Godhead is light. Nescience is darkness. Where there is Godhead there is no nescience.




His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada,
Founder-Acdrya of the
International Society for Krishna
Consciousness, came to America
in 1965, at age sixty-nine, to fulfill
his spiritual master’s request that
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literature, and these are now
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away in 1977 in India’s
Vrndavana, the place most
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of spiritual master, initiating
disciples of their own. And these
disciples, in turn, become

linked with Srila Prabhupada
through the transcendental
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BAck TO GODHEAD is the monthly journal of the
International Society for Krishna Consciousness.

When Srila Prabhupada began the Society (in New 4
York City, in 1966), he put into writing the purposes

he wanted it to achieve. They are as follows:

members, and humanity at large, that each soul is
part and parcel of the quality of Godhead (Krsna).

. To teach and encourage the sarikirtana
movement, congregational chanting of the holy
names of God, as revealed in the teachings of

1. To systematically propagate spiritual knowledge Lord $ri Caitanya Mahaprabhu.

to society at large and to educate all peoples in the
techniques of spiritual life in order to check the
imbalance of values in life and to achieve real
unity and peace in the world.

. To propagate a consciousness of Krsna, as it is re-

vealed in Bhagavad-gita and Srimad-Bhagavatam.

. To bring the members of the Society together

with each other and nearer to Krsna, the prime
entity, thus developing the idea within the

. To erect for the members and for society at large

a holy place of transcendental pastimes
dedicated to the personality of Krsna.

6. To bring the members closer together for the

purpose of teaching a simpler, more natural way
of life.

. With a view toward achieving the aforementioned

purposes, to publish and distribute periodicals,
books, and other writings.
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“FIRST WE
MUST UNDERSTAND
WHAT GODIS...

Only then can we begin to understand

our intimate relationship with Him.

A lecture by
HIS DIVINE GRACE

A. C. BHAKTIVEDANTA SWAMI PRABHUPADA

Founder-Acdrya of the International Society for Krishna Consciousness

D evotee: [Reads Srimad-Bhagavatam
1.1.1.] “O my Lord, Sri Krsna, son
of Vasudeva, O all-pervading Personality
of Godhead, I offer my respectful obei-
sances unto You. I meditate upon Lord $ri
Krsna because He is the Absolute Truth
and the primeval cause of all causes of the
creation, sustenance and destruction of
the manifested universes. He is directly
and indirectly conscious of all manifesta-
tions, and He is independent because there
is no other cause beyond Him. It is He
only who first imparted the Vedic knowl-
edge unto the heart of Brahmaji, the origi-
nal living being. By Him even the great
sages and demigods are placed into illu-
sion, as one is bewildered by the illusory
representations of water seen in fire, or

Love of God is not possible until we have clear,
accurate knowledge of God. The Vedic litera-
ture elaborately describes the various features
and activities of God, as well as the processes
necessary for purifying our hearts so that we
can understand Him. According to the Vedic
literature, the highest level of God realization is
to know and love the Supreme Personality of
Godhead, Krsna. Lord Krsna is eternally youth-
ful, and His body, which is the color of a rain
cloud, is full of bliss and knowledge. Wandering
in the transcendental forest of Vrndavana (left),
Krsna enchants all living entities by playing
upon His flute.

land seen on water. Only because of Him
do the material universes, temporarily
manifested by the reactions of the three
modes of nature, appear factual, although
they are unreal. I therefore meditate upon
Him, Lord Sri Krsna, who is eternally
existent in the transcendental abode, which
is forever free from the illusory represen-
tation of the material world. I meditate
upon Him, for He is the Absolute Truth.”
Srila Prabhupada: Srila Vyasadeva, the
author of the Srimad-Bhagavatam, is of-
fering his obeisances unto the Supreme
Lord, Krsna—om namo bhagavate vasu-
devaya. The word bhagavate means “unto
the Supreme Personality of Godhead,” and
vasudevdaya means “who is known as Vasu-
deva, the son of Vasudeva.” Even the
leader of the impersonalists, Sankaracirya,
has accepted that the Supreme Personality
of Godhead appeared as Vasudeva, the
son of Vasudeva and Devaki.

Srila Vyasadeva uses this word vasude-
vdya so people may not misunderstand to
whom he is offering his obeisances. Some-
times we identify someone by giving the
name of his father or mother. Similarly,
Krsna’s indentification is that He is the
son of Vasudeva, the friend of Sridama
and Sudama, and so on. In this way, Krsna
has hundreds and thousands of names.

Sometimes people protest that God can-

PAINTING BY PARIKSIT DASA

not have any name. In one sense, we agree
with them—God does not have any one
name. The scriptures say that He has
many, many names, but the chief name is
Krsna.

Krsna's names all indicate His pastimes
and qualities. They all have meaning,
Vedic significance. When we call God
“Krsna,” that means He’s all-attractive.
He’s attractive not only to the devotees
but also to the nondevotees. It’s not that
Krsna is one-sided, attractive only to the
devotees. No. He attracts even the non-
devotees.

‘We can become attracted to someone in
two ways—as a friend or as an enemy.
Enmity is also a kind of attraction. You
may think, “This man is my enemy. I want
to kill him. I want to do some harm to him,
How shall I do it? How shall I capture
him? He goes to the office on this road, so
I can capture him at that time.” In Texas
President Kennedy was killed. So, the man
who killed him made a plan, and he was
always thinking of President Kennedy. That
is a kind of attraction.

Therefore, “all-attractive” means that
Krsna is attractive to everyone, whether
one is Krsna’s devotee or His enemy. The
best example is Kamsa. When Kanmsa heard
that the eighth son of his sister Devaki
would kill him, he became attracted to
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Krsna. “Oh, Krsna is coming as my sister’s
eighth son to kill me. Let me kill my sister,
the source of Krsna.” So, his desire to kill
his sister was due to his attraction for
Krsna.

Previously, Kamsa was very kind to
his sister. After his sister’s marriage he
very jubilantly drove his sister and brother-
in-law in a chariot. Devaki was Kamsa's
younger sister, and everyone naturally has
some love for his younger sister. So he
was affectionate. Although he was a non-
devotee demon, he could not avoid such
natural affection. A tiger, for example, is
ready to kill anyone, but the tiger and the
tigress still have affection for their cubs.
That is natural.

So, Kamsa had natural affection for his
sister, but when he heard that his sister’s
eighth son would kill him, Kamsa immedi-
ately wanted to kill her. And that was due
to his attraction for Krsna as an enemy.
Therefore Krsna, or Vasudeva, is attrac-
tive to everyone, even His enemies.

[To devotee:] Read the purport.

Devotee: “Obeisances unto the Person-
ality of Godhead, Vasudeva, directly indi-
cate Lord Sri Krsna, who is the divine son
of Vasudeva and Devaki. This fact will be
more explicitly explained in the text of this
work. Sri Vyasadeva asserts herein that
Sri Krsna is the original Personality of
Godhead, and that all others are His di-
rect and indirect plenary portions or por-
tions of the portion.”
S$rila Prabhupada: Yes, this will be ex-
plained in the third chapter of the First
Canto of Srimad-Bhagavatam. In the list
of various incarnations of God, Krsna’'s
name appears. But at the end of the list it
is said, ete camsa-kalah pumsah krsnas tu
bhagavan svayam: “ All these incarnations
that have been mentioned are plenary por-
tions or portions of the plenary portions
of the Lord, but Krsna is the Supreme
Personality of Godhead Himself.”

Krsna, or God, has many incarnations,
just like so many waves in a river. If you
have ever seen a flowing river, you know
how so many waves are coming one after
another, one after another. If you sit down
on the bank and go on counting the waves
the whole day and night, the whole year,
for your whole life, still you will not be
done counting. Similarly, Krsna has so
many incarnations that you cannot even
count them. Therefore, one of Krsna’s
names is Ananta, “He who has no end.”

Yet despite so many incarnations, Krsna
remains full in Himself. This cannot be
understood materially. If you have some
money in a bank account and you take
from it one, two, three, four, five, six,
seven dollars, then at a certain point the
bank balance will be zero. But Krsna is not
like that. As the Vedas say, He is pirnam,
complete. Pirnasya purnam dadaya pir-
nam evavaSisyate. So many incarnations
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are coming from Him, just like the waves
of a river, yet He remains the complete
whole.

This is confirmed in the Brahma-sarhita,
where it is stated, goloka eva nivasaty ak-
hilatma-bhiitah: “Krsna lives at His home,
Goloka Vrndavana, but He expands Him-
self throughout the whole creation.” In
the creation there are innumerable uni-
verses. We have a little experience of this
one universe. But there are innumerable
universes with innumerable planets, and
everywhere, in every planet, is Krsna.
Still, He continues to exist in His own
abode, apart from the creation.

We cannot imagine this because we have
no such experience. If we are sitting in this
room, we are not sitting in another room.
But Krsna is here and also in the other

If we do not know
what God is, how can
we understand
anything else about
Him!? Religion
without God is just
like the play Hamlet
without Hamlet.

room, the other building, the other city,
the other universe—everywhere. Try to
understand the distinction between Krsna
and ourselves.

We are not imagining these things about
Krsna. We are taking evidence from the
Vedic literatures. Again, in the Brahma-
samhita [5.46] it is stated,

dipdarcir eva hi dasantaram abhyupetya
dipayate vivrta-hetu-samana-dharma

yas tadrg eva hi ca vignutaya vibhati
govindam adi-purusam tam aharm bhajami

Krsna has a direct expansion, and then ex-
pansions of the expansion. His immediate
expansion is Lord Baladeva, or Balarama.
Then from Balarama come the catur-vyitha,
the quadruple expansions of Vasudeva,
Sankarsana, Pradyumna, and Aniruddha.
And from Sankarsana, the Narayanas ex-
pand. Then from the Nardyanas come
second sets of Vasudeva, Sankarsana,
Pradyumna, and Aniruddha.

There are innumerable Narayanas, be-
cause in Vaikuntha loka, the spiritual sky,
there are innumerable planets, and a form
of Nardyana presides over each planet. In
this one material universe you cannot count
the millions of planets. And there are in-

numerable universes, also. Still, all these
universes taken together are only one-
fourth of the manifestation of Krsna’s
energy. The Vaikuntha loka contains three-
fourths of the manifestation.

So, we cannot count the number of ex-
pansions of Krsna even on one planet,
what to speak of counting those spread
throughout all the material and spiritual
planets. Therefore, one of Krsna’s names
is Ananta, “He who has no end.” He has
innumerable forms (ananta-riipam). Yet
Srila Vyasadeva will explain in the third
chapter that although the Lord has all
these innumerable forms, Krsna is the Su-
preme Personality of Godhead Himself
(krsnas tu bhagavan svayam).

So, we should try to understand Krsna.
The Bhagavatam is trying to inform us
about Krsna. The first words are om namo
bhagavate vasudevaya. From this we learn
that the Supreme Personality of Godhead
is Vasudeva, or Krsna. Now, what about
Vasudeva? Janmady asya yatah: “He is
that person from whom everything ema-
nates.” This means that Krsna is the
source of all creation, sustenance, and de-
struction. We can understand that every
material object has these three stages. For
example, take your car. It has a date of
creation, it continues to exist for some
time, and then it is annihilated. These
states apply to every material thing.

And for living beings, these stages are
expanded to six: birth, growth, living for
some time, producing offspring, dwind-
ling, then destruction. These are the six
transformations of every living being.

But Krsna goes through no such trans-
formations. Therefore His body is not ma-
terial. As explained in the scriptures, His
body is sac-cid-dnanda-vigraha: it is com-
posed of eternity, knowledge, and bliss.
So anyone who thinks of Krsna as an ordi-
nary man is a rascal. In the Bhagavad-gita
Krsna says, avajananti mari mudhda manu-
sirh tanum asritam: “Only the rascals take
Me for a human being.” One great rascal
scholar has even written, “Perhaps Krsna
was the leader of an aborigine tribe, and
foolish people have accepted him as God.”

‘We should not learn about Krsna from
the fools and rascals. We have to learn
about Him from authorities like Srila
Vyasadeva. Here he is explaining who
Krsna is. So first of all let us understand
who Krsna is; then we can enter into a
more intimate understanding of our re-
lationship with Him. For example, if you
want to know somebody intimately, you
first of all have to acquaint yourself with
him gradually. First you must understand
that the man has such-and-such a position,
his financial strength is such-and-such, his
influence is such-and-such, and so on. You
must understand so many things before
you can get to know him well.

So, first of all we must know what God



is. Then we can say something about our
relationship with God. But if we do not
know what God is, how can we under-
stand anything else about Him? Thatis the
defect in many modern religions. Gener-
ally, religion means the process of under-
standing God. Religion without God is
just like the play Hamlet without Hamlet.
And any so-called religion that is without
Godis a cheatingreligion (kaitava-dharma).
Religion means following the laws of God.
But if you do not know what God is, how
can you know His laws? If you do not
know the king, how can you understand
the king’s laws?

Of course, many people are trying to
understand God’s laws without God. For
example, the scientists try to understand
the laws of God, which are the laws of na-
ture, but because the scientists reject God,
they cannot understand these laws, de-
spite all their scientific advancement. They
do not know the origin of the laws of na-
ture. Ask any scientist: “Sir, you are a
great scientist. Can you say where the laws
of nature come from?” The reply will be
“No. But we are studying them.” But when
there is a law, somebody must have made
that law. That is our experience. For ex-
ample, when we drive on the street, we see
signs that say, “Keep to the right side,” or

“Keep to the left side.” It's the order of
the government, and you have to abide
by it.

So, people in the modern so-called civi-
lization have no knowledge of God, yet
they are trying to study the laws of God.
They should accept, at least theoretically,
that God exists. How can they say God is
dead? God is the law-giver, and by His
order everything is working nicely. The
sun is rising exactly on time, the moon is
rising exactly on time, the seasonal changes
are taking place exactly on time. Food is
growing for our sustenance, and also for
the animals’. Everything is going on nicely.
So, how can anyone say that He who is
managing all these things is dead? How
can we accept this ridiculous proposal?

