Godhead is light. Nescience is darkness. Where there is Godhead there is no nescience.
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His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada,
Founder-dcarya of the
International Society for Krishna
Consciousness, came to America
in 1965, at age sixty-nine, to fulfill
his spiritual master’s request that
he teach the science of Krsna
consciousness throughout the
English-speaking world. In a
dozen years he published some
seventy volumes of translation
and commentary on India’s Vedic
literature, and these are now
standard in universities world-
wide. Meanwhile, traveling
almost nonstop, Srila Prabhupada
molded his international society
into a worldwide confederation of
asramas, schools, temples, and
farm communities. He passed
away in 1977 in Vrndavana, India,
the place most sacred to Lord
Krsna. His disciples are carrying
forward the movement he started.

BACK TO GODHEAD is the monthly journal of the
International Society for Krishna Consciousness.
When Srila Prabhupada began the Society (in New
York City, in 1966), he put into writing the purposes
he wanted it to achieve. They are as follows:

1. To systematically propagate spiritual knowledge
to society at large and to educate all peoples in the
techniques of spiritual life in order to check the
imbalance of values in life and to achieve real
unity and peace in the world.

2. To propagate a consciousness of Krsna, as it is re-
vealed in Bhagavad-gita and Srimad-Bhagavatam.

3. To bring the members of the Society together
with each other and nearer to Krsna, the prime
entity, thus developing the idea within the

members, and humanity at large, that each soul is
part and parcel of the quality of Godhead (Krsna).

. To teach and encourage the sarikirtana

movement, congregational chanting of the holy
names of God, as revealed in the teachings of
Lord Sri Caitanya Mahaprabhu.

. To erect for the members and for society at large

a holy place of transcendental pastimes
dedicated to the personality of Krsna.

. To bring the members closer together for the

purpose of teaching a simpler, more natural way
of life.

. With a view toward achieving the aforementioned

purposes, to publish and distribute periodicals,
books, and other writings.
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Oneness

And the

Difference

What do we mean when we say that everything is God?

A lecture in Mayapur, India, on March 25, 1975

by HIS DIVINE GRACE
A. C. BHAKTIVEDANTA SWAMI PRABHUPADA

Founder-Acarya of the International Society for Krishna Consciousness

vande gurin i$a-bhaktan
isam isavatarakan

tat-prakasarns$ ca tac-chaktih
krsna-caitanya-samjiiakam

“I offer my respectful obeisances unto the
spiritual masters, the devotees of the Lord,
the Lord’s incarnations, His plenary
portions, His energies, and the primeval
Lord Himself, Sri Krsna Caitanya.”

(SrT Caitanya-caritamrta, Adi 1.1)

I ord Caitanya is Krsna Himself. That

as observed by Sarvabhauma
Bhattacarya, who composed one hun-
dred verses praising the glories of Lord
Caitanya. But because Caitanya Maha-
prabhu was playing the part of a devotee,
He threw away the verses. “Oh, this is
not for Me.” That was Caitanya Maha-
prabhu’s humbleness.

Butthe devotees knowthatSriCaitanya
Mahaprabhu is Krsna Himself: mahapra-
bhu Sri-caitanya, radha-krsna nahe anya.
“Sri Caitanya Mahaprabhu is none other
than Radha and Krsna combined.” In the
beginningthere was Krsna; then Krsnadi-
vided into two—Radha and Krsna. And
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then He again combined. That combina-
tion is Sri Caitanya Mahaprabhu.

So, the Gosvamis’ siddhdnta, or con-
clusion, is that Krsna is one. There is no
rival for Krsna. God is one: ekaw brahma
dvitiyamm nasti. There cannot be many
Gods.

When God, or Krsna, wants to enjoy,
He expands His pleasure potency, and
that potency is Radharani. As the Sastra
[scripture] states, Sakti-Saktimatayor abhe-
dah: “There is no difference between the
energy and the energetic.” Sakti means
“potency,” and Saktimat means “one who
possesses potency.” So Radha and Krsna
are equal. There is no difference.

The sun is a good example. The sun is
the powerful, and the sunshine is the
power. So, there is heat in the sun, and
there is also heat in the sunshine. There is
light in the sun, and there is light in the
sunshine also. Therefore, so far as heat
and light are concerned, the sun and the
sunshine are qualitatively one. But the
temperature of the sun and the tempera-
ture of the sunshine are different. So there
is a quantitative difference.

This is the basic principle of Lord Cai-

ILLUSTRATION BY DEVAHUTI-DEVI DASI

tanya’s philosophy: acintya-bhedabheda.
Acintya means “inconceivable,” bheda
means “difference,” and abheda means
“nondifference.” This describes the whole
situation: there is one God, but He has ex-
panded Himself in many different ways
(eko bahu syam). And these expansions
are all one with Him and at the same time
different from Him.

This philosophy of acintya-bhedabheda
is described here in the first verse of Cai-
tanya-caritamria. Krsna Caitanya Maha-
prabhu expands Himself as gurin, the
spiritual masters. The spiritual master is
directly Sri Caitanya Mahaprabhu. Sak-
sad-dharitvena samasta-$astrair uktah: “In
all the sastras, the guru is accepted as




Krsna.” So when you offer your devotion
and respects to the gury, you offer them to
Krsna. The guru does not think that he is
Krsna, but he collects the devotional ser-
vices of his disciples and offers them to
Krsna. This is the process.

We cannotapproach Krsna directly; we
should approach Him through the guru.
Tasmad gururh prapadyeta jijiasuh Sreya
uttamam. The injunction of the $astra is
that one should approach a guru who can
accept the disciple’s service and transferit
to the Supreme Person. Therefore one’s
first offering is to the guru—vande guriin.

The guru’s business is to canvass on
behalfofthe Supreme Lord. In the Bhaga-
vad-gita [18.66] Krsna says, sarva-dharman

parityajya mam ekam Saranam vraja; “Give
up all material engagements and just sur-
render unto Me.” In the material world we
have created so many so-called duties.
This is our disease. Sociology, commu-
nism, nationalism, internationalism, this
“ism,” that “ism”—many, many duties we
have created. But they are all material.
Therefore, out of His causeless mercy
Krsna descends to teach us our real duty.

Human life is meant for one thing:
athato brahma-jijiiasa—to inquire about
the Supreme Absolute Truth. But instead
of doing that, people have created so
many “isms.” That is their misfortune. In
this human life nature gives us the oppor-
tunity to inquire about the Absolute
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The loving affairs of Radha and
Krsna are transcendental mani-
festations of the Lord’s internal
pleasure-giving potency.
Although Radha and Krsna are
one in Their identity, They
separated Themselves eternally.
These two transcendental
identities again united in the
form of $ri Krsna Caitanya
Mahaprabhu.
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Truth. We have the intelligence to inquire
in this way, whereas the cats and dogs do
not. The trees, the plants, the aquatics, the
animals, the beasts, the uncivilized men—
out of 8,400,000 species of life, only the
civilized men can inquire into the Abso-
lute Truth. So it is a rare opportunity.

Because we are part and parcel of God,
naturally we have the qualities of God in
minute quantity. That is natural. But on
account of our material association, those
qualities are now covered by various des-
ignations. This is our material disease.

When a piece of gold is covered by dirt,
it does not exhibit the qualities of gold.
Similarly, because we are covered by our
material designations, we are not exhibit-
ing our godlike qualities. Actually, we are
small Krsnas—very small. Because we are
part and parcel of Krsna, we are of the
same quality. But that quality is now cov-
ered, and the covering is given various
names—socialism, communism, and so
on.“TamIndian.”“Tam American.” “lam
Hindu.” “I am Muslim.” “I am white.” “I
am black.” All these designations cover
our real nature as servants of Krsna. It is
the business of the guru toclearaway these
designations, these dirty things.

Therefore we first offer our respects to
the guru, because he is the agent of Krsna.
Krsna says, “Give up all these designative
dharmas and surrenderto Me. Thatis your
real dharma.” But Krsna does not force us.
Andeven uponthe requestof Krsna we do
not give up our designations. This is the
difficulty.

Krsna said, “Surrender to Me,” but ex-
cept for the Pandavas and a few other
devotees, practically nobody took His or-
der seriously. This was five thousand
years ago, so what to speak of today? Now
so many scholars speak on the Bhagavad-
gita, but without stressing Krsna. That is
their business. These demons are teach-
ing Bhagavad-gita without Krsna! Nobody
says what Krsna wants: sarva-dharman
parityajya mam ekam Saranam vraja.
Krsna wants that everyone simply sur-
render to Him, but these so-called schol-
ars misinterpret His words in various
ways and divert people’s attention most
foolishly.

Many of you have come from Western
countries. So, for at least the last two hun-
dred years the Bhagavad-gita has been
popular in Europe and America, at least
among scholars and theosophists and
theologists. But nobody has understood
Krsna. That is the problem. But for the
last, say, five or ten years, because we have
presented Krsna as He is, it has become
very easy for you to understand Him.
Unadulterated Krsna. Before this, every-
thing presented about Krsna was adulter-
ated. Therefore, there was no effect.

Soifyou push on this movementby pre-
sentingunadulterated Krsna, it will go on.
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And as soon as you adulterate Krsna, it
will not go on. It will not be effective. You
may be a very good scholar or politician,
this or that, but you'll never understand
what Krsna is. As Krsna says in the
Bhagavad-gita [7.25], naham prakasah
sarvasya yoga-maya-samavrtah: “I do not
reveal Myself to everyone, being covered
by My illusory energy.” In other words, if
you pollute Krsna, He will never be re-
vealed to you. By the grace of Krsna you
have taken shelter of His lotus feet. Itis a
great fortune for you. So do not adulterate
Krsna. That is my request. Try to under-
stand Krsna as He is.

And to help us understand and ap-
proach Krsna, Krsna Himself appeared
as Sri Krsna Caitanya Mahaprabhu. His
life and teachings are described in the
Caitanya-caritamrta. Caitanya means

or at least the

last two hun-
dred years the
Bhagavad-gita has
been popular in
America and Eu-
rope, but nobody
has understood
Krsna. But because
we have presented
Krsna as He is, it
has become
easy for you to
understand Him.

“spiritual, living.” So since Caitanya
Mahaprabhu is Krsna, that means Krsna
is the supreme living force.

We reject the so-called scientific theory

thatlife has come from chemicals. No. We
have engaged our scientist students in
proving that life does not come from mat-
ter but rather from the Supreme Spirit,
Krsna. Already one student has written a
small book, The Scientific Basis of Krsna
Consciousness, and we are soon going to
publish another book. What is the title?
Devotee: Life Comes from Life.
Srila Prabhupada: Yes. Life comes from
life. Thatis a fact. These modern so-called
scientific theories that life comes from
matter are all foolish.

We have all experienced what is living
force and what is dead matter. Krsna ex-
plains the living force in the Bhagavad-gita

[2.20], na hanyate hanyamane sarire: “The
living force is not finished after the anni-
hilation of the body.” When we are alive,
our body is moving, and we can feel the
presence of the living force. And when we
see adead body,onethatisnot moving, we
should ask, “Why was the body moving
before and is now not moving?” If we sim-
ply study this difference of condition, we
can understand what the living force is. It
is not very difficult. Simply understand,
“Now the living force has gone out of
this body; therefore the body is no longer
moving and is simply dead matter.” The
Caitanya-caritamrta talks of the living
force, not dead matter. We should always
remember this.

Now, the guru is part of that living force,
and so are the Lord Himself, His incarna-
tions, His expansions, His devotees, and
His internal energies. All of them are on
the spiritual platform, part of the living
force (caitanya-samjnakam).

Therefore the personification of all liv-
ingforcesis Krsna Caitanya, SriCaitanya
Mahaprabhu. Unfortunately, people mis-
take Krsna Caitanya Mahaprabhu for an
ordinary devotee orsadhu oryogr. Thatisa
mistake. Caitanya Mahaprabhu is the
original living force, Krsna.

Sarvabhauma Bhattacarya understood
Lord Caitanya as He is. So did Srila Rapa
Gosvami. Similarly, the followers of Ripa
Gosvami and Sarvabhauma Bhattacarya
all understand Krspna Caitanya Maha-
prabhu. And for one who understands or
follows the path enunciated by Krsna Cai-
tanya Mahaprabhu, Krsna is very easily
obtained. This is all described in the
Caitanya-caritamria.

Sarvabhauma Bhattacarya described
Caitanya Mahaprabhu’s mission as
follows:

vairagya-vidya-nija-bhakti-yoga-
Siksartham ekah purusah puranah

Sri-krsna-caitanya-sarira-dhart
krpambudhir yas tam ahari prapadye

Here Sarvabhauma Bhattacarya says that
Sri Krsna Caitanya is purusah puranah—
Krsna, the original Personality of God-
head. Why did Krsna Caitanya appear?
Sarvabhuama says, vairagya-vidya . . .
siksartham. To teach detachment and
knowledge of devotional service. Because
we are suffering here on account of so
many designations, outof His great mercy
SriKrsna Caitanya Mahaprabhu came to
purify us of all these nonsense designa-
tions. And the way is through vairagya-
vidya. Raga means “material attachment,”
and vairdgya is “freedom from material
attachments.” These false attachments
we have to give up. How to do this in our
practical life—how to love Krsna, how to
approach Him—is taught by Sri Krsna

(continued on page 35)
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THE BOY
D THE SEA

The awful truth of his crisis became apparent to him,
yet throughout his entire conscious being he resisted
the fact that he was going to die.

by ROHININANDANA DASA

It was an ordinary hat, but to him it
was an assertion of independence. He
cocked it and sauntered along the beach,
his tuneless whistle drowned out by the
surging roar of breaking ocean waves. Sea
gulls played in the wind. Sometimes glid-
ing, sometimes banking against the gust-
ing air, they mewed and cried to one
another. Clouds scudded across the sun,
their shadows following them across the
ocean’s surface. Alone, hands in his trou-
ser pockets, thumbs exposed, he hunched
his shoulders and gazed indifferently to-
ward the powerful sea as he leaned back
into the wind. Occasionally, he made sure
his hat was still firmly on his head.

He thoughtofthe future. He was sure he
would do something special, something
unique to make his mark in the world.
Though he saw the sea, heard the crying
gulls, and felt the wind, he gave attention
to nothing but his own thoughts. He
kicked a stone and felt satisfied to see how
accurately it cracked into another. He
smiled. He didn’t allow himself to con-
sider that only when he was alone did he
feel significant. Mainly, helived aloneina
mirrored prison of his own making. He
kicked the stone again for good measure.

Suddenly the wind blustered, caught
the felt hatunder its brim, and blew itinto
the sea, where it gracefully alighted on the
surface, farbeyond the surf. The boy could

still see its single feather proudly piercing
the air as if mocking him. He felt indig-
nant that his new hat should be taken
away so effortlessly. It was hard to accept,
and he decided to take up the challenge of
retrieving it.

But the current was sweeping its tiny
burden swiftly away. The boy looked
longingly at his treasured hat bobbing
tauntingly behind the swell. He held back
an angry tear, and, like a sea captain,
scanned the hat’s possible course. A rocky
peninsula jutted out staunchly into the
ocean. Maybe the hat would drift by there.

But looking at the huge rocks he’d have
to scale to get there, he hesitated. Didn’t
thatfoothold appear dangerous? Shouldn’t
he run back and get help? Wouldn't it be
better to forget the whole thing? “No!” the
boy thought. “I'm almosta man now;Ican
get the hat on my own. Besides, there’s no
time to lose.”

As he ran along the beach, the rocks
loomed higher than they had first ap-
peared. He scrambled over some of them,
slipping a couple of times but thinking
nothing of it in his frenzy to reach the
place where he calculated his hat might
pass. The rocks were angular, sharp, and
menacingly steep—the earth’s bones laid
bare. He made it to the top of the crag and
clambered cautiously on his hands and
knees. He came to where the rock dropped

ILLUSTRATION BY JULIA WILSON
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abruptly down to the smaller rock on
which he had planned to stand. But it was
scary to think how he'd get down the last
fifteen feet. Had he considered the diffi-
culty of climbing back up, he would not
have attempted his descent.

Somehow he inched his way down,
gripping each uninviting protrusion with
whitened knuckles. Finally, with a small,
nervous leap, he jumped the last five feet.

Assoon as helanded, he feltthe unfath-
omed power of the ocean. It surrounded
him, sucking, heaving. It surged with tre-
mendous might. He was afraid of such
natural potency, which rarely intruded
upon his manageable and self-reflective
world. “Still,” he thought, “I'll fetch my hat
and be out of here in a jiffy. But where is
the damned thing?”

