)
and Srila Prabhupada’s books to
thousands of people. Although the
AsiaFest organizers were at first
skeptical of ISKCON's partici-

pation, they were changed by the
spiritual atmosphere and by
witnessing festival-goers’
enthusiasm for ISKCON'’s exhibits.

At the end of the festival, the
second-in-charge (who had been
the most skeptical in the
beginning) told Yadurani, “You
were all fabulous. Thank you for
your patience, your kindness, your
music, your food, and everything.
We couldn’t have done it without
you.”

NEWS BRIEFS

Michigan magazine, the Sunday
supplement of the Detroit News,
printed a cover story on the Detroit
devotees called “Kindred Spirits.”
The cover photograph shows
Apurva dasa chanting, with his
nine-month-old son, Amala-
purana dasa, clapping along. The
nine-page article includes sixteen
full-color photographs and stresses
the devotees’ life of sacrifice and
austerity amid the opulence of the
Detroit temple.

ISKCON devotees participated
in the week-long Diwali festival in
Trinidad. Because half of the

population is of Asian-Indian
descent, the festival is attended by
tens of thousands of people.
ISKCON had a stage, an exhibition
tent, Gaura-Nitai Deities,
dioramas, books, prasadam, plays,
and chanting. On the last day of
the festival, devotees chanted from
7:00 PM. until 2:00 A M., with the
crowd still demanding more.

On World Food Day, the
minister of agriculture for
Mauritius honored ISKCON’s
Vedic farm there with a cash prize
for their cow protection program.
The farm has a bio-gas plant that
was the subject of a recent program
on the Mauritius Broadcasting
Corporation. “The cows and bulls
were integral parts of the Vedic
economic system,” says Giriraja
Swami. “The cow produces milk
and the bull provides labor. Even
the dung can be used, as demon-
strated at the ISKCON Vedic
farm.”

L]

Devotees in Guyana are bringing
Krsna consciousness to the people
there with a Pada-yatra (walking
festival) along the main highway.
The route stretches east to west
along the coast, where most of the
population lives. The people are
enthusiastically receiving the
devotees and attending the evening
programs of chanting and distribu-
tion of prasadam and Srila
Prabhupada’s books.

ISKCON New Zealand is
sponsoring cultural programs for
bringing Indian artists to New
Zealand. The first performance
featured Bharata-natyam dancer
Chandra Bhanu and sitar player
Pandit Giriraja. Devotees sold
prasadam and Srila Prabhupada’s
books in the lobby. After his
appearance, Pandit Giriraj said,
“I am now going to make it my
mission to tell people throughout
the world of the excellent work
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Srila Prabhupada’s movement is
doing for our culture and spiritual
philosophy.”

The Final Pastimes of Srila
Prabhupada, a drama by Tamala
Krishna Goswami, is now available
from ISKCON Dallas (write, or
call 214-823-7264). The hard-
bound, 120-page book includes ten
original illustrations. Garuda dasa,
director of the Institute for
Vaisnava Studies, writes in the
Foreword, “The present work,

ToE FiNaL PastiviEs Or

SRILA PRABHUFADA

A Drama By Tamar Kri

Goswami

which grew out of experiences
recorded in the author’s diary of
Prabhupada’s final activities and
words, captures the feelings and
thoughts that went through the
hearts and minds of many disciples
as they struggled to take care of
their spiritual master during the
moments that led to his departure.”

Agrani Swami, ISKCON's
Governing Body Commissioner for
the Caribbean, says, “Devotees
have successfully organized many
large-scale programs in Guyana,
but the spiritual impact of the
Pada-yatra exceeds them all.
Wherever we go, people provide
accommodations. Hindu associa-
tions invite us into their temples
and attend our programs to hear
Lord Caitanya’s philosophy.
People compete to sponsor our
evening festivals, and we get many
more invitations than we can
accept.”
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Every Town and Village

Festivals & Calendar

Krsna conscious devotees follow a spiri-
tual calendar that divides the year into
twelve months, each named for a different
form of Krsna. The devotees at the Hare
Krsnacenter nearest youwill gladlytell you
more about the meaning of the festivals
listed here.

Month of Govinda
(February 21-March 22)

March 18—Amalaki Ekadasi. Fasting
from grains and beans.

March 19—Disappearance anniversary
of Srila Madhavendra Puri, the spiritual
master of Lord Caitanya’s spiritual
master.

March 22—Sri Gaura-pumima, the ap-
pearance anniversary of Lord Sri Caitanya
Mahéprabhu, who is Krsna Himself in the
role of His own devotee. Fasting till moon-
rise, followed by feasting.

Month of Visnu
(March 23-April 21)

April 2—Papamocani Ekadasi. Fasting
from grains and beans.

April 10—Appearance anniversary of
Srila R&manujacarya, a famous eleventh-
century philosopher and spiritual master.

April 14—Sri Rama Navami. The appear-
ance anniversary of Lord Ramacandra.
Fasting till 2:00 PM,, then feasting.

April 16—Kamada Ekadasi. Fasting from
grains and beans.

April 21—Sr7 Krsna Vasanta Rasa. Sri
Balarama Ré&sa-yatra.

RESOURCES

Going to Bombay?

Visit the ISKCON cultural
center—Hare Krishna Land, in
beautiful Juhu Beach. A short
ride from the Bombay airports,
Hare Krishna Land features a
gorgeous traditional Krsna temple,
together with a multistory modern
guesthouse, Govinda’s pure
vegetarian prasadam restaurant,
musical and theatrical perfor-
mances in the 425-seat auditorium,
and a sublime atmosphere of
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spiritual realization in the
association of Krsna’s devotees.

For more information, inquire at
your local ISKCON center or get
directly in touch with ISKCON
Bombay.

Tired of media stereotypes of the
Hare Krsna movement? Want to
understand who the Hare Krsna
people really are and what they’re
about? Then read Hare Krishna,
Hare Krishna: Five Distinguished
Scholars on the Krishna Movement in
the West, a collection of interviews
with Harvey Cox, Larry Shinn,
Thomas Hopkins, A. L. Basham, and
Srivatsa Goswami conducted by the
book’s editor, Steven J. Gelberg, the
Hare Krsna movement’s director
for interreligious affairs. Together,
these dialogues shed much light on
relevant historical sociological,
psychological, and theological
issues surrounding the movement.
This book will help you understand
the logic and appeal of the Hare
Krsna movement.
276 pages, softbound.

Order from a bookstore or check
the gift shop at the Hare Krsna
center nearest you.

Plain living, high thinking. Get out
of the city—away from the noise,
pollution, and the anxiety and
madness of city life. Come back to
a simpler, more natural way of life.
Live close to the earth, close to
God. The Hare Krsna movement
has thirty-four farm communities
throughout the world. These are
sacred places where your spirit can
unfold. And at the same time,
they’re realistic, practical places,
where you can build a sane, stable
life for yourself and, if you're
married, for your family.

To find out more, get in touch
with the ISKCON farm community
nearest you.

Note to Subscribers. Planning to
move? Let us know when and
where so we can keep your BACK TO
GODHEAD coming without a break.

CELEBRATE!
Sri Gaura-parnima
The Appearance Anniversary of
Sri Caitanya Mahaprabhu
March 22, 1989
Call your nearest Hare Krsna
center for details.
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SRIMAD-BHAGAVATAM

Srimad-Bhagavatam is the “cream of the Vedic literatures” of ancient India. Five thousand years ago the great sage
Krsna Dvaipayana Vyasa composed this purana, or history, to explain the essence of spiritual knowledge. The original
Sanskrit text is presented here with transliteration, word meanings, translation, and purports by His Divine Grace
A. C.Bhaktivedanta Swami Prabhupada, Founder-Acaraya of the International Society for Krishna Consciousness.

Third Canto: “The Status Quo”’

CHAPTER TWENTY-ONE
Conversation Between Manu and Kardama

In this instailment of our continuing presentation of Srimad-Bhagavatam,
the sage Maitreya describes to Vidura, a great devotee of Lord Krsna, the Su-
preme Lord’s appearance before the progenitor Kardama Muni.

TEXT 13
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rsir uvdca
justar batddyakhila-sattva-rdseh
samsiddhyam aksnos tava dariandn nah
yad-darsanam janmabhir idya sadbhir
dasdasate yogino ridha-yogah

rsih uvdca—the great sage said: justam—is attained; bata—ah;
adya—now; akhila—all; sattva—of goodness; raseh—who are the
reservoir; samsiddhyam—the complete success; aksnoh—of the two
eyes; tava—of You; darsandt—from the sight; nah—by us; yat—of
whom; darsanam—sight; janmabhih—through births; idya—0
worshipable Lord; sadbhih—gradually elevated in position; dsasate—
aspire; yoginah—yogis; riidha-yogdh—having obtained perfection in
yoga.

TRANSLATION

The great sage Kardama said: O supreme worshipful Lord, my
power of sight is now fulfilled, having attained the greatest perfec-
tion of the sight of You, who are the reservoir of all existences.
Through many successive births of deep meditation, advanced
yogis aspire to see Your transcendental form.