The Krsna consciousness movement is
against all this rascaldom. We present
Krsna: “Here is God.” Take His name,
and take His address also. Krsna con-
sciousness is so perfect. People are search-
ing after God, and we are giving His name,
His activities, His qualities—everything,.

Here is God’s name: Krsna. Here is His
form: the Deity in the temple. He is play-
ing on His flute (venur kvanantam). We
are not imagining all these things. It is not
that some artist or poet has imagined
Krsna. No. That is rascaldom. We take

our information about Krsna from the
Vedic literature, which describes that when
Krsna was present personally on earth five
thousand years ago He played on His flute
and enjoyed pastimes with the cowherd
boys and with His parents, Vasudeva and
Devaki.

The scriptures say, venurm kvanantam:
“Krsna is always engaged in playing on
His flute.” This is a Vedic statement from
the Brahma-samhita about the Supreme
Personality of Godhead. Then, aravinda-
dalayataksam: “His eyes are shaped like
lotus petals.” And barhavatarsam: “He
wears a peacock feather on His head.”
These are all Vedic descriptions. Then,
asitimbuda: “His complexion is blackish,
just like a fresh rain cloud.” He is beautiful
(sundarangam). How beautiful? Kandarpa-
koti-kamaniya-visesa-sobham: “Krsna is
so beautiful that even if you gather together
millions of Cupids, He will appear more
beautiful than all of them.” These are all
descriptions from the Brahma-sarnhiia.

So, the Krsna consciousness movement
is very nice. If you take part in it, you will
be able to understand what God is and
also what your relationship with Him is.
And you will also be able to understand
how to go back home, back to Godhead.

Thank you very much. P

‘We welcome your letters. Write to
BACK TO GODHEAD

51 West Allens Lane
Philadelphia, Pennsylvania 19119

LETTERS

I came across an old issue of BACK TO
GODHEAD with an article in it about how
people were saying that ISKCON was
“brainwashing” people. I would like to
add my opinion about this issue.

I was raised an orthodox Jew. Through-
out my life, I have searched to find the
truth. I have a master’s degree in the-
ology. I've tried Judaism and Born-Again
Christianity. But the only thing I found
that was true was Krsna consciousness. I
have found an inner peace that I have not
found anywhere else. And nobody can say
that I have been “brainwashed.” Nobody
talked to me about Krsna consciousness. I
read a few books and magazines, then
checked out the meetings the devotees held
here twice a week, and I was convinced.

Mark A. Devenney
El Reno, Oklahoma

* * *

I have just read Mandalesvara dasa’s nice
article, “A Question of Authority” (19/
2-3), and I would like to offer my views,
Actually, the article was quite good, ex-
cept that the majority of the youths today
are not as rebellious as we were in our col-
lege days. The “punk” movement is rela-

tively quite small, and “hippies” are a thing
of the past. Now young people are opting
to stick to the status quo. Formerly, if a
young man or woman was interested in
making money and “getting ahead” inlife,
he or she was considered to be out of it.
But now the trend is just the opposite.
Now the overwhelming majority are very
concerned about securing for themselvesa
stable material situation. The whole mood
has radically changed.

I think this, therefore, has made the
article, which was good in and of itself, a
little belaboring of a point not exactly rele-
vant to today’s youth.

Furthermore, not everyone who reads
Back To GODHEAD is a youth. Here in
New York, for example, we send BTG toa
lot of people who are older. So I think this
should be kept in mind.

Vipramukhya Swami
Brooklyn, N.Y.

* * *

I have a question about the caste system as
described in “Encounter at Kuruksetra”
(19/1). This article said that on the basis of
inherent tendencies, a child is intensively
educated to assume his role in society or

fill his caste. At what age is this done? |
don’t see how you can determine in child-
hood what a person shall be as an adult.
Are the children in ISKCON raised this
way? It seems to me this would hinder
their growth and possibilities a great deal.
Do all castes have equal opportunities
for spiritual advancement, or are they
favored by the way they are ranked? This
seems to me to be a way to pigeonhole so-
ciety the way America makes divisions on
the basis of race and gender. I realize that
up to a point society would on its own ac-
cord group itself into divisions like the
caste system, but does this become a sys-
tem of better and worse—one-upmanship?
Mike Levine
York, Pennsylvania

OuR REPLY: The authentic Vedic system of
social division, called varndsrama-dharma,
should not be confused with the hereditary
Indian caste system, which is a later cor-
ruption of the original institution. The
Bhagavad-gita clearly states that a person
belongs to one of the four social divisions
or varnas on the basis of his natural quali-
ties and aptitudes. He does not inherit a
position merely by birthright.

The system of varnas is natural, for no
society can function without the special-
ized functions of intellectuals and teachers
(brahmanas), political and military leaders
(ksatriyas), farmers and merchants (vaisyas),

(continued on page 26)
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Deities within the earth and burying
Them. They prayed that the Moghul rulers
would not commit the offense of destroy-
ing the Deities, and they hoped the Deities
might one day be discovered and worshiped
again with full regalia.

Govindaji and the other Deities of
Mathuri remained hidden until the early
1500s, during the time of Sri Caitanya
Mahaprabhu.* At that time, two of Lord
Caitanya’s chief disciples, Srila Rapa Go-
svami and Srila Sanatana Gosvami, set
about recovering Mathura’s ancient Deities.

One night, the Govindaji Deity whom
Vajra had installed thousands of years ago
appeared to Rapa Gosvami in a dream
and revealed to him where He lay buried.
Riipa Gosvami then excavated Govindaji
and personally took charge of His regular
worship. Being in the renounced order,
however, he had no means for building a
temple for his beloved Deity.

Riipa Gosvami was renowned as a great
philosopher and as an authority on the
Vedic literatures; therefore, he was often

*$ri Caitanya Mahaprabhu is Krsna Himself in
the role of His own devotee. He appeared five
hundred years ago in India to teach love of God
through the chanting of the Hare Krsna mantra.
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Magnificent remains of
the Govindaji temple
in Vrndavana (above)

attest to the even greater

magnificence of the
building before the
attack of Aurangzeb’s
army. Jai Singh, from
his royal quarters in the
City Palace of Jaipur
(right), could see his
beloved Deity.

requested to attend the court of Emperor
Akbar, who had a love for religious and
philosophical discussion. Riipa Gosvami
had written many books on the science of
Krsna consciousness, and his writings,
which embodied the very essence of spiri-
tual wisdom, intrigued Akbar. After all,
the emperor was an avid reader of the
world’s great scriptures, and Rapa Go-
svami had mastered the Vedas, the most
time-honored and comprehensive of them
all.

Akbar had a dear friend named Man

Singh. As a general in the emperor’s army,
Man Singh faithfully executed many ardu-
ous tasks, eventually attaining the post of
king of Amir. Like Akbar, Man Singh was
fascinated by Riipa Gosvami, and he one
day set out for Vrndavana to meet the
great saint. On meeting Rapa Gosvami,
Man Singh became convinced of his exalted
character. Wanting to render service to
this genuine holy man, he decided to fi-
nance the building of a magnificent temple
in Vrndavana for the Govindaji Deity.
For five full years, several thousand men



labored with great care, building one of
the most gorgeous temples in the world.

The temple was four stories high, with
an altar of marble, silver, and gold. A
sculptured lotus flower weighing several
tons decorated the main hall, where pil-
grims thronged daily to see the Deity.
Thus Govindaji was again being wor-
shiped with great opulence and devotion.
This continued until the early eighteenth
century.

Aurangzeb, one of the last in the line of
Moghul rulers, was a tyrant and an avowed

enemy of Vedic culture. He plundered
much of India, destroying many beautiful
temples and their Deities. During the time
of Aurangzeb’s infamous emperorship,
Man Singh’s grandson, Jai Singh II, as-
cended the throne of Amir at the age of
only thirteen. As he grew to manhood,
he quickly mastered engineering, architec-
ture, town-planning, mathematics, and
astronomy. And like his father and grand-
father, he was a devotee of Lord Krsna.
Although he extended his patronage to all
communities equally, the Krsna devotees
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enjoyed his special favor, because he under-
stood the devotees to be engaged in the
very essence of authentic spirituality.

One night as the aging Aurangzeb sat
on his veranda enjoying the clear night
and starry sky, he noticed one stationary
star. On inquiring from his servant, he
learned that the so-called stationary star
was, in fact, the fire atop the Govindaji
temple in Vrndavana, some ninety miles
away. Unable to control his fury and envy,
Aurangzeb vowed to blot out the discon-
certing star.
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That very day, Jai Singh II, now nine-
teen, was visiting the royal court at Agra.
When he heard that Aurangzeb was going
to destroy the temple of Govindaji, the
temple his grandfather had built for Riapa
Gosvami, he became overwhelmed with
disgust and anger. Immediately Jai Singh
set out for Vrndavana with a plan to save
Govindaji. He knew he would be unable
to save the temple, but at least he could
rescue the Deity.

On arriving in Vrndavana, Jai Singh
warned the people, who then fled the
town. Jai Singh next carefully removed
Govindaji from the splendor of His temple
and, in great haste to avoid Aurangzeb’s
advancing army, transported Govindaji to
his well-fortified capital in the desert hills
of Rajasthan.

When Aurangzeb and his army reached
the Govindaji temple, Aurangzeb was furi-
ous to find that the Deity was gone and the
townspeople had been alerted. Still, with
hundreds of war elephants and thousands
of men, he began to bring down the mam-
moth Govindaji temple, story by story,
until only one story remained. All of a
sudden, the ground of Vrndavana began
to shake violently. Aurangzeb’s men were
terrified and ran for their lives, never to
return.

Although Aurangzeb wanted to kill Jai
Singh for disrupting his plans, he was now
old and faced more pressing problems
within his empire. He soon died in South
India.

With the rapid decay of the Moghul em-
pire after Aurangzeb, Jai Singh’s reputa-
tion as a righteous and powerful ruler
grew. At the age of forty, he envisioned an
immense new city, with Lord Govindaji
at the center, residing within a beautiful
temple. And as fifty-five thousand men
labored for fifteen years, the dream began
to manifest. Thus Jai Singh created his
“City of Victory,” Jaipur, a dedication to
Lord Govindaj.

Jaipur city was fashioned according to
Silpa-astra, the part of the Vedas dealing
with architecture and design. And although
established in the early eighteenth cen-
tury, it is still functional and appreciated
for its masterful construction. The city was
arranged on a grid of wide avenues con-
nected by smaller roads, all focusing on
the palace at its heart. Govindaji’s temple
stood in a beautiful garden by the palace,
and when the temple doors were open, Jai
Singh could see his beloved Deity from the
royal quarters. Government buildings and
open marketplaces surrounded the central
palace and temple, and a forty-five-foot-
high wall circled the entire city. With God
at its center, Jaipur was the ideal city, and
today it is the capital of Rajasthan.

From the story of Govindaji we can see
how Lord Krsna gives His devotees op-
portunities to serve Him in magnificent
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With His eternal
consort, Srimati
Radharam, Lord
Govindaji (at right)
is worshiped today
in Jaipur, the “City
of Victory™ built for
Him by Jai Singh.
Govindaji was
originally the Deity
worshiped by Ripa
Gosvami (below
right), the great
Vaisnava saint and
author. The Radha-
Govinda Deities at
ISKCON's temple
in New York City
(far right) were
presented to Srila
Prabhupada by the
queen of Jaipur

in 1972.

ways. Jai Singh’s grandfather, Man Singh,
was able, by the Lord’s grace, to build a
magnificent temple for Govindaji. And
although that temple was later partially
destroyed, Jai Singh had the opportunity
to rescue and protect Govindaji and to
later construct for Him an entire city. Thus
the devotee is always unshaken, seeing
even a dangerous situation as an oppor-
tunity offered by the Lord to render loving
service.

Postscript

In 1972, when His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada, the
founder-dcarya of the International So-
ciety for Krishna Consciousness, traveled
to Jaipur with some of his Western dis-
ciples, Govindaji was still being worshiped
by thousands of devotees. Srila Prabhu-
pada and his followers were happy to see
this. Thus, there was a mutual exchange of
love between the inhabitants of Jaipur and
the ISKCON devotees, for these devotees
were also worshipers of Lord Govinda,
or Krsna, the Supreme Personality of
Godhead.

Just as Srila Prabhupada’s American
and European disciples were moved to see
a living legend of Krsna consciousness in
Jaipur, so the queen of Jaipur, Maharani

Gayatri Devi, was moved by the devotion
of Srila Prabhupada and his followers. To
show her appreciation, she offered Srila
Prabhupéda a pair of large marble Deities
of Radha and Krsna, similar to the original
Riadha-Govindaji Deities. Srila Prabhu-
pada accepted the Deities and immediately
shipped Them to his ISKCON center in
New York. The Deities, he said, would be

L

known as Radha-Govinda. L
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THE VEDIC

Transcendental Comment:

MICROCHIP
MENTORS

by Drutakarma dasa

Iuse a computer myself—I wrote this
article on one. So I'm definitely not a
latter-day Luddite, on some crusade against
technology. But some of the full-color
double-page computer advertisements I've
been seeing lately in the newsweeklies
make me cringe, especially the ones di-
rected at parents of young children. Typical
is one for Texas Instruments. A sad-faced
schoolboy stands morosely before a black-
board with some arithmetic problems
written on it. The headline says in part,
“If he stumbles on sixth grade math, he
may never catch up.” Below, the copy
reads, “Somewhere in every child’s life,
there’s a subject that throws him. Where
he was once even with all the other kids,
maybe even a little ahead, he’s now begin-
ning to fall behind. He needs help.” By
this time, the parental heart is full of guilt
and anguish. Who will help their beloved
child? Texas Instrument’s computer, of
course.

It annoys me how the ads try to portray
computers, which are really nothing more
than hunks of plastic, wiring, solder, and
microchips, as personalities capable of de-
livering the highest knowledge. “It’s a
friendly teacher. It responds to your child’s
learning level on a one-to-one basis. . . .
It encourages him. Rewards him . . . turns
the entire process into a positive experi-
ence, challenging your child to explore
and reach out for more.” Now that’s really
pushing the limit of credulity. Perhaps
someone could make a film, Goodbye
Mr. Microchips?