Now that he was face to face with his
gigantic adversary, he could understand
that there was no possibility of getting his
hat back. Even if it did come near, there
was no way he could dare try to reach it.
The barnacled rock at his feet was pitted
by countless years of unwavering abra-
sion, making it firm footing, but as it
curved to meet the water, it was covered by
adark green slime. He knew he would slip
if he tried to reach down from there. To fall
from thatlittle platform would mean to be
helplessly swept away and then smashed
back against the rocks.

“This sea is pretty rough,” he admitted,
and he decided to abandon his enterprise.
He turned to leave. Then it happened.

He could have thoughtbefore about the
possibility. He knew well about outgoing
and incoming tides and had heard about
picnickers trapped in caves. But today
such a thought had evaded him in his
haste to find his hat. The sea—or the
mover of the sea—was not, however, for-
getful. Atriumphantupsurge engulfed his
small platform, knocked him down, and
covered him in its fearsome embraces.
Spread-eagled, he frantically grasped the
crusted stone, as his monstrous enemy
tried to drag him deep into its clutches.
The water subsided and was gone almost
as quickly as it had come.

The boy gingerly stood up and exam-
ined some cuts on his arms and legs. He
shook, not so much from the coldness of
the water as from fear. His mouth twisted
from a fright he had never known. He
wanted to call out to someone, but he
knew that no one could hear his puny
voice above the relentless thunder of the
ocean.

He tried tocompose himself, rationaliz-
ing that it would be another seven or ten
waves before the next big one. He surely
had time to climb to safety. Once more he
turned to escape, but now his prison wall
glistened. For a moment he hesitated.

“I've got to do it!” he squealed, as he
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attempted to climb. But he slipped repeat-
edly as he tried to find a foothold. Then
another big wave came. Captured and
bound, he was dragged effortlessly down.

Unaware of the drama going on below,
the exultant gulls continued to careen
through the skies, fighting and frolicking
inthe wind. They had no fear of the ocean,
which they saw as a resting place and pro-
videroftheir food. They also felt no fear of
death. To them the boy seemed no more
than a piece of driftwood buffeted by the
waves. There were always so many bits
and pieces floating in the sea.

The boy felt himselfslipping down over
the slimy seaweed. He tried to grab hold of
something, but, covered by the wave, he
could neither see nor breathe. Then his
handslocked around an odd outcrop. The

He shook, not
so much from
the coldness of the
water as from fear.
His mouth twisted
from a fright he
had never known.
He wanted to call
out to someone, but
he knew no one
could hear his
puny voice above
the relentless thun-
der of the ocean.

water subsided, leaving him half sub-
merged. He choked and coughed as he in-
haled the acrid salt water. With all his
strength he pulled himselfoutby clasping
the barnacle-covered rocks. He flopped
down. Looking up at the wheeling, laugh-
ing birds, he felt envious of their freedom.
“How I wish I could fly!”

But there was no time to lose, no time to
check his battered body for wounds. The
tide was coming in quickly now, and his
small platform was awash. He crawled
cautiously to the face of the rock, the
waves threatening to sweep him away at
any moment.

“Oh, please don’t let it happen to me,”
he wailed, unaware to whom he was
speaking. The awful truth of his crisis be-
came apparent to him, yet throughout his
entire conscious being he resisted the fact

that he was going to die. He could not in
any way accommodate such an idea. But
death seemed inevitable. He knew that
one more strong rush of water could carry
him helplessly away.

“No, no, it can’t happen to me!” he
pleaded. as he feverishly grasped at the
forbidding wall of rock.

With unprecedented clarity he sud-
denly saw himself to be a tiny creature
controlled by infinite natural forces. He
surrendered his pride. Mysteriously, he
now saw handholds. He climbed without
effort and found himself inexplicably at
the top. He lay down. A mighty wave
smashed below him, sending spray high
into the air, soaking his sobbing body.

Exhausted, he rested on the safe stone
and gazed thoughtfully out of window-
like eyes. “I'm just a little creature in this
universe! But I exist. The sun exists, the
clouds exist, the stars exist, the moon, the
sea, and all these animals and birds exist.
And I exist! I spend my time with trivial
concerns. I've been thinking I'm some-
thing special. Actually everything is spe-
cial. Everything is so wonderful! And I'm
partofit.  don’t know how all this is hap-
pening, but there must be a reason.”

Like a baby discovering his body, the
boy discovered another dimension of ex-
istence that had previously remained be-
yond his perception. He understood for a
moment that beyond the powerful phe-
nomenon of the ocean was its source,
something or someone of infinite mag-
nificence thatyetremained hidden to him
because of his spiritual immaturity. Then,
as atthe end of a dramatic performance, a
curtain of comforting illusion came down
over his inner eye, and his thoughts re-
turned once more to mundane familiarity.

He crawled back along the crag and fi-
nally reached the beach. He sat down and
gazed wondrously at the sea, the rocks,
and the sky. The birds still wheeled in
their airy habitat.

“I wonder what my life is for,” he
thought.

This episodeis autobiographical: I was the
boy foolishly grappling with Lord Krsna's
powerful material energy. Although I could
have imbibed a valuable lesson from this
experience, wherein for a few momenits I
glimpsed my insignificance, I soon forgot the
lesson and fell back into my small, seemingly
secure world of spiritual ignorance.

Years later, however, when I was developing

faith in the presence of God through scriptural

and philosophical evidence, logic, and the
teachings of saintly persons, especially Srila
Prabhupada, remembering such vivid experi-
ences helped demolish my stubborn resistance
to the truth. After all, not one wave breaks
without Krsna's will.

—Rohininandana dasa



1987 Festival of the Chariots, New York City

HARE KRSNA, HARE KRSNA, KRSNA KRSNA, HARE HARE
HARE RAMA; HARE RAMA, RAMA RAMA, HARE HARE

Chaming is easy, and it works. In fact, it
is the most effective means of God
realization in the world.

Here’s why. God is unlimitedly powerful,
and His name is Himself. When we chant
God’s names, God is totally present through
the transcendental sound. So potent are
God’s names that the Vedic scriptures
consider chanting the essential, universal
religion of the age.

So why don't more people chant?

Maybe they’re embarrassed. Or busy. Or
doubtful. Or maybe they think chanting is a

sectarian religious practice—something only
for the Hare Krishnas.

Yet what could be less sectarian than call-
ing out to God? All the great scriptures of the
world praise the holy names of God. God’s
names may vary from religion to religion or
from culture to culture, but the person—the
supreme father of all—is the same.

Don't be embarrassed. Chanting is for
everyone. Don’t feel you're too busy. Chant-
ing is easy. And don’t remain doubtful. Try
chanting and see the results.

Chant. It's easy, effective, and universal.

Photo by Yamaraja dasa
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Science

HIGH

TECHNOLOGY
AND THE
ROUND OF BEING

Experiments with phase conjugation may help link physics to metaphysics—
and metaphysics to a comprehensive spiritual world view.

Text and illustrations by
SADAPUTA DASA

n the United States and the Soviet

Union, scientists compete to perfectop-
tical phase conjugation—a process that
can reverse the motion of a beam of light,
causing an image scrambled by an irregu-
lar medium (such as frosted glass) to re-
turntoitsoriginal, undistorted form. They
hope to use reversed light beams to focus
laser weapons on enemy missiles.

At Syracuse University an eminent
physicist appears before a large audience.
A professor of religion introduces him as
the man who may save the world from the
fragmentation of modern Western think-
ingand bring people to a platform of tran-
scendental wholeness. The physicist then
begins expounding metaphysical ideas
basedon physics and Eastern philosophy.

Although it may seem surprising, the
military research work and the university

Abeam oflight emerging from a cloud focuses on
a screen to form a sharp image of an apple. Al-
though this seems highly improbable, such a
beam could actually be generated using the
technology of the optical phase conjugation.
This gives a hint as to how the manifestation of
organized form, which to mundane vision
seems to proceed automatically from disorgan-
ized matter, can be directed by an unseen tran-
scendental intelligence.

lecture share a common foundation in a
fundamental feature of the laws of phys-
ics. To understand how this is so, let us
first consider optical phase conjugation.

The application of the technology of
optical phase conjugation to “star wars”
weapons systems is still in the conceptual
stage, but the unscrambling of light that
has passed through frosted glass has actu-
allybeen demonstrated (see Figure 1).Ina
typical experiment, light is reflected from
an object and passes through frosted
glass, causingthelightbeam to distortin a
complicated way. The beam then reflects
from a device called a phase conjugate
mirror, which reverses the distorted beam
and passes it back through the frosted
glass. When the light enters an observer’s
eye, he perceives a clear, undistorted im-
age of the original object instead of a gar-
bled blur, which he would see if the image
were reflected back through the glass by
an ordinary mirror.

As the reflected beam leaves the phase
conjugate mirror, it has the curious
properties that (1) it encodes information
for the original image in a distorted,
unrecognizable form, and (2) as time
passes, the apparently random distortion
is reduced, and the information con-
tained by the beam becomes clearly mani-

fest. Normally we would expect to see just
the opposite—a patterncontaining mean-
ingful information will gradually degrade
until the information is irretrievably lost.

According to classical physical theory,
however, the laws of physical dynamics
are reversible, and thus it is possible in
theory for any physical process to run
backward and recreate an earlier state of
affairs from its later end product. This
implies that information is never actually
lost as a result of physical transforma-
tions, and in principle it mightbe possible
to again extract the information from the
cosmic energy background. The restora-
tion of a garbled image by a phase conju-
gate mirror seems to provide an example
of this.

While the phase conjugate mirror ex-
ample shows an apparently random pat-
tern being produced by letting an orderly
pattern degrade by natural processes, ran-
dom patterns can also be produced in
other ways. In some techniques of optical
phase conjugation, one adds to the re-
flecting beam a predistorted image—of a
face, for example—that was not present
when the beam first passed through the
clouded glass. As the beam retraces its
path, the face undistorts and becomes
clearly visible.

BACKTO GODHEAD 11
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Figure 1: A diagram of apparatus for sending an image through a distorting medium such as a pane
of frosted glass or a cloud. Light from the laser (at left) first passes through the distorting medium
and stores in the phase conjugate mirror (right) information encoding that medium’s particular
pattern of distortion. The first pump beam of the phase conjugate mirror passes through a trans-
parency of the image to be transmitted and is combined with the distortion information encoded in
the phase conjugate mirror. The resultis a predistorted beam that moves to the left through the dis-
torting medium, emerges on the otherside, and carries to the observer(top left) a sharp image of the

picture being transmitted.

This example of research in optical
phase conjugation has bearing on meta-
physical questions. Could it be that the
universal background of random electro-
magnetic noise incorporates patterns that
are imposed on the physical medium by a
transcendental source of order, and which
are programed to naturally generate or-
derly forms and sequences of events?

The Implicate Order

As it turns out, the fact that dispersed
information can give rise to localized or-
ganization has been used as the corner-
stone for a comprehensive metaphysical
world view. This is the theory of the impli-
cate order, devised by David Bohm—the
physicist in our second scenario.

Bohm generally illustrates his ideas
with an apparatus consisting of two con-
centric cylinders with the space in be-
tween filled with a viscous fluid such as
glycerine. If a drop of ink is placed on the
surface of the fluid and the outer cylinder
is slowly rotated, the drop will be drawn
outinto along, thin strand that ultimately
will become invisible. Ifthe outercylinder
is then slowly rotated in the opposite di-
rection, the stretching out of the drop will
be reversed, and at a certain time the drop
will again become briefly visible. Then it
will again stretch outand disappear as the
rotation of the cylinder continues.

We can see that this is another example
of how information for an organized
structure—in this case the drop of ink—
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can be dispersed throughout a physical
medium in an unrecognizable form and
then recovered through a physical trans-
formation that restores the original struc-
ture. Bohm would say that the dispersed
inkdrop hasbecomeenfoldedin the fluid,
and that when it reappears, it has become
unfolded.

From this example we can understand
Bohm’s world view by two steps. In the
first step, we imagine that all phenomena
inthe universe areenfolded in an ultimate
physical substrate—the ground of all
being—which Bohm calls the “implicate
order.” As processes of physical transfor-
mation occur in this substrate, successive
enfolded patterns unfold and emerge in
explicit form, manifesting the “explicate
order” of our ordinary experience.

The second step in understanding
Bohm’s world view is to understand his
conception of the implicate order as a
unified whole consisting of apparently
distinguishable parts. Accordingto Bohm,
although the parts seem distinct,each part
is identical with the whole since it in-
cludes, or “enfolds,” the whole. To Bohm

-the most important characteristic of ulti-
mate reality is undifferentiated whole-
ness. Athough he accepts the existence of
distinct parts as an aspect of the explicate
order, he regardsitasincorrectto suppose
that, on a fundamental level, reality is ac-
tually made up of distinct parts.

The intuitive basis behind this idea of
wholeness is that when information is en-
folded into a physical system, it tends to
become distributed uniformly through-
out the system.

For example, when a drop of ink is en-
folded intothe glycerine, the pattern ofink
from which the drop can later be recov-
ered stretches out over a broad area. If we
could somehow remove the ink from all
parts of this pattern except for a small re-
gion, then we would find that a dim image
of the original drop could be restored, or
unfolded, from the ink in this region

Figure 2: The creation of space from transcendental sound vibration. According to Vedic literature,
transcendental sound vibrations propagating through a subtle medium (background) generate
universal globes having the properties of space as we knowit. Similarideas are beingcontemplated
by architects of the grand unified theories of modern physics.



Figure 3: The generation of matter. According
to Vedic literature, after the manifestation of
space, various forms of gross and subtle matter
are generated from transcendental sound vi-
bration. In essence, matter is a transformation
of sound vibration. This is reminiscent of mod-
ern physics. In this figure we see a hydrogen
atom, which in quantum mechanics is repre-
sented as a vibrational pattern.

alone. Thus, in one sense, the enfolded
drop has been distributed over many dif-
ferent parts of the glycerine at once.

This leads to the idea of a continuum in
which all patterns ever manifest in any
part are represented equally in all parts.
Speaking loosely one can say that the
whole of the continuum in both space and
time is present in any small part of the
continuum. By invoking quantum me-
chanical undefinability, which holds that
a particle such as an electron must be de-
fined simultaneously as a particle and a
wave, one can then leap from this idea to
the idea of a unified entity encompassing
all space and time, in which each part not
merely represents the whole but contains
the whole and is thus identical to it.

This is Bohm’s implicate order. Al-
though itis partly based on physics, it also
clearly involves ideas that are quite alien
to traditional physical science. In fact,
Bohm'’s implicate order represents an at-
tempt to build a bridge between physics
and a metaphysical system some call the
“perennial philosophy.”

The essence of the perennial philoso-
phyisthatreality consistsof a hierarchy of
levels ranging from gross matter through
mind, intelligence, and ego, and culmi-
natinginan all-encompassing transcend-
ent state of absolute oneness. Many
cultures have expounded such philoso-
phies, and the most highly developed ex-
amples include Buddhism, the advaita-

vedanta philosophy of India, Sufiism,
Taoism, and Christian mysticism.

Though Bohm does notexplicitlysayso
in his books, it is clear from published
conversations that he is trying to create
a synthesis of physics and the particular
form of advaita-vedanta expounded by the
Indian philosopher Krishnamurti, whose
teachings Bohm greatly admires. Thus
Bohm's implicate order is motivated by
metaphysical ideas extending far beyond
the limits of his reasoning about physics.

The idea that “unfolded” information
can give rise toobservable organized form
isbased both on physical theory and prac-
tical examples, such as the phase conju-
gate mirror. But the idea that the parts of
the implicate order actually include the
whole does not arise naturally from these
sources of inspiration, and indeed it is
very difficult, if not impossible, to formu-
late this idea mathematically.

Where, then, does this idea ultimately
come from? Bohm speaks of insight that
comes from beyond manifest thought,
and that may even originate from a level
transcending the implicate order.

He emphasizes, however, that human

thoughtcannot grasp the unmanifest, and
he stresses the danger of becoming de-
luded by false insights. But if human
thought is not an adequate instrument for
gaining knowledge of the unmanifest,
then how will we be able to distinguish be-
tween true and false “insights™

As we have indicated, Bohm’s ideas
come from the Indian philosophical sys-
tem of advaita-vedanta, which forms one
school of thought within a diverse body of
tradition generally known as Hinduism.
According to this tradition, transcenden-
tal knowledge can be reliably attained
through the mutual reinforcement of two
forms ofrevelation: internal and external.

The external revelation is expressed in
scriptures, or §astras, which descend to the
human level through a chain of enlight-
ened beings, and which originate from a
transcendental, supremely intelligent
source. The general term for this body of
revealed knowledge is Veda.