PURPORT

The Supreme Personality of Godhead is described here as the reser-
voir of all goodness and all pleasure. Unless one is situated in the mode of
goodness, there is no real pleasure. When, therefore, one’s body, mind
and activities are situated in the service of the Lord, one is on the highest
perfectional stage of goodness. Kardama Muni says, **Your Lordship is
the reservoir of all that can be understood by the nomenclature of good-
ness, and by experiencing You face to face, eye to eye, the perfection of
sight has now been attained.” These statements are the pure devotional
situation; for a devotee, the perfection of the senses is to engage in the
seryice of the Lord. The sense of sight, when engaged in seeing the
beauty of the Lord, is perfected; the power to hear, when engaged in
hearing the glories of the Lord, is perfected; the power to taste, when one
enjoys by eating prasdda, is perfected. When all the senses engage in
relationship with the Personality of Godhead, one’s perfection is tech-
nically called bhakti-yoga, which entails detaching the senses from ma-

terial indulgence and attaching them to the service of the Lord. When
one is freed from all designated conditional life and fully engages in the
service of the Lord, one’s service is called bhakti-yoga. Kardama Muni
admits that seeing the Lord personally in bhakti-yoga is the perfection of
sight. The exalted perfection of seeing the Lord is not exaggerated by
Kardama Muni. He gives evidence that those who are actually elevated in
yoga aspire in life after life to see this form of the Personality of God-
head. He was not a fictitious yogi. Those who are actually on the ad-
vanced path aspire only to see the eternal form of the Lord.

TEXT 14
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ye mdyaya te hata-medhasas tvat-
padaravindam bhava-sindhu-potam
updsate kama-lavaya tesarm
risisa kdmdn niraye ‘pi ye syuh

ye—those persons; mayayd—by the deluding energy: te—of You;
hata—has been lost; medhasah—whose intelligence: tvat— Your; pada-
aravindam—lotus feet; bhava—of mundane existence; sindhu—the
ocean: potam—the boat for crossing; updsate—worship; hkdma-
lavaya—for obtaining trivial pleasures: tesdm—their; rdasi—You
bestow: Sa—0 Lord: kdmdn—desires; niraye—in hell; api—even;
ye—which desires; syuh—can be available.

TRANSLATION

Your lotus feet are the true vessel to take one across the ocean of
mundane nescience. Only persons deprived of their intelligence
by the spell of the deluding energy will worship those feet with a
view to attain the trivial and momentary pleasures of the senses,
which even persons rotting in hell ean attain. However, O my
Lord, You are so kind that You bestow mercy even upon them.

PURPORT

As stated in Bhagavad-gita, Seventh Chapter, there are two kinds of
devotees—those who desire material pleasures and those who desire
nothing but service to the Lord. Material pleasures can be attained even
by hogs and dogs. whose condition of life is hellish. The hog also eats,
sleeps and enjoys sex life to the full extent, and it is also very satisfied
with such hellish enjoyment of material existence. Modern yogis advise
that because one has senses, one must enjoy to the fullest extent like cats
and dogs, yet one can go on and practice yoga. This is condemned here by
Kardama Muni; he says that such material pleasures are available for
cats and dogs in a hellish condition. The Lord is so kind that if so-called
yogis are satisfied by hellish pleasures, He can give them facilities to at-
tain all the material pleasures they desire, but they cannot attain the per-
fectional stage attained by Kardama Muni.

Hellish and demoniac persons do not actually know what is the ulti-
mate attainment in perfection, and therefore they think that sense grati-
fication is the highest goal of life. They advise that one can satisfy the
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senses and at the same time, by reciting some mantra and by some prac-
tice, can cheaply aspire for perfection. Such persons are described here
as hata-medhasah, which means “‘those whose brains are spoiled.” They
aspire for material enjoyment by perfection of yoga or meditation. In
Bhagavad-gitd it is stated by the Lord that the intelligence of those who
worship the demigods has been spoiled. Similarly. here too it is stated by
Kardama Muni that one who aspires after material enjoyment by practice
of yoga has spoiled his brain substance and is fool number one. Actually,
the intelligent practitioner of yoga should aspire for nothing else but to
cross over the ocean of nescience by worshiping the Personality of God-
head and to see the lotus feet of the Lord. The Lord is so kind, however,
that even today persons whose brain substance is spoiled are given the
benediction to become cats, dogs or hogs and enjoy material happiness
from sex life and sense gratification. The Lord confirms this benediction
in Bhagavad-gita: “Whatever a person aspires to receive from Me, I
offer him as he desires.”

TEXT 15
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tatha sa caham parivodhu-kdamah
samdna-silam grhamedha-dhenum

upeyivan milam asesa-milari
durdsayah kama-dughanghripasya

tathG—similarly; seh—myself; ca—also; aham—I; parivodhu-
kamah—desiring to marry; samana-silam—a girl of like disposition;
grha-medha—in married life; dhenum—a cow of plenty: upeyivan—
have approached; milam—the root (lotus feet); asesa—of everything;
milam—the source; durdsayah—with lustful desire; kama-dugha—
yielding all desires; anghripasya—(of You) who are the tree.

TRANSLATION

Therefore, desiring to marry a girl of like disposition who may
prove to be a veritable cow of plenty in my married life, to satisfy
my lustful desire I too have sought the shelter of Your lotus feet,
which are the source of everything, for You are like a desire tree.

PURPORT

In spite of his condemning persons who approach the Lord for ma-
terial advantages, Kardama Muni expressed his material inability and
desire before the Lord by saying, “Although I know that nothing ma-
terial should be asked from You, I nevertheless desire to marry a girl of
like disposition."” The phrase “like disposition" is very significant, For-
merly, boys and girls of similar dispositions were married; the similar
natures of the boy and girl were united in order to make them happy.
Not more than twenty-five years ago, and perhaps it is still current,
parents in India used to consult the horoscope of the boy and girl to see
whether there would be factual union in their psychological conditions.
These considerations are very important. Nowadays marriage takes place
without such consultation, and therefore, soon after the marriage, there
is divorce and separation. Formerly husband and wife used to live
together peacefully throughout their whole lives, but nowadays it is a
very difficult task.

Kardama Muni wanted to have a wife of like disposition because a wife
1s necessary to assist in spiritual and material advancement. It is said that
a wife yields the fulfillment of all desires in religion, economic develop-
ment and sense gratification. If one has a nice wife. he is to be considered
a most fortunate man. In astrology, a man is considered fortunate who
has great wealth, very good sons or a very good wife. Of these three, one
who has a very good wife is considered the most fortunate. Before marry-
ing, one should select a wife of like disposition and not be enamored by
so-called beauty or other attractive features for sense gratification. In the
Bhagavatam, Twelfth Canto, it is said that in the Kali-yuga marriage will
be based on the consideration of sex life: as soon as there is deficiency in
sex life, the question of divorce will arise,

Kardama Muni could have asked his benediction from Uma, for it is
recommended in the scriptures that if anyone wants a good wife, he
should worship Uma. But he preferred to worship the Supreme Per-
sonality of Godhead because it is recommended in the Bhagavatam that
everyone, whether he is full of desires, has no desire or desires libera-
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tion, should worship the Supreme Lord. Of these three classes of men,
one tries to be happy by fulfillment of material desires, another wants to
be happy by becoming one with the Supreme, and another. the perfect
man, is a devotee. He does not want anything in return from the Per-
sonality of Godhead; he only wants to render transcendental loving ser-
vice. In any case, everyone should worship the Supreme Personality of
Godhead, for He will fulfill everyone’s desire. The advantage of worship-
ing the Supreme Person is that even if one has desires for material enjoy-
ment, if he worships Krsna he will gradually become a pure devotee and
have no more material hankering.

TEXT 16
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prajdpates te vacasadhisa tantya

lokah kilayam kama-hato 'nubaddhah
aharn ca lokanugato vahami

balim ca suklanimisaya tubhyam

prajapateh—who are the master of all living entities; fe—of You;
vacasG—under the direction; adhisa—0 my Lord: tantya—by a rope;
lokah—conditioned souls; kila—indeed; ayam—these; kdma-hatah—
conquered by lusty desires; anubaddhah—are bound: aham—I; ca—
and; loka-anugatah—following the conditioned souls; vahami—offer;
balim—oblations; ca—and; Sukla—0 embodiment of religion; animi-
sdya—existing as eternal time; tubhyam—to You.

TRANSLATION

O my Lord, You are the master and leader of all living entities.
Under Your direction, all conditioned souls, as if bound by rope,
are constantly engaged in satisfying their desires. Following them,
O embodiment of religion, I also bear oblations for You, who are
eternal time.

PURPORT

In the Katha Upanisad it is stated that the Supreme Lord is the leader
of all living entities. He is their sustainer and the awarder of all their
necessities and desires. No living entity is independent; all are depend
on the mercy of the Supreme Lord. Therefore the Vedic instruction is
that one should enjoy life under the direction of the supreme leader, the
Personality of Godhead. Vedic literatures like [fopanisad direct that since
everything belongs to the Supreme Personality of Godhead, one should
not encroach upon another’s property, but should enjoy one’s individual
allotment. The best program for every living entity is to take direction
from the Supreme Lord and enjoy material or spiritual life.

A question may be raised: Since Kardama Muni was advanced in spiri-
tual life, why then did he not ask the Lord for liberation? Why did he
want to enjoy material life in spite of his personally seeing and ex-
periencing the Supreme Lord? The answer is that not everyone is compe-
tent to be liberated from material bondage. It is everyone's duty,
therefore, to enjoy according to his present position, but under the direc-
tion of the Lord or the Vedas. The Vedas are considered to be the direct
words of the Lord. The Lord gives us the opportunity to enjoy material
life as we want, and at the same time He gives directions for the modes
and processes of abiding by the Vedas so that gradually one may be ele-
vated to liberation from material bondage. The conditioned souls who
have come to the material world to fulfill their desires to lord it over ma-
terial nature are bound by the laws of nature. The best course is to abide
by the Vedic rules; that will help one to be gradually elevated to
liberation.