Undoubtedly, all loving parents want
their children to have the knowledge that
will enable them to successfully negotiate
life’s hazards and achieve an acceptable
level of happiness. And of course, the
quest for knowledge is not limited to chil-
dren. At any age, people want to learn
more about life. But what is the knowl-
edge that really frees us from the prospect
of future suffering, and from what source
do we obtain it? The computer companies
suggest that material knowledge is what
we need and that the way to get it is
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through their mysterious and wonderful
machine.

But let’s look deeper. What are the real
problems of life? Taking a very short-
sighted view, one might consider getting a
good education, attaining career goals, and
selecting a marriage partner to be the major
problems. But the Bhagavad-gita directs
our attention to other problems, which al-
though obvious enough, are generally ig-
nored. Those problems are disease, old
age, and death. And looking beyond death,
we are, according to the Bhagavad-gita,
confronted with inevitable rebirth. So if

the body—is imperishable. “For the soul
there is neither birth nor death,” the Gira
says. The Gita also describes the positive
activity of the soul: devotional service to
the Supreme Soul, Lord Krsna. By engag-
ing in devotional service, one becomes
qualified to enter the spiritual world as
one of the Lord’s eternal servants. This
alone solves the problem of repeated birth
and death in the material world.

And from where does one receive this
knowledge? Only from the bona fide spiri-
tual master, the living representative of
the disciplic chain that extends all the way

knowledge is valued for its ability to free
us from future suffering, then the most
valuable knowledge would be that which
frees us from the miseries of birth, death,
old age, and disease.

We therefore require a different sort of
knowledge —transcendental knowledge—
to become free of life’s most serious prob-
lems. Thus the Bhagavad-gita declares,
“This knowledge is the king of education,
the most secret of all secrets.”

This confidential knowledge begins with
understanding the difference between the
soul and the body. The body is perishable,
but the soul—the real, conscious self within

back to the original source of perfect tran-
scendental knowledge, the Supreme Per-
sonality of Godhead, Lord Krsna.

The Vedas stress that if we desire the
transcendental knowledge that brings free-
dom from life’s perplexities, we must ap-
proach a spiritual master in the authorized
line of succession. Thus we enter into a
personal relationship with the spiritual mas-
ter, who teaches transcendental knowl-
edge and demonstrates the practical art of
devotional service to Lord Krsna. This re-
lationship between guru and disciple, the
Vedas teach, is a lifetime commitment.

Harvey Cox, chairman of the Depart-
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OBSERVER

ary on the Issues of the Day

ment of Applied Theology at the Harvard
Divinity School, said in arecent interview,
“It’s a very intense relationship in which
there’s a very intense interaction going on,
of wrestling and struggling. I get a little of
that with my graduate students, but still
it’s decimated by the fact that they work
with other professors as well. We don’t en-
courage in the Western educational sys-
tem that kind of long, devoted work with
one particular person . . . but I think some
people look for that.”

So it’s not computers I'm mad at, just
the suggestion that by running some ma-
terial-education software on them you can
be getting the highest, most valuable knowl-
edge possible. Of course, there is no reason
why you shouldn’t be able to get the high-
est knowledge on your CRT. Already,
computer programmers in the Hare Krsna
movement are laying the groundwork, and
I'm happy to say that someday soon, per-
sonal computer owners around the country
will be able to download Bhagavad-gita
lessons and talk on-line to devotees of
Krsna about spiritual life.

WHO’S IN THE
DOGHOUSE NOW?

by Jayadvaita Swami

celand’s minister of finance may soon

face a hard decision—his country or
his dog.

In Reykjavik, the capital, a 62-year-old
law bans dogs from the city on health
grounds. Yet the minister, Mr. Albert
Gudmundsson, lives in Reykjavik with a
dog (the family pet), a 13-year-old mon-
grel named Lucy.

“Lucy is a dear member of our family,
as dear to us as a child,” he said.

This family has now been unsettled by a
journalist at the state radio, who has re-
ported Lucy’s illegal presence to the
police. If prosecuted, Mr. Gudmundsson
may be fined, and his pet may be taken
away.

But Mr. Gudmundsson, who placed
third in Iceland’s presidential election
four years ago, has pledged to do every-
thing to keep her.

“We will never agree to part with her,”
he said. “Rather, we will emigrate from

Iceland, and I would thereby resign from
politics.”

Politics aside, we'd be sorry to see Mr.
Gudmundsson have to give up either his
country or his dog.

Unfortunately, he’ll have to give up
both.

As spiritual souls, all living beings—in-
cluding both dog and master—are eternal
parts of Krsna, the Supreme. But because
we've forgotten our relationship with
Krsna, we’ve come to this material world,
a world of birth and death. Here we de-
vote ourselves to our country, our family,
our dog—whatever. We bark a while or

we speak in the state house, we run after
bones or run for office. But time finally
runs off with everything we have—bark,
bones, body, and all.

At the time of death, we give up our
country, give up our dog, give up our poli-
tics—give up everything—and the laws
of nature take us to a new body. The dog
may then assume the body of a future
politician, and the former politician the
body of a dog.

Such a change takes place because of
love. According to the Bhagavad-gita, our
thoughts at the time of death are what car-
ries us on to the next body. So the faithful
dog that dies thinking of its master may
next be born human, and the master who
dies thinking of his beloved dog may
soon find himself on the dog’s end of the
leash.

The human life, therefore, is meant not

for devotion to dog or country but for de-
votion to spiritual inquiry and understand-
ing, and ultimately for devotion to the
Supreme Personality of Godhead, Lord
Krsna.

Neglecting the Supreme, we may try to
settle happily with our family and live a
useful, productive life. But what is the
point of clinging to a world where we can’t
stay, and to loved ones we can’t live on
with? Of what use is a life lived without
spiritual inquiry? What will it produce?
And what is the value of living happily at
home as a fool?

One who lives for that which perishes
lives for nothing. The Vedic teachings
therefore point us beyond the perishable
material world—beyond dog, family,
politics, and Iceland—to our real home,
our real family, our real life, in the tran-
scendental world of Lord Krsna.

TOTAL
LIBERATION

by Dvarakadhisa-devi dasi

. I hey gaze at you from billboards,
newsstands, and television screens,

with carefully painted, defiant eyes. Their
lips, outlined in bold colors, are parted
sensuously, and their hair cascades around
their facesin calculated disarray. They are
Today’s Women: attractive, dynamic, in-
dependent, free of sexual hang-ups, and
determined to make their way in our
fast-paced modern society. They demand
respect for their capabilities, and they
challenge the world of men on its own
terms. We see them everywhere, inviting
us to follow their liberated path and enjoy
real freedom. Their influence is felt by
high school students, bank tellers, aspir-
ing doctors and lawyers, the young and the
old, the plain and the pretty. Their mes-
sage is clear: women need no longer suffer
in the restricted position forced upon them
by exploitative men. Now they can enjoy
the world, so long withheld from them,
unencumbered by archaic misconceptions
of sexual inequality.

Someone may argue that the archetypal
model of a liberated woman has little in-
fluence on attitudes and values of women

(continued on page 31)
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SRILA PRABHUPADA SPEAKS OUT

“You Are Not the Supreme”

The following conversation between His
Divine Grace A. C. Bhaktivedanta Swami
Prabhupdada and some of his disciples took
place in September 1975 on an early-
morning walk in Vrndavana, India.

Srila Prabhupada: Both the living entity
and Lord Krsna are full of consciousness.
The living entity’s consciousness is within
himself, and Krsna’s consciousness per-
vades everywhere. That’s the distinction.
Devotee: The Mayavadis [impersonalists]
say that when we become liberated, we
will also pervade everywhere. We will
merge into Brahman and lose our indi-
vidual identity.

Srila Prabhupada: That means you will
forget everything. Whatever little con-
sciousness you had will be finished.
Devotee: But what we will be forgetting is
just illusion anyway.

Srila Prabhupada: If that is liberation,
then let me kill you now. You will forget
everything—liberation. [ Laughter.]

[A passerby is singing in Hindi.] This is
liberation—he is singing, “O my Lord
Krsna, when will I surrender unto Your
lotus feet?” That is liberation. Just like a
child fully surrendered to his parents—he
is liberated. He has no anxiety. He is con-
fident: “Oh, my parents are here. What-
ever they do is all right for me. No one can
harm me.”

Devotee: The impersonalists say that lib-
eration is getting rid of all misery.

Srila Prabhupada: Yes, if you are full of
anxieties, where is your liberation?
Devotee: They say this can be accom-
plished if we become one with the Supreme.
Srila Prabhupada: Krsna is the supreme
consciousness. If you lose your conscious-
ness, how do you become one with Him?
Devotee: Well, it's not exactly that we lose
our consciousness but that we merge into
the supreme consciousness.

Srila Prabhupada: That means you want
to become God. But why are you different
from God now?

Devotee: It's my [ila [pastime].

Srila Prabhupada: But if it’s your /i/a, then
why are you undergoing so much austerity
to gain liberation?

Devotee: The point is that the supreme
consciousness is unembodied, but we are
embodied right now. So, when we attain
supreme consciousness, we will also be-
come unembodied.

Srila Prabhupada: But how have you be-
come embodied if you are the Supreme?
What made you embodied? You don’t like

to be embodied—the body is bringing so
much suffering—so you want liberation.
But whoever made you embodied— He is
the Supreme. You are not the Supreme.
Devotee: I put myself in illusion so that I
can enjoy becoming liberated.
Srila Prabhupada: Why would any sane
man put himself in a position of being re-
peatedly kicked by the material nature in
the form of birth, old age, disease, and
death? What is the enjoyment?
Devotee: Without pain, how can you ex-
perience pleasure?
Srila Prabhupada: Then let me kick you,
and you can enjoy pleasure when I stop.
Devotee: The idea is that after experienc-
ing the suffering of this world, liberation
will be very sweet.
Srila Prabhupada: But why is there suffer-
ing? If you are supreme, why is there any
suffering for you? What is this nonsense —
“Suffering is my /ila”?
Devotee: It’s suffering only for those who
don’t understand that they are supreme.
They are the ones who suffer, but I don’t.
Srila Prabhupada: Then you are just like
the hogs and dogs. They do not under-
stand that this is suffering. But we can
understand. Therefore the Mayavadis are
midhas, fools and rascals, who don’t know
what suffering is or what enjoyment is.
Mudho ’'yam nabhijanati mam ebhyah
param avyayam. Krsna says, “The fools
and rascals don’t know that I am Supreme.”
Therefore, after many lifetimes of suf-

fering and talking all kinds of nonsense,
one who has real knowledge surrenders to
Krsna (bahunam janmanam ante jranavan
mam prapadyate). That is knowledge.
When one comes to this awareness—*“I
have simply suffered, and I have tried to
delude myself by a jugglery of words™ —
then he surrenders to Krsna.

Devotee: So the Mayavada philosophy is
actually the supreme illusion?

Srila Prabhupada: Yes. Mayavadi bhasya
Sunile haya sarva-nasa: “One who follows
the Mayavada philosophy is finished.”
He’s doomed; he will become absorbed in
that false philosophy and never be able to
accept real philosophy. Mayavadis are of-
fenders. Therefore they shall remain per-
petually in ignorance and think themselves
God. They openly preach, “Why are you
thinking that you are sinful? You are God.”
Devotee: The Christians have a concept of
sin. When the Mayavadis went to Amer-
ica, they told the Christians, “Forget this
idea of sin. Whatever you do, itis all right,
because you are God.”

Srila Prabhupada: The Christian priests
did not like the Mayavada philosophy.
The Mayavadis are atheists, more than
the Buddhists. The Buddhists do not ac-
cept Vedic authority. Therefore they are
considered atheists. But the Mayavadi ras-
cals accept the Vedas and preach atheism.
So they are more dangerous than the Bud-
dhists. The Buddhists, although they are
supposed to be atheists, worship Lord
Buddha. He is an incarnation of Krsna, so
one day they will be delivered. But Maya-
vadis will never be delivered.

Krsna assures us in the Bhagavad-gita
[18.66]: “Just surrender to Me and I will
free you from all dangers.” And we accept
Krsna. That’s all. Our method is very easy.
The child is trying to walk, but he is unable
and he’s falling down. The father says,
“My dear child, justcatch my hand.” Then
the child is safe.

These Mayavadis go against the verdict
of God. God says, “The living entities are
part and parcel of Me,” and the Mayavadis
say, “I am God.” That is their foolishness.
If they were equal to God, why does God
say, “Surrender to Me”? They are not
God. They are simply rascals who are
claiming to be equal to God because they
do not want to surrender to Him.

So this knowledge—that “I must surren-
der to God”—comes only after many,
many births. Then one gives up this foolish
word jugglery and attains real liberationin
Krsna consciousness. o
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Book Section

- SRIMAD-BHAGAVATAM

Srimad-Bhagavatam is the “cream of the Vedic literatures” of ancient India. Five thousand years ago the great sage
Krsna Dvaipayana Vyasa composed this purana, or history, to explain the essence of spiritual knowledge. The origi-
nal Sanskrit text is presented here with transliteration, word meanings, translation, and purports by His Divine Grace
A. C. Bhaktivedanta Swami Prabhupada, Founder-Acarya of the International Society for Krishna Consciousness.

Third Canto: “The Status Quo”

CHAPTER FOUR
Vidura Approaches Maitreya
As our serialized presentation of the Srimad-Bhagavatam continues,

Uddhava, an intimate associate of Lord Krsna’s, is questioned by Vidura
about the transcendental knowledge he received from the Lord.