The internal revelation is directly
transmitted into the consciousness of a
spiritual aspirant from the same supreme
intelligence that introduced the Vedic

(continued on page 22)

Figure 4: The manifestation of organized form from intelligently directed wave patterns. In frame |
we see an elastic medium capable of transmitting waves (the surface of a pond is an example). The
wave pattern in frame 1 seems chaotic, butin frame 2, which shows the wave pattern after a time in-
terval has elapsed, we see that a letter 4 has emerged. In frame 3, representing a slightly later time,
this form has disappeared. Still later. in frame 4, a pattern appears representing the symbol Aum.
Actually, the information for both the 4 and the 4um was encoded in the wave pattern of frame 1.
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As the weeks went by, they came to respect
the jungle that was their home.
Despite the many hazards and austerities
it imposed on them, it was
God’s creation, undisturbed by man.

DRUMS
ALONG THE
AMAZON

A New Frontier
For Lord Caitanya’s Mercy

by INDRADYUMNA SWAMI

ne day late last fall, one of my

Godbrothers requested me to travel
and preach Krsna consciousness in Bra-
zil. I jumped at the opportunity. As a
sannyast I am duty-bound to travel widely
and teach within our Hare Krsna Society,
and I knewwe had many centers in Brazil.
Yet as I looked over a map, I realized that
my Godbrother’s request opened up
another opportunity: I would have a
chance to take the Hare Krsna movement
to a new frontier—the Amazon jungle,

In the early years of our Society I had
the privilege to help pioneerthe spreading
of Krsna consciousness in Europe. Since
those days the movementhasexpandedto
every continent in its effort to fulfill the
prediction made five hundred years ago
by Lord Caitanya Mahaprabhu that the
chanting of Hare Krsna would one day go
to every town and village in the world. Yet
there still remain some places untouched
by the sanikirtana movement, and I longed
for the pioneering experience again. In
my Godbrother’s invitation I had found
my chance.

Starting in Rio de Janeiro, I traveled
north through Salvador, Recife, and
Belém. After some weeks my dream of
bringing Krsna consciousness to the Ama-
zon came closer to becoming a reality,
when the small plane 1 was flying in
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landed in Manaus, deep in the Amazon
jungle. As the pilot brought the plane to a
halt and opened the door, I was met by a
wave of the heat and humidity that would
be my constant companions for the
months ahead.

As I collected my bags, I was happy to
see the small group of devotees who had
come to pick me up. They had opened a
small temple in Manaus two years before

and since then had notseen anotherdevo-
tee. Their responsibilities had not taken
them far beyond the city limits, but when
I revealed my plan to take Krsna con-
sciousness up the Amazon River, they im-
mediately responded with enthusiastic
smiles.

Despite their enthusiasm, however, I
soon learned that there were practical
problems to be solved before my plan

PHOTOS BY INDRADYUMNA SWAMI AND ROPA GOSVAMI DASA



Bringing Krsna’s holy name
to the Amazon jungle
(above), Ripa Gosvami
dasa leads kirtana as the
devotees head for the next
village. Villagers join the
devotees (far left) onboard
the Piraiba. At left, the
devotees take the sankirtana
movement up an Amazon
tributary.

could be fulfilled. ISKCON Manauswasa
poor center—ten devotees in a small
apartment and with no car, what to speak
of a suitable boat for plying up the Ama-
zon. But I had faith thatif Lord Caitanya
wanted our trip, it would happen.

And sure enough, that weekend at the
Sunday Feast Krsna fulfilled our desire,
as we were honored to receive the wife of
the governor of the Amazon state, Mrs.

BACK TO GODHEAD 17




Tarcila Mendez. A regular visitor to the
small center, she responded enthusiasti-
cally to myidea. I asked her to help us find
a boat with which we could travel up the
river. This was the only mode of transport
suitable for visiting the villages in the jun-
gle, many of which have no roads con-
necting them to the civilized world.

Two days later Mrs. Mendez returned to
the Manaus temple. She had discussed
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our proposed expedition with her hus-
band, and they had decided to let us use
theirown riverboat, the Piraiba, especially
suited to the dangerous conditions of the
Amazon.

I was overwhelmed by her generosity,
and even more so when I visited the boat
with her the next day. Lord Krsna had in-
spired her to load the one-hundred-ton,
eighty-five-foot boat with a two-month

supply of foodstuffs, including half a ton
of grain for prasadam distribution, and a
supply of fresh drinking water for the en-
tire journey. And what’s more, her hus-
band had ordered the militaryto providea
crew of six: a captain, a first lieutenant, an
engine man, and three crew members. He
also offered to pay for the fuel for the en-
tire trip. And to my ultimate surprise, he
ordered the whole crew to be vegetarian
for the entire journey!

Taking these facilities as a direct sign
from Lord Caitanya, we loaded the Pi-
raiba with Srila Prabhupada’s books and
other supplies and, flying the Brazilian
flag, left port that day bound for Tefe,
more than six hundred miles away. As we
left Manaus—and with it civilization—
we looked forward to the adventure of

For the first time ever, Amazon villagers
witness the glorification of Krsna's holy
name (right). Onboard the Piraiba (above),
devotees share krsna-prasadam with leaders
of an Amazon village. The captain of the
Piraiba sits at the head of the table. At left,
Hari Prasada dasa distributes candy
prasadam to eager village children.

preaching Krsna consciousness for the
first time in the villages that lay ahead.
But we knew that even with the facilities
we had, the voyage was not without risks.
The first day out, the captain warned us
about falling overboard: the piranhas
would devour anyone in minutes. And
there were the piraibas—after whom the
boat was named—large flesh-eating fish
that could swallow aman whole. The river
itself was constantly changing course and
had dangerous whirlpools that could eas-
ily capsize our boat. And there were the
pervasive mosquitoes—carrying malaria
and dengue and yellow fever. I soon
learned, too, thatthe alligators and snakes
were not in cages out here. This wasn’t a
trip into Adventureland at Disney World.
After a few days we reached the first
village along the river'’s bank. We an-
chored, boarded our small lifeboat, and
headed for shore, armed only with
Krsna's holy names, prasadam, and Srila
Prabhupada’s books. Knowing that the
villagers rarely see visitors, we couldn’t
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Taking a break from his gar-
dening, a villager (left) hears
about Lord Caitanya’s
all-auspicious movement.
Below, villagers pull up
alongside the Piraiba to re-
ceive krsna-prasadam. At
right, the transcendental
wisdom of the Vedic litera-
ture reaches the Amazon, as
a devotee distributes Portu-
guese translations of $rila
Prabhupada’s books. Below,
right, author and expedition
leader Indradyumna Swami
poses with village children.

predict their reactions when fifteen Hare
Krsna devotees would come chanting and
dancing into their village.

Butour apprehensions were soon pleas-
antly relieved when we saw several hun-
dred men, women, and childrenlining the
shore forour arrival. After followingusup
the riverbank, they continued with us the
entire two hours as we wound our way
through the village’s small dirt streets
chanting Hare Krsna. Everyone was hun-
gry by the time we stopped to distribute
prasadam. They ate heartily and then lis-
tened intently as I spoke, through a trans-
lator, on the philosophy of Bhagavad-gita.

It was dark before we left. Pushing our
lifeboat off from the shore, I smiled to
think that the sankirtana movement was
just as popular here in the wild Amazon
jungle as it is anywhere else in the world.

We were soon reminded of the perils of

(continued on page 26)
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DRAWING BY PARIKSIT DASA

The Absolute Truthisinaccessible to the mundane mind and senses. On this basis, empiric philoso-
phers may deny that the Absolute has form, but to be consistent they should also deny the formless,
impersonal conception of the Absolute Truth, which is equally beyond the grasp of their material
minds. According to the Vedic literature, the Absolute Truth is endowed with form and personality,
and the Lord will reveal Himself to those who surrender to Him with love and devotion.

TECHNOLOGY

(continued from page 13)

Sastras into the material realm. This corre-
sponds to Bohm’s idea of insight originat-
ing from a source beyond the implicate
order. In the Vedic system, however, this
insight is corroborated by the $astras,
which are directly accessible to the exter-
nal mind and senses. By accepting the
guidance of the §astras, a spiritual aspirant
is able to discriminate between genuine
and spurious spiritual insight. We suggest
that Bohm’s metaphysical system is in-
complete without some form of explicit
external revelation.

If one is going to seriously seek tran-
scendental knowledge, one should atleast
theoretically accept that (1) the ultimate
transcendental source of this knowledge
is able to communicate with human
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beings, and (2) records of genuine com-
munications of this kind do exist in
human society. If this is not so, then one
has little hope of understanding that
which lies utterly beyond the grasp of the
mind and senses.

One might therefore seriously consider
the perennial notion that a supreme intel-
ligence, known in the West as God, may be
the source of the organized information
that gives rise to our manifest world.
Bohm, in fact, comes very close to admit-
ting the possibility of a sentient supreme
being. However, in line with the philoso-
phy of advaita-vedanta, he finally turns
away from this idea, declaring, “There’s
nothing we can do with that.”

Simultaneous Oneness and Difference
It is interesting to note that the Vedic
dastra entitled Brahma-samhita gives a

very clear description of Bohm’s idea of a
whole that is fully contained in each of its
parts. Ironically, this is part of a series of
prayers to God as a supreme person:

He is an undifferentiated entity, as there
is no distinction between potency and the
possessor thereof. In His work of creation of
millions of worlds, His potency remains in-
separable. All the universes exist in Him,
and He is present in His fullness in every
one of the atoms that are scattered through-
out the universe, at one and the same time.
Such is the primeval Lord whom I adore.

One might object that the human mind
acting on its own could not possibly dem-
onstrate the truth of the personal concep-
tion of the supreme whole. Therefore, one
should adopt a more cautious conception
thatis abstract and impersonal. The point
can be made, however, that any concep-
tion of the Absolute generated by the finite
mind is as mundane as any other, includ-
ing both personal and impersonal con-
ceptions. One then may as well forego all
metaphysical speculation and restrict
one’s attention entirely to the manifest
world of interacting material energies.

But if one does want to introduce ideas
about the Absolute derived from revealed
knowledge, then the Vedic literatures give
concrete indication of how direct realiza-
tion of this knowledge can be attained. Al-
though the Supreme Lord is inaccessible
to the mundane mind, the Lord will reveal
Himself to persons who surrender to Him
and serve Him with love. This, of course, is
also a perennial philosophical conclusion.

Back to Physics

We have seen that key aspects of
Bohm’s world view are based indirectly
on traditional sources of revealed tran-
scendental knowledge. One might ask,
however, what part of his philosophy of
the implicate order can be based exclu-
sively on physical observation and theory.

We suggest that this is limited to the
observation that macroscopic forms can
arise by physical transformations from
patterns of minute fluctuations that look
like random noise. These patterns may ap-
pear in many forms, ranging from light
waves to distributions of nuclear magnetic
fields. The patterns are not necessarily
spread throughout all space, but patterns
that will later give rise to distinct macro-
scopic events may co-exist in the same
volume of space.

We can use these observations to show
another way in which a link can be estab-
lished between physics and metaphysics.
Our proposed link is derived from the
Vedic literature Srimad-Bhagavatam. It is
the idea that the material creation is
broughtaboutand maintained through the
injection of divinely ordered sound vi-
brations into a primordial material



substrate called pradhana.

Accordingtothisidea, thepradhanaisan
eternally existing energy of the supreme
that is capable of manifesting material
space and time, the material elements, and
their various possible combinations. Left
to itself the pradhana would manifest none
of these things, but it does so under the in-
fluence of intelligently directed sound vi-
brations generated by the Supreme Lord.

Here the word sound is a translation of
the Sanskrit word sabda. Since the pra-
dhdana is even more subtle than space as
we know it, this abda does not refer to or-
dinary sound, consisting of vibrations
propagating through gross matter. We
will therefore interpret “sound” here to
mean any type of propagating vibration,
however subtle.

The creation of the material universes
by sound (see Figures 2 and 3) involves (1)
the generation of material space and time,
(2) the systematic building up of the subtle
and gross material elements, (3) the or-
ganization of these elements into worlds
living beings, and, finally, (4) the con-
tinued maintenance and direction of these
worlds.

Optical phase conjugation provides an
analogy to this picture of the relation be-
tween material and transcendental levels

of existence. Consider an arrangement in
which pictures are being transmitted
through a sheet of frosted glass. An ob-
server on the receiving side would see suc-
cessive images emerging from the glass
screen, but he would not be able to see the
transmitting persons and apparatus on
the other side.

Similarly, according to the Vedic con-
ception, the material energy serves as a
veil of illusion, or maya, that prevents liv-
ing beings in the material realm from di-
rectly perceiving God. God is actually in
direct control of the material energy, but
He is manipulating it in such a way that
His presence is hidden, and complex pat-
terns of events seem to unfold simply by
material action and reaction.

Let us suppose for the moment that
organized wave patterns are continually
being injected into the known physical
continuum from subtlerlevels of physical
reality. Such patterns will appear to be
random, especially if they encode infor-
mation for many different macroscopic
forms and sequences of events. For this
reason they will be difficult to distinguish
from purely random patterns by experi-
mental observation.

Thus much of the random noise that
surrounds us may consist of information

for patterns that will “unfold” in the future
to produce macroscopic results, while the
rest consists of the “enfolded” or “re-
folded” remnants of past macroscopic
patterns. Ifa pattern of microscopic vibra-
tions does unfold to produce an organized
macroscopic effect, then this will make a
very striking impression if it can be
observed.

To indicate the possibilities for such an
event, we can give an example based on
the idea of a wave field. The surface of a
pond is a simple example of such a field.
The first frame in Figure 4 shows the wave
field in an apparently chaotic state of mo-
tion. However, this pattern of waves con-
tains hidden information. The successive
frames show the motion of the waves (ac-
cording to the wave equation) as time
passes. In frame 2 we see thata letter 4 has
appeared in the field. This form quickly
takes shape and dissipates, and it is
replaced in frame 4 by the similar rapid
appearance and disappearance of the
symbol 3b (dum). Actually the informa-
tion for both symbols is presentin all four
frames of the figure.

The Theory of Evolution
Natural history is an area in which the
(continued on page 26)

The sun broke through in February
And brought both joy and sorrow,

For though the air was mild today,

I feared the frost tomorrow.

Of daffodil and buttercup.
Drenched in sunlight, bathed in dew,
They’d figure winter’s time was up.

Sure enough, I spied green shoots
Emerging from the earth,

Poking through the garden beds,
Arms upraised in mirth.

With trowel and flowerpot in hand
I hurried to the rescue,

Knowing I couldn’t save them all,
Resolved to save a few.

They’re up here in my office now,
Sitting on the sills,

Looking a mite homesick—

Four buttercups, three daffodils.

Qutside it’s cloudy, cold and wet,
Though not yet back to freezing.
The daffs are waiting at the window.
They’d find some sunlight pleasing.

A spell this warm would raise the heads

Lord Jagannatha and the Daffodils

by Mathuresa dasa

Winged yellow faces fully spread

To catch each golden ray,

They’re gazing toward the western sky,
Where their friend set yesterday.

Little do they know that here,
Upon a silken cloth,

Behind them on my top bookshelf,
Resides Lord Jagannatha.

Daffodils and buttercups
Are each a part of Him—
Infinitesimal spirit souls,
As are trees and birds and men.

He is the father of us all,

The friend fore’er well-wishing.

The sun and moon are His two eyes.
He is the sun-rapt spring.

So I've advised my daffodils

That while their sun is hiding,
They ought to turn around and see
Lord Jagannatha presiding,

But there they sit beside the glass,
Their faces turned away,

Their longing eyes upon the clouds
That dim the light of day.