Kardama Muni addresses the Lord as sukla, which means “the leader
of religion.” One who is pious should follow the rules of religion, for
such rules are prescribed by the Lord Himself. No one can manufacture
or concoct a religion; “‘religion™ refers to the injunctions or laws of the
Lord. In Bhagavad-gita the Lord says that religion means to surrender
unto Him, Therefore one should follow the Vedic regulations and sur-
render unto the Supreme Lord because that is the ultimate goal of per-
fection in human life. One should live a life of piety, follow the religious
rules and regulations, marry and live peacefully for elevation to the
higher status of spiritual realization.
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lokarms ca lokanugatdn pasiims ca
hitva §ritds te carandatapatram
parasparam tvad-guna-vada-sidhu-
piyisa-niryapita-deha-dharmah
lokan—worldly affairs; ca—and; loka-anugatan—the followers of
worldly affairs; pasiin—beastly; ca—and; hifvi—having given up;
sritah—taken shelter; te—Your; carana—of lotus feet; atapatram—the
umbrella; parasparam—with one another; tvat—Your; guna—of
qualities; vida—by discussion: sidhu—intoxicating; piyisa—hy the
nectar; nirydpita—extinguished; deha-dharmah—the primary necessi-
ties of the body.
TRANSLATION
However, persons who have given up stereotyped worldly affairs
and the beastly followers of these affairs, and who have taken
shelter of the umbrella of Your lotus feet by drinking the intoxi-
cating nectar of Your qualities and activities in discussions with
one another, can be freed from the primary necessities of the ma-
terial body.
PURPORT

After describing the necessity of married life, Kardama Muni asserts
that marriage and other social affairs are stereotyped regulations for per-
sons who are addicted to material sense enjoyment. The principles of
animal life—eating, sleeping, mating and defending—are actually
necessities of the body, but those who engage in tr dental Krsna
consciousness, giving up all the stereotyped activities of this material
world, are freed from social conventions. Conditioned souls are under
the spell of material energy, or eternal time— past, present and future—
but as soon as one engages in Krsna consciousness, he transcends the
limits of past and present and becomes situated in the eternal activities of
the soul. One has to act in terms of the Vedic injunctions in order to enjoy
material life, but those who have taken to the devotional service of the
Lord are not afraid of the regulations of this material world. Such devo-
tees do not care for the conventions of material activities: they boldly
take to that shelter which is like an umbrella against the sun of repeated
birth and death.

Constant transmigration of the soul from one body to another is the
cause of suffering in material existence. This conditional life in material
existence is called sarisdra, One may perform good work and take his birth
in a very nice material condition, but the process under which birth
and death take place is like a terrible fire. Sri Visvanatha Calravarti
Thakura, in his prayer to the spiritual master, has described this. Sari-
sdra, or the repetition of birth and death, is compared to a forest fire. A
forest fire takes place automatically, without anyone's endeavor, by the
friction of dried wood, and no fire department or sympathetic person can
extinguish it. The raging forest fire can be extinguished only when there
is a constant downpour of water from a cloud. The cloud is compared to
the mercy of the spiritual master. By the grace of the spiritual master the
cloud of the mercy of the Personality of Godhead is brought in, and then
only, when the rains of Krsna consciousness fall, can the fire of material
existence be extinguished. This is also explained here. In order to find
freedom from the stereotyped conditional life of material existence, one
has to take shelter of the lotus feet of the Lord, not in the manner in
which the impersonalists indulge, but in devotional service. chanting and
hearing of the activities of the Lord. Only then can one be freed from the
actions and reactions of material existence. It is recommended here that
one should give up the conditional life of this material world and the
association of so-called civilized human beings who are simply following,
in a polished way, the same stereotyped principles of eating, sleeping, de-
fending and mating. Chanting and hearing of the glories of the Lord is
described here as tvad-guna-vada-sidhu. Only by drinking the nectar of
chanting and hearing the pastimes of the Lord can one forget the intoxi-
cation of material existence.

TEXT 18

T ASTEARRERET
FaER  BRd gfed |

A O | 1
FOFHE TEIeea qag 12 el

na te jaraksa-bhramir Gyur esam
trayodasaram tri-satam sasti-parva

san-nemy ananta-cchadi yat tri-nabhi
kardla-sroto jogad dcchidya dhavot

na—not; te— Your; ajara—of imperishable Brahman; aksa—on the
axle: bhramih—rotating; ayuh—span of life; esam—of the devotees:
trayodasa—thirteen; aram—spokes: tri-Satam—three hundred: sasti—
sixty; parva—functions; saf—six; nemi—rims; ananta—innumerable;
chadi—leaves; yat—which; tri—three; nabhi—naves: kardla-srotah—
with tremendous velocity: jagat—the universe; dcchidya—cutting
short; dhavat—running.

TRANSLATION

Your wheel, which has three naves, rotates around the axis of
the imperishable Brahman. It has thirteen spokes, 360 joints, six
rims and numberless leaves carved upon it. Though its revolution
cuts short the life-span of the entire creation, this wheel of tre-

dous velocity touch the life-span of the devotees of the
Lord.

PURPORT

The time factor cannot affect the span of life of the devotees. In
Bhogavad-gita it is stated that a little execution of devotional service
saves one from the greatest danger. The greatest danger is transmigra-
tion of the soul from one body to another, and only devotional service to
the Lord can stop this process. It is stated in the Vedic literatures, harim
vind na srtirh taranti: without the mercy of the Lord, one cannot stop the
cycle of birth and death. In Bhagavad-gitd it is stated that only by under-

ling the tr dental nature of the Lord and His activities, His ap-
pearance and disappearance, can one stop the cycle of death and go back
to Him. The time factor is divided into many fractions of moments,
hours, months, years, periods, seasons, etc. All the divisions in this verse
are determined according to the astronomical calculations of Vedic
literature. There are six seasons, called rfus, and there is the period of
four months called caturmdsya. Three periods of four months complete
one year. According to Vedic astronomical calculations, there are thirteen
months. The thirteenth month is called adhi-mdsa or mala-mdsa and is
added every third year. The time factor, however, cannot touch the life-
span of the devotees. In another verse it is stated that when the sun rises
and sets it takes away the life of all living entities, but it cannot take
away the life of those who are engaged in devotional service. Time is
compared here to a hig wheel which has 360 joints, six rims in the shape
of seasons, and numberless leaves in the shape of moments. It rotates on
the eternal existence, Brahman.

TEXT 19
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ekah svayam sait jogatah sisrksaya-
dvitiyayatmann adhi-yogamayayd

stjasy adah pasi punar grasisyase
yathorna-nabhir bhagavan sva-saktibhih

ekah—one; svayam—Yourself; san—being: jogatah—the universes;
sisrksayd—with a desire to create: advitiyayd—without a second; dt-
man—in Yourself; adhi—controlling: yoga-mayaya—by yogamaya;
srjasi—You create; adah—those universes; pdsi—You maintain;
punah—again; grasisyase—You will wind up; yathd—like:; i@rna-
nabhih—a spider; bhagavan—O Lord; sva-saktibhih—by its own
energy.

TRANSLATION

My dear Lord, You alone creste the universes. O Personality of
Godhead, desiring to create these universes, You create them,
maintain them and again wind them up by Your own energies,
which are under the comtrol of Your second energy, called
yogamaiya, just as a spider creates a cobweb by its own energy and
again winds it up.

(continued in next issue)
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Prabhupada’s Message

(continued from page 14)

briefly, Krsna says that there are three pri-
mary qualities of life, which mix in
innumerable permutations, just like the
primary colors. These three fundamental
qualities of life are the qualities of good-
ness, passion, and ignorance.

The good person is a more-or-less en-
lightened person. He or she is gentle,
humble, kind to all creatures; workswith a
sense of duty, without ambition or lust or
greed; works simply for the benefit of
others; is very peaceful, self-satisfied, and
so on—the good person.

Beneath this is the passionate person,
who's very ambitious and greedy, who
seeks name and fame, prestige, power,
money, and all these things, but seeks
them in the context of a social life, or by
following the rules. But he’s seeking per-
sonal aggrandizement, which, of course,
is most of what’s going on nowadays in
this country.

Then beneath this there’s the ignorant
person. Krsna gives his symptoms as
being lazy, unproductive, and so on. So-
ciety has programs for such people— drug
addicts, people who have a very serious
psychological problem, who are suicidal,
who can’t really even maintain them-
selves. This is the mode of ignorance.

In the context of the brainwashing dis-
cussion, whatI wanted to introduce is that
one of the main problems in this whole
discussion is thatthe American people, or
people in general, don’t really have any
objective way to discuss gualities of life.
Ourcivilization has produced many ways
of quantifying life, but when we come to
quality of life, we’re a little gun-shy be-
cause we think that no one should impose

his values on anyone else. But I would
suggest that Krsna has presented here a
nontheological—you may say it’s meta-
physical, but not strongly theological—
framework in which we can evaluate the
quality of life. I'd like to read in that con-
text a description from Krsna of the per-
son in the mode of goodness, because it’s
stated that to become spiritually ad-
vanced, one atleast has to come to the ma-
terial quality of goodness.

These are some statements from Krsna.
He says, vidya-vinaya-sampanne brahmane
gavi hastini/ Suni caiva sva-pake ca pan-
ditah sama-darsinah [Bhagavad-gita 5.18).
Thisisthe definitionofalearned person,a
pandita. Krsna says, “The humble sages,
by virtue of true knowledge, see with equal
vision a learned and gentle brahmana, a
cow, an elephant, a dog, and a dog-eater
[outcaste].” In other words, a learned per-
son is one who sees everyone equally.