AT aRT: I

R qRt TRIE R
fEREisE et iRell

sa evam daradhita-pada-tirthad
adhita-tattvatma-vibodha-margah

pranamya padau parivrtya devam
ihagate 'ham virahaturatma

sah—so myself; evam—thus; drdadhita—worshiped; pada-tirthat—
from the Personality of Godhead; adhita—studied; tattva-atma—self-
knowledge; vibodha—understanding; margah—path; pranamya—after
saluting; padau—at His lotus feet; parivrtya—after circumambulating;
devam—the Lord; iha—at this place; dgatah—reached; aham—I;
viraha—separation; atura-atma—aggrieved in self.

TRANSLATION

I have studied the path of understanding self-knowledge from
my spiritual master, the Personality of Godhead, and thus after
circumambulating Him I have come to this place, very much
aggrieved due to separation.

PURPORT

$r1 Uddhava's actual life is the direct symbol of the catuh-sloki
Bhagavatam enunciated first to Brahmiji by the Personality of Godhead.
These four very great and important verses from Srimad-Bhagavatam
are particularly taken out by the Mayavadi speculators, who construe a
different purport to suit their impersonal view of monism. Here is the
proper answer to such unauthorized speculators. The verses of Srimad-
Bhagavatam are purely theistic science understandable by the post-
graduate students of Bhagavad-gitd. The unauthorized dry speculators
are offenders at the lotus feet of the Lord Sri Krsna hecause they distort
the purports of Bhagavad-gita and Srimad-Bhagavatam to mislead the
public and prepare a direct path to the hell known as Andhatimisra. As
confirmed in Bhagavad-gita (16.20) such envious speculators are with-
out knowledge and are surely condemned life after life. They unneces-
sarily take shelter of Sripada Sankardcarya, but he was not so drastic as to
commit an offense at the lotus feet of Lord Krsna. According to Lord Sri
Caitanya Mahaprabhu, éripida Sankardcirya preached the Mayavada
philosophy for a particular purpose. Such a philosophy was necessary to

defeat the Buddhist philosophy of the nonexistence of the spirit soul, but
it was never meant for perpetual acceptance. It was an emergency. Thus
Lord Krsna was accepted by Sa.flka.ricirya as the Supreme Personality of
Godhead in his commentation on Bhagavad-gita. Since he was a great
devotee of Lord Krsna, he did not dare write any commentary on
Srimad-Bhagavatam because that would have been a direct offense at
the lotus feet of the Lord. But later speculators, in the name of Mayavada
philosophy, unnecessarily make their commentary on the catuh-sloki
Bhagavatam without any bona fide intent. '

The monistic dry speculators have no business in the Srimad-
Bhagavatam because this particular Vedic literature is forbidden for
them by the great author himself. Srila Vyasadeva has definitely forbid-
den persons engaged in religiosity, economic development, sense
gratification and, finally, salvation, from trying to understand Srimad-
Bhagavatam, which is not meant for them (Bhag. 1.1.2). Sripada
Sridhara Svami, the great commentator on Srimad-Bhagavatam, has
definitely forbidden the salvationists or monists to deal in Srimad-
Bhagavatam. It is not for them. Yet such unauthorized persons per-
versely try to understand Srimad-Bhagavatam, and thus they commit
offenses at the feet of the Lord, which even Sripada Sankaricarya dared
not do. Thus they prepare for their continuation of miserable life. It
should be particularly noted herein that Uddhava studied the catuh-sloki
Bhagavatam directly from the Lord, who spoke them first to Brahmaji,
and this time the Lord explained more confidentially the self-knowledge
mentioned as the paramadri sthitim. Upon learning such self-knowledge
of love, Uddhava felt very much aggrieved by feelings of separation
from the Lord. Unless one is awakened to the stage of Uddhava—
everlastingly feeling the separation of the Lord in transcendental love, as
exhibited by Lord Caitanya also—one cannot understand the real import
of the four essential verses of Srimad-Bhagavatam. One should not in-
dulge in the unauthorized act of twisting the meaning and thereby put-
ting himself on the dangerous path of offense.

TEXT 21
At FERERATEIRGE: T |
T gRE T@ FearEEEey IR

so "ham tad-darsandhlada-
viyogdrti-yutah prabho

gamisye dayitarn tasya
badaryasrama-mandalam

sah aham—thus myself; tat—His; darsana—audience; dhlada—
pleasure; viyoga—without that; arti-yutah—afflicted by distress;
prabho—my dear sir; gamisye—shall go; dayitam—so instructed;
tasya—His; badarydsrama—Badarikasrama, in the Himalayas; man-
dalam —association.

TRANSLATION
My dear Vidura, now I am mad for want of the pleasure of seeing
Him, and just to mitigate this I am now proceeding to
Badarikasrama in the Himalayas for association, as I have been
instructed by Him.
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[Canto 3, Ch. 4

PURPORT

A pure devotee of the Lord of the standard of Uddhava constantly
associates with the Lord in the double perception of simultaneous separa-
tion and meeting. The pure devotee is not for a moment unengaged in
the transcendental service of the Lord. Execution of the Lord’s service is
the main occupation of the pure devotee. Uddhava’s separation from the
Lord was unbearable, and therefore he started to Badarikasrama in obe-
dience to the Lord’s order because the order of the Lord and the Lord
Himself are identical. As long as one is engaged in the execution of the
order of the Lord, there is no factual separation from Him.

TEXT 22
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Yyatra naragyano devo
naras ca bhagavan rsih

mrdu tivram tapo dirgham
tepate loka-bhavanau

yatra—where; narayanah—the Personality of Godhead; devah—by
incarnation; narah—human being; ca—also; bhagavan—the Lord;
rsih—great sage; mrdu—amiable to everyone; tivram—severe; tapah—
penance; dirgham—very long; tepate—performing; loka-bhdvanau—
welfare of all living entities.

TRANSLATION
There in Badarikasrama the Personality of Godhead, in His in-

carnation as the sages Nara and Narayana, has been undergoing
great penance since time immemorial for the welfare of all amiable
living entities.

PURPORT

Badarikasrama in the Himalayas, the abode of the Nara-Narayana
sages, is a great place of pilgrimage for the Hindus. Even up to the pres-
ent, hundreds and thousands of pious Hindus go to pay respects to the in-
carnation of Godhead Nara-Narayana. It appears that even five thousand
years ago this holy place was being visited by such a holy being as
Uddhava, and even at that time the place was known to be very, very old.
This particular pilgrimage site is very difficult to visit for ordinary men
because of its difficult situation in the Himalayas in a place which is
covered by ice almost all year. A few months during the summer season
people can visit this place at great personal inconvenience. There are
four dhamas, or kingdoms of God, which represent the planets of the
spiritual sky, which consists of the brahmajyoti and the Vaikunthas.
These are Badarikasrama, Ramesvara, Jagannatha Puri and Dvaraka.
Faithful Hindus still visit all these holy places for perfection of spiritual
realization, following in the footsteps of devotees like Uddhava.

TEXT 23
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sri-suka uvdca
ity uddhavad upakarnya
suhrdam duhsahar vadham

Jidnendsamayat ksatta
sokam utpatitarn budhah

éri-sukah uwica—Sri Suka Gosvami said; iti—thus; uddhavat—from
Uddhava; updakarnya—hearing; suhrdam—of friends and relatives;
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duhsaham—unbearable; vadham—annihilation; jidnena—by tran-
scendental knowledge; asamayat—pacified himself; ksatta—Vidura;
Sokam—bereavement; ufpatitam—arisen; budhah—the learned.

TRANSLATION
Sri Sukadeva Gosvami said: After hearing from Uddhava all
about the annihilation of his friends and relatives, the learned
Vidura pacified his overwhelming bereavement by dint of his tran-
scendental knowledge.

PURPORT

Vidura was informed that the result of the Battle of Kuruksetra was
the annihilation of his friends and relatives as well as the destruction of
the Yadu dynasty and also the passing away of the Lord. All these hurled
him into bereavement for the time being, but because he was highly ad-
vanced in transcendental knowledge, he was quite competent to pacify
himself by enlightenment. As it is stated in Bhagavad-gita, due to our
long association with bodily relationships, bereavement on account of the
annihilation of friends and relatives is not at all astonishing, but one has
to learn the art of subduing such bereavement with higher, transcenden-
tal knowledge. The talks between Uddhava and Vidura on the topic of
Krsna began at sunset, and Vidura was now further advanced in knowl-
edge due to his association with Uddhava.

TEXT 24
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sa tamm maha-bhdagavatam
vrajantari kauravarsabhah

visrambhad abhyadhattedarn
mukhyam krsna-parigrahe

sah—Vidura; tam—unto Uddhava; mahd-bhagavatam—the great
devotee of the Lord; wvrajaniam—while going; kaurava-rsabhah—
the best amongst the Kauravas; visrambhdat—out of confidence;
abhyadhatta—submitted; idam—this; mukhyam—unto the chief;
krsna—Lord Krsna; parigrahe—in devotional service to the Lord.

TRANSLATION

While Uddhava, the chief and most confidential amongst the
devotees of the Lord, was going away, Vidura, in affection and con-
fidence, questioned him.

PURPORT

Vidura was much older than Uddhava. By family relationship
Uddhava was a contemporary brother of Krsna's, while Vidura was as
elderly as Krsna's father Vasudeva. But although junior by age, Uddhava
was much advanced in the devotional service of the Lord, and therefore
he is described herein as the chief amongst the devotees of the Lord.
Vidura was confident about this, and thus he addressed Uddhava in that
higher category. That is the way of courteous dealings between two
devotees.

TEXT 25
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vidura uvdca
jRdanar param svitma-rahah-prakasam
yad aha yogesvara isvaras te
vakturi bhavan no ‘rhati yad dhi visnor
bhrtyah sva-bhrtydrtha-krtas caranti

vidurah uvdea—Vidura said; jignam—knowledge; param—tran-
scendental; sva-dtma—regarding the self; rahah—mystery; pra-
kisam—enlightening; yat—that which; aha—said; yoga-isvarah—the
master of all mystics; Bvarah—the Lord; te—unto you; vaktum—to
narrate; bhavin—your good self; nah—unto me; arhati—deserve:
yat—for; hi—reason of; visnoh—of Lord Visnu; bhrtyah—servants;
sva-bhrtya-artha-krtah—for the interest of their servants: caranti—do
wander.

TRANSLATION

Vidura said: O Uddhava, because the servants of Visnu, the
Lord, wander in the interest of serving others, it is quite fit that
you kindly describe the self-knowledge with which you have been
enlightened by the Lord Himself.

PURPORT

The servants of the Lord are actually the servants of society. They
have no interest in human society other than to enlighten it in transcen-
dental knowledge; they are interested in imparting knowledge of the
relationship of the living being with the Supreme Lord, the activities in
that transcendental relationship, and the ultimate goal of human life.
That is the real knowledge which can help society achieve the real aim of
human welfare. Knowledge in the matter of the bodily necessities of eat-
ing, sleeping, mating and fearing, transformed into various branches of
advancement of knowledge, is all temporary. A living being is not the
material body but an eternal part and parcel of the Supreme Being, and
thus revival of his self-knowledge is essential. Without this knowledge,
the human life is baffled. The servants of the Lord, Visnu, are entrusted
with this responsible work, and so they wander over the earth and to all
other planets in the universe. Thus the knowledge which was received by
Uddhava directly from the Lord deserves to be distributed in human
society, especially to persons like Vidura, who are highly advanced in the
devotional service of the Lord.

Real transcendental knowledge descends in the disciplic succession
from the Lord to Uddhava, from Uddhava to Vidura and so on. Such
supreme transcendental knowledge is not possible to achieve by the
process of imperfect speculation as performed by the so-called learned
mundane wranglers. Vidura was anxious to know from Uddhava that
confidential knowledge known as paraman sthitim, in which the Lord is
known by His transcendental pastimes. Although Vidura was older than
Uddhava, he was anxious to become a servant of Uddhava in the tran-
scendental relationship. This formula of transcendental disciplic succes-
sion is taught by Lord Caitanya also. Lord Caitanya advises that one
receive transcendental knowledge from anyone—whether a brahmana
or a §ildra, a householder or a sannydsi—provided that person is fac-
tually conversant with the science of Krsna. A person who knows the
science of Krgna is factually a bona fide spiritual master.

TEXT 26
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uddhava uvdca
nanu te tattva-samradhya
rsih kausdravo 'ntike
saksad bhagavatadisto
martya-lokar jikdsatd

uddhavah uvaca—Uddhava said; nanu—however; te—of yourself;
tattva-samradhyah—one who is worshipable for reception of transcen-
dental knowledge; rsih—learned scholar; kausaravah—unto the son of
Kusaru (Maitreya); antike—staying nearby; saksat—directly; bhaga-
vati—by the Personality of Godhead; adistah—instructed; martya-
lokam—mortal world; jihasata—while quitting.

TRANSLATION

Sri Uddhava said: You may take lessons from the great learned
sage Maitreya, who is nearby and who is worshipable for reception
of transcendental knowledge. He was directly instructed by the
Personality of Godhead while He was about to quit this mortal

world.

PURPORT

Although one may be well versed in the transcendental science, one
should be careful about the offense of marydda-vyatikrama, or im-
pertinently surpassing a greater personality. According to scriptural
injunction one should be very careful of transgressing the law of
maryddd-vyatikrama because by so doing one loses his duration of life,
his opulence, fame and piety and the blessings of all the world. To be
well versed in the transcendental science necessitates awareness of the
techniques of spiritual science. Uddhava, being well aware of all these
technicalities of transcendental science, advised Vidura to approach
Maitreya Rsi to receive transcendental knowledge. Vidura wanted to ac-
cept Uddhava as his spiritual master, but Uddhava did not accept the post
because Vidura was as old as Uddhava's father and therefore Uddhava
could not accept him as his disciple, especially when Maitreya was pres-
ent nearby. The rule is that in the presence of a higher personality one
should not be very eager to impart instructions, even if one is competent
and well versed. So Uddhava decided to send an elderly person like
Vidura to Maitreya, another elderly person, but he was well versed also
because he was directly instructed by the Lord while He was about to quit
this mortal world. Since both Uddhava and Maitreya were directly in-
structed by the Lord, both had the authority to become the spiritual
master of Vidura or anyone else, but Maitreya, being elderly, had the
first claim to becoming the spiritual master, especially for Vidura, who
was much older than Uddhava. One should not be eager to become a
spiritual master cheaply for the sake of profit and fame, but should be-
come a spiritual master only for the service of the Lord. The Lord never
tolerates the impertinence of maryada-vyatikrama. One should never
pass over the honor due to an elderly spiritual master in the interests of
one’s own personal gain and fame. Impertinence on the part of the
pseudo spiritual master is very risky to progressive spiritual realization.