Although I know they hear me well,
The sun still has their heart;

For while quite pretty, young, and gay,
They really aren’t so smart.
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NORTH AMERICA

CANADA
Calgary, Alberta—[0516 Oakfield Drive SW., T2W 2A9/ (403) 238-0602
Montreal, Quebec—1626 Pie [X Boulevard, HIV 2C5/ (514) 521-1301
Ottawa, Ontario—212 Somerset St. E, KIN 6V4/ (613) 233-1884
Regina, Saskatchewan—2817 Victoria Ave., S4T 1K6/ (306) 522-4973
Toronto, Ontario—243 Avenue Rd., M5R 2J6/ (416) 922-5415
Vancouver, B.C.—5462 S.E. Marine Dr., Burnaby V5] 3G8/ (604) 433-9728
RESTAURANT
Ottowa—Govinda's, 212 Somerset St. E/ (613) 233-3460
U.S.A.
Atlanta, Georgia— 1287 Ponce de Leon Ave, N E. 30306/ (404) 377-8680
Baltimore, Maryland—200 Bloomsbury Ave., Catonsville 212287 (301) 744-9537
Berkeley, California—2334 Stuart St., 94705/ (415) 644-1113
Bnuidcr. Colorado—gl? Pleasant St., 80302/ (303) 444-7005
1 ts—72 C Ith Ave., 02116/ (617) 247-8611
Charlesmn, So. Carolina—1730 Savannah Hwy., 29407/ (803) 763-6959
Chicago, Illinois—I1716 W. Lunt Ave,, 60626/ (312} 973-0900
Crescent City, California— 150 Oak SL. Rock Creek Sub., 95531
Dallas, Texas—5430 Gurley Ave., 75223/ (214) 827-6330
Denver, Colorado—1400 Cherry St., 80220/ (303) 333-5461
Detroit, Michigan—383 Lenox Ave, 48215/ (313) 824-6000
East Lansing, Michigan—501 Sunset Lane, 48823/ (517) 332-1823
Fullerton, Californin—2011 E. Chapman Ave., 92631/ (714) 870-1156
Gurabo, Puerto Rico—Rt. 18], Box 215-B, Bo. Sta. Rit, 00658/ (809) 737-5212
Gainesville, Florida— 1417/1419 NW. Ist Ave., 32601/ (904) 375-2884
Hartford, Connecticut— 1683 Main St., E. Hartford, 06108/ (203) 289-7252
Honolulu, Hawaii—51 Coelho Way, 96817/ (808) 595-3947
Houston, Texas— 1320 W. 34th Sr., 77018/ (713) 686-4482
Laguna Beach, California—285 Legion St., 92651/ (714) 494-7029
Long Island, New York—197 5. Ocean Ave,, Freepor, 11520/ (516) 378-6184
Los Angeles, Californin—3764 Watscka Ave,, 90034/ (213) 836-2676
Madison, Wisconsin— 1149 E. Dayton St., 53703/ (608) 255-8883
Miami, Florida—829 NW. 14 Court, 33790/ (305) 643-6840
Miami Beach, Florida—2445 Collins Ave., 33140/ (305) 531-0331
New Haven, Connecticut—P.O. Box 455, 06502 / (203) 787-4642
New Orleans, Louisiana—2936 Esplanade Ave,, T0119/ (504) 488-7433
New York, New York—305 Schermerhorn St., Brooklyn 11217/ (718) 855-6714
Orlando, Flond:l- 1926 Cenrral Park Ave.,, 32807/ (305) 275-3282
Philadelphi ia—351 W. Allens Lane, 19119/ (215) 247-4600
St. bouls, Mlssourl—3916 Lindell Blvd., 63108/ (314) 535-8085
San Diego, California—1030 Grand Ave., Pacific Beach, 92109/ (619) 483-2500
San Francisco, California—84 Carl St.,, 94117/ (415) 753-8647
Seattle, Washington—3114 E. Pine St.,, 98122/ (206) 329-7011
Tallahassee, Florida—1323 Nylic St. (mail: PO. Box 20224, 32304)/ (904) 681-9258
Tampa, Florida— 13821 N. 37 St,, 33613/ (813) 977-0026
Topanga, California—20395 Callon Dr., 90290/ (213) 455-1658
Towaco, New Jersey— (mail: P.O. Box 109, 07082)/ (201) 299-0970
Washington, D.C.—10310 Oaklyn Dr., Patomac, Maryland 20854/ (301) 299-2100
FAR!H COWUN'IT[ES
C Mi i (New Tal J—Route 2, Box 449, 39426/ (601) 798-8533
Gainesville, Florida (New Ramana-reti)—Box 819, Alachua, Florida 32615/ (904) 462-5046
Greenfield, Illinois—Rz. 2, Box 27, 62044 (contact ISKCON 5t Louis)
Gurabo, Puerto Rico (Ncw Govardana Hll])—ltnnnct ISKCON Gurabo)
Hillsborough, North Carolina (New Gokula)—Rt. 6, Box 701, 27278/ (919) 731-6492
Mulberry, Tennessee (Murari-sevaka) —Muriri Project, Re. No. 1, Box 146-A, 37359/
(615) 759-7331
Ninole, Hawaii (New Krsnaloka)—P.O. Box 108, 96773/ (808) 595-3947
Port Royal, Pennsylvania (Gita-nagari)—R.D. No. 1, Box 839, 17082/ (717) 527-4101
RESTAURANTS
Dallas—Kalachandji's (ax ISKCON Dallas)
Detroit—Govinda's (at ISKCON Derroit)/ (313) 331-6740
Los Angeles—Govinda's, 9624 Venice Blvd., Culver Ciry, 90230/ (213) 836-1269
Miami Beach—Govinda's (atr ISKCON Miami Beach)
5t. Louis—Govinda's (at [SKCON St. Louis)/ (314) 535-8085
San Diego—3102 University Ave., North Park, CA 92104/ (619) 284-4827
San Francisco—Govinda's, 86 Carl St., 94117/ (415) 753-9703
San Juan, Puerto Rico—Govinda, Tetuan 153, Viejo San Juan 00903/ (809) 725-4885

EUROPE

GREAT BRITAIN AND NORTHERN IRELAND
Dublin, Ireland—1 Crow St., Dublin 2/ (01) 773997
l.elceuter, l.ngl:md—SO Rendell Road, Leicester/ (0533)-681256
land—20 Mayfield Road, Whalley Range, Manchester M 16 8FT/ (061)-2264416
London, hngland (city)—10 Soho St., London W1/ (01) 437-3662
London, England (country)—Bhaktivedanta Manor, Letchmore Heath, Watford,
Hertfordshire WD2 8EP/ (09276) 7244
Scotland—Karuna Bhavan, Bankhouse Road, Lesmahagow, Lanarkshire/ (0555)-894790
FARM COMMUNITIES
Lake Island of Inish Rath—Lisnaskea, County Fermanagh, Northern Ireland/ (3657) 21512
London, England— (contact Bhaktivedanta Manor)
RESTAURANTS
Dublin, Ireland—Golden Avamar (ar ISKCON Dublin)/ (01) 795933
London, England—Govinda's, 9-10 Soho St/ (01) 437-3662
ITALY
Bologna—Via Saliceto 1, 40013 Castelmaggiore (BO)/ (51) 700-868

International Society forKri

CENTERS AROUN
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Catania—Via San Nicold al Borgo 28, 95128 Camania, Sicily/ (95) 522-252
Naples—Via Torricelli 77, 80059 Torre del Greco (NA)/ (81) 881-5431
Padua—Via delle Granze 107, 35040 Loc. Camin (PD)/ (49) 760-007
Pisa—Via delle Colline, Loc. La Meridiana, 56030 Perignano (PI)/ (587) 616-194
Rome—Via di Tor Tre Teste 142, 00169 Roma/
Turin—Swrada Berra 15/1, Loc. Terti Gariglio, 10025 Pino Torinese (TO)/ (11) 840-957
Varese—Via Vol 19, 21013 Gallarate (VA)/ (331) 783-268

FARM COMMUNITY

Florence (Villa Vrnda )—Via C le degli Scopeti 108, S. Andrea in Percussina, San Casciano
Val di Pesa (FI1) 50026/ {5:) 820-054
RESTAURANTS

Milan—Govinda's, Via Valperrosa 3/5, 20123 Milano/ (2) 862-417
Rome—Govinda's, Via di San Simone 73/A, 00186 Roma/ (6) 654-1973
OTHER COUNTRIES
Amsterdam, Holland—Krsna Dham, 225 Ruysdaelkade, 1072 AW/ (020) 751 404
Athens, Greece—Poseidonos 27, llioupoli, 16 345/ 1-993-7068
Barcelona, Spain— c/de L'Oblir, 67-08026/ (93) 347-9933
Bergen, Norway—Storhaugen 6, 5000 Bergen/ (05) 29 05 45
Brussels, Belgium—49 rue Marché aux Poulets-1000 Bruxelles/ (02) 513 86 05/04
Copenhagen, Denmark—l(ongens Tvaeruej 11, 2000 Copenhagen £/ (01) 86-85-81
Diidi land—Im Stillen Tal, CH3186 Dridingen (FR)/ (037) 43-26-98
Gmhenburg. Sweden—Hare Krishna Center, Grimmeredsvigen 10342169 Vistra Frolunda/ 031-290966
Gridinge, Sweden—Korsnis Gard, 140 32 Gradinge/ 0753-29151
Helsinki, Finland—Govinda's, Jaskarinkaru 10D, Helsinki 15/ (065) 0039
Heidelberg, W. Germany—Kirfursten Anlage 5, 6900 Heidelberg/ 06221-15101
Sepmn' Belglum—(.h'ucau de Petit Somme, Sepron 5482/ 086-322480
Fridh 22, 112 40 Stockholm/ 08-549002
Valencia, Spain—c/de Almlr‘mu- Cadarso #12, Vedar de Torrente/ (961) 55962
Vienna, Austria—Center for Vedic Studies, Ilcchrcnsleinsrmssc 23/11, 1090 Vienna/ (0222) 512-98-25
Ziirich, Switzerland—Bergstrasse 54, 8032 Zirich/ (01) 69-32-79
FARM COMMUNITIES
Bavarian Forest (Bayrisher Wald), W. Germany (Nava.Jiyada-Nrsimha-Ksetra)—
(contact ISKCON Heidelberg)
Brihuega, Spain (New Vraja Mandala)—(Santa Clara) Brihuega, Guadalajara/ (11) 280018
Jirna, Sweden—Almviks Gird, 15300 Jirna/ (46) 755-52068
Lugano, Switzerland—The Gokula Project, La Pampa, 6981 Sessa (Malcantone) T1/ (091) 73-25-73
Valencay, France (New Mayapur)—Lucay-Le-Male, 36 600/ (54) 40-26-88

AUSTRALASIA
AUSTRALIA

Adelaide—69 Belair Rd., Kings

d, 5.A. 5062 (mail: P.O. Box 235, Kingswood)/ (08) 2720488

Brishane—95 Bank Road, Graceville, Q.L.D. 4075 (mail: P.O. Box 649, Toowong, Q.L.D. 4066)/ (07) 3791996

Cairmns—69 Spence St., Caims, Q.LD. 4870 (mail: P.O. Box 5238, Caims Mail Centre, Q.L.D. 4870)/
(070) 516946
Melbourne— 197 Danks St., Albert Park, Victoria 3206 (mail: P.O. Box 125)/ (03) 699-5122
North Sydney—180 Falcon St., N. Sydney, N.SW. 2060 (mail: G.P.O. 2766, Sydney 2001)/ (02) 9261164
Perth—129 Bamack St., W.A. 6050 (mail: P.O. Box 598, W. Perth, W.A. 6005)/ (09) 3289171
Sydney—112 Darlinghurst Rd., Darlinghurst, NSW. 2010 (mail: P.O. Box 159, Kings Cross, N.SW.
2011)/ (02) 3575162
FARM COMMUNITIES
Colo (Bhaktivedanta Ashram)—Lot 11, Upper Colo Rd., Central Colo, NSW. (mail: P.O. Box 157,
Windsor, N “;w 2765)/ fﬂ‘ﬁ} 755284
Murwillumbah (New G J—"Eungella,” Tyalgum Rd. via Murwillumbah, N.SW. 2484
(mail: RO. Box 687)/ (066) 721903
Riverina (New Gaudadesh) —Old Renmark Rd., via Wentworth, NSW. 2648 (mail: P.O. Box 2446,
Mildura, Victoria 3500)/ (050) 278226
RESTAURANTS
Adelaide—Govinda's, 79 Hindley St., Adelaide, S.A. 5000/ (08) 515258
Melbourne—Crossways, First Floor, 123 Swanston St., Melbourne, Victoria 3000/ (03) 650 2939
Melbourne—Gopal's, 139 Swanston St., Melbourne, Victoria 3000/ (03) 650-1578
Sydney—Gopal's, 180 Falcon St., N. Sydney, NSW. 2060/ (02} 926164
Sydney—Govinda's and Govinda's Take-away (both ar ISKCON Sydney)/ (075) 501642
Sydney—Hare Krsna Free Food Centre, 231 Victoria St., King's Cross, NSW. 2011/ (02) 3575162
NEW ZEALAND AND FIJ1
Auckland, New Zealand (New Varshan)—Huwy. 18, Riverhead (next to Huapai Golf Course)
(mail: R.D. 2, Kumeu, Auckland)/ (9) 4128075
Christchurch, New Zealand—83 Bealey Ave. (mail: P.O. Box 25-190 Christchurch)/ (3) 61965
Labasa, Fiji—Delailabasa (mail: Box 133)/ 82916
Lautoka, Fiji—5 Tavewa Ave. (mail: P.O. Box 125)/ 61-633, ext. 48
Rakira, Fiji—Rewasa (mail: Box 129)/ 94243
Suwva, Fiji—P.O. Box 6376, Nasinu/ 391-282
Wellington, New Zealand—2 Kensingron St., (mail: P.O. Box 2753, Wellingron)/ (4) 850876
RESTAURANTS
Auckland, New Zealand—Gopal's, Ist fl,, Civic House, 291 Queen St/ (9) 34885
Lautoka, Fiji—Gopal's, Cnr.—Yasawa St. & Naviri St./ 62990
Suva, Fiji—Cnr.—Pratr St. & Joske St. (opp. Reserve Bank)/ 314154

AFRICA

Abeokuta, Nigeria—Ibadan Rd., Obantoko, behind NET (mail: PO. Box 5177)
Abidjan, Ivory Coast—01 BP 8366, Abidjan
Accra, Ghana—3582 Blk. 20, Odokor, Official Town (mail: P.O. Box 01568, Osu)
Buea, Cameroon—Southwest Province (mail: ¢/o Yuh Laban Nkesah, P and T, VHS)
Cape Town, South Africa—17 St. Andrews Rd., Rondebosch 7700/ (21) 689 1529
Durban (Natal), S. Africa—Chatsworth Circle, Chatsworth 4030 (mail: P.O. Box 56003)/ (31) 435-815
Freetown, Sierra Leone— 13 Bright St. Brookfields (mail: PO. Box 812, Freetown)
Johannesburg, South Africa—"Misty Hills," Plor 69, Reitfontein Rd. (mail: P.O. Box 723,
Muldersdrift (TvL), 1747)/ (11) 666-2716
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ace A. C. Bhaktivedanta Swami Prabhupada
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Harare, Zimbabwe—46 Crowhill Rd. (mail: P.O. Box 2090)/ 8877801
Kitwe, Zambia—3121 Gandhi Close, Eu\nnnmhlL” 214-164
Lagos, Nigeria—No. 2 Murtala Moh
(mail: P.O. Box 8793, Lagos)
Mauritius—123 Sir Guy Forget Ave., Quatre Bornes (mail: P.O. Box 108, Quamre Bornes / 46804
Mombasa, Kenya—Hare Krishna House, Sauti Ya Kenya and Kisumu Rds. (mail: P.O. Box 81224,
Mombasa)/ 312248
Nkawkaw, Ghana—P.O. Box 69, Nkawkaw
Nairobi, Kenya—Muhuroni Close, off West Nagara Rd. (mail: P.O. Box 28946, Nairobi) / 744365
Port Harcourt, Nigeria—2 Eligham Rd. (comer of Obana Obhan 5t), G.R.A. Il
(mail: PO. Box 4429, Trans Amadi)
Tokoradi, Ghana—64 Windy Ridge (mail: P.O. Box 328)
Warri, Nigeria—1 Ogunu St., Bendel Housing Estate, Ugborikoro (P.O. Box 1922, Warri)/ 053-230-262
FARM COMMUNITY
Mauritius (ISKCON Vedic Farm)—Beau Bois, Bon Acceuil
RESTAURANT
Durban, S. Africa—Govinda's (contact ISKCON Durban)