Here's Prabhupada’s purport to this
verse: “A Krsna conscious person does
not make any distinction between species
or castes. The brahmana and the outcaste
may be different from the social point of
view, or a dog, a cow, and an elephant may
be different from the point of view of spe-
cies, but these differences of body are
meaningless from the viewpoint of a
learned transcendentalist. This is due to
their relationship to the Supreme, for the
Supreme Lord, by His plenary portion as
Paramatma, is present in everyone’s heart.
Such an understanding of the Supreme is
real knowledge.”

Then we find another statement by
Krsna: atmapaumyena sarvatra samari
pasyati yo riuna/ sukham va yadi va duh-
kham sa yogl paramo matah [Bhagavad-
gita 6.32]. Translation: “He is a perfectyogi
who, by comparison to his own self, sees
the true equality of all beings, in both their

happiness and their distress, O Arjuna!”

And finally there’s Krsna’s direct state-
ment upon knowledge in the mode of
goodness, the world viewof a personin the
quality of goodness. Krsna says, sarva-
bhiitesu yenaikam bhavam avyayam tksate/
avibhaktam vibhaktesu taj jianam viddhi
sattvikam: “That knowledge by which one
undivided spiritual nature is seen in all
living entities, though they are divided
into innumerable forms, you should un-
derstand to be in the mode of goodness™
[Bhagavad-gita 18.20].

And Prabhupada says, “A person who
sees one spirit soul in every living being,
whether a demigod, human being, animal,
bird, beast, aquatic, or plant, possesses
knowledge in the mode of goodness. . . .
To see that one superior nature, the living
force, in every body is to see in the mode
of goodness. That living energy is imper-
ishable. . ..”

WhatIwould like to suggest here is that
it is actually the quality of goodness, as
Krsna calls it, that is the real basis of the
ethical life and of egalitarianism, which is
certainly a metaphysical concept, empiri-
cally totally nonverifiable—the equality of
human beings, and what to speak of all
life. The quality of goodness leads to that
state, whereas a person in passion—the
ambitious, greedy, or proud person—sees
people as different. There are friends,
enemies, good guys, and bad guys. There’s
“us and them.” This is the symptom of
passion.

So if we want to come to an enlightened
society—beyond simply making appeals
to be good—there must actually be scien-
tific or practical programs by which
people can be brought to goodness. The
programs Srila Prabhupada instituted for
the Krsna consciousness movement are
meant for doing just that. £3

DUTIES

(continued from page 4)

devotional service is transcendental. He
has no moresva-dharmainthe bodily con-
ceptoflife, because he’s neither brahmana
nor kgatriya nor vaisya norsitdra. Caitanya
Mahaprabhu has said, “I am not a brah-
mana; 1 am notasadra; 1 am nota ksatriya,
I am not a brahmacari; 1 am not a san-
nydst.” In this way He negated all eight
items of varnasrama-dharma. Sva-dharma
means varndsrama-dharma: varna and
asrama. Four castes: brahmana, ksatriya,
vaisya, and $izdra. And four spiritual or-
ders: brahmacari, grhastha, vanaprastha,
and sannyasa.

Caitanya Mahaprabhu denied that He
belonged to any of them— “I am notthis; I
am not this; I am not that.” Then what are
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You? Gopr-bhartuh pada-kamalayor dasa-
dasanudasah. Gopi-bhartuh means “the
maintainer ofthe gopls [Krsna).”“Iam the
servant of the servant of the servant of the
servant of whoever is engaged in the serv-
ice of the lotus feet of Krsna.”

Those who are in Krsna consciousness,
those who have decided to serve Krsna
only, are no longer in the categories of the
bodily sva-dharma of brahmana, ksatriya,
vaisya, $udra, or brahmacari, vanaprastha,
and so on. They are transcendental. That
is confirmed in every $astra [scripture].

But as long as our bodily concept of life
is not completely eradicated, we must fol-
low the sva-dharma of the body. When one
is actually advanced, he is a maha-
bhagavata. We should not imitate that, but
aswe advancein Krsna consciousness, we
become transcendental to this bodily con-
cept of life. Krsna says, mani ca yo 'vyabhi-

carena bhakti-yogena sevate/ sa gundn
samatityaitan brahma-bhiyaya kalpate.

So anyone who engages without any
reservation in the service ofthe Lord is not
within the eight categories of varnasrama-
dharma. He is transcendental. And as a
Krsna conscious person, he can actin any
category by the order of Krsna. He can act
as abrahmana, or he can act as a §izdra, be-
cause his main business is to carry out
Krsna’s order. He’s no longer within the
category of this sva-dharma.

So Krsna is leaving no option for Ar-
juna but to fight: “This way or that way,
you must fight. If you think you are notin
the bodily concept, then it is My order—
“You must fight.”If you think you are in the
bodily concept of life, then you are a
ksatriya—you must fight. Both ways you
must fight.” This is Krsna’s conclusion.

Thank you very much.
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SRILA PRABHUPADA SPEAKS OUT

Rascals’ Intelligence

This is the continuation of a conversation
between His Divine Grace A. C. Bhakti-
vedanta Swami Prabhupada and some of
his disciples in New Vrindaban, West Vir-
ginia, on June 26, 1976.

Disciple: Srila Prabhupada, the Gia
verse we've just read is very striking.
Lord Krsna says that with their materi-
alistic views, “the demoniac, who are
lost to themselves and have no intelli-
gence, engageinunbeneficial, horrible
works meant to destroy the world.”
Srila Prabhupada: Yes. Krsna says
ugra-karmanah: these people are per-
forming horrible works. The factory—
this is ugra-karma, a horrible work.

In reality, only a little karma, a little
work, is required. You simply see to it,
for instance, that some wheat is grow-
ing. A little tilling—that is sufficient.

What is the use of opening a big, big
factory? Thatis ugra-karma. Howhas it
helped? How has it helped that people
are kept in some factory, simply for
earning their livelihood.

Just a little work will provide peo-
ple’s needs. Nature has given so much
facility. You can grow a little food any-
where. The cows are there in the pas-
turing ground. Take their milk and live
peacefully. Why doyou open factories?
What is the use? You are simply keep-
ing yourselves in a hellish condition.

So this is the description given by
Krsna in Bhagavad-gita. Now discuss
these points.

Disciple: Srila Prabhupada, Krsna
says demoniac leaders are engaging in
unbeneficial, horrible works meant to
destroy the world. And you said this
statement anticipates nuclear weap-
ons. These words of Krsna are so true.
Srila Prabhupada: Yes. God is speak-
ing. Krsna is speaking.

Disciple: In college I was studying nu-
clearenergy and thinkingitwould save
the world—that by nuclear energy our
leaders could give us bigger corn,
bigger tomatoes, and . . .

Srila Prabhupada: Bigger deaths. The
ultimate result of these rascals’ work is
bigger deaths. Everything must be big.
Formerly, during some conflict, only a
few men were dying; now, many hun-
dreds of thousands will die. Bigger
deaths. During your college days, you
did not consider that these big leaders

were bringing bigger deaths?
Disciple: Ina way%%rﬂa Prabhupada. It
was very frustrating, because from
everyso-called good thing these people
were trying to do, so many more bad
things were coming forth.

Srila Prabhupada: Karma jagat. The
law of karma, which governs this ma-
terial world, is thatif you want to make
a house, then somewhere you have to
cuttrees down. Somewhere you have to
destroy—only then can you make your
house. You have to “adjust” things like
that. So in reality, you cannot create.
You create your house by destroying
somewhere else. Is it not? So where is
your creation? Real creation is God’s
creation. Without destroying anything,
He has created everything. But if you
want to create, then somewhere you
havetodestroy. Thatisthelawofkarma.
Disciple: Srila Prabhupada, as you
know, in Chapter Seven of the Gia,
Krsna describes rascals with the word
duskrtina. And as you explain in the
Purport, duskrtina indicates merit and
intelligence. Misused, of course, yet
very real merit and intelligence.

Srila Prabhupada: Yes, intelligence.
For example, after destroying a tree,
you use your intelligence to constructa
house. So you have intelligence. There
is no doubt. A human being must have
intelligence. But that intelligence is
given to him for getting out of the
clutches of birth, death, old age, and

disease. Unfortunately, the so-called
modern man is not using his intelli-
gence for that purpose. Therefore, he is
a duskrtina, a rascal.

Intelligence he has got. We don’t say
that modern man is unintelligent, that
heisacomplete fool. No. He has gotin-
telligence. But he is utilizing that intel-
ligence for duskarya, work which he
should not have done.

There are karya and duskarya, proper
work and bad work. Man’s intelligence
was given so that he could get relief
from these clutches of birth, death, old
age, and disease. But that intelligence
he’s not utilizing. He's opening a fac-
tory and creating a completely differ-
ent atmosphere, a bad atmosphere.
Therefore, he is a rascal. To open a fac-
tory requires intelligence. All sorts of
complicated machines have to be co-
ordinated. So intelligence is there. But
how is this intelligence being used? To
keep people in a hellish condition of
life. Therefore, modern man is a dus-
krtina, an intelligent rascal.

Disciple: Srila Prabhupada, it's amaz-
ing. People have become so short-
sighted. For instance, they open a
factory for some kind of economic de-
velopment, but they're not thinking of
the factory’sill effects. Water pollution,
air pollution, noise pollution, stress,
broken families, delinquency, drugs,
crime—so many things.

Srila Prabhupada: Therefore Krsna
callsthemduskrtinas, and then He calls
them miadhas, asses.

Disciple: At the same time, Srila
Prabhupada, Krsna also says, mattah
smrtir jianam—"“Everyone’s intelli-
gence comes from Me alone.” So some
might criticize that Krsna Himself is
misleading people, giving people
faulty intelligence.

Srila Prabhupada: You wanted to do
something, so Krsna gives you the in-
telligence to do what you wanted. If
you want to manufacture a very com-
plicated machine, Krsna will give you
thatintelligence: “All right, dolike this.
Here is how to manufacture.”