TEXT 27
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Sri-§uka uvdca
iti saha vidurena visva-miirter
guna-kathaya sudhaya plavitorutapah
ksanam iva puline yamasvasus tam
samusita aupagavir nisam tato gat

§ri-sukah uvaca—Sri Sukadeva Gosvami said; iti—thus; saha—along
with; vidurena—Vidura; visva-marteh—of the Universal Person; guna-
kathayd—in the discourse of transcendental qualities; sudhayd—nec-
tarean; plavita-uru-tapah—overwhelmed by great affliction; ksanam—
moment; iva—like that; puline—on the bank of; yamasvasuh tam—
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[Canto 3, Ch. 4, Text 29]

River Yamuni; samusitah—passed on; aupagavih—the son of Aupagava
(Uddhava); nisam—the night; tatah—thereafter; agat—went away.

TRANSLATION

Sukadeva Gosvami said: O King, after thus discussing with
Vidura the transcendental name, fame, qualities, etc., on the bank
of the Yamuna, Uddhava was overwhelmed with great affliction. He
passed the night as if it were a moment, and thereafter he went
away.

PURPORT

The word used here for Krsna is visva-marti. Both Uddhava and
Vidura were in great affliction because of Lord Krsna's departure, and
the more they discussed the transcendental name, fame and qualities of
the Lord, the more the picture of the Lord became visible to them every-
where. Such visualization of the transcendental form of the Lord is
neither false nor imaginary but is factual Absolute Truth. When the
Lord is perceived as visva-miirti, it is not that He loses His personality or
transcendental eternal form, but He becomes visible in the same form
everywhere. -

TEXT 28
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rajovaca
nidhanam upagatesu vrsni-bhojesv
adhiratha-yithapa-yithapesu muhkyah

sa tu katham avasista uddhavo yad
dharir api tatyaja ahrtim tryadhisah

raja uvica—the King inquired; nidhanam—destruction; upagatesu
—having overtaken; vrsni—of the Vrsni dynasty; bhojesu—the Bhoja
dynasty; adhiratha—great commander; yiitha-pa—commander in
chief; yutha-pesu—amongst them; mukhyah—prominent; sah—he;
tu—only; katham—how; avesistah—remained; uddhavah—Uddhava;
yat—whereas; harih—the Personality of Godhead; api—also; tatyaje—
finished; akrtim—complete pastimes; tri-adhisah—the Lord of the three
worlds.

TRANSLATION

The King inquired: At the end of the pastimes of the Lord of the
three worlds, Sri Krsna, and after the disappearance of the mem-
bers of the Vrsni and Bhoja dynasties, who were the best of the
great commanders, why did Uddhava alone remain?

PURPORT

According to §ri Jiva Gosvami, nidhanam means the transcendental
abode of the Lord. Ni means the highest, and dhanam means opulence.
And because the abode of the Lord is the highest manifestation of tran-
scendental opulence, His abode can therefore be called nidhanam. Apart
from the grammatical elucidation, the real purpose of the word
nidhanam is to indicate that all the members of the Vrsni and Bhoja
dynasties were direct associates of the Lord, and after the end of His
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pastimes, all the associates were dispatched to their respective positions
in the transcendental abode.

$rila Viévanatha Cakravarti Thakura elucidates the meaning of akrtim
as pastimes. A means complete, and krfim means transcendental pas-
times. Since the Lord is identical with His transcendental body, there is
no question of His changing or quitting His body. To act in accordance
with the rules and customs of the material world, the Lord seems to take
His birth or leave His body, but the pure devotees of the Lord know well
the actual fact. It is necessary, therefore, for the serious students of
Srimad-Bhagavatam to follow the notes and comments of the great
acaryas like Jiva Gosvami and Visvanitha Cakravart. To others, who
are not devotees of the Lord, the comments and explanations of such
dcdryas may appear to be grammatical jugglery, but to the students who
are in the line of disciplic succession, the explanations of the great
dcdryas are quite fit.

The word upagatesu is also significant. All the members of Vrsni and
Bhoja directly reached the abode of the Lord. Other devotees do not reach
the abode of the Lord directly, but the pure associates of the Lord have
no attraction for the opulence of any planets of the material world. Some-
times, due to inquisitiveness, devotees who are to be promoted to the
abode of the Lord have some attraction for the opulence of the higher
material planets above the earth, and thus they desire to see them while
going up to the perfection. But the Vrsnis and Bhojas were directly dis-
patched because they had no attraction for material planets. Srila
Viévanitha Cakravarti Thakura also suggests that according td the
Amara-kosa dictionary, akrti also means “signal.” Lord Krsna ordered
Uddhava by signal to go to Badarikaérama after His departure, and
Uddhava, as a pure devotee of the Lord, carried out the order more
faithfully than going back to Godhead, or the abode of the Lord. That
was the cause of his remaining alone even after the departure of the Lord
from the face of the earth.

TEXT 29
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sri-Suka uvaca
brahma-sapapadesena
kalenamogha-vanchitah
samthrtya sva-kulam sphitamn
tyaksyan deham acintayat

sri-sukah uvdca—Sri Sukadeva Gosvami said; brahma-sapa—cursing
by the brahmanas; apadesena—on the plea, by such a show; kalena—
by the eternal time; amogha—unfailing; wvarichitah—one who so
desires; sarmhrtya—closing; sva-kulam—own family; sphitam—ex-
cessively numerous; tyaksyan—after giving up; deham—the universal
form; acintayat—thought to Himself.

TRANSLATION
Sukadeva Gosvami replied: My dear King, the cursing of the
brahmanas was only a plea, but the actual fact was the supreme
desire of the Lord. He wanted to disappear from the face of the
earth after dispatching His excessively numerous family members.
He thought to Himself as follows.

(continued in next issue)



Srila Ramegvara Swami and Kavicandra Goswami (seated at center) with devotees and guests from
the Tokyo ISKCON center.

Tokyo— Srila Ramesvara Swami and Srila
Bhaktisvarupa Damodara Swami, two of
ISKCON's initiating spiritual masters, at-
tended a recent convention here on karma
and reincarnation, hosted by the Institute
for Religious Psychology. Srila Rames-
vara Swami’s lecture on Krsna conscious-
ness was well received, and the Institute
plans to publish it along with other lec-
tures given at the convention.

The Institute’s director, Dr. Hiroshi
Motoyama, warmly thanked Srila Rames-
vara Swami for his participation in the
function. Dr. Motoyama has been a friend
of ISKCON for many years and enjoys
introducing people to the Hare Krspa
movement.

Under the guidance of Srila Ramesvara
Swami and Kavicandra Goswami, president
of the Tokyo temple, Krsna consciousness
is beginning to blossom in Japan. Japanese
youth are showing interest in spiritual life,
as they tend to be less materialistic than
the older generation, which struggled to
build up Japan’s economy after World
War II. Some young Japanese are realiz-
ing that economic development is not the
solution to life’s problems, and they want
to find real answers.

On account of growing public interest in
Krsna consciousness, a new, larger temple
was recently opened near downtown Tokyo,
and Kavicandra Goswami reports that at-
tendance at the Sunday festival and feast is
growing.

Three nights a week a party of devotees
chants Hare Krsna in the busiest parts of
town, attracting the attention of the after-
work crowd. The devotees are also taking
advantage of the crowded Japanese train
stations for introducing Krsna conscious-
ness to the public. Dressed in traditional
robes and filaka, the shaven-headed men
profusely distribute Srila Prabhupada’s
books.

The devotees here are certain that more
and more Japanese people will soon be-
come Krsna conscious, because the Japan-
ese are enthusiastic about chanting japa (the
individual chanting of the Hare Krspa man-
tra on beads). Since the popular Japanese
concept of spiritual practice is to sit quietly
in a yoga posture chanting mantras, japa
seems natural. Devotee attire and appear-
ance come naturally too, because of the
Japanese familiarity with Buddhist monks,
who also dress in robes and shave their
heads.

Bala Books Announces
New Publications

Brooklyn, New York—Bala Books re-
cently announced the publication of The
Life Story of His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada, a biog-
raphy of ISKCON'’s founder and spiritual
master told through simple text and de-
tailed panel illustrations.

Srila Satsvariipa dasa Goswami, one of
ISKCON's initiating spiritual masters and
author of Srila Prabhupada’s authorized
biography, and Sesa dasa, the director of
ISKCON’s Philadelphia center. prepared
the manuscript for this thirty-two-page
book. The pencil drawings were done by
Bhaktisiddhanta dasa, one of the principal
artists for ISKCON projects in India.

Bala Books has now topped the two-
hundred-thousand mark in its production
of transcendental literature for children.
The project began in 1977 with a printing of
fifteen thousand copies of Agha, The Ter-
rible Demon, a book that later appeared ina
list of recommended readings that is pub-
lished by the National Council of Teachers.
Bala Books has published more than a
dozen titles since then, one in six languages.

Readings in Vedic Literature for Children,
another Bala Books publication, was rec-
ognized for its special merit by the Inter-
national Youth Library of Munich. And
most recently, the School Library Journal,
America’s leading reference magazine for
school and public librarians, published a
favorable notice of A Gift of Love: The
Story of Sudama the Brahmin.
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Lord Krsna’s Cuisine

The Spices of Life

Seasoning with devotion.

Text and photo by
VISAKHA-DEVI DASI

Thc utensils and ingredients in this
photo are for making paste masalas.
“Paste masala” refers to spices and herbs
that have been ground to a moist, smooth
consistency. When slowly simmered, paste
masdalds impart a full-bodied flavor that is
distinctive yet subtle—an ideal spicing for
dry bean dishes, dals, gravies, and moist
vegetables. This method of spicing will
add a versatile and sophisticated dimension
to your cooking.

To make paste rnasalas in the traditional
way, you need a large, heavy stone mortar
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and pestle for pulverizing the dry ingre-
dients. It’s a time-consuming and arduous
task (especially for a large quantity), even
if you're good at it, so in the photo we've
also included a small electric grinding mill
and an electric blender. With these you
can make paste masalds in a jiffy that taste
just like those made the traditional way.
Now, you may think that using such
equipment isn’t spiritual, but my spiritual
master, Srila Prabhupada, has taught dif-
ferently. He writes,
One should not be attached to material

sense enjoyment but should accept every-
thing enjoyable which is in relationship to
Krsna. One should not give up anything
which can be utilized in the service of the
Lord. That is the secret of devotional service.
Anything that can be utilized in advancing
Krsna consciousness and devotional service
should be accepted. For example, we are
using many machines for the advancement of
our present Krsna consciousness movement,
machines like typewriters, dictating machines,
tape recorders, microphones, and airplanes.
Sometimes people ask us, “Why are you
utilizing material products if you condemn
the advancement of material civilization?”
But actually we do not condemn. We simply
ask people to do whatever they are doing in
Krsna consciousness. We are utilizing these
machines for Krsna's service. With such sen-
timent for Krsna, or Krsna consciousness,
we can accept everything.

Everything is connected with the Su-
preme Personality of Godhead. Therefore
everything should be engaged in His ser-
vice. As one great devotee prayed, “My
mind, my body, my family, whatever may
be mine, [ have surrendered at Your lotus
feet, O my dear Lord Krsna.”

So a hesitancy to use the grinder and
blender in Krsna's service indicates an in-
complete understanding of the philosophy
of Krsna consciousness. Such appliances
may seem material, but when used in a
spiritual way—to make food for Krsna—
they become spiritual.

That is the absolute nature of Krsnpa:
everything connected with Him acquires
His spiritual nature. By cooking for Krsna,
therefore, we spiritualize not only our
grinder and blender but our whole kitchen.
And even our senses, when engaged in the
service of the Supreme Lord, are spiri-
tualized. That’s why the great devotee I
quoted earlier also prayed, “The spiritual
world appears in my home whenever I see
the worship and service of Lord Krsna
going on there.” In the spiritual world,
everything is being used in Krsna’s ser-
vice, and when our home is similarly de-
voted to Krsna’s service, it’s as good as the
spiritual world.

But laboring for something other than
Krsna's service, whether with old-fashioned
or new-fangled devices, is useless. The
Srimad-Bhagavatam (1.2.8.) states: “The
occupational activities a person performs
are only so much useless labor if they do
not provoke attraction for the message of
the Personality of Godhead.” And a few
verses later we read that the highest per-
fection we can achieve by discharging our
duties is to please the Supreme Person-
ality of Godhead.

So use the grinder and blender—or
mortar and pestle—for Krsna. That will
make cooking a labor of love, an activity
that evokes our natural affection for the
Lord, It’s the proper use not only of our

P

utensils but also of our lives. 01
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(Recipes by Yamuni-devi dast)

Cumin and Black Pepper,
Coriander, Comin, or Fennel Paste Masala

For the cumin and black pepper masala, use
approximately 1 part whole black peppercorns,
plus 2 parts cumin seeds, to 3 parts water; for
the other masalas, approximately 1 part any
dry seed to 1 part water.

1. Pulverize up to Y cup dry spice seeds
into a fine-textured powder. Transfer the con-
tents into a small bowl. Add almost an equal
amount of water to make a loose, wet paste;
let the paste sit for 1 hour before using.

2. The pastes may be refrigerated in airtight
containers for up ta 2 or 3 days. The pastes
will thicken. Therefore before using, add
small quantities of water.