ASIA
INDIA
Agartala, Tripura—Assam-Agartala Rd., Banamalipur, 799001
Ahmedabad, Gujarat—7, Kailas Soclm. Ashram Rd., 380 009/ 449935
Bamanbore, Gujarat—N.H. 8-B, Surendranagar (city office: 32 Ananta Nagar, Kalavad Rd.,
Rajkot 360 003)
Bangalore, Karnataka—210 Bellary Road, Sadashiva Nagar, 560 080/ 361 539
Baroda, Gujarat—Hare Krishna Land, Gorri Rd., 390 015/ 326299
Bhubaneswar, Orissa—Nartional Highway No. 5, Nayapali, 751 001/ 53125
Bombay, Maharashtra—Hare Krishna Land, Juhu 400 049/ 626 860
Calcutta, W. Bengal—3 Albert Rd., 700 017/ 443757
Chandigarh, Punjab—Hare Krishna Land, Dakshin Marg, Sector 36-B, 160 036/ 44634
Chhaygharia (Haridaspur), W. Bengal—Thakur Haridas Sripatbari Sevashram, P.O. Chhaygharia,
PS. Bongaon, Dist. 24 Paragonas
Gauhati, Assam—Post Bag No. 127/ 781 001
Hyderabad, A.P.—Hare Krishna Land, Nampally Station Rd., 500 001/ 551018
Imphal, Manipur—Hare Krishna Land, Airport Road, 795 001
M.adras, Tamil Nadu—232 Kilpauk Garden Rd., Madras 600 010/ 662286
pur, W. Bengal —Shree Mayipur Chandrodaya Mandir, PO. Shree Méyipur Dham (Dist. Nadia)
M M Nongban Ingkhon, Tidim Rd.
Nagplll‘, Mahar:lshlm—?ﬂ Hl" Road, Ramnagar, 440 010/ 33513
New Delhi—M-119 Greater Kailash 1, 110 048/ 6412058
Pandharpur, Maharashtra—Hare Krishna Asrama, across Chandrabhaga River, Dist. Sholapur, 413304
Patna, Bihar—Rajendra Nagar Road No. 12, 800 016/ 50765
Pune, Maharashtra—4 Tarapoor Rd., Camr., 411001/ 60124 and 64003
Silchar, Assam—Ambikaparmi, Silchar, 788004, Cachar Distret
Siliguri, W. Bengal—Subash Pally, Siliguri
Surat, Gujarat—Rander Rd., Jahangirpura, Surat, 395 005/ 84215
Tirupati, A.P.—KT. Road, Vinayaka Nagar 517 501/ 2285
Trivandrum, Kerala—T.C. 24/1485, WC Hospitml Rd., Thycaud, 695 014/ 68197
Vrind U.P.—Krishna-Bal Mandir, Bhaktivedanta Swami Marg, Raman Reti, Mathura/ 178
FARM COMMUNITIES
Ahmedabad, Gujarat—N {a Seva Ashram, Odhav Rd, (near Octioi Naka), Odhav/ 886382
M\mr:dnhad Dﬂtnct (Jujaral:--} |'m: Krishna Farm, Katwada (contact: ISKCON Ahmedabad)
—78 Ki gar Dham, District Gadhachiroli, 442 603
Hyderahnd AP—PO. 1)1h||pnr Vl"a),:.: Mmdxl\:\l Talue, Hyderabad Districr, 501 401
W.B I—(conmct A

Mafalul

| Airport Exy ¥y u

RESTAURANTS
Bombay, Maharashtra—Govinda's (at Hare Krishna Land)
Vrindavana—Krishna-Balaram Mandir Guesthouse
OTHER COUNTRIES
Bali, Indonesia—Jalan Sagamona 17, Renon, Denpasar
Bangkok, Thailand—139, Soi Purtha-Osoth, New Road/ 233-2488
Chittagong, Bangladesh—Caitanya Cultural Sociery, Sri Pundarik Dham, Mekhala, Hathazari/ 108
(city office and mail: 23 Nandan Kanan, Chiragong)/ 20-2219
Colombo, Sri Lanka— 188 New Chenuty St.,, Colombo 13/ 33315
Hong l(ong—l'? Chatam Road South, 6/F, Kowloon/ 3-7396818
Jakarta, I ia— Yayasan Kesad Krsna Ind ia, L. Kambaoja 10-12, Tomang Raya/ 599 301
Kathmandu, Nepal—Vishnu Gaun Panchayat Ward No. 2, Budhanilkantha/ 4-10368
Kuala Lumpur, Malaysia—Lot 9901, Jalan Awan Jawa, Taman Yarl, off 5% Mile, Jalan Kelang Lama,
Peling/ 730172
Manila, Philippi 170 R. Fe dez, San Juan, Metro Manila/ 707410
Thipei, Taiwan—(mail: /o ISKCON Hong Kong)
Tehran, Iran—Keshavarz-Dehkedeh Ave., Kamran St. No. 58/ 658870
Tel Aviv, Israel—[17 B] Gordon St., PO. Box 48163, Tel Aviv 61480/ 03-238-239
Tokyo, Japan—2-41-12 Izumi, Suginami-ku, Tokyo TI68/ (3) 327-1541
FARM COMMUNITY
Cebu, Philippines (Hare Krishna Paradise)—231 Pagsabungan Rd., Basak, Mandaue Ciry/ 83154
RESTAURANT
Cebu, Philippines—Govinda's, 26 Sanchiangko St.

LATIN AMERICA
BRAZIL
Belém, PA—Av. Geniil Bittencourt, 1002 (entre Generalissimo e Quintino Bocaitva)/ (091) 222-1886
Belo Horizante, MG—Av. Gennilio Vargas, 167, Funciondrios/ (031) 223-2776
Brasilia, DF—HIGS 706-Bloco C, Casa 29/ (061) 242-7579
Campo Grande, MS—Rua Carlos Chagas, 32-Caicara
Campos, RJ—Av. Bezamath, 35, Pq. Califérnia
Curitiba, PR—Av. 7 de Setembro, 1594, Alto da Rua 15/ (041) 264-6634

Floriandpolis, SC—Rua Duarte Schutel, 61-Centro
Fortaleza, CE—Rua Jos¢ Laurengo, 2114, Aldeotw/ (085) 244-T068
Goiania, GO—Rua 88-C, No. 2-Setor Sul/ (062) 241-7492
Manaus, AM—Rua dos Andradas, 465, Centro/ (092) 233-3709
Porto Alegre, RS—Rua Dr. Thimoteo, 753-Moinhos de Vento
Ribeirio Preto, SP—Rua Cerqueira Cesar, 480, Centro
Rio de Janeiro, RI—Ladeira da Gléria, 98, Gléria/ (021) 285-5643
Salvador, BA—Rua Alvaro Adorno, 17, Broms/ (071) 244-1072
Santos, SP—Rua Nabuco de Amadjo, 151-Embaré/ (0132) 21-3596
Sao Jose dos Campos, SP—Rua Parand, 266-Vila Maria
Sio Paulo, SP—Rua Bom Pastor, 798, lpiranga (mail: C. P. 4855)/ (011) 63-1674
Sio Paulo, SP (Centro Cultural)—Rua ltavurd, 269-Indianapolis
Sorocaba, SP—Rua Cesario Morm, 130, Centro
Vitéria, ES—Rua Chafic Murad, 218, Praia do Sod/ (027) 227-9860
FARM COMMUNITIES
Caruaru, Pernambuco—Distrito de Murici (mail: Rua do Norte, 61, Sala 3, Centro)
Pindamonhangaba, SP (New Gokula)—Bairro Riberao Grande (mail: Caixa Poswl 108,
CEP 12.400)/ (0122) 42-5002
RESTAURANT
Belém, Pard (5ri Krsna Prasada)—Av. Gentil Bittencourr, Passagem Mac Dowell, 96 (entre Dr. Morais
¢ Benjamin Constant/ (091) 222-1886
MEXICO
Guadalajara—Pedro Moreno 1791, Sector Juarez, Jalisco/ 26-12-78
Mexico City—Gob. Tiburcio Montiel 45, San Miquel Chapultepec, Mexico, D.E. 18/ (905) 271-0132
Mexico City—Govinda's Cultural Center, Insurgentes Sur 2384-1, Mexico City 01000 D.E/ 548-9323
Monterrey—Zaragoza 1007, nte. Zona centro, 74-69-76
Morelia—Ticateme No. 52 pte., Col. Selix Ireta 58070, Morelia, Mich.
Vera Cruz—Calle 3, Carebelas No. 784, Fraccionamienito Reforma/ 50759
FARM COMMUNITY
Tulacingo, Hidalgo (Nueva Gauda-Mandala Bhaimi)—(contact [ISKCON Mexico Ciry)
PERU
Arequipa—]Jerusalen 402/ 229523
Cuzco—San Juan de Dios 285/ 122353
Lima—Pasje Solea 101 Sanm Maria-Chosica/ 910891
Lima—Schell 615 Miraflores
Trujillo—Bolivar 738/ 259523
FARM COMMUNITY
Hare Krishna-Correo De Bella Vista—DPTO De San Martin
RESTAURANTS
Arequipa—(at [SKCON Arequipa)
Cuzco—Espideros 128
Lima—Schell 634 Miraflores
OTHER COUNTRIES
Bogota, Colombia—Calle 78, #42-05/ 1258412
Buenos Aires, Argentina—Centro Bhaktivedanta, Andonaegui 2054, (1431)
Cali, Colombia—Avenida 9 Norte, 17-33/ 621688
Caracas, Venezuela—Prolongacidn Ave, Las Palmas, Calle Capriles, Quinta Pollita/ 782-1939
Christ Church, Barbados—31 Goodland Park/ (809) 41-84209
Cochabamba, Bolivia—P.0O. Box 3988/ 46441
Concepeidn, Chile—Nongiien, 588/ 23150
Cérdoba, Argentina—Montevideo 950, Paso de los Andes/ (051) 262219
Cral d Creek, Guy Grant 1803, Sec. D, Corentyne, Berbice
Cuenca, Ecuad Pje. Paucarabamba & Gral. Veintimilla Barrio-las-Chirimollas/ (07) 82-93-58
Gmrgemwn, Gu}ann—]‘i Ulnrl.u;,: Front, West Coast Demerara
A ......Ju Postal 1534
Gunyaquli‘ | Velez 1915 (b Carchi & Tulcan)/ 36-16-47
La Paz, Bolivia—Calle 16 Obrajes 460 (mail: PO. Box 10278)s 783556
Medellin, Colombia—Calle 56 (Bolivia), Parque de Bolivar
Montevideo, Uruguay—Pablo de Maria 1427
Panama, Republic of Panama—Via las Cumbres, entrada Villa Zaita, frente o INPSA No, 10
(mail: PO, Box 6-19-54, Fanama)/ 31-2057
Quito, Ecuador—Carron 641 Amazones/ 520466
Rosario, Argentia—Centro Bhaktivedant, Corrientes 925, Rosario 2000
Santa Cruz, Bolivia—P.O. Box 4920/ 40146 (31571)
San Jose, Costa Rica—Centro Cultural Govinda, 235 mirs. norte del Banco Anglo, San Pedro
(m'ul Apdo 166, IOOZ).!’ 34 1218
ElS Avenida Universitaria 1132, Media Quadra al sur de la Embajada
Amtrl:nn: San Salvador (mail: PO. Box 1506)/ 15-96-17
Santiago, Chllv:—Mwnud C:m. llo ??I  Nunoa/ 392734
Santo Domi Calle Cayetano Rodriquez No. 254
Trinidad and Tuhagu, West Indies—Prabhupada Ave., Longdenville, Chaguanas
FARM COMMUNITIES
Buenos Aires, Argentina (Bhaktilata Puri)—(contact Centro Bhaktivedanta, Buenos Aires)
Cuayaqu|l. Bo:uadnr {Nuevo Nilacala)—(contact ISKCON Guayaquil}
1l Village, Corentyne, East Berbice
Snn Jose, Costa Rica—Granja Nueva Goloka Vrindavana, Carretera a Parafso, de la entrada del Jardin
Lancaster (por Calle Concava), 200 metros as sur (mano derecha), Cartago (mail: Apdo. 166, 1002)/
51-6752
San Salvador, El Salvador—Carretera a Santa Ana, Km. 34, Canton Los Indios, Zapotitin,
Dipro. de La Libertad

RESTAURANTS
Cuenca, Ecuador—(mumd'\s. Annexo Hotel, Crespo
G G la—Callejor S a una cuadra abajo de Guatel, Panajachel Solola

Guayaquil, Ecuador—Govinda's (conmct lSKCON Guayaquil)

La Paz, Bolivia—Restaurant Magjari, Calle Potosi 1315, esq. Colén

San Salvador, El Salvador—25 Avenida Norte 1132

Santa Cruz, Bolivia—Resmurant Govinda’s, Calle Florida 594, esq. Canorto
Santa Cruz, Bolivia—Snack Govinda, Av. Argomosa (17 anillo), esq. Bolivar
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TECHNOLOGY

(continued from page 23)

hypothesis of unfolding of subtle infor-
mation has relevant applications. Since
the mid-nineteenth century, the prevail-
ing scientific viewpoint has been that the
origin of living species can be explained
by Darwin’s theory of evolution by natu-
ral selection and random variation. But
there have always been prominent dis-
senters from this view.

In the nineteenth century Alfred Rus-
sell Wallace, the co-inventor of Darwin’s
theory, felt that the action of some higher
intelligence was required to account for
such biological phenomena asthe human
brain. A similar point is made by Bohm,
who feels that “natural selection is not the
whole story, but rather that evolution is a
sign of the creative intelligence of matter.”
As we have pointed out, Bohm regards
this intelligence as emanatingeither from
his implicate order or from beyond.

In the theory of creation by sound vi-
bration that we are considering here, it is
to be expected that the forms of living or-
ganisms could be generated or modified
through the effects of organized wave pat-
terns transmitted into the physical realm
by the supreme intelligent being. This will
also be difficult to either demonstrate or
disprove empirically, because of the in-

completeness of the fossil record and the
presumed rarity of radical transforma-
tions of species.

When evaluating a possible transfor-
mation of this kind, there will always be
the problem of making sure that the trans-
formationis notaresultofordinary physi-
cal cause and effect. To do this effectively
would require detailed knowledge about
the transformation, which would be very
difficult to obtain.

Actually both the theory of creation by
sound vibration and the Darwinian theory
of evolution are extremely difficult to test
empirically. On the physical level both
theories are dealing with phenomena that
areextremely complex and are notsubject
to experimental manipulation.

The theory of creation by sound vibra-
tion involves transcendental levels of
reality not accessible to the mundane
senses, and thus in one way it is more
unverifiable than the purely physical
Darwinian theory. However, if a purely
physical theory turns out to be empirically
unverifiable, then there is nothing further
onecandotobesureaboutit.Incontrast,a
theory that posits a supreme intelligent
being opens up the possibility that further
knowledge may be gained through inter-
nal and external revelation brought about
by the will of that being.

Of course, the dynamics of obtaining

such knowledge are different from those of
empirical, experimental sciencé and
mathematical analysis. Instead of forcing
nature to disclose its secrets, one surren-
ders to the Supreme Lord in a humble
spiritand pursues a path of spiritual disci-
pline and divine service.

This approach to knowledge and to life
also constitutes one of the great perennial
philosophies of mankind, but it has
tended to be eclipsed in this age of scien-
tific empiricism. To obtain the fruits of
this path to knowledge, one must be will-
ingto follow it, and one will be inclined to
dothisonlyifonethinksthe world viewon
which it is based might possibly be true.
Establishing this possibility constitutes
the ultimate justification for constructing
theories, such as the one considered here,
linking physics and metaphysics. £3

SADAPUTA DASA obtained his Ph.D. in
mathematics at Cornell University, specializ-
ing in probability theory and statistical me-
chanics. He has published many scientific
articles in the fields of mathematical biology
and remote sensing, and has recently com-
pleted auniversity textbook, titled Computer
Simulations of Self-organization in Bio-
logical Systems. “High Technology and the
Ground of Being " was excerpted from the first
chapter of Sadapita’s upcoming book, The
End of Physics.

(continued from page 21)

the jungle, however. Unable to find our
way back to the Piraiba, we wandered aim-
lessly for hours alongside the bank of the
river. Suddenly we found ourselves in an
eerie swamp, lit only by the dim lights of
thousands of fireflies. Then, in our efforts
to getout, we gotstuckonasandbar. . .or
so we thought.

As I stepped out of the lifeboat to free
our craft, my leg was suddenly sucked un-
der—quicksand! I pushed the boat des-
perately to free myself. Fortunately, the
devotees were able to grab me, and we
broke free. Once safely inside the boat, my
small flashlight lit up the eyes of an
alligator just a few yards away. Within an
hour we had found our way back to the
Piraiba and the security it offered in the
middle of the wilderness.

On our third day up the river we came
upon our second village. Here we didn’t
have time to guess about our reception. As
soon as we came within sight of the group
of thatched huts and small wooden
houses, a dozen boats from the village
came out to meet us. News of our last stop
had spread, and the people had come for
food and medicine. Having barely enough
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medicine for ourselves, we distributed
prasadam overboard into eager hands.