But you'll not hear Krsna when He
says, sarva-dharman parityajya: “You
rascal, give up all this and surrender to
Me.” That is real intelligence. But
you’ll not do it.

(70 be continued.)
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Honolulu, Hawall—51 Coelho Way, 96817/ Tel, (B08) 595-3947
Houston, Texas—1320 W. 34th 5t, 77018/ Tel (713) 686-4482
Laguna Beach, Californla—285 Legion St, 92651/ Tel. (714) 484-7029
Lansing, Michlgan—1314 E. Michigan Ave., 48912/ Tel, (517) 332-1823
Long island, New York—197 S, Ocean Ave., Freeport, 11520/ Tel. (516) 378-6184
Los Angeles, Californla—3764 Watseka Ave., 90034/ Tel, (213) B36-2676
Miami, Florida—135 Ponce de Leon Blvd,, Coral Gables 33160
Miami Beach, Florida—2445 Collins Ave., 33140/ Tel. (305) 531-0331
New Haven, Connecticut—PF.0. Box 455, 06502 / Tel. (203) 782-8821
New Orleans, Loulslana—2036 Esplanade Ave., 70119/ Tel. (504) 4887433
New York, New York—305 Schermerhom St., Brooklyn 11217/ Tel, (T18) B55-6714
New York, New York—1620 Lexington Ave., Manhattan 10029/ Tel, (212)722-7261
Oriando, Florida—1926 Canlml Park Ave., 32807/ Tel. (407) 275-3282
51 W, Allens Lane, 19119/ Tel, (215) 247-4600
Phlladolphla Pennaylvuma—m South St, 19147/ Tel (215) 238-1753
St. Louis, Missouri—3926 Lindell Bivd., 63108/ Tel. (314) 535-8085
San Diego, Callfornta—1030 Grand Ave., Pacific Beach 92109/ Tel. (619) 483-2500
San Francisco, California—84 Carl St, 84117/ Tal, (415) 753-8647
San Francisco, California—2334 Stuart S, Berkeley 94705/ Tel. (415) 644-1113
Seattle, Washington—23114 E. Pine St, 98122/ Tel. (206) 329-7011
Taliahassee, Florida—1323 Nylic St (mail: P.O. Box 20224, 32304)/ Tel. (904) 681-9258
Tampa, Florida—13821 M. 37 5t, 33613/ Tel. (813) 977-0026
Topanga, Calfornla—20395 Callon Dr, 90200/ Tel. (213) 455-1658
Towaco, New Jersey—(mail: RO, Box 109, 07082)/ Tel. (201) 299-0970
Walla Walla, Washington—2314 E. Poplar, 99362/ Tel. (509) 529-9556
Washington, D.C.—10310 Qaklyn Dr,, Potomac, Maryland 20854/ Tel, (301) 299-2100
FARM COMMUNITIES
Carriere, {New Tal Route 2, Box 449, 39426/ Tel. (601) 798-8533
Church Hill, Missi. (New Foute 2, Box 288, 39005/ Tel. (B01) 445-2222
Gainesville, Florida (New Ramana-reti)—Box 819, Alachua, Florida 32615/ Tel. (904) 462-9046
Greenfield, lincis—RL. 2, Box 27, 62044 (contact ISKCON St. Louis)
Gurabo, Puerto Rico (New Govardana Hill)—{contact ISKCON Gurabo)
Hillsborough, North Carolina (New Gokula)—Rt. 6, Box 701, 27278/ Tel. (919) 732-6492
Mulberry, Tennessee (Murdri-sevaka)—Murdsi Project, Rt No. 1, Box 146-A, 37359/ Tel,(615) 759-7331
Port Royal, Pennsyivania (Gitd-nagar}—A.D. No. 1, Box 839, 17082/ Tel. (717) 527-4101
RESTAURANTS
Dallas—Kalachandii's (at ISKCON Daltas)
Detroit—Govinda's {at ISKCON Detroity’ Tel (313) 331-6740
Laguna Beach—Gauranga's (at ISKCON Laguna Beach)
Los Angeles—Govinda's, 9624 Venice Bivd,, Culver City, 30230/ Tel. (213) B36-1269
Miami Beach—Govinda's (at ISKCON Miami Beach)
Phlladelphla—Govinda's, 529 South St, 19147/ Tel. (215) 829-0077
St Louls—Govinda's (at ISKCON St. Louls)/ Tel. (314) 535-8085
San Dlego—3102 University Ave,, North Park, CA 92104/ Tel. (619) 284-4827
San Francisco—Govinda's, 86 Car St, 84117/ Tel. (415) 753-9703
San Juan, Puerto Rico—Govinda, Tetuan 153, Viejo San Juan 00903/ Tel. (B09) 725-4885

EUROPE
GREAT BRITAIN AND NORTHERN IRELAND
Belfast, Northern Iretand—140 Upper Dunmurray Lane, Betfast/ Tel. 821757
Lelcester, England—30 Rendell Road, Leicester/ Tel, (0533681256
Manchester, England—20 Maylield Road, Whalley Range, Manchester M18 BFT/ Tel (081)-2264416
London, England (city)—10 Soho St London W1/ Tel. (01) 437-3662
Londen, England {country)—Bhaktivedanta Manaor, Letchmaore Heath, Watford,
Herttordshire WD2 BEFY Tel. (092385) 7244

s Karuna Bhavan, Bankhouse Road, | [ Tel, (0555)-894790
FARM COMMUNITIES
Lake Island of Inish Rath—L| , County F Ireland/ Tel. (3657) 21512
London, Eng {contact Bhaktivedanta Manor)
RESTAURANT
London, England—Govinda's, 9-10 Soho 5t/ Tel. (01) 437-3662
ITALY

Bologna—\Via Nazionale 124, 40065-Pianoro (BO) Tel. (51) 774-034
‘Catanla—Via San Nicolb al Borgo 28, 95128 Catania, Sicily/ Tel. (95) 522-252
Naples—\Via Torricelll 77, 80059 Torre del Greco (NAY Tel, (81) 881-5431

Padua—Via delle Granze 107, 35040 Loc. Camin (PD)/ Tel (49) 7T60-007
Pisa—\fia delle Colline, Loc. La Meridiana, 56030 Perignano (PI)/ Tel. (587) 616-194
Rome—Via di Tor Tre Teste 142, 00169 Roma
Turin—Strada Berra 15/1, Loc. Tetti Gariglio, 10025 Pino Torinese (TO) Tel (11) 840-957
Varese—Via Volta 19, 21013 Gallarate (VA) Tel (331) 783-268

FARM COMMUNITY
Florence (Villa Vindavana)—Via Communale degli Scopeti 108, 5. Andrea in Percussina, San Casciano

Val di Pesa (F1) 50026/ Tel. (55) 820-054

RESTAURANTS
Milan—Govinda's, Via Valpetrosa 3/5, 20123 Milano/ Tel. (2) 862-417
Rome—Gaovinda's, Via di San Simone 73/A, 00186 Roma/ Tel. (5) 654-1973

OTHER COUNTRIES
Amsterdam, Holland —Krsna Dham, 225 Ruysdaelkade, 1072 AW/ Tel. (020) 751 404
Athens, Greece—Poseidonos 27, lioupodi, 16 345/ Tel. 01-993-7080
Barcelona, Spain— c/de L'Oblit, 67-08026/ (93) 347-9933
Brussels, Belgium—49 rue Marché aux Poulets-1000 Bruxelles/ Tel. (02) 513 86 05/04
gen, Denmark—Kongens Tvaeruej 11, 2000 Copenhagen I/ Tel, (01) 86-85-81

Didingen, Switzerland—im Stillen Tal, CH3186 Dudingen (FR) Tel. {037) 43-26-98
Durbuy, Belgium—Chateau de Petit Somme, Durbuy 5482/ Tel. 086-322926

Githenburg, Smen—Ha.re Krishna Center, Grimmeredsvagen 103.42169 Vastra Frolunda/ Tel. 031-290966

Gard, 140 32 Grodi Tel 0753-29151
Hcllinki Flnland—Gu\mnda 5 Jaakarinkatu 100, Helsinki 15/ Tel. (065) 0039
Anlage 5, 6300 Heidelberg/ Tel. 06221-15101

Ho‘cow USSH—ConIacI ISKCON Office of Soviet Alfairs, Almviks Gard, 15300 Jama, Sweden/ Tel. (46) 075552068

Oslo, Norway—Skolestien 11, 0373 Ris, Oslo 3
Paris, France—31 rve Jean \-'hcaulef 83160 Noisy be Grand/ Tel 45921018; 43043263
22, 11240 h f Tel. 08-549002
Valenci Spain—c.fde Cadarso # 12, Vedat de Torente/ Tel. (961) 55962
Vienna, Austria—Center for Vedic Studies, Liechtensteinstrassa 23/1l, 1090 Vienna/ Tel. (0222) 310-10-33

Warsaw, Poland—"Towarzystwo Swiadomosci Kryszny Bhakti Yoga—w PR.L" skr. pocztowa ne. 257, 02-770

Warasawa VPT 130
Zirich, Switzertand—Bergstrasse 54, B032 Zdrich/ Tel. (01) 69-32-79
FARM COMMUNITIES

Bavarian Forest (Bayrisher Wald), W. Gmnr (Nava-. Jiyada Nrsirhha-Kgetra)— (contact ISKCON Heidelberg)
lara) B