Simple Combination Paste Masala

A basic paste seasoning for any cooked rice,
vegetable, grain, or dal preparation. Allow 1
to 2 tablespoons of the paste seasoning for any
4 to 6 servings of a preparation. Simply heat
ghee in the pan, fry the paste seasoning over a
medium to medium-high flame for about 1 or
1% minutes, and add your grain or vegetable
and the desired quantity of liquid for cooking.
Garnish as desired and offer to Lord Krsna.

Preparation time: 15 minutes

2Y% tablespoons cumin seeds

1% teaspoons fennel seeds

14 teaspoon black peppercorns

3 to 4 tablespoons water

1% tablespoons peeled, fresh ginger root,
minced fine

1to 1% tablespoons seeded hot green chilies,
minced fine

1 medium-size tomato, peeled and diced, or
'3 cup plain yogurt

2Vz tablespoons ground coriander

1%z teaspoons turmeric

1. Combine the cumin, fennel, and black
peppercorns in a grinder; pulverize to a fine
powder. In a small bowl thoroughly mix the
powdered spices and water.

2. Blend the ginger root, chilies, and tomato
or yogurt until smooth. Combine with the
moist powdered spices, add the coriander and
turmeric, and mix well.

Deep-Fried New Potatoes in Seasoned Broth
(Aloo Dam)

Preparation time: 1 hour
Servings: 6

Ingredients for preparing the potatoes:

2 pounds peeled red or white potatoes

2 pounds baby new potatoes

3 cups ghee (clarified butter) or vegetable oil

Ingredients for preparing the paste seasoning:
12 blanched almonds

14 teaspoon sesame seeds

l4cup water

1 tablespoon peeled fresh ginger root,
minced fine

1'% to 3 teaspoons hot green chilies, minced fine

V5 tablespoon ground coriander

1 teaspoon turmeric

Y4 teaspoon garam masala

Y, teaspoon sugar or honey

Remaining ingredients:

3 tablespoons ghee or vegetable oil

1 cassia or bay leaf, crumpled

1 to 1% teaspoons cumin seeds

Yk teaspoon mild asafetida powder, if
available

1 cup plain yogurt, whisked

1 cup water

1 teaspoon salt

3 tablespoons fresh coriander or parsley
leaves, minced

To prepare the potatoes:

1. Peel the potatoes and cut them into 1%-
inch cubes to correspond in size with the baby
new potatoes. Pat them dry. Steam or parboil
the new potatoes for 12 minutes, then peel.
Air dry.

2. With a fork, prick each new potato or
cube in 4 places about "2-inch deep; divide the
potatoes into 3 batches. Pour ghee or oil into a
10- 1o 12-inch wok or deep-frying pan, making
sure the oil level reaches only half way up the
sides of the pan. Place pan over a high flame.
When the temperature reaches 360°F on a
deep-frying thermometer, fry the potatoes,
one batch at a time, until they turn golden
brown. Transfer them to absorbent paper to
drain.

To make the paste seasoning:

1. Pulverize the almonds and sesame seeds
to a fine powder with your mill or mortar.

2. Blend the water, ginger root, and green
chilies for about 1 minute or until the liquid is
smooth. Pour the liquid into a small cup, add
the powdered almond-sesame mixture and
the ground coriander, turmeric, garam masala,
and sweetener; blend thoroughly.

To assemble the vegetable:

1. Heat the ghee or oil in a 3-quart sauce-
pan over a medium-high flame for 1 to 1%
minutes. Fry the cumin and cassia or bay leaf
until the cumin seeds brown. Add the asafe-
tida and paste seasoning, and stir-fry for2to 3
minutes or until the ghee or oil oozes out
of the paste and the color darkens slightly.
Stir in the yogurt and water. Raise the flame
to high and bring the broth to a boil. Add the
potatoes, salt, and % of the fresh herbs. Re-
duce the flame as low as possible and simmer
for 15 to 20 minutes. This dish dries out if it is
allowed to simmer longer. Before offering to
Lord Krsna, sprinkle in the remaining herbs.

Deep-Fried Cauliflower and
New Potatoes in Tomato Broth
(Phulgobhi-Aloo Dam)

Preparation time: 1 hour
Servings: 5-6

1 pound cauliflower, washed, trimmed, and
thoroughly dried

1 pound new potatoes, peeled, washed, and w
thoroughly dried
3 cups ghee or vegetable oil

Ingredients for the paste seasoning:

1'% tablespoons dried powdered coconut

1Y%2 tablespoons sesame or white poppy seeds

12 raw blanched almonds or cashews

Y2 teaspoon fennel seeds

' cup water

1 tablespoon peeled fresh ginger root, minced
fine

2 to 3 teaspoons hot green chilies, minced fine

1 tablespoon ground coriander

1 teaspoon turmeric

1 teaspoon garam masala

1 teaspoon sugar or honey

Remaining ingredients:

3 tablespoons ghee or vegetable oil

1 small cassia or bay leaf, crumpled

1% teaspoons cumin seeds

Y2 teaspoon black mustard seeds

2 medium-size firm, ripe tomatoes, peeled and
diced fine

2 cups water

1% teaspoons salt

3 tablespoons fresh coriander or parsley
leaves, minced

To prepare the vegetable:

Divide the cauliflower into flowerets, about
1 inch thick and 2 inches long. Cut the
potatoes into 1%-inch chunks. Make 4 or 5
Yr-inch-deep pricks with fork tongs in each
potato piece. Pour the ghee or oil into a deep
10- to 12-inch frying pan or wok, making sure
the oil level reaches only ¥2 way up the sides.
Place the pan on a high flame until the tem-
perature reaches 350°F on a deep-frying ther-
mometer. Gently drop in all the cauliflower
and deep-fry until the pieces are golden
brown; transfer to absorbent paper to drain.
Deep-fry all the potatoes until golden brown
and transfer them to drain. Remove the pan
from the flame.

To prepare the paste seasoning:

1. Pulverize the coconut, sesame seeds or
poppy seeds, nuts, and fennel seeds to a fine
powder.

2. Blend the water, ginger, and hot chilies
until smooth. Pour the liquid into a small cup,
add the powdered coconut-fennel mixture,
coriander, turmeric, garam masald, and
sweetener; blend thoroughly.

To assemble the vegetable:

1. Heat the ghee or oil in a 3-quart sauce-
pan over a medium-high flame for 1'% min-
utes. Toss in the cassia or bay leaf, cumin, and
mustard seeds and fry until the mustard seeds
crackle and sputter. Add the paste seasoning
and stir-fry until the ghee or oil cozes out of
the paste.

2. Pour in the water, salt, and % of the
fresh herbs and bring to a full boil. Reduce the
flame as low as possible; add the fried cauli-
flower and potatoes, cover, and allow the vege-
tables to steep in the slowly simmering broth
for about 15 minutes. Stir in the remaining
fresh herbs just before offering to Krsna.
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REINCARNATION

Science or Superstition?

Without Vedic knowledge, apparent evidence
concerning past and future lives leaves us with an unsolvable —

and sometimes frightening—mystery.

by KUNDALI DASA

In 1977, a television station in England
broadcast a live program that viewers
are likely to remember for a long time.
Millions watched in amazement as Joe
Keeton, a hypnotherapist, put a volunteer
into a hypnotic trance and “ran her back-
wards in time” — back to a previous life in
sixteenth-century England.

Twenty-three-year-old Jan (not her real
name) became eighteen-year-old Joan
Waterhouse, on trial for witchcraft in a
Chelmsford courthouse. In her trance,
Jan became almost hysterical as she re-
peatedly clenched her fists and grimaced
in such apparent pain that Keeton felt
obliged to bring her out of hypnosis after
only a few minutes of questioning.

Yet in those few minutes Jan had ve-
vealed that in her alleged past life she had
been tortured with pins and forced to un-
dergo trial by fire—an ordeal in which a
suspected witch had to grasp a hot iron
bar. In her regression, Jan seemed to re-
live all the anguish of a real torture victim.,

Jan’s performance, if we may call it
that, was very convincing. It surpassed
anything an actress could have done. In
her normal consciousness Jan had never
heard of the Chelmsford witch trial. Joe
Keeton, and no doubt the television audi-
ence, were especially impressed by the de-
tailed corroboration of Jan’s recollections
found in the Encyclopedia of Witchcraft
and Demonology, which contained an ac-
count of the actual trial. The book hap-
pened to be in the studio library. Later,

Jan’s experience was further corroborated
by a record of the trial found in the library
of the Archbishop of Canterbury.

Jan’s hypnotic regression to an appar-
ent past life is one of thousands that have
been conducted over the past thirty years.
Joe Keeton has done more than nine thou-
sand such regressions. Researchers in Can-
ada, Europe, Russia, and Australia are
busy studying the “past life” phenomenon.
Libraries and bookstores abound with lit-
erature on the subject. And although for
those who require ironclad scientific proof
none of these accounts confirm reincarna-
tion, the phenomenon of past-life regres-
sion is in large measure responsible for the
growing popular belief in rebirth. A 1969
Gallup poll showed that twenty percent of
all Americans believed in reincarnation,
while a similar poll in 1981 showed an in-
crease to twenty-three percent.

Still, many questions remain: Are past
lives, recalled under hypnosis, fact or fan-
tasy? Can reincarnation be scientifically
proven? If so, what is it that reincarnates?
And if I do reincarnate, what will I be in
my next life? Do I have any choice in the
matter? Can I come back as an animal?
Does reincarnation ever end? What hap-
pens then?

Belief in Reincarnation:
A Brief History

The idea of reincarnation is intriguing.
Nearly everyone at some time in his life
wonders what happens at death, and re-
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birth is one interesting possibility. Through-
out history, some of the most thoughtful
minds have advocated this idea. In the
Western world, followers of the Orphic
religion in ancient Greece were the first
known exponents of reincarnation. They
were succeeded by Pythagoras, Socrates,
Plato, and a host of other philosophers,
right up to the present day. Several early
Christian church fathers also supported
the notion, as did many Jewish and Islamic
theologians.

While no version of the reincarnation
doctrine ever achieved popular accep-
tance in the West, it has fared quite well
among philosophers. Even the prince of
empirical skeptics, David Hume, agreed
that if the soul were indeed immortal,
“metempsychosis [reincarnation] is the
only system philosophy can hearken to.”

Scholars have traced the very earliest
records of the reincarnation doctrine to
India, where the world’s most ancient cul-
tural and philosophical tradition, the Vedic
culture, still survives. Western scholars
are not exactly sure when the Vedic cul-
ture originated. Some surmise that it
began as early as the fourth millennium
B.C. But according to the Vedic literature
itself, the culture is considerably older.
Western scholars find such a claim hard
to entertain. Five thousand years ago
Europe was in “uncivilized prehistory,”
and historians assume everyone else must
have been equally primitive. At any rate,
the Vedic literature contains the earliest
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narratives of persons who reincarnated,
along with a systematic philosophical ex-
planation of transmigration of the soul.

Serious researchers, and even the mildly
curious, would do well to examine the
Vedic account of reincarnation. The Vedic
teachings emphasize the future rather than
the past lives. After all, our past lives are
already spent and can never be revived.
Thus researching them has no practical
value—except, perhaps, to prove reincar-
nation. But the Vedic literature offers
both proof of reincarnation and a practical
method whereby we can affect our future
life positively.

These teachings tell us in exact detail
how we should live so that we can attain a
specific destination and a specific body in
our future life, just as we might purchase a
ticket and board a plane to fly to New
York. Better still, they tell us how we can
go to the supreme destination and become
completely liberated from the cycle of re-
peated birth and death. The Vedic version
of the reincarnation doctrine is, therefore,
a far more useful subject for investigation
than “past-life” regression.

The Vedic Version in a Nutshell

The essence of the Vedic teachings on
reincarnation is contained in the Bhagavad-
gita, India’s unexcelled treatise on meta-
physics. In the Gitd, Krsna, the Supreme
Personality of Godhead, enlightens His
friend and devotee Arjuna about the dis-
tinction between the material body and
the spiritual soul:

For the soul there is neither birth nor death
at any time. He has not come into being,
does not come into being, and will not come
into being. He is unborn, eternal, ever-
existing and primeval. He is not slain when
the body is slain. . . . The soul can never be
cut into pieces by any weapon, nor burned by
fire, nor moistened by water, nor withered
by the wind. . . . It is said that the soul is in-
visible, inconceivable, and immutable.
Knowing this, you should not grieve for the
body. (Bg. 2.20, 23, 25)

The soul, the true self of a living being,
is an antimaterial particle. When covered
by a material body, the soul forgets his
real spiritual identity and becomes condi-
tioned by material nature so that he iden-
tifies with the material body as his true self.

Nature, Krsna explains, consists of three
modes—goodness, passion, and igno-
rance. (Each mode has its particular symp-
toms, which Krsna describes at length in
the fourteenth, seventeenth, and eigh-
teenth chapters. When the living entity is
under the influence of one of the modes or
a combination of them, he is compelled to
act in various ways for the pursuit of hap-
piness. In this way he becomes more and
more implicated in nature’s complex, subtle
laws of action and reaction. These three
modes constantly vie for dominance over
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the conditioned soul, and at the time of
death the dominant mode determines the
kind of body the soul will be awarded in
his next life. Lord Krsna describes the
soul’s general destination according to each
mode as follows:

When one dies in the mode of goodness, he
attains to the pure, higher planets of the
great sages. When one dies in the mode of
passion, he takes birth among those engaged
in fruitive activities; and when one dies in
the mode of ignorance, he takes birth in the
animal kingdom. (Bg. 14.14, 15)

Lord Krsna also describes how the soul
travels from one body to another:

The living entity in the material world carries
his different conceptions of life from one

Philosophers have
been baffled since
time immemorial by
the apparent injustice
of nature’s ways.
Why is one race,
nation, family, or
individual singled out
for suffering, while
another is awarded
abundant health and
good fortune?

body to another as the air carries aromas.
Thus he takes one kind of body and again
quits it to take another. The living entity,
thus taking another gross body, obtains a
certain type of ear, eye, tongue, nose, and
sense of touch, which are grouped about the
mind. He thus enjoys a particular set of sense
objects. (Bg. 15.8-9)

The conditioned soul is sheathed in two
bodies. One is the gross body, made of
earth, water, fire, air, and ether, and the
other is the subtle body, composed of
mind, intelligence, and false ego. The soul
occupies the same subtle body throughout
all the changes of gross bodies. Thus all his
memories and conceptions from previous
lives travel with him, stored within his
mind, from one body to the next. (Accord-
ing to the Vedic teachings, past lives re-
called in hypnotic sleep are quite possible,
at least theoretically. However, the Srimad-
Bhagavatam explains that the mind also
concocts experiences based on factual past

lives. It is almost impossible, therefore, to
discern authentic recollections from con-
cocted ones.)