As the weeks went by, we came to re-
spect the mighty jungle that was our
home. Despite the many hazards and
austerities it imposed on us, it was God’s
creation, undisturbed by man. As wild as
it was, it seemed perfectly orchestrated by
Him. Each morning as the sun rose, its or-
ange rays beautifully contrasted with the
deep green of the jungle and set a majestic
backdrop for the activities of the jungle’s
millions of inhabitants. OQur morning
classes on the bank of the river were often
visited by curious onlookers: chattering
monkeys, colorful parrots, wild boars and
buffalos. Once, a leopard studied us mo-
mentarily from a distance. Strangely
enough, we often felt at home so far from
civilization.

Winding our way up the river, we would
visit three or four villages a day, some with
as few astwentyinhabitants. Several times
the village leaders came back to our boat
for a vegetarian dinner and an evening of
philosophical discussion. And we would
always present them with a copy of Srila
Prabhupada’s Bhagavad-gita As It Is, en-
suring that the timeless wisdom of Lord
Krsna would remain behind even as we
continued on our way.

One night, halfway through the jour-

ney, disaster almost struck again. Plying
silently through the water while we were
fast asleep, our boat hit a sandbar con-
cealed just below the surface. Everything
lurched forward, and the boatbegan to tip
to one side. We called out to Lord Krsna
for help. In the darkness it was difficult to
perceive our actual position, but I knew
that the river would be merciless if we cap-
sized. Suddenly, by Krsna’s grace the swift
current freed us, and we drifted off the
sandbar to safety.

After one month we reached our desti-
nation, Tefe. As we pulled into port, we
looked forward to some of the amenities of
civilization we knew could be found here
in this larger town, connected to the rest
of the world by a small airport. Sewing
needles, bandages, sun protection cream,
and dysentery pills were the first order of
business.

As we prepared for our return trip, I re-
alized that I didn’t regret the risks and
austerities we’d undergone. We had en-
joyed the privilege and satisfaction of tak-
ingLord Caitanya’ssankirtana movement
to this jungle for the first time. Even as we
began our voyage down theriverand back
home, I took out my map and pondered
once again—were there any other regions
left in which to pioneer the mercy of Lord
$ri Caitanya Mahaprabhu?



Soviet Devotee
Dies in Labor Camp;
Others Released

Jarna, Sweden—The Committee to
Free Soviet Hare Krishnas, which
has its headquarters here, recently
announced that twenty-three-year-
old Sacisuta dasa (Sarkis
Ogadzhanyan) had died in a labor
camp on December 26, 1987, just a
few days before his scheduled re-
lease. He had been incarcerated for
being a member of the Hare Krsna
movement. His death was due to
the abominable conditions of the
labor camp, and especially his
nutritionally deficient diet,

which caused him to become
emaciated.

After Sacisita’s death, Soviet
devotees protested in Moscow out-
side a human rights meeting spon-
sored by the International Helsinki
Foundation. The protest received
international press coverage, in-
cluding national television news in
Great Britain.

As a result of the worldwide at-
tention being drawn to the plight of
Soviet Hare Krsna devotees, eight
devotees were recently released
from incarceration. Two of them
had completed the terms of their
sentences. The Committee attrib-
utes the release of the others
to the worldwide demonstrations,
petitions, letter-writing campaigns,
and even hunger strikes on behalf
of the persecuted devotees.

Among the devotees released was
Ananta-$anti dasa (Anatoli
Pinyayev), the first member of the
Hare Krsna movement in the So-
viet Union. Ananta-$anti has been
in and out of Soviet prisons and
psychiatric hospitals since 1980
because of his practicing Krsna
consciousness. His recent release
was from the Special Psychiatric
Hospital in Smolensk, where he
had served four years of an indefi-
nite sentence. While there, he was
subjected to insulin shock treat-
ments and injections of neuroleptic
drugs. Ananta-$anti’s release was

due in part to a meeting between
Soviet leader Mikhail Gorbachev
and Australian Prime Minister
Robert Hawke, during which Mr.
Hawke requested Ananta-§anti’s
release.

Other Soviet devotees released
were Sannyasa dasa (Suren
Karapetyan), Asutosa dasa (Aleksei
Musatov), Visvamitra dasa (Vladi-
mir Kritski), Kamalamala dasa
(Karen Saakyan), Yamaraja dasa
(Yakov Dzhidzhevadze),
Atmananda dasa (Armen
Saakyan), and Oleg Stepanyan.

Ananta-santi dasa, the first member of the
Hare Krsna movement in the Soviet Union,
was recently released from a Special Psy-
chiatric hospital in Smolensk.

Although the Committee to Free
Soviet Hare Krishnas, as well as
devotees within the Soviet Union,
are encouraged by the releases,
they are wary that the mood may
change at any moment. Besides,
there are still devotees in confine-
ment or doing compulsory labor,
and the Soviet government has yet
to recognize Krsna consiousness as
an authorized religion.

As part of the continuing effort
to gain freedom for the Soviet
devotees, ISKCON’s minister of

AndVillage

Society for Krishna Consciousness (ISKCON)

public affairs, Mukunda Goswami,
and Vedavyasa dasa, a former So-
viet citizen and journalist who had
been jailed and confined in a psy-
chiatric hospital for his affiliation
with the Krsna consciousness
movement, recently attended the
United Nations Human Rights
Day conference at the U.S. State
Department headquarters in
Washington, D.C.

“We laud hospital officials and
new glasnost initiatives which con-
tributed to freeing these devotees,”
Vedavyasa said. “But this is no
time for complacency. This sum-
mer they [Soviet authorities] al-
lowed us to chant in Moscow on
Arbat Street for six weeks, and then
they suddenly began arresting and
threatening us, treating us in a very
rough manner. Political climates
can change here rather suddenly.
We must now press for the release
of the remaining captives.”

Anyone wanting to assist the
Committee to Free Soviet Hare
Krishnas can write to CFSHK,
Almviks Gird, 15300 Jéirna,
Sweden.

Samadhi Construction
Progressing

Vrndavana, India—Thanks to con-
tributions from devotees around
the world and the supervision of
the Committee for the Completion
of Srila Prabhupada’s Samadhi,
work on the construction of the
samadhi (shrine) of His Divine
Grace A. C. Bhaktivedanta Swami
Prabhupada is progressing steadily
here. Major obstacles to the con-
struction have been overcome,
especially because of the dedicated
efforts of Harhsa Ripa dasa and
Tosana Krsna dasa, who are di-
rectly overseeing the construction.
Significant recent advances in
the project include the develop-
ment of a dependable system for
purchasing quality marble, and the
construction of a foundry for mak-
ing bronze reliefs that will adorn
the inside walls of the samadhi. The
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samadhi committee has approved
preliminary artwork for the bronze
reliefs, which was submitted by
artist Bhaktisiddhanta dasa.

The unfinished dome of Srila Prabhu- :
pdada’s samadhi in Vrndavana, India.

NEWS BRIEFS

To commemorate the one-
hundredth anniversary of Srila
Prabhupada’s birth, the Bhaktive-
danta Institute has planned two
international conferences: The
World Parliament of Religions, in
Delhi in 1993; and the second
World Conference for the Synthesis
of Science and Religion, in Cal-
cutta in 1996. The Institute also
plans to publish a set of books
based on Srila Prabhupada’s teach-
ings, entitled Scientific, Theological,
and Philosophical Teachings of His
Divine Grace A. C. Bhaktivedanta
Swami Prabhupada.

At Loyola Marymount University
in Los Angeles, thirty scholars, theo-
logians, and clergy met recently to
establish dialogue with new reli-
gious movements. Dean Kelley, di-
rector of the National Council of
Churches’ Religious Liberty
Committee, and Franklin Littell,
chairman and founder of the
Hamlin Institute, chaired the con-
ference. Mukunda Goswami,
ISKCON’s minister of public affairs,
represented ISKCON. In his presen-
tation, he summarized the basic
philosophy and practices of Krsna
consciousness, and he appealed to
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conference members to use their
influence to help ISKCON fight
persecution.

RESOURCES

Now your television can bring you
closer to Krsna. Videocassettes from
ITV (ISKCON Television) bring the
spiritual vision of Krsna into your
home.

See the pastimes of Lord Krsna
and Lord Rama. . . . Visit the
centers of the Hare Krsna move-
ment around the world. . . . Attend
classes given by Srila Prabhu-
pada himself. . . . Relish the life
story of Srila Prabhupada in Your
Ever Well-Wisher.

Almost 100 shows to choose
from. Top-quality, low-priced

videocassettes. Available in Y2-inch,
¥-inch, NTSC (American), and
PAL (overseas).

For a free, full-color catalog,
write to ITV, 3764 Watseka Avenue,
Los Angeles, CA 90034.

Prepare your child to go back to
Godhead. ISKCON now has more
than twenty primary and secondary
schools worldwide, and some of
these schools are now prepared to
accept students from outside their
local communities. Here’s your
opportunity to give your child a
strong spiritual foundation, in
addition to standard academic
knowledge.

For more information, write to
Sri Rama dasa, ISKCON Gurukula
Education Office, Almviks Gird,
15300 J4rna, Sweden.

Festivals & Calendar

Krsnaconscious devotees follow a spiritual calendar that divides the year into twelve months,
each named for a different form of Krsna. The devotees at the Hare Krsna center nearest you
will gladly tell you more about the meaning of the festivals listed here.

Month of Madhusitdana
(April 3-May 1)

May 1—Appearance anniversary of Srila
Madhavendra Puri, the spiritual master of
Lord Caitanya's spiritual master. Appear-
ance anniversary of Srila Srinivasa Acarya,
one of the principal associates of Lord
Caitanya. Disappearance anniversary of
Srila Paramesvara Puri, an associate of
Lord Caitanya.

Month of Trivikrama
First Half
(May 2-May 31)

May 6—Disappearance anniversary of
Srila Ramananda Raya, an intimate asso-
ciate of Lord Caitanya.

May 12—Apara Ekada$i. Fasting from
grains and beans.

May 13—Appearance anniversary of Srila
Vrdavana dasa Thakura, author of Sri
Caitanya-Bhagavata, a famous biography
on Lord Caitanya.

Month of Purusottama
(May 16-June 14)

May 27—Padmini Ekadasi. Fasting from
grains and beans.

June 10—Parama Ekadasi. Fasting from
grains and beans.

Month of Trivikrama
Second Half
(June 15-June 29)

June 24—Disappearance anniversary of
Srila Baladeva Vidyabhasana, a famous
spiritual master in the Gaudiya Vaisnava
sampradaya (disciplic succession), and
the author of Govinda Bhasya, an impor-
tant commentary on the Vedanta-sdtra.
Appearanceanniversary of SrimatiGanga-
mata Gosvamini, a famous woman spiri-
tual master in the Gaudiya Vaisnava
sampraddya.

June 26—Pandava Nirjala Ekadasi. Fast-
ing from grains and beans.

June 27—Srila Raghunatha dasa Go-
svami's chipped-rice-and-yogurt festival
at Panihati.

June 29—Snana-yatra, the bathing festi-
val of Lord Jagannatha. Disappearance
anniversaries of Srila Mukunda Datta and
Srila Sridhara Pandita, two great devotees
of Lord Caitanya.




Book Section

SRIMAD-BHAGAVATAM

Srimad-Bhagavatam is the “cream of the Vedic literatures” of ancient India. Five thousand years ago the great sage
Krsna Dvaipayana Vyasa composed this purana, or history, to explain the essence of spiritual knowledge. The original
Sanskrit text is presented here with transliteration, word meanings, translation, and purports by His Divine Grace
A. C. Bhaktivedanta Swami Prabhupada, Founder-Acarya of the International Society for Krishna Consciousness.

Third Canto: “The Status Quo”

CHAPTER NINETEEN
The Killing of the Demon Hiranyaksa

In this installment of our continuing presentation of Srimad-Bhagavatam,
the sage Maitreya continues to describe to Vidura, a great devoree of the Lord,
the bartle benween Lord Visnu in His boar incarnation and the powerful
demon Hiranyaksa.

TEXT 4
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sa tada labdha-tirtho 'pi
na babadhe nirdyudham
manayan sa mrdhe dharmari
visvaksenar prakopayan

sah—that Hiranyiksa; tadd—then; labdha-tirthah—having gained
an excellent opportunity; api—although: na—not; babadhe —attacked:
nirdyudham—having no weapon: mdnayan—respecting: sah—Hiran-
yiksa; mrdhe—in battle; dharmam—the code of combat: wvisvak-
senam—the Supreme Personality of Godhead; prakopayan—making
angry.

TRANSLATION
Even though the demon had an excellent opportunity to strike

his unarmed foe without obstruction, he respected the law of
single combat, thereby kindling the fury of the Supreme Lord.

TEXT 5
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gaddyam apaviddhayam
haha-kare vinirgate

mdnayam dsa tad-dharmari
sundbham casmarad vibhuh

gadayam—as His mace; apaviddhayam—fell; haha-kare—a cry of
alarm; vinirgate—arose; manayam Gsa—acknowledged; tat—of Hiran-
yiksa; dharmam—right 2 ibham—the Sudarfana cakra;
ca—and; asmarat—remembered; vibhuh—the Supreme Personality of
Godhead.

TRANSLATION

As the Lord’s mace fell to the ground and a cry of alarm arose
from the witnessing crowd of gods and rsis, the Personality of
Godhead acknowledged the demon’s love of righteousness and
therefore invoked His Sudarsana discus.

TEXT 6
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tar vyagra-cakram diti-putrddhamena
sva-pdrsada-mukhyena visajjamanam

cifrd vaco 'tad-vidam khe-cardandm
tatra smdsan svasti te 'murh jahiti

tam—unto the Personality of Godhead; vyagra—revolving; cakram—
whose discus; diti-putra—son of Diti; adhamena—vile: sva-parsada—
of His associates; mukhyena—with the chief; visajjarndnam—playing;
citrah—various; vdcah—expressions; a-tat-viddm—of those who did
not know; khe-caranam—Hying in the sky; tatra—there; sma dsan—
occurred; svasti—fortune; te—unto You; amum—him; jahi—please
kill; iti—thus.

TRANSLATION

As the discus began to revolve in the Lord’s hands and the Lord
contended at close quarters with the chief of His Vaikuntha atten-
dants, who had been born as Hiranyiksa, a vile son of Diti, there
issued from every direction strange expressions uttered by those
who were witnessing from airpl They had no knowledge of
the Lord’s reality, and they cried, *‘May victory attend You! Pray
dispatch him. Play no more with him."

TEXT 7
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sa tam nis@mydtta-rathangam agrato
vya hitam "2""‘4 I lasa-l
vilokya cdmarsa-pariplutendriyo
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sah—that demon; tam—the Snpreme Personality of Godhead;
nisémya—after seeing; dtta-rathdrigam—armed with the Sudarsana
disc; agratah—before him; uvyavasthitam—standing in position;
padma—lotus flower; paldsa—petals; locanam—eyes; vilokya—after
seeing; ca—and; amarsa—by indignation; paripluta—overpowered; in-
driyah—his senses; rusa—with great resentment; sva-danta-chadam-
his own lip; adasat—bit; § —hissing

TRANSLATION
When the demon saw the Personality of Godhead, who had eyes
just like lotus petals, standing in position before him, armed with
His Sudarsana discus, his senses were overpowered by indignation.
He began to hiss like a serpent, and he bit his lip in great
resentment.
TEXT 8
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kardla-darstras caksurbhyam
saficaksano dehann iva
abhiplutya sva-gadayd
hato sity ahanad dharim

karala—fearful; darstrah—having tusks; caksurbhydm—with both
eyes; sancaksapah—staring; dahan—burning; iva—as if; abhiplu-
tya—attacking; sve-gadayd—with his own club; hatah—slain; asi—
You are; iti—thus; dhanat—struck; harim—at Hari.

TRANSLATION
The demon, who had fearful tusks, stared at the Personality of
Godhead as though to burn Him. Springing into the air, he aimed
his mace at the Lord, exclaiming at the same time, *You are slain!"’

TEXT 9
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pada savyena tdm sadho
bhagavdn yajfia-sakarah

lilayd misatah Satroh
praharad vata-remhasam

padd—with His foot; savyena—left; tdm—that mace; sadho—O
Vidura; bhagavan—the Supreme Personality of Godhead; yajiia-
sakarah—in His boar form, the enjoyer of all sacrifices; lilaya—play-
fully; misatah—looking on; satroh—of His enemy (Hiranyaksa);
praharat—knocked down; vdta-ramhasem—having the force of a
tempest.

TRANSLATION
O saintly Vidura, while His enemy looked on, the Lord in His
boar form, the enjoyer of all sacrificial offerings, playfully
knocked down the mace with His left foot, even as it came upon
Him with the force of a tempest.