Brihuega, Spain (New Vraja {Santa

Denmark—GL. Kirkeve] 3, 6850 Broerup/ Tel. 5-392921

Jiirna, Sweden—Almviks Gard, 15300 Jama/ Tel, (46) 755-52068
Lugano, Switzerland—The Gokula Project, La Pampa, 6981 Sessa (Malcantone) TIf Tel. (091) 73-25-73
Valencay, France (New Maydpur)—Lucay-Le-Male, 36 800/ Tel. (54) 40-23-53; 40-27-68

AUSTRALASIA
AUSTRALIA

Adelalde—&9 Belair Rd., Kingswood, S.A. (mail: P.O. Box 235, Kingswood 5062)/ Tel {08) 272-0488
Brisbane—35 Bank Road, Graceville, Q.L.D. (mail: PO. Box 83, Indooroopilly 4068)/ Tel. (07) 379-5008

Tel (11) 280018

Calrns—69 Spence St, Caims, Q.LD. (mail: P.O. Box 5238, Caims Mail Centre, Q.L.D. 4870)/ Tel. (070) 516946

Lismore—Hare Krishna Yoga Center, 17 Kyogle St, Lismore South, N.SW. 2484
Melbourne—197 Danks St, Albert Park, Victoria 3206 (mail: P.O. Box 125)/ Tel. (03) 839-5122
North Sydney—180 Falcon St., N. Sydney, N.SW. 2060 (mail: P.O. Box 220, Cammeray, N.SW. 2060)/
Tel. (02) 926164
Perth—129 Barrack St, WAL 6000 (mail: R.O. Box 538, W. Perth, WA 6005)/ Tel. (09) 3289171
Sydney—112 Darlinghurst Rd., Daringhurst, N.SW. 2010 {mail: R.O. Box 159, Kings Cross, N.SW.,
2011)/ Tel. (02) 3575162
FARM COMMUNITIES
Bambra (New Nandagram)—Qak HII Dean’s Marsh Road, Sambm. \-"IC 3241/ Tel. !052) 887383
Murwillumbah (New }—Tyalgum Rd., Eungella, via b N.SW. 2484
(mail: RO. Box 687)/ Tel. (066) 721903
RESTAURANTS
Adelaide—Crossways, 79 Hindley St, Adelaide, S.A 5000/ Tel. (08) 2515258
Brisbane—Crossways, First Floor, 99 Elisabeth Street
Melbourne—Crossways, First Floor, 123 Swanston St, Metboume, Victoria 3000/ Tel (03) 650 2939
Melbourne—Gopal's, 139 Swanston St., Melboume, Victoria 3000/ Tel. (0:3) 650-1578
North Sydney—Gopal's, 180 Falcon St, N. Sydney, N.SW. 2060/ Tol. (02) 926164
Perth—Gopal's, 129 Barrack 5t, Perth, WA 6000/ Tel. (09) 325-2168
Sydney—Govinda's Upstairs and Govinda's Take-away (both at ISKCON Sydney)/ Tel. (075) 501642
NEW ZEALAND AND FlJI
Auckland, New Zealand (New Varshan)—Hwy. 18, Riverhead {next to Huapai Golf Course)
lmaJI R.D. 2, Kumeu, Auckland)/ Tel. (3) 4128075
New Zealand—83 Bealey Ave. (mail: P.O. Box 25-190 Christchurch)/ Tel (3) 61965
L.nhau. Flji—Delailabasa (mail: Box 133)/ Tel. 82916
Lautoka, Fiji—5 Tavewa Ave. (mail: P.O. Box 125) Tel 61-833
Rakira, Fiji—Rewasa (mail: Box 129)/ Tel. 94243
Suva, Fif—F.0. Box 6376, Nasinw/ Tel. 391-282
‘Wellington, New Zealand—17 Kio Bay, Evans Bay Parade, Wellington {mail: PO, Box 2753, Wellington)/

Tel. (4) B61441
RESTAURANTS
A New Z. Gopal's, 1st Floor,, Civic House, 291 Queen St/ Tel. (9) 34885
= New Zealand—Gopal's, 143 51/ Tel. 67-035

Lautoka, Fii—Gopal's, Comer of Yasawa St. & Naviti St/ Tel 62550
Suva, Fiji—Gopal's, Comer of Pratt St. & Joske St. (opp. Reserve Bank)/ Tel. 314154

AFRICA

Abeokuta, Nigeria—I|badan Rd., Obantoko, behind NET (mail: PO, Box 5177)
Abidjan, lvory Coast—01 BP 8368, Abidjan
Accra, Ghana—582 Blk. 20, Odokor, Official Town (mail: P.O. Box 01568, Osu)
Buea, Cameroon—Southwest Province (mail: ¢/o Yuh Laban Nkesah, P and T, VHS)
Cape Town, South Africa—17 St Andrews Rd., Rondebosch 7700/ Tel (21) 889 1529
Durban (Natal), S, Africa—Chatsworth Circle, Chatsworth 4030 (mail: RO, Box S6003)/ TeL (31) 435-815
Freetown, Slerra Leone— 13 Bright St. Brookfiekds (mail: P.O. Box 812, Freetown)
Johannesburg, South Africa—"Misty Hills,” Plot 69, Reitfontein Rd. {mail: PO. Box 723,
Muldersdritt (Tvl), 1747)/ TeL (11) 666-2716
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Harare, Zimbabwe—46 Crowhill Rd. (mail: RO. Box 2080}/ Tel. B877801
Kitwe, Zambia—3122 Gandhi Close, Buyantanshi {mail: PO. Box 20242, Kﬂweu Tel 215830
Lagos, Nigeria—No. 2 Murtala { Airport
(mail: P.0. Box 8793, Lagos)
Maurhtius—123 Sir Guy Forget Ave., Quatre Bomes {mail: P:O. Box 108, Quatre Bomes, Mauritius)/ Tel, 46804
Mombasa, Kenya—Hare Krishna House, Sauli Ya Kenya and Kisumu Rds. (mail: P.O. Box 82224,
Mombasa)/ Tel. 312248
Nkawkaw, Ghana—FP.0. Box 69, Nkawkaw
Nairobi, Kenya—Muhuroni Close, off West Nagara Rd. (mail: P.O. Box 28946, Nairobi)/ Tel 744365
Port Harcourt, Nigerla—2 Eligbam Rd. {comer of Obana Obhan St), GRA. Il
(mail: PO, Box 4428, Trans Amadi)
Tokoradi, Ghana—64 Windy Ridge (mail: P.O. Box 328)
Warri, Nigeria—1 Ogunu St Bendel Housing Estate, Ugborikoro (P.O. Box 1922, Warri)/ Tel. 053-230-262
FARM COMMUNITIES
Lusaka, Zambia—Flot 4/288 Chingololo Rd., Makeni (mail: P.O. Box 35658, Lusaka)/ Tel, 210-578
Mauritius (ISKCON Vedic Farm)—EBeau Bois, Bon Acceuil
RESTAURANT
Durban, S. Africa—Govinda's (contact ISKCON Durban)

ASIA
INDIA

Agartala, Tripura—Assam-Agariala Rd., Banamalipur, 799001

Ahmedabad, Gujarat—7, Kailas Society, Ashram Rd., 380 009/ Tel. Tel. 449035

Bamanbore, Gujarat—N.H. 88, Surendranagar Dist./ Tel. 97

Bangalore, Karnataka—Hare Krishna Hill, 1 'R’ Block, Chord Road, Rajajinagar 560 010/ Tel, 359 856

Baroda, Gujarat—Hare Krishna Land, Gotri Rd., 380 015/ Tel. 326289 and 66499

Bhubaneswar, Orissa—National Highway Na. 5, Nayapali, 751 001/ Tel, 53125

Bembay, Maharashtra—Hare Krishna Land, Juhu 400 049/ Tel. 6206 860, 6200 870, 6202 228

Calcutta, W. Bengal—3C Albert Rd., 700 017/ Tel. 443757, 434265, 446075

Chandigarh, Punfab—Hare Krishna Land, Dakshin Marg, Sector 36-B, 160 036/ Tel. 44634

Chhaygharia (Haridaspur), W, Bengal—Thakur Haridas Sri i , P.O. C
P.5. Bongaon, Dist, 24 Paragonas

Gauhatl, Assam—Ulubari Charali, Gauhali 781 001/ Tel. 31208

Guntur, AP.—Opp. Sivalayam, Peda Kakani 522 509

Hardwar, U.P.—Pahala Mala, Brittany Cottage, Kharkhari 249 401 (mail: PO, Box 14)

Hyderabad, A.P.—Hare Krishna Land, Nampally Station Rd., 500 001/ Tel. 551018, 5520924

Imphal, Manipur—Hare Krishna Land, Alrpont Road, 795 001/ Tel. 215887

Madras, Tamll Nadu—59, Burkit Rd., T. Nagar, 800017/ Tel. 443266

Mayipur, W. Bengal—Shree Mayapur Chandrodaya Mandir, P.Q. Shree Mayapur Dham, Dist, Madia/ Tel, 31
(Swarup Gunj)

Moirang, Manlpur—Nongban Ingkhon, Tidim Rd./ Te. 795133

Nagpur, Maharashtra—70 Hill Road, Ramnagar, 440 010/ Tel. 33513

New Delhi—M-119 Greater Kailash 1, 110 048/ Tel. 412058, 6419701

Pandharpur, Maharashtra—Hare Krishna Asrama, across Chane

Patna, Bihar—Rajendra Nagar Road No, 12, B0O 016/ Tel. 50765

Pune, Maharashtra—4 Tarapoor Rd., Camp, 411 D01/ Tel. 80124 and 84003

Secunderabad, A.P.—8-1-1 5t John's Road 500 026/ Tel. 825232

Silchar, Assam=—Ambikapatti, Silchar, Cachar Dist, 788004

Slliguri, W. Bengal—Gitalpada, near Hariderpada, Anchal Office, Darjeeling Dist. 734 401