In strict accordance with nature’s law of
karma, the soul receives a gross body that
exactly conforms to the subtle conceptions
and desires stored in his mind. A hog, for
example, is a conditioned soul who de-
veloped the mentality and desires of a hog
and thus received from nature a hog’s
body, with suitable senses of sight, taste,
smell, and so on, with which he could
pursue his hoggish desires. The same
holds true for a fly, a worm, a whale, and
so forth. Thus, through the inexorable law
of karma, nature rewards or punishes the
conditioned soul, who must accept various
gross bodies that, according to his previous
activities, allow him to enjoy or force him
to suffer.

Since time immemorial, philosophers
have been baffled by the apparent injus-
tice of nature’s ways. Why is one race, na-
tion, family, or individual singled out for
suffering, while another is awarded abun-
dant health, wealth, and good fortune?
The law of karma wonderfully explains
nature’s seeming capriciousness. In this
life, we are all reaping the individual or
collective just deserts of our previous
good or bad deeds. At the same time, we
are creating a new stock of reactions to be
meted out in the future. W. R. Alger, a
Unitarian minister and author of A Criti-
cal History of the Doctrine of a Future
Life, considers karma to be “marvelously
adapted to explain the seeming chaos of
moral inequality, injustice, and manifold
evil presented in the world of human life.
Once admit the theory to be true, and all
difficulties in regard to moral justice van-
ish; . . . and the total experience of hu-
manity becomes a magnificent picture of
perfect poetic justice.”

In the Bhagavad-gita, Krsna declares
that the soul does not have to undergo re-
peated birth and death in the material
world; he can escape and attain eternal life
in the spiritual world, in the company of
Krsna, the Supreme Personality of God-
head. Unfortunately, many persons who
believe in karma and reincarnation are un-
aware of the path of liberation. Some
think the goal is to accrue good karma life
after life, while others think the goal is to
be liberated from the cycle of rebirth by
merging into an amorphous ocean of spiri-
tual consciousness, completely devoid of
any personal features whatsoever. Both
these proposals are denied in the Gira.
The ultimate goal, says Lord Krsna, is to
return to Him in the spiritual world. This
is clearly His intent when He tells Arjuna,

After attaining Me, the great souls, who are
yogisin devotion, never return to this tempo-
rary world, which is full of miseries, because
they have attained the highest perfection.



From the highest planet in the material world
down to the lowest, all are places of misery
wherein repeated birth and death take place.
But one who attains to My abode, O son of
Kunti, never takes birth again. . . . That
which the Vedantists describe as unmanifest
and infallible, that which is known as the su-
preme destination, that place from which
one, having attained it, never returns—that
is My supreme abode. (Bg. 8.15, 16, 21)

If the conditioned soul uses his present
body to purify his consciousness of ma-
terial contamination, he becomes free of
the distresses of birth, old age, disease,
and death. He is then reinstated in his
original spiritual body and relishes eternal
blissful life in the association of Krsna and
all His devotees.

In the eleventh chapter of the Gita,
Krsna explains that this perfection is at-
tained only by those who execute the
process of bhakti-yoga, the path of pure
devotion to Him. In the ninth chapter He
declares that bhakti-yoga leads to “direct
perception of the self by realization.” By
direct perception Krsna does not mean
perception with our material senses, as He
explains in the Gita:

In the stage of perfection called trance, or
samdadhi, one’s mind is completely restrained
from material mental activities by practice of
yoga. This perfection is characterized by
one’s ability to see the Self by the pure mind
and to relish and rejoice in the Self. In that
joyous state, one is situated in boundless
transcendental happiness, realized through
transcendental senses. (Bg. 6.20-21)

Such transcendental perception awakens
only by the purifying process of bhakti,
Our material senses are not the final au-
thority on the transcendental platform.
Nevertheless, because bhakti-yoga leads
to predictable results every time —namely,
liberation from karmic reactions and full
self-realization—it is a perfect scientific
process.

Dogmatism vs. Science

A discussion of reincarnation would be
incomplete if we failed to address the op-
posing view, that of the empiricists, who
hold that whatever cannot be perceived by
at least one of the five senses cannot be
proved to exist. Being materialists, em-
piricists look upon Vedic metaphysics as a
nonsensical, wishful attempt for immor-
tality. “Can you show us the soul?” they
demand. “Can you give us scientific proof
that the soul exists?” Since their demand
for “scientific proof” has never been met
to their satisfaction, empiricists have little
sympathy for the lofty views of the Vedic
transcendentalists.,

We should bear in mind, however, that
when empiricists call for scientific proof,
they really mean empirical proof. The
reason they say “scientific proof” is only

because they assume that gross matter is
all that exists and that empiricism is the
only valid scientific method for investigat-
ing reality.

Neither of these assumptions is true.
The Vedic literature repeatedly asserts
that the soul is a nonmaterial substance.
How, then, can materialists expect any-
one to prove the existence of the soul by
empirical methods? Furthermore, Krsna
describes the soul as acintya, inconceivable,
and avyakta, invisible. Again, how can
something inconceivable and invisible be
presented for sensory inspection?

Materialists perennially insist that their
empirical standards be applied by the
transcendentalists. Such a proposal is pat-
ently absurd. Suppose we transcendental-

Empiricists look upon
Vedic metaphysics as
a wishful attempt for
immortality. Since
their demand for
“scientific proof”
has never been met
to their satisfaction,
empiricists have little
sympathy for the lofty
views of the Vedic
transcendentalists.

ists were to demand that the empiricists
give us a complete description of the
molecular composition of a nerve cell
without employing any empirical proce-
dures—just chant Hare Krsna, be celi-
bate, give up meat and intoxicants, and
study philosophy with us. Such a demand
would be taken as outlandish, and rightly
so, because studying cell structure is a ma-
terial science and thus requires an empiri-
cal methodology. Similarly, the process of
self-realization, which results in direct per-
ception of the soul, is a spiritual science
and thus requires a spiritual methodology.
Still, although it is impossible to per-
ceive the soul directly except by practicing
bhakti-yoga and acquiring spiritual vision,
it is possible to perceive the soul indirectly
by inference, even before one perfects the
process Of bhakti. In fact, understanding
the soul’s existence by inference may give
you the impetus you need to pursue self-
realization to the point of full maturity.

In the thirteenth chapter of the Gia,
Lord Krsna tells Arjuna how the soul’s
existence is inferred:

O son of Bharata, as the sun alone illuminates
all this universe, so does the living entity, one
within the body, illuminate the entire body
by consciousness. (Bg. 13.34)

In other words, the mere fact that a person
is conscious implies that the soul is present
in the body, even if we cannot see the soul
directly, just as the presence of the sun-
light implies that the sun is present in the
sky, even when the sun isn’t directly visible.

In the second chapter of the Gita, Lord
Krsna gives another inferential argument
for the soul and reincarnation:

As the embodied soul continuously passes,
in this body, from boyhood to youth to old
age, the soul similarly passes into another
body at death. A sober person is not bewil-
dered by such a change. (Bg. 2.13)

Everyone has experienced the subtle and
continuous changes of body “from boy-
hood to youth to old age,” but most
people are unaware of just how literal the
change of body is. In The Human Brain,
John Pfeiffer states, “Your body does not
contain a single one of the molecules it
contained seven years ago.” This means
that if you are thirty years old, you have
completely changed your body roughly
four times. But throughout these changes
of body, you subjectively perceive that
your individual identity is not changing.
You wouldn’t doubt for a moment, for ex-
ample, that the “I” who demanded a cookie
from Mommy at age five is the same “I”
who is now reading this article, regardless
of how many bodies you may have changed
in the interim. The logical inference is that
the “I,” or the self, is different from all
these changing bodies. That unchanging
self is the spirit soul.

At this point the empiricists will shake
their heads disapprovingly, or smile toler-
antly, charmed to see the lengths to which
transcendentalists will go to uphold their
fantasies, for empiricists supposedly re-
ject inference as a valid argument. But the
inherent flaw in their so-called scientific
neutrality has been aptly pointed out by
Professor J. Paul Williams of Mt. Holyoke
College in his essay “Belief in a Future
Life”:

The fact that we have no direct experience of
souls which do not exist apart from the
bodies . . . need not force us to the conclu-
sion that [the soul] does not exist. The typical
reaction of the materialists to this kind of
reasoning is an appeal to stick to the known
facts. But the materialistic scientist certainly
does not limit himself to immediately experi-
enced data. The limits of our experience are
so narrow that if we did not permit our think-
ing 10 go beyond them, human thought would
be puny indeed. Whoever experienced an
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atom or an electron? The whole conception of
the atomic structure is an inference; it is be-
lieved because it is consistent with the way in
which elements combine, because it explains
why under certain conditions peculiar mark-
ings appear on photographic plates. Yet we do
not accuse the physicist of irrationality when
he says that solid matter, such as rock, is re-
ally composed of tiny solar systems in which
electrons revolve at incredible speeds around
protons. Let no one think he hasreached per-
fection in his habits of thought if he accepts
inferential logic in physics but rejects it in
theology.

In other words, transcendentalists are
just as entitled to present inferred evi-
dence as empiricists. It is certainly incon-
ceivable that a swirling cloud of atomic
particles can appear as a solid rock, or that
the electron can act sometimes as a par-
ticle and sometimes as a wave. But these are
gospel truths to empirical scientists. There-
fore, to argue from inference for the exis-
tence of the soul and for its inconceivable
qualities is not as farfetched as some ada-
mant materialists would have us think.

As we have seen, reality can be viewed
from different perspectives. A transcen-
dentalist has to apply the methodology of
the physicist to understand subatomic re-
ality. By the same token, the physicist has
to apply the methodology of the transcen-
dentalist to understand the soul. As in
any other science, those who abide by the
hypothesis and conduct the experiment

carefully will get the predicted result. As
Lord Krsna assures us,

The foolish cannot understand how a living
entity can quit his body, nor can they under-
stand what sort of body he enjoys under the
spell of the modes of nature. But one whose
eyes are trained in knowledge can see all this.
(Bg. 15.10)

Technological success has awarded the
empiricists a great deal of prestige. But
science is not synonymous with empiri-
cism. Science means the systematic execu-
tion of procedures that yield observable
and predictable results. Empirical methods,
therefore, are not the only ones that qual-
ify as scientific. Such an assumption is
pure dogma.

In truth, empiricism limits us to an under-
standing of only those features of reality
that can be described physically, chemi-
cally, or mathematically. Consciousness,
the most essential part of reality (and the
inseparable quality of the soul), is left out
by this approach. If empiricism cannot ac-
count for such a basic feature of reality as
consciousness, how can we possibly rely
on it to prove the existence of the soul,
which underlies consciousness? And what
to speak of other subtle natural phenom-
ena, such as the principles of karma and
reincarnation?

The Bhagavad-gitd, unlike empirical
science, presents a model of reality that
takes all phenomena into account. It

therefore deserves full consideration. For
those who reject the teachings of the Gita
out-of-hand, Dr. Michael Sabom of Emory
University, in his book Recollections of
Death, reminds us of the true meaning of
“scientific method”:

To say that an idea has not been acceptedin a
scientific sense does not mean that such an
idea should not at least be scientifically con-
sidered as a possible explanation for un-
explained phenomena. For it is the premise
of objective neutrality which has made scien-
tific method such as a useful investigative pro-

cess: all available hypothesis must be carefully
examined before a conclusion can be reached.

Thus, whether one wants to prove or
disprove reincarnation or the existence of
the soul, an in-depth study of the Bhagavad-
gita is indispensable, for the Gita is “an
available hypothesis” with “an explanation
for unexplained phenomena” that “must
be carefully examined before a conclusion
can be reached.”

For anyone interested in past or future
lives, the Gita will reveal how we’ve come
to our present situation and, more impor-
tantly, how we can act to break free of the
cycle of reincarnation forever. Knowledge
of our past lives may lead to some vain
reminiscences—if we do not unearth some
horrifying memories like Jan’s—but the
Bhagavad-gita’s scientific teachings for at-
taining the liberated status are far more in
our self-interest. o
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and laborers and artisans ($idras). In-
deed, in the Bhagavad-gita Krsna says
that this system was created by Him. And
every human being is natively endowed
with a constellation of physical and mental
characteristics that predispose him to func-
tion in one of these four positions.

A person belongs to one group or an-
other by his own natural inclinations,
characteristics, and aptitudes, which are
present even in childhood. “The child,”
after all, “is father to the man.” Thus a
sensitive and perceptive teacher, knowing
what to look for, can discern the latent
tendencies of a child by careful observa-
tion. This is a skill that can be developed
and refined by practice. Thus, by virtue of
Vedic guidance and practical skill, it is
possible to see the disposition of a child
toward one varna or another. The point is
that the vocation of a child is not imposed
upon him from without; rather, it arises
naturally from within the child himself,
and the job of a teacher is to be sensitively
aware of what the child reveals by his own
behavior and then to encourage and to
guide the child in the direction that the
child himself has pointed to. The age at
which the disposition of a child becomes
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clear naturally varies according to the in-
dividual, but it is usually quite evident by
early adolescence, if not sooner.