TEXT 10
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aha cayudham ddhatsva
ghatasva tvam jigisas

iy uktah sa tada bhizyas
tadayan vyanadad bhrsam

aha—He said; ca—and; dyudham—weapon; adhatsva—take up;
ghatasva—try; tvam—you; jigisasi—are eager to conquer; iti—thus;
uktah—challenged; sah—Hiranyaksa; tadd—at that time; bhiiyah—
again; tadayan—striking at; vyanadat—roared; bhrsam—Iloudly.

TRANSLATION

The Lord then said: “Take up your weapon and try again, eager
as you are to conquer Me.'" Challenged in these words, the demon
aimed his mace at the Lord and once more londly roared.

TEXT 11
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uim sa dpa:a::m vrk;ya
hitah

jagr&ha lilaya praptam
garutman iva pannagim

tdm—that mace; sah—He; dpatatim—1flying toward; viksya—after
seeing; bhagavdn—the Supreme Personality of Godhead; samavasthi-
tah—stood firmly; jagraha—caught; lilayd—easily; praptdm—entered
into His presence; garutman—Garuda; iva—as; pannagim—a serpent.
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TRANSLATION

When the Lord saw the mace flying toward Him, He stood firmly
where He was and caught it with the same ease as Garuda, the king
of birds, would seize a serpent.

TEXT 12
Tl TREY T T |
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sva-pauruse pratihate
hata-mano mahasurah
naicchad gadam diyamanam
harina vigata-prabhah
sva-pauruse—his valor; pratikate—frustrated; hata—destroyed; ma-
nah—pride; mahd-asurah—the great demon; na aicchat—desired not

(to take); gadam—the mace; diynnuimim—*hemg offered; harind—by
Hari; vigata-prabhah—reduced in splendor

r

TRANSLATION
His valor thus frustrated, the great demon felt humiliated and
was put out of count He was reluctant to take back the mace

when it was offered by the Personality of Godhead.

TEXT 13

v fifie o8 SeseTeRT |
R IR c Rt e U TRE
jegraha tri-sikham salam
Jjvalaj-jvalana-lolupam
yajidya dhrta-riipaya
viprayabhicaran yatha

}agrdka-took up; fri-sikham—three-pointed; silam—trident; jua-
lat—flaming; jvalana—fire; lol rapacious; yajiidya—at the en-
joyer of all sacnﬁces dhria- rﬁpdya—m the form of Varha; viprdya—
unto & brahmana; abhicaran—acting malevolently; yathd—as.

TRANSLATION
He now took a trident which was as rapacious as a flaming fire
and hurled it against the Lord, the enjoyer of all sacrifices, even as
one would use p for a malevolent purpose against a holy
briahmana.

TEXT 14
T R
TRTNE SN |
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tad ojasa daitya-maha-bhatarpitam
caﬁz‘.lsu.d antah-kha udirna-didhiti
iccheda nisdta ind
hunr yatha tarksya-patatram ujjhitam

tat—that trident; ojasd—with all his strength; daitya—among the
demons; mahd-bhata—by the mighty fighter; arpitam—hurled;
cakasat—shining: cntah-khe—in the middle of the sky; udirma—in-
creased; didhiti—illumination; cakrena—by the Sudarsana disc; cic-
cheda—He cut to pieces; nisata—sharpened; nemind—rim; harih—
Indra; yathd—as; tarksya—of Garuda; patatram—the wing; uj-
jhitam—abandoned.

TRANSLATION

Hurled by the mighty demon with all his strength, the flying tri-
dent shone brightly in the sky. The Personality of Godhead,
however, tore it to pieces with His discus Sudaréana, which had a
sharp-edged rim, even as Indra cut off a wing of Garuda.

PURPORT

The context of the reference given herein regarding Garuda and Indra
i this. Once upon a time, Garuda, the carrier of the Lord, snatched away



a nectar pot from the hands of the demigods in heaven in order to liber-
ate his mother, Vinati, from the clutches of his stepmother, Kadr, the
mother of the serpents. On learning of this, Indra, the King of heaven,
hurled his thunderbolt against Garuda. With a view to respect the in-
fallibility of Indra’s weapon, Garuda, though otherwise invincible, being
the Lord’s own mount, dropped one of his wings, which was shattered to
pieces by the thunderbolt. The inhabitants of higher planets are o sensi-
ble that even in the process of fighting they observe the preliminary
rules and regulations of gentleness. In this case, Garuda wanted to show
respect for Indra; since he knew that Indra's weapon must destroy some-
thing, he offered his wing.

TEXT 15
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vrkne sva-sitle bahudhdring hareh
pratyetya vistimam uro vibhatimat

pravrddha-rosah sa kathora-mustind
nadan prahrtydntaradhiyatasurah

vrkne—when cut; sva-iale—his trident; bahudhd—to many pieces;
arind—by the Sudarsana cakra; hareh—of the Supreme Personality of
Godhead: pratyetya—after advancing toward; wvistirnam—broad;
urah—chest; vibhiti-mat—the abode of the goddess of fortune; pravrd-
dha—having been increased; rosah—anger; sah—Hiranyikea; ka-
thora—hard; musfind—with his fist; nadan—roaring; prahrtya—after
striking; anfaradhiyato—disappeared; asurah—the demon.

TRANSLATION

The demon was enraged when his trident was cut to pieces by
the discus of the Personality of Godhead. He therefore advanced
toward the Lord and, roaring aloud, struck his hard fist against the
Lord’s broad chest, which bore the mark of Srivatsa. Then he went
out of sight.

PURPORT

Srivatsa is a curl of white hair on the chest of the Lord which is a
special sign of His being the Supreme Personality of Goedhead. In
Vaikunthaloka or in Goloka Vrndavana, the inhabitants are exactly of
the same form as the Personality of Godhead, but by this Srivatsa mark
on the chest of the Lord He is distinguished from all others.

TEXT 16
AN ERREAIEESR |
AT A Y ae g e a
tenettham dhatah ksattar
bhagavan adi-sakarah

nakampata manak kvapi
sraja hata iva dvipah

tena—by Hiranyaksa; ittham—thus: ahatah—struck; ksattah—0
Vidura; bhagavdan—the Supreme Personality of Godhead; ddi-
sitkarah—the first boar; na akampata—did not feel quaking; mandk—
even slightly; kva api—anywhere; sraja—by a garland of flowers;
hatah—struck; iva—as; dvipah—an elephant.

TRANSLATION
Hit in this by the d , 0 Vidura, the Lord, who had
appeared as the first boar, did not feel the least quaking in any part
of His body, any more than an elephant would when struck with a
wreath of flowers.

PURPORT

As previously explained, the demon was originally a servitor of the
Lord in Vaikuntha, but somehow or other he fell as a demon. His fight
with the Supreme Lord was meant for his liberation. The Lord enjoyed
the striking on His transcendental body, just like a fully grown-up father
fighting with his child. Sometimes a father takes pleasure in having a
mock fight with his small child, and similarly the Lord felt Hiranyaksa's
striking on His body to be like Howers offered for worship. In other

words, the Lord desired to fight in order to enjoy His transcendental
bliss; therefore He enjoyed the attack.

TEXT 17
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athorudhasrjan maydrit
yoga-mayesvare harau

yam vilokya prajds trastd
menire ‘syopasariiyamam

atha—then; urudhd—in many ways; asrjat—he cast; maydm—con-
juring tricks; yoga-méyd-tsvare—the Lord of yogamdyd; harau—at
Hari; ydm—which; vilokya—after seeing; prajéh—the people; tra-
stah—fearful; menire—thought; asya—of this universe; upasarya-
mam—the dissolution.

TRANSLATION
The demon, however, employed many conjuring tricks against
the Personality of Godhead, who is the Lord of yogamayi. At the
sight of this the people were filled with alarm and thought that the
dissolution of the universe was near.

PURPORT

The fighting enjoyment of the Supreme Lord with His devotee, who
had been converted into a demon, appeared severe enough to bring about
the dissolution of the universe. This is the greatness of the Supreme Per-
sonality of Godhead; even the wavering of His little finger appears to be
a great and very dangerous movement in the eyes of the inhabitants of
the universe.

TEXT 18
WA Qeaae |
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pravavur vdyavas candds
tamah pdmsavam airayan

digbhyo nipetur gravinah
ksepanaih prahita iva

pravavuh—were blowing; vdyavah—winds; canddh—fierce; tamah—
darkness; pdmsavam—caused by dust; airayan—were spreading;
digbhyah—from every direction; nipetuh—came down; grdvdnah—
stones; ksepanaih—by machine guns; prahitdh—thrown; iva—as if.

TRANSLATION
Fierce winds began to blow from all directions, spreading dark-
ness occasioned by dust and hail storms; stones came in volleys
from every corner, as if thrown by machine guns.

TEXT 19
dRewEm: SRy |
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dyaur nasta-bhaganabhraughaih
sa-vidyut-stanayitnubhih

varsadbhih pilya-keiasrg-
vin-mutrasthini csakrt

dyauh—the sky; nasta—having disappeared; bha-gana—luminaries;
abhra—of clouds; oghaih—by masses; sa—accompanied by; vidyut—
lightning; stanayitnubhih—and thunder; varsadbhih—raining; piya—
pus; kesa—hair; asrk—blood; vit—stool; mitra—urine; asthini—
bones; ca—and; asekrt—again and again.

TRANSLATION

The luminaries in outer space disappeared due to the sky’s
being overcast with masses of clouds, which were accompanied by
lightning and thunder. The sky rained pus, hair, blood, stool,
urine and hones.

(continued in next issue)
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THE VEDIC(

THE
ACRE/COW THEORY

by Mathure$a dasa

he New York stock market crash last

fall, which set off similar dives in for-
eign markets, prompted financial experts
to offer reassuring perspectives on the
grim factthatinvestors had lostbillions of
dollars (and yen and marks and pounds).
The plunge was only a “market adjust-
ment,” most of them seemed to say,and in
the long run “key indicators” pointed to a
strong economy and a stable market.

The flurry of advice and reassurances
from the experts only succeeded in reas-
suring me how inherently unstable is any
economy based on speculative invest-
ments. If the dollar, yen, mark, and pound
are themselves prone to fluctuate, then
what to speak of the markets they fuel?

Butthe Vedic formula foreconomic sta-
bility is so simple and down-to-earth that
it too may be practically impossible for
most of us to believe in.

The Vedic formula? The bottom line for
what you need to live a happy and pros-
perouslife? Hereitis:anacreoflandand a
COW.

Can you imagine a financial wizard
recommending in a news interview that
the solution to our economic woes is for
each of us to acquire an acre ofland and a
cow?

Interviewer: Beg your pardon?

Expert: Yes, on your acre you can graze
your cow and grow your own grains and
vegetables. And from cow’s milk you
make butter, yogurt, curd . . . what more
could you want?

Interviewer: What more? Are you seri-
ous? We're talking about mortgage pay-
ments, car payments, food bills, clothing
bills, medical bills, the GNP . ..

Expert: Don’t take a mortgage. You can
afford to buy an acre of land. You won’t
have food bills, and since you won't be
driving to the supermarket, youdon’tneed
acar. Most of the world lives without cars.

Interviewer: Most of the world lives
in poverty, without proper food and
clothing.

Expert: But food comes from the earth;
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Transcendental Commenary

clothing—cotton and silk—comes from
the earth. If people are in poverty, it's not
because they don’t have cars and super-
markets; it’s because the earth is poorly
managed. Ifthings are properly managed,
and people have food, clothing, and shel-
ter, then whatis the value of your so-called
wealth of cars and processed food?

Interviewer: [To production manager
Who arranged this interview? Get rid of
this guy.

Although I am among the few who ac-
cept, theoretically at least, the practicality
of the one-cow/one-acre formula for eco-
nomic stability, 'm no more willing than
anyone else to practice whatI theorize. As
longasthere are carstobe had,Iwantone;
I need one. As long as there are central
heating, indoor plumbing, health insur-

S —

That’s what really stops me dead in my
theoretical tracks. The cold. Much of Eu-
rope, America, and other parts of the
industrialized world is covered with snow
part of each year. Sure, only a hundred
years ago, even in the snow, most people
werelivinga lotcloserto the one-cow/one-
acre formula and managing O.K. But if I
had to do it today, send me somewhere
tropical.

To the Philippines, say. I hear that Presi-
dent Aquinois pushingland reform there.
She has proposed to break up larger land-
holdings, including her family’s fifteen-
thousand-acre sugar plantation, and
distribute theland—thirteen million acres
in all—to the nation’s ten million farm
workers and tenant farmers.

The Filipinos are mostly farmers al-

POW/ JONES IYpUSTRIALS

|

“I don't know if I can handle another ‘market adjustment’ like that.”

ance, carbonated drinks, and the six
o’clock news, I need, I need, I need.

If in the spring you gave me an acre of
land and a cow—even if you threw in an
assortment of seeds, a roto-tiller,and a few
hundred bucks to get me started—I'd most
likely perish before the end of summer.
AndI'd surely freeze to death the first win-
ter. Where do I get winter clothing and fuel
from an acre of land?

ready, so there’s no need to convince them
of the importance of their own acre. I only
hope they don’t try to set up ten million
mini-sugar plantations. No. Vedic authori-
ties advise that you grow your necessities
first, and only then, if you have the time
and the room, think about cash crops. Per-
sonally, I'd plant rice, wheat, a vegetable
garden, and a couple of mango trees. And
I'd chant Hare Krsna. What a life.
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ntary on the Issues of the Day

Mrs. Aquino, I seriously hope land re-
form goes well for you. It’s time that some
of the world’s “underdeveloped” nations
took a leading economic role by demon-
strating the advantages of underdevel-
opment, of prospering on a one-acre
plantation. Please don’t let your citizens
thinkthatprogressis measured in terms of
television and indoor plumbing. And
please reserve an acre for me. I'll be arriv-
ing with my roto-tiller shortly after the
next market adjustment.

IN PURSUIT
OF AMERICAN
HAPPINESS

by Sthita-dhi-muni dasa

Ancricans like to think that their na-
tion offers the finest opportunitiesin
the pursuit of happiness. Therefore,
Americans—and those who long for
what America has to offer—may be dis-
appointed to learn that the American way
of life falls short in providing a basic
necessity for satisfaction: respect and
encouragement toward spiritual values
that can completely gratify the inner-
most aspirations of the human being. In-
stead, the American way of life pilots the
individual toward an empty concept of
happiness.

Madison Avenue advertising influ-
ences all Americans to some extent by try-
ingtoconvincethemthattheycan achieve
satisfaction only with charge accounts
and shopping complexes. Advertisers
know that these things are necessary to
stimulate the sort of rabid consumerism
needed to maintain America’s overbur-
dened economy. Therefore, when one re-
spected consumer analyst reported that
Americans are happy at home, content to
enjoy their new sound systems, video
players, and microwaved junk food, no
doubt Madison Avenue’s pundits sensed
trouble. For them, what profit can come
from a nation of satisfied citizens, disin-
clined to stay in tune with the consumer
market’s latest innovations?

Pulitzer Prize-winner George E. Will
reflected upon this dilemma in his syndi-

cated column. As he put it, “A paradox of
American life is that happiness and dis-
contentment are inseparable. That is, the
pursuit of happiness depends on eco-
nomic dynamism, and that dynamism is
driven by discontentment.”

This observation naturally makes one
wonder: How can a way of life based on a

concentrate on spiritual principles that
might be considered esoteric in modern
life.

Vedic literature such as the Srimad-
Bhagavatam enables us to immediately
appreciate the simple yet sublime phi-
losophy underlying this intriguing civili-
zation. The Bhagavatam stresses that

philosophy that plans for discontentment
ever provide tangible happiness?

Fortunately, smart Americans need not
buy this package of happiness dependent
on mental misery. They can take advan-
tage of the constitutionally guaranteed
right to pursue happiness through spiri-
tual life. Their religious freedom allows
them to peacefully worship and serve the
Supreme Lord.

But while the Constitution safeguards
spiritual life, the American way oflife dis-
courages it. The result is that Americans
aren’t really happy, nor is their nation as
great as it could be.

Formerly, great civilizations flourished
by promoting theistic values. The Vedic
civilization of India is an example. It or-
ganized society in such a way that the citi-
zens could take care of life’s ordinary
requirements with minimum anxiety. At
the same time it encouraged people to

human life is a unique opportunity for the
soul to reawaken its natural love for the
Supreme Lord. As individuals, we each
possess a unique relationship with the
Lord based on pure loving exchanges.
The name Krsna means “all-attractive,”
and when the mature transcendentalist
perceives God’s all-attractiveness, the ba-
nal pleasures of mundane life pale in
comparison.