Surat, Gujarat—Rander Rd., Jahangirpura, 395 005/ Tel. 84215

Tirupati, A.P.—HKT. Road, Vinayaka Magar 517 507/ Tel, 2285

Trivandrum, Kerala—T.C. 224/1485, WC Hospital Rd., Thycaud, 695 014/ Tel 68197

Udhampur, Jammu and Magar, L 182 101/ Tel. 456 PP

Vrindavana, U.P.—Krishna-Balaram Manﬂlr. Bhakiivedanta Swami Marg, Raman Reti, Mathura Dist. 281 124/
Tal. 82478

FARM COMMUNITEES

River, Dist. Shol. 413 304

Seva Ashram, Odhav Rd, {near Octroi Naka), Odhav 382 410/ Tel. 886 382
N’lmednbud DIsrrIct Gujarm—Hare Krishna Farm, Katwada (contact: ISKCON Ahmedabad)
i Dham, District Gadhachiroli, 442 603
mebad A.P.—PO. Dabulpur Village, Medchal Tq., R.R. District 501 401/ Tel. 552924 (Hyderabad)
Maydpur, W. Bengal—{contact Mayapur)
RESTAURANTS
Bombny. Mlhnmlhtra—Gwrndas {at Hare Krishna Land)
hna-Balaram Mandir Guesth

OTHER COUNTRIES

Ball, Indonesia—{Contack ISKCON Jakarta)

Bangkok, Thalland—138, Soi Puttha-Osath, New Road/ Tel. 233-2488

Chittagong, Bangladesh—Caitanya Cultural Society, Sri Pundarik Dham, Mekhala, Hathazari/ Tel. 108
{city office and mail: 23 Nandan Kanan, Chiftageng)’ Tel. 20-2219

Colombo, Srl Lanka—188 New Chetty St, Colombo 13/ Tel. 33325

Hong Kong—27 Chatam Road South, 6/F, Kowloon/ Tel. 3-7306818

Jakarta, Indonesla—P.0. Box 2964, Jakarta Pusat 10001

Kathmandu, Nepal—Vishnu Gaun Panchayat Ward No. 2, Budhanilkantha/ Tel. 4-103588

Kuala Lumpur, Malaysla—Lot 9901, Jalan Awan Jawa, Taman Yarl, off 5% Mile, Jalan Kelang Lama,
Petaling/ Tel. 730172

Manilia, Phillppines—170 R. Femandez, San Juan, Metro Manila/ Tel, 707410

Taipel, Taiwan—{mail: c/o ISKCON Hong Kong)

Tehran, lran—Keshavarz-Dehkedeh Ave., Kamran St No. 58/ Tel. 658870

Tel Aviv, Israel—[17 B| Gordon St., P.O. Box 48163, Tel Aviv 61480/ Tel. 03-238-239

Tokyo, Japan—2-41-12 [zumi, Suginami-ku, Tokyo T168/ Tel. (3) 327-1541

FARM COMMUNITY
Cebu, Ph | {Hare Krishna F J—231 Pag gan Rd., Basak, Mandaue City/ Tel. 83254
RESTAURANT
Cebu, Philippl ‘s, 26 S,
LATIN AMERICA
BRAZIL

Belém, PA—Av. Gentil Bittencourt, 1002 (entre G @ Quintino

Belo Horizante, MG—Av. Genltiillo Vargas, 167, Funciondrios/ Tel. (031) 223-2776
Brasilla, DF—HIGS 706-Bloco C, Casa 29/ Tel. (061) 242-7578

Campo Grande, M5—Rua Carlos Chagas, 32-Caicara

Tel (091} 222-1886

Campos, RJ—Av. Bezamath, 35, Pq Califdmia
Curitiba, PR—Av. 7 de Setembro, 1584, Alto da Rua 15/ Tel. (041) 264-6634
Florianopolis, SC—Rua Duarte Schutel, 61-Centro
Fortaleza, CE—Rua José Laurenco, 2114, Aldecta/ Tel. (085) 244-7068
Goiania, GO—Rua 88-C, No. 2-Setor Sul/ Tel. (062) 241-7492
Manaus, AM—Rua dos Andradas, 465, Centro/ Tel. ((92) 233-3709
Pdrto Alegre, RS—Rua Dr. Thimoteo, 753-Moinhos de Vento
Ribeirdo Preto, SP—Rua Cerqueira Cesar, 480, Centro
Rio de Janeiro, RJ—Ladeira da Gidria, 98, Gloria/ Tel. (021) 285-5643
Salvador, BA—Rua o Adomo, 17, Brotas/ Tel (071) 244-1072
Santos, SP—Rua Nabuco de Aradjo, 151-Embaré/ Tel (0132) 21-3596
Sao Jose dos Campos, SP—HRua Parand, 266-Vila Maria
Sdo Paulo, SP—Rua Bom Pastor, 798, Ipiranga {mail: C. P. 4855)/ Tel. (011) 63-1674
Sdo Paulo, 5P (Centro Cultural)—Rua ftavund, 269-Indianapolis
Sorocaba, SP—Rua Cesario Motta, 130, Centro
Vitéria, ES—Rua Chafic Murad, 218, Praia do Sod/ Tel. (027) 227-9860
FARM COMMUNITIES
Caruaru, Pernambuco—Distrito de Murici (mail: Rua do Norte, 61, Sala 3, Centro)
Pindamonhangaba, SP (New Gokula)—Bairro Riberao Grande (mail: Caixa Postal 108,
CEP 12.400)/ Tel. (0122) 42-5002
RESTAURANT
Belém, Para ($ri Krsna Prasada)—Av. Gentil Bittencourt, Passagem Mac Doweil, 96 (entre Dr. Morais
e Benjamin Constant/ Tel (091) 222-1886
MEXICO
Guadalajara—Pedro Moreno 1791, Sector Juarez, Jalisco/ Tel. 26-12-78
Mexico City—Gob. Tiburcio Montiel 45, San Miguel Chapultepec, Mexico, D.F. 18/ Tel. (905) 271-0132
Mexico City—Govinda's Cultural Center, Insurgentes Sur 2384-1, Mexico City 01000 D.F./ Tel. 548-9323
Monterrey—Zaragoza 1007, nte. Zona centro/ Tel. 74-69-76
Morella—Ticateme No. 52 ple., Col. Sefix Ireta 58070, Morelia, Mich,

Vera Cruz—Calle 3, C MNo. 784, Fi Reformay Tel 50759
FARM COMMUNITY
Tulacingo, Hidalge (Nueva Gauda-Mandala Bhimi)—{contact ISKCON Mexico City)
PERU

Arequipa—Jerusalen 402/ Tel, 220523
Cuzco—San Juan de Dios 285/ Tel. 222353
Uma—Pasaje Solea 101 Santa Maria-Chosica/ Tel. 510891
Lima—Schell 615 Miraflores
Trufllo—Bolivar 738/ Tel 259523
FARM COMMUNITY
Hare Krishna-Correo De Bella Vista—DPTD De San Martin

pa—{at ISKCON
Cuzco—Espéderus 128
Lima—Schell 634 Miraflores

OTHER COUNTRIES

Bogota, Colombla—Calle 83A, #10-62, Chapinero/ Tel. 249-5797
Bogota, Colombia—Transversal 1a, #56- 22 Alto Chnnm‘fo.f Tel 255-8742
Buenos Alres, Argentina—Centro i 2054, (1431)
Cali, Colombia—Avenida 2 EN, #24N-39/ Tel. 68-88-53
Caracas, Venezuela—Prolongacién Ave. Las Palmas, Calle Capriles, Quinta Pollita/ Tel 782-1939
Christ Church, Barbados—31 Goodland Park/ Tel. (809) 42-B4209
Cochabamba, Bolivia—P.0. Box 39858/ Tel. 46441
Concepcién, Chile—Nongien, 588/ Tel. 23150
Cérdoba, Argentina—Montevideo 950, Paso de los Andes/ Tel. (051) 262229
Crabwood Creek, Gnyana—Gmm 1803, Sec. D, Corentyne, Berbice

Cuencﬂ. Pje. Pa & Gml. g Bamo las- Chmmollas.f Tel. (07) 82-93-58
Coast, Guy Hew N Dham, Mai ibo Coast
Georgetown, Gnysna—zn Uitdlugt Front, West Coast Demerara
Postal 1534
G Ecuadh Velez 1915 (b Carchi & Tulcan)/ Tel. 36-16-47