The Vedic literature offers practical
guidelines for the sincere soul determined
to take advantage of human life for spiri-
tual advancement. These guidelines
should not be taken as ordinary ethics
prudishly designed to cageusin, butasbe-
nevolent regulations meant to wean us
away from materialistic addictions that
exclude us from attaining spiritual life’s
superior pleasures.

One sublime Vedic regulation meant
for evoking God consciousness is the
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SRILA PRABHUPADA SPEAKS OUT

Seeing God

This is a continuation of a conversation
between His Divine Grace A. C. Bhakti-
vedanta Swami Prabhupada and reportersin
Melbourne, Australia, on June 29, 1974.

Srila Prabhupada: So religion means to
abidebythelaws of God. That’sall.Itcan-
not be “Hindu,” “Muslim,” “Christian.”
Take the state law: in the state there are
many persons, many citizens of the
state—but the law does not stipulate that
“Thisis forthe Christians,” “Thisis for the
Jews,” “This is for the black men,” “This is
forthe white men.” Thelawis notlikethat.

The law is the same for everyone. You

cannot say, “This is the black law,” “This
is the white law.” No. That is not very
scientific. The scientific understanding is
that God is there and we are all under His
law. God is great, we are His subordinates,
and we have toobey His orders. Thatis the
genuine spiritual platform. That is genu-
ine religion. Am I right or wrong?
Reporter 3: You're right.
Srila Prabhupada: Therefore you cannot
say “Christian religion,” “Hindu reli-
gion,” “Muslim religion.” Religion is reli-
gion. God is neither Christian nor Hindu
nor Muslim. God is God. God is one.

God is one. But we understand Him
from different angles of vision. And those
different angles of vision may be called
“the Christian angle of vision” or “the
Hindu angle of vision” or “the Jewish an-
gle of vision™ or “the Muslim angle of vi-
sion.” Butthatissimply anangle of vision.

Now, let us take the example of the sun.
Here in Australia, June is a cooler month,
and we may see the sun as not so warm.
But you ask some African friend whether
the sun is warm. “Oh, it is very warm.”

So his appreciation of the sun from his
angle of vision is different from your ap-
preciation here.

But factually, the sun is one and the
same. There is no such thing as the
“Australian sun” or the “African sun.” So
factually, there is no such thing as “Hindu
religion,” “Muslim religion,” “Christian
religion.” You see? These conceptions are
all due to our sophisticated mind.

Just as God is one, religion is one: you
must know what God is, and you must
know what His order is—and you must
abide by it. Then you are religious. That’s
all. We are preaching like that.

Reporter 6: So it seems you are saying,
then, that by holding to their conception
of a “Muslim” or “Jewish” or “Hindu” or

“Christian” God, people are not actually
realizing God. And yet one of the most
important purposes of human life is to
realize God, correct?

Srila Prabhupada: Yes. That is the only
purpose. Except for fulfilling that pur-
pose, anything we are doing is animalism.
We are simply jumping about, just as the
dog is jumping about, that’s all.

If we do notrealize God, what is the dif-
ference between our life and a dog’s? A
dog is thinking, “I am a very stout bull-
dog.” And a man is thinking, “I am a very
well-to-do Dutchman.” So what is the dif-
ference between the dog and the man?

Their mentality is the same. The dog is
thinking, “I am thisbody, ” and the man s
equally thinking, “I am this body.” But
when one understands, “I am not this
body—I am a spirit, and I emanate from
the supreme spirit,” that is humanity.
Reporter 6: So, Your Divine Grace, have
you realized God?

Srila Prabhupada: What do you think?
What is your opinion?

Reporter 6: I can’t say.

Srila Prabhupada: Then if I say “Yes,”
what will you understand? If you are not
yourself expert, then even if I say “Yes, I
am God realized,” how will you take it as
truth? If you do not know what God reali-
zation is, then how can you ask this ques-
tion, and how will you be satisfied with the
answer?

Reporter 6: Well, what is God realization?
Srila Prabhupada: First make sure you

understand this idea.

Now, for instance, if one medical man
asks another man, “Are you a medical
man?” and the other man says “Yes,” then
the first man will understand by their ex-
change of technical terms whether the
second man is truly a medical man. But
unless one is himself a medical man, what
is the use of asking another man, “Are you
really a medical man?”

So for you it is useless to ask about my
having realized God, unless you are pre-
pared to accept my answer. Are you?
Reporter 6: Yes.

Srila Prabhupada: Then itis all right. I am
God realized. I am seeing God at every
moment.

Reporter 5: Your Divine Grace, do you see
meditation asa meansto Godrealization?
Srila Prabhupada: Yes, meditation is also
a means, but you cannot meditate now,
because you do not know what God is.
Meditation means meditation upon some-
thing or someone. But if you do not know
what God is, upon what or whom will you
meditate?

First of all, you must know about God.
For instance, we know about God, Krsna,
and in the Bhagavad-gita Krsna says, man-
mana bhava mad-bhaktah: “Always think
of Me.” So we meditate upon Krsna. This
is perfect meditation—because medita-
tion means to think of God. Butif you do
not know what God is, how will you think
of Him?

Reporter 3: Your Divine Grace, it is writ-
ten in many scriptures that God is light.
Srila Prabhupada: God is everything. God
is darkness, also. Therefore the Srimad-
Bhagavatam clearly defines God as “that
being from whom emanates everything
thatexists.” Light exists, yet darkness also
exists. So justaslightemanates from God,
darkness also emanates from God.
Reporter 5: Is meditation a way to see God
inside yourself?

Srila Prabhupada: Yes. That is the proper
definition of meditation. Dhyanavasthita-
tad-gatena manasa pasyanti yar yoginah:
by concentrating their mind upon God,
the yogls try to see Him within their heart.

But to concentrate your mind on God
and ultimately see Him, you must first
know what God is. In our institution, for
instance, our students first learn what
Godis—God’s attributes. In that way they
can think of God. Butif you have no idea
of God, how will you think of Him? E£3J

(To be continued.)
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chanting of the Hare Krsna maha-mantra:
Hare Krsna, Hare Krsna, Krsna Krsna,
Hare Hare/ Hare Rama, Hare Rama,
Rama Rama, Hare Hare. When offered as
a faithful prayerto the Lord, it has unpar-
alleled purifying effects that minimize
one’s addictions to undesirable habits.
Ultimately, regular sincere chanting
quickly returns the soul to his original po-
sition of relishing his pure relationship
with the all-attractive Supreme Lord, Sri
Krsna.

If Americans allow themselves to
become molded into obedient consumer
automatons instead of considering a su-
perior, time-honored alternative, they may
miss the best opportunities for success in
the pursuit of happiness. On the other
hand, the American way of life allows
everyone the opportunity to develop hisor
her spiritual propensities. Therefore
Americans can obtain the finest things
life has to offer—and they don’t need an
American Express Card to get them. EJ

The Difference

(continued from page 4)

Caitanya Mahaprabhu.

Lord Caitanya is described in the S
mad-Bhagavatam, Eleventh Canto, as
krsna-varnam tvisakrsnam. Krsna-varnam
means either “one who belongs to the
same category as Krsna” or “one whois al-
ways describing Krsna,” and wvisakrsnam
means “with a nonblackish complexion.”
Lord Caitanya’s only business is to de-
scribe Krsna, and His complexion is not
blackish. Krsna has many colors. One of
His colors is pita, golden. So Lord Cai-
tanya is known as the golden avatara.
Then, sangopangastra-parsadam: “Lord
Caitanya is always accompanied by His
close associates.” These associates are de-
scribed here in this first verse of the Cai-
tanya-caritamrta—the gurus, the Lord’s
devotees, His incarnations, expansions,
and energies.

So, study this Caitanya-caritamrta. Now,
following in the footsteps of our Guru
Maharaja, Bhaktisiddhanta Sarasvati
Thakura Prabhupada, we have published
this very elaborately explained English
edition. There is no other edition of Cai-
tanya-caritamrta like this, so elaborately
explained. It can be understood by the
advanced student.

Anyone can become advanced. “Ad-
vanced” means that at least you should
understand that Krsna is the Supreme
Personality of Godhead. If you simply un-
derstand this—that Krsna is the Supreme
Personality of Godhead—then you are
advanced. Itis not very difficult. All Vedic
literatures are meant for understanding
Krsna. What is that understanding? That
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Krsna is the Supreme Personality of God-
head. If you become convinced of this,
your study of the Vedas is complete.

In the Bhagavad-gita [7.7] Krsna says,
mattah parataram nanyat kisicid asti dhan-
afijaya: “My dear Arjuna, there is no au-
thority or person or truth superior to Me.”
If you simply have faith in these words of
Krsna’s, you become advanced in Krsna
consciousness. You may believe blindly
or after careful study. It doesn’t matter.
Whether you touch fire blindly or pur-
posely, it will act. Similarly, even if you
blindly accept Krsna as the Supreme Per-
son, you become advanced. Take it from
me: if you simply have this conviction—
“Yes, Krsna is the Supreme Personality of
Godhead”—you are an advanced student
in spiritual life.

So, all the persons associated with Sri
Krsna Caitanya—Sri Nityananda, Sri
Advaita, Gadadhara, and Srivasa—all of
them are one in the sense that they are all
interested in pushing Krsna conscious-
nesson. SriKrsna CaitanyaMahaprabhu,
the Supreme Personality of Godhead, is
personally trying, and Nityananda Pra-
bhu, Advaita Prabhu, Srivdsa, and
Gadadhara are helping Him.

To approach these five supreme per-
sons, you require the help of a guru. There-
fore the guru is offered respectful prayers
first: vande guriin. Plural number—gurian.
Still, the gurus are one. For example,

Krsna has many forms, but that does not
mean He is many. No, Krsna is one. Simi-
larly, there may be many gurus, but their
philosophy must be one: to teach every-
one thatKrsnaisthe Supreme Personality
of Godhead. That is the test of a genuine
guru. If someone is teaching something
else, some nonsense, then he is not a guru.
As stated in the Sastra,

sat-karma-nipuno vipro
mantra-tantra-visaradah

avaisnavo gurur na sa syad
vaisnavah $va-paco guruh

A brahmana is usually very expert in
chanting Vedic mantras, understanding
the tantras, etc. That is the test of the
brahmana—that he is very learned. But if
he does not know what Krsna is, orif he’s
not a devotee of Krsna, he cannot become
aguru. Ontheotherhand,one whoiscom-
ing from the family of dog-eaters, the
lowest of human beings, can become a
guruifhe’s a Vaisnava, a devotee of Krsna.
So, the guru is very important because
he has accepted Krsna as the Supreme
Personality of Godhead, he has seen the
truth, and he is teaching pure Krsna con-
sciousness. This is the test of a genuine
guru. The bona fide guru does not claim to
be Krsna Himself, butrather he canvasses
door to door: “Please become a devotee of
Krsna.” This is the sign of a genuine guru.
Thank you very much.
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NOTES FROM THE EDITOR

Responsibilities of a Secular Government

The separation of church and state
is a feature of secular governments
intended to protect the rights of reli-
gious pluralities as well as the civil
rights of individuals. The interests of
church and state tend to merge and
clash, however, as evidenced by an out-
break of court cases instigated by the
American Civil Liberties Union
(ACLU) last Christmas.

The ACLU sued several city govern-
ments for allowing religious displays on
public property during the holidays.
ACLU’s Michigan director, Howard Si-
mon, stated, “Government endorsement
of the symbols of Judaism as well as
Christianity does not honor their obli-
gation regarding separation of church
and state.” The two interests appear to
be at odds. Even Jesus Christ indicated
the conflict of interests when he stated,
“Give to Caesar what is Caesar’s, and to
God what is God’s.”

But the Vedic scripture Srimad-
Bhagavatam describes the interaction of
church and state in a way that may
shed light on present-day disagree-
ments. His Divine Grace A. C. Bhakti-
vedanta Swami Prabhupada writes in
his Bhagavatam commentary, “A secular
state may be impartial to any par-
ticular type of faith, but the state cannot
be indifferent to the principles of reli-
gion.” According to the Srimad-
Bhagavatam, executive heads of state
should advocate religious principles in
a way that will not compromise any-
one’s liberties. In fact, when the govern-
ment fails to support religious princi-
ples, it indirectly introduces greed, false-
hood, and cheating. It is hypocritical for
a government to make propaganda to
stop corruption in the state while doing
nothing to promote religious principles.

Principles of religion are not the dog-
mas of a certain faith. They are not the
property of the Christians or Hindus,
Buddhists or Mohammedans. Srila
Prabhupada writes, “The principles of
religion, namely austerity, cleanliness,
mercy and truthfulness, may be followed
by the follower of any faith.”

Austerity

The word austere will always seem
unpalatable to the hedonists, and yet no
healthy civilization is without simplicity
and rigor among its people. In recent
decades we have seen this manifest
through trends such as renewed atten-
tion to health and diet, environmental
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protection, the economics of “small is
beautiful,” and similar sensible move-
ments. In Sanskrit austerity is termed
tapasya, which means “to accept things
that may not be comfortable for the
body but that are conducive to spiritual
realization.” If we understand the reli-
gious principle of austerity rightly, we
will see that it is an auspicious energy
that leaders can use for people’s better-
ment. And since austerity among the
people benefits both the church and the
state, they can combine to promote it,
rather than argue in nitpicking ways
about the overlapping of church and
state interests.

Cleanliness

In a free government, people have the
right not to be clean if they so wish, but
there are limits, especially when their
uncleanliness affects the well-being of
others. Should a government be com-
pletely indifferent to whether the health
of its citizens is being endangered by
sewage or air pollution? Of course not.
Vedic knowledge further suggests that
cleanliness refers to internal as well as
external purity. There is a definable
standard of cleanliness in mind and
habit, which can be agreed upon by all
reasonable persons. And that standard
may also be upheld by law. But in the
absence of guidance in making stand-
ards, the government inadvertently—or
deliberately—promotes uncleanliness
by endorsing acts that are physically,
morally, and spiritually corrupt.

Mercifulness

Human mercy should be promoted,
beginning with an education in what is
mercy. Certainly great spiritual teachers
such as Lord Krsna, Jesus Christ, and
Lord Buddha taught and practiced
mercy to all living beings. Their teach-
ings were on a sublime level, but the
same principles have to be understood
and applied by ordinary people in ordi-
nary dealings. Mercy should be shared
by all who profess interest in liberty
and the well-being of society. The prac-
tical implementation of mercy may be
debated according to different view-
points, and the government will have to
decide how mercy can prevail. But gov-
ernment cannot turn its face away from
the responsibility to be merciful, and
neither should government leaders
think they have nothing to learn from
the world’s religions regarding mercy.

Truthfulness

According to Vedic knowledge, the
present age is symptomized by an al-
most complete loss of religious princi-
ples. The last quality to remain is truth-
fulness. If we can at least admit that
things are wrong or out of control, this
indicates that we want to know the
truth. Honesty is also expressed in the
desire to expose frauds wherever they
may appear, even in religious and gov-
ernment leaders.

In enforcing honesty, a government
may also test the religionists, by insist-
ing that they follow the tenets of their
own religion without hypocrisy. As Srila
Prabhupada has said, “The government
should have expert men to see that the
Hindus are acting like Hindus, Mus-
lims are acting like Muslims, and
Christians are acting like Christians.
The government should not be callous
about religion. It may be neutral, in that
whatever religion you profess, the gov-
ernment has nothing to do with that.
But it is the government’s duty to see
that you are doing nicely and are not
bluffing.” According to Vedic knowl-
edge, persistent honesty will ultimately
lead us to acknowledge the supremacy
of the supreme being and to serve Him.

Modern societies that promote
uncleanliness and dishonesty cannot
check the evils—such as crime and dis-
ease—that result from these practices
simply by statutory acts or police vigi-
lance. These evils can only be checked
by measures advocated in the principles
of nonsectarian religion.

If government leaders would sin-
cerely conduct research into the dy-
namics of spirituality aside from the
dogmas and differences of various reli-
gions, they could find many secrets for
peaceful, prosperous civilization. The
practices of austerity, mercifulness,
cleanliness, and truthfulness contain
powers that can correct the worst flaws
of human society. But when we become
entangled in petty quarrels, such as the
recent legal cases over separation of re-
ligion and government, we forget the
purifying essence of religion, as well as
the responsible role of government.

We therefore suggest that these four
criteria may be used as a basic standard
of proper behavior, and that religious
and public leaders be tested accordingly
before they can be accepted as masters
of society. —SDG
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