La Paz, Bolivia—Calle 16 Obrajes 460 (mail: PO, Box 10278)/ Tel 783556
Montevideo, Uruguay—Pablo de Maria 1427
Panama, Republic of Panama—Via las Cumbres, entrada Villa Zaita, frente a INPSA No. 10
{mall: P.0. Box 6-29-54, Panama)/ Tel, 31-2057
Pereira, Colombla—Carrera 5a, #15-36/ Tel 42769
Quito, Ecuad Carron 641 A Tel 520466
Rosario, A Centro Bhakti ta, Cori 925, Rosario 2000
Santa Cruz. Bolivia—P.0. Box 4920/ Tal, 4014& (3571
San Jose, Costa Rica—Centro Cultural govinda, 235 mitrs. norte del Banco Anglo, San Pedro
(mail: Apdao. I&& 1002)/ Tel. 34-1218
San -Avenida Universitaria 1132, Media Quadra al sur de la Embajada
Americana, Sm Salvador (mail: P.O. Box 1506)/ Tel. 25-96-17
Santlago, Chle—Mnnu..l Carvallo 771, Nunoa/ Tel. 392734
Santo D D Calle Cayetano Rm‘nquez No. 254
Trinidad and Tobago ‘West Indles—Pr Ave, L
FARM COMMUNITIES
Buenos Alres, Argentina (Bhakltilata Puri)—{contact Centro Bhaktivedanta, Buenos Aires)
Colombia (Nueva Mathura)—Cruzero del Guali, Municipio de Caloto, Valle del Cauca/ Tel. 612688 en Cali
{Nuevo {contact ISKCON
Guyana—Seawsll Village, Corentyne, East Berbice
San Jose, Costa Rica—Granja Nueva Goloka Vrindavana, Carretera a Paralso, de la entrada del Jardin Lancaster (por
Calle Concava), 200 metros as sur (mano derecha) Cartago (mail: Apdo. 166, 1002)/ Tel 51-6752
San Salvador, El Salvador—Carretera a Santa Ana, Km. 34, Canton Los Indios, Zapolitdn, Dpto. de La Libartad
RESTAURANTS
Cuenca, Ecuador—| Gowma s, Annexo Holel, Crespo
-Callejor Santandes a una cuadra abajo de Guatel, Panajachel Solola
Guayaquil, Ecuador—Govinda's (contact ISKCON Guayagquil)
La Paz, Bollvia—Restaurant Marijari, Calle Potosi 1315, esq. Coldn
San Salvador, El Salvador—25 Avenida Norte 1132
Santa Cruz, Bolivia—Restaurant Govinda's, Calle Florida 594, esq. Cafoto
Santa Cruz, Bollvia—Snack Govinda, Av. Argomosa (1° anillo), esq. Bolivar
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Krsna
Meditation

We should not be envious
of Krsna. Because He is the
origin of everything, He has

the unchallengeable right

to enjoy in any way He
likes. In Goloka Vrnda-
vana, Krsna’s home in the
spiritual world, everything
and everyone is an expan-
sion of His internal potency
and thus exists for His
pleasure only. Krsna eter-
nally enjoys an unlimited
variety of relationships with

His devotees. Although all

of Krsna’s devotees are full
of love for Him, He is
especially conquered by the
unconditional love of the
gopis, the cowherd girls of

Vrndavana. The gopis are

willing to give up every-
thing to serve Krsna, and
for this Krsna is ever in-
debted to them. Because
their happiness comes only
from serving Krsna, they
demonstrate the epitome of
love of God. The loving
affairs of Krsna and the
gopis are on the absolute,
transcendental plane, and
we can never understand
them in our present impure
state of consciousness. If we
take pleasure in hearing of

Krsna’s pastimes with His

devotees, however, we
too will one day gain
entrance into the blissful,
pristine realm of Krsna
consciousness. £3
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NOTES FROM THE EDITOR

Reply to a Grieving Mother

Arecent “Notes from the Editor”
essay, “The Power of Prayer,”
drew a response from a grieving
mother, who wrote as follows:

I read your article on prayer and sadly
found no answer to a question that was
plaguing me. I would not call myself a
“church woman,” but I have always
honored God in my heart.

Six months ago my seventeen-year-old
daughter died in an automobile accident,
a victim of a drunken driver. Since her
death I have repeatedly prayed for some
understanding of why this should have
happened to my child. God has been mys-
teriously quiet.

At the close of your article you say, “The
power of prayer comes when we call to
Krsna out of desire to do His will.” In my
case, the power of prayer would be relief
through understanding. Can relief come
from desire to understand His will?

Admittedly, my thoughts are confused
and perhaps my prayers are also. Perhaps
you can elaborate on how to understand
the death of a loved one. What could be
the meaning of my daughter's dying?

Even a person with full transcen-
dental knowledge may grieve when he
is separated from a loved one. But his
solace is to remember the instructions
of the Bhagavad-gita: “For the soul there
is neither birth nor death at any time.
He is not slain when the body is slain.”
Lord Krsna spoke these words not as
armchair discussion but as crucial
advice to the grief-stricken Arjuna, who
was anticipating the mass slaughter of
all his friends and relatives in warfare.
The meaning is that the beloved person
who has died, or who is about to die,
doesn’t actually face extinction. The
soul is immortal, and therefore even
after the demise of the body, the drma,
or spirit-self, lives on in another life—
either in this mortal world or in the
spiritual world.

Although Lord Krsna was very
compassionate to His friend Arjuna, He
also mildly admonished him for his
grief and said, “While speaking learned
words, you are mourning for what is not
worthy of grief. Those who are wise
lament neither for the living nor for the
dead” (Bhagavad-gita 2.11).

But perhaps hearing precepts on
immortality is not enough when one is
feeling the pain of loss. We want to
know why death had to occur to our
loved one, especially when it seems to
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be a premature death. Here again,
Vedic knowledge helps us with definite,
nonsentimental information. A person
takes birth in a particular body and
family and lives for a certain duration
of time based on his or her karma.
Karma is the law of action and reaction.

As His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada
writes, “According to one’s desire and
activities, material nature places one in
various residential quarters. The being
himself is the cause of his attaining
such residential quarters and his
attendant enjoyment or suffering. But
once placed in some particular kind of
body, he comes under the control of
nature.” Therefore, because of sinful or
inauspicious acts we committed toward
others in a past life, we may have to die
prematurely in our present life. But this
in turn diminishes our bad karma, so
that in the future we no longer have to
suffer for our past misdeeds. The
karmic results of our own actions are
carried out by inexorable laws beyond
our power to control.

When a person is faced with trau-
matic losses, his faith is tested. Those
who fail the test, owing to a lack of
knowledge about atma, karma, and the
Supreme, may become agnostics or
atheists. But one who knows from
authorized Vedic sources the reality of
life and death moves even closer to God
at times of death. When we approach
the death of a loved one, or when we
come close to our own death, we can
see it as nature’s way of showing us that
life is short and that soon all our
attempts at happiness in the material
world will be finished. Our shock at
meeting death shows us that we have
been living in illusion.

Our emotional confusion makes us
think that God has done something
wrong to us when death takes away a
loved one. Actually, Lord Krsna wants
to deliver us from ever facing death
again. But liberation from death can be
achieved only when we revive our
original God consciousness. The living
entity is originally an eternal, blissful
servant of God, and his residence is in
the kingdom of God, the spiritual
world. But because of envy of God, we
have fallen to this material world,
where we try to carry out our plans for
self-centered, material enjoyment.
Unfortunately, instead of enjoyment, we

meet with suffering and death.

Lord Krsna does not want us to
remain in a suffering condition, and so
He comes to this world in different
incarnations and sends His represen-
tatives, just to teach us how to go back
to home, back to Godhead, where we
are free of repeated birth and death. As
Krsna says in Bhagavad-gita (4.9), “One
who knows the transcendental nature of
My appearance and activities does not,
upon leaving the body, take his birth
again in this material world, but attains
My eternal abode, O Arjuna.” Just as
Arjuna applied these teachings in
battle, so they can be applied by a
grieving mother in the case of her
seventeen-year-old daughter, or by any
of us.

But sometimes a survivor becomes
unreasonable and unable to hear good
instruction. For example, one time a
grieving mother asked Gautama
Buddha if he could bring her young son
back to life. Buddha said that he would
try to help her, but first he requested
her to gather some grains from all the
houses in the local village. He stipu-
lated, however, that she should bring
grains only from houses in which no
death had occurred. The woman
became hopeful of regaining her dead
son and set out to gather grains. But at
each house, when she asked whether
any death had occurred there, the
residents said that recently or in the
past death had occurred in their house.
Gradually, the woman began to learn
the lesson: Death occurs to all, and so
we should not grieve or attempt to
change the inevitable.

Krsna consciousness similarly
teaches that “One who has taken birth
is sure to die, and after death one is
sure to take birth again. Therefore, in
the inevitable discharge of your duty,
you should not lament” (Bhagavad-gita
2.27). But beyond this, Lord Krsna
teaches liberation from death, through
bhakti, or loving service to the Supreme
Lord. By association with devotees and
scriptures, we can learn this art. If
during this present lifetime we can
perfect love of God, then death will
have no dominion over us. When we
realize that we are not these bodies but
joyful, eternal servants of Krsna, then
death itself becomes our release from
suffering and our entrance into eternity,
bliss, and knowledge.—SDG



Godhead Is Light.

“The process of going back home, back
to Godhead, is to hear about the Supreme
Lord and His name, form, attributes, pas-
times, paraphernalia, and variegatedness.
Foolish people do not know this. They
want to hear something about the name,
form, etc., of everything temporary, and
they do not know how to utilize this pro-
pensity of hearing for the ultimate good.”
—From Srimad-Bhagavatam (2.1.2, purport)

by His Divine Grace A. C. Bhaktivedanta Swami
Prabhupada

O YES! Please enter my subscription to Back to Godhead.

In Australia (P.O. Box 262, Botany, N.SW. 2019):
Payment enclosed: O One year, A318.00 0O Two years, A$36.00
In New Zealand (P.O. Box 5662, Aukland, NZ):
Payment enclosed: O One year, NZ$24.95
In Great Britain (P.O. Box 151, Watford, Herts, WD2 4AD):
Payment enclosed: O One year, £10.50 O Two years, £20.00
In U.S. and all other countries (P.O. Box 18983, Philadelphia, PA 19119):
Payment enclosed: O One year, US$20.00 O Two years, US$38.00
Bill me (For orders from U.S. only): O One year, US$22.00 [ Two years, $40.00

Please print:

Newe___.- e e e
Address,
City(County)___ State_ Zip(Postcode)

Country.
Note: Prices include postage.




: A tﬁIe Sunday Feast, you'll enjoy a delicious meal
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