The practical advantages are immense.
Because modern societies have misapplied
the ideas of equality, they try to educate
all children in exactly the same way. As a
result, children are forced to endure end-
less schooling that has nothing to do with
their talents and vocations; quite under-
standably, the students become restive,
bored, and empty of all motivation, and
they waste years learning nothing. But the
Vedic system of education, built on re-
spect for the individuality of the student,
tailors education to the student’s own ap-
titudes and abilities. Consequently, the
students become enlivened and enthusias-
tic, fully engaged in mind and body, and
they work and study hard to develop their
own potential. Far from “hindering the
children’s growth and possibilities,” the
Vedic system fosters their growth and
helps them fulfill their possibilities in the
most conscientious and natural manner.

The Vedic system of education can
wholeheartedly acknowledge the material
differences between people because it just
as wholeheartedly acknowledges their
spiritual equality. Every person is a spiri-
tual soul and, as such, equal to all others.
The function of a soul is to serve Krsna,

and, as Krsna states in the Bhagavad-gita,
“By following his qualities of work, every
man can become perfect. Now please hear
from Me how this can be done. By worship
of the Lord, who is the source of all beings
and who is all-pervading, a man can attain
perfection through performing his own
work” (Bg. 18.45-46). Krsna is saying
that every person—Xking or laborer, priest
or farmer— has the same opportunity for
spiritual advancement as any other. Spiri-
tual advancement means that one has an
increasingly intense consciousness that “I
am a servant of Krsna.” In that conscious-
ness, one does not exploit other people for
one’s own sense gratification. Rather, one
serves Krsna and helps others to serve
Him. Thus, the Vedic social system is free
from the “one-upmanship,” from the per-
petual strife and envy, the relentless civil
war that makes material society so hellish.

By educating people differently for their
social service on the basis of the body, and
identically for their service to God on the
basis of the soul, the Vedic educational
system promotes a society that is both
materially and spiritually sound. ISKCON
practices what it preaches, and so we are
attempting to create such an ideal society
in the midst of contemporary turmoil and
strife. We can only ask you to examine for
yourself what we are accomplishing. &



Simple Living, High Thinking

For the Young at Heart

Spring will vanish with the rose,

but the song of the soul in love with God lasts forever.

by SURESVARA DASA

May sun warms our country school-

house. Inside, Haridasa is wrapping
up the morning’s history lesson for his
sixth-graders.

“And so, while Ponce de Leon was sail-
ing the Florida Straits looking for the
Fountain of Youth, while Copernicus was
in East Prussia speculating about the solar
system, and while Michelangelo was in
Rome trying to paint heaven and earth in-
side the Sistine Chapel, the Supreme Per-
sonality of Godhead Himself, Sri Krsna
was moving about south India as Lord
Caitanya, creating a transcendental re-
naissance of pure love for God. And how
did He do that, Prema?”

“By dancing and singing Hare Krsna
with His followers through all the villages
and towns.”

“And what’s that called,
Siddha?”

“Sankirtana!”

Siddha’s enthusiasm and
the streaming sunbeams give
Haridasa an idea. He leans
forward and whispers a chal-
lenge: “Sankirtana! The full
mile to nature class by the
bridge. Who's ready?”

A Me! explosion kayos the
goddess of grammar, and
Haridasa leads his charges
(armed with cymbals and
drums) out into the bright
sunshine of sankirtana—the
dynamic praise of the holy
names of God.

The drums resound and

the cymbals play in time as Haridasa leads
the tumultuous chanting: Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/
Hare Rama, Hare Rama, Rama Rama,
Hare Hare.

The birds go wild as the devotees leap
high in the air, recalling Lord Caitanya,
who would chant like thunder and shake
the earth with His ecstatic dancing. “O
Krsna!” Lord Caitanya exclaimed. “In
Your name You have invested all Your
transcendental energies!” A spring breeze
carries the scent of pine and cedar, but it is
sarikirtana that sends the devotees run-
ning and jumping. Krsna in sound is danc-
ing on their tongues.

“Haribol!” the gardeners cheer. Spring
will vanish with the rose, but sarikirtana—

Haridasa (second from right) leads the boys on one of their regular sarikirtana
outings to the covered bridge.

the song of the soul in love with God—
lasts forever. Even now, the devotees’
chanting pierces the sky, their souls leap-
ing in pursuit.

On they go, over the carpets of yellow
and green, past the cows milking and oxen
plowing, around the fields of planted grain;
up to the orchard where songbirds sing
and blossoms blow and the beehives hum
with the season’s first flow of nectar.

“Of seasons,” says Krsna in Bhagavad-
gita, “1 am flower-bearing spring.” And
what better way to see spring than through
the divine sound of Krsna’s names.

On and on, cymbals sizzling, drums afire,
hands in the air, defying fatigue, feeling
fresher, hearing Krsna, the Eternal Youth.

Paint this, Michelangelos, before the
world goes blazing mad, like
the damning Old Man on
Sistine’s wall. Paint a flute-
playing Genius of Flowers,
whose bodily hue resembles
a fresh rain cloud, who Him-
self comes as the Golden
Dancer, Lord Caitanya—
followed by devotees like
these, who chant from the
heart, sweeping and zoom-
ing and spinning and boom-
ing Krsna! Krsna! And who
stop for class now by a cov-
ered bridge.

The bridge, which con-
nects our farm to the neigh-
bors’, was once the main link
between Beale and Spruce
Hill townships. It spans a
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river that our youngsters call Viraja.*
April’s rains have raised the waterline
a few feet up the span’s stone trusses.
The neighbors care little for the names
posted by children and politicians. What
matters, on both sides of the river, is that
“spring has sprung.”

And so have the weeds. (And what is
farming but a war on weeds?) Yet there’s
magic in those spring greens, as Krsna
Himself indicates: “It is I who am the
healing herb.”

“Stellaria media,” pronounces Haridasa,
“is the Latin label for chickweed, a favor-
ite of what bird, Nirmala?”

“The chicken.”

“Brilliant! And you’ll be smarter still
when you learn how to use this plant to
make an ointment. Chickweed smoothes
and heals and has remarkable drawing
properties. It takes the poisons right out of
the skin.”

Haridasa picks up a plantain, a long,
weedy plant with broad leaves and a spike
of small, greenish flowers.

“Many people spend a lot of money try-
ing to destroy this plant, because it takes
up so much space in their lawns. But
they’d be amazed at the uses of plantain. It
supplies lots of minerals the body needs.
Its leaves are tender and go well in a spring
salad. And fresh plantain leaf fluid can
cure infectious skin diseases, and —watch
it, Siddha! That’s poison ivy.”

Siddha pulls back and inspects the whit-
ish berries and smooth leaflets he almost
grabbed.

“Good thing the woods are full of yel-
low dock,” says Haridasa. “When you
take dock leaves and pulp them, they’ll
cool the most terrible poison-ivy rash.”

Unnoticed, headmaster Mahejya, down
to the river for a swim, slips onto the
bridge’s lookout and listens.

Haridasa goes on to describe a syrup of
yellow-dock root, splendid for someone
recuperating from surgery or a long ill-
ness; then a way of using violet leaves to
control cancer; and after that, enough
natural remedies to put the drugstore out
of business.

“But there’s no herb or group of herbs
on earth,” he stresses, “that can keep your
body from getting sick. And no herb or
group of herbs that can keep your body
free from growing old and dying.”

“Ah, but love can heal anything!”

What? All eyes rise to the lookout, where
Mahejya sits cross-legged in his swimsuit
posing as a mystic.

“Hello,” smiles Haridasa, guessing the
headmaster’s game, “What’s your name?”

“Dr. Love,” Mahejya intones, “naturo-
path in residence. I'd like to show you an

*after the watery nirvana Vedic cosmographers
chart between the material and spiritual worlds.
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endless flow of life, continuously expanding
in love, power, and joy. Love charges the
body with light and increases its vibratory
rate. Then the light within every electron
glows brighter. You actually become self-
luminous. Once you get dominion over the
atomic substance of the physical body,
you can conquer death.”

“Preposterous!” Haridasa chuckles. “But
you're good at juggling words. Have you
ever thought about a career with the cir-
cus? There’s a sucker, you know, born
every minute.”

“No, my friend. There’s a sucker dying
every minute. Time can’t kill you—only
you can kill you. By your own thoughts.
The immunological system picks up those

Devotional service
is just like a seed. The
pure devotee of Krsna
sows that seed in your

heart. If you go on
watering it by hearing
and chanting Krsna’s
names, then that seed

is going to sprout.
Just like the seed of a
tree is going to sprout
if it gets watered.

death urges and stops protecting you. But
there’s a way to make those coded mes-
sages bring you life instead of death. For
ages people have known the secret of re-
programming cells. You reprogram them
with love, so that they can go on living
forever.”

Mahejya’s speech mystifies the children.
Haridasa sees it’s time to preach.

“Eternal youth—people can dream
about it all they like,” he begins. “But
saner people . . . people who know a
little about nature’s laws . . . they know we
can’t live forever. Not here. Not in this
world of matter. You can see it. We can all
see it.

“Just look. Just look, say, at a piece of
fruit. From a flower you get a tiny fruit.
Very tiny. Then it grows. It stays on a
branch for some time. It gets to be full-
grown. It ripens. Then it starts dwindling
day by day—until finally it falls back to
the earth and decomposes. Of course, it

leaves behind new seed—which grows into
new trees and produces new fruits, which
all meet the same old fate. And so on and
on. So there you have it. The law of na-
ture, That’s the way God made it.”

“Oh, but the seed of God is in us,”
Mahejya replies, still the devil’s advocate.
“Pear seeds grow into pear trees. Nut
seeds grow into nut trees. And God seeds
grow into God.”

Suddenly, Haridasa thunders Krsna’s
name, and Mahejya, as if struck by light-
ning, leaps into the river. Hare Krsna!
Laughter and wonder splash hearts as the
headmaster swims to shore.

“I believe!” he emotes, emerging from
the water.

“You may believe or not believe,” laughs
Haridasa. “But there’s an herb that cures
death. A spiritual herb that keeps you
from ever getting another material body.
That way you’ll never have to go through
death again.”

Mahejya smiles and the children listen.

“All over the universe, from planet to
planet,” Haridasa explains, “countless souls
are searching for eternal youth, eternal
happiness. But only a few are fortunate
enough to meet a pure devotee of Krsna,
the Supreme Personality of Godhead. Only
a few get the chance to understand pure
devotional service to Krsna.

“Now, this devotional service is just like
a seed. The pure devotee sows that seed in
your heart. And if you go on watering the
seed by hearing and chanting Krsna’s
names, then that seed is going to sprout.
Just like the seed of a tree is going to
sprout if it gets regular watering.

“And with this regular watering, this
hearing and chanting, your plant of devo-
tional service just grows and grows . . . until
it breaks out of the material universe and
into the spiritual sky. Before long it reaches
the highest planet, Goloka Vrndavana,
the supreme planet of Krsna. Soon your
plant bears the fruits and flowers of pure
love of God. It takes shelter at the lotus
feet of Krsna.

“Lord Caitanya wanted everyone to get
free from old age and death. He wanted
everyone to taste these spiritual fruits. So
He left us their seeds in the chanting of
Hare Krsna, the sound of the Lord’s holy
names.”

“Haribol!” the children cheer.

Mahejya and Haridasa beam, grateful
to give what, as children, they themselves
never had—Krsna consciousness. Dried
and dressed, Mahejya strikes up the chant-
ing of Hare Krsna, and Haridasa leads the
sarikirtana party back through the fields
toward the schoolhouse. Of all the count-
less lives thriving under that springtime

“sun, who could be more fortunate than

these? Deep in their hearts, the seed of
love of God has started to sprout. o



Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare
Hare Rama, Hare Rama, Rama Rama, Hare Hare

hat is a mantra? In Sanskrit, man and all processes for self-realization are
means “mind” and tra means “freeing.”  compressed into the Hare Krsna mahd-mantra.”
So a mantra is a combination of transcendental Five centuries ago, while spreading the maha-
sounds that frees our minds from the anxieties mantra throughout the Indian subcontinent,
of living in the material world. Sri Caitanya Mahaprabhu prayed, “O Supreme
Ancient India’s Vedic literatures single out Personality of Godhead, in Your name You
one mantra as the maha (supreme) mantra. have invested all Your transcendental energies.”
The Kali-santarana Upanisad explains, “These The name Krsna means “the all-attractive
sixteen words— Hare Krsna, Hare Krsna, one,"” the name Rdma means “the all-pleasing
Krsna Krsna. Hare Hare/ Hare Rama, Hare one,” and the name Hare is an address to the
'~ Rama, Rama Rama, Hare Hare—are Lord’s devotional energy. So the mahd-mantra
especially meant for counteracting the ill means, “O all-attractive, all-pleasing Lord, O
effects of the present age of quarrel and energy of the Lord, please engage me in Your
anxiety.” devotional service.” Chant the Hare Krsna

The Narada-pancaratra adds, “All mantras  mahda-mantra and your life will be sublime.

PHOTO BY VISAKHA-DEVI DASI
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“This life of Srila Prabhupada is
pointed proof that one can be a
transmitter of truth and still be a vital

and singular person, even—in a sense

I feel safe to use— in some ways
‘original.”. . . At what almost
anyone would consider a very

advanced age, when most

people would be resting on their -
laurels, he harkened to the

mandate of his own spiritual
teacher and set out on the
difficult and demanding

voyage to America. Srila
Prabhupada is, of course,

The authorized
biography of
the greatest
spiritual master
of this century.
Formerly avail-
able only in multi-
volume, limited
editions. Now
condensed into one

volume. YOURS only one of thousands of
teachers. But in another
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thousand, maybe one
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LIBERATION

(continued from page 13)

in general. But it is not at all difficult to see
that the advertised ideal of womanhood,
as it has changed dramatically over the
past century, reflects the evolution of wom-
an’s role in modern society. Much has
been said and documented about the grow-
ing discontent of women with their tradi-
tional roles, and the complicated issues of
eroding marriages and broken families
continue to create private and collective
turmoil.

In their search for identity, many women
reject the role of mother and homemaker
as being too limited and confining, only to
discover that the position of career person
can be equally oppressive in terms of time
management, financial freedom, and cre-
ative expression. The much celebrated sex-
ual revolution, with its promises of deeper,
more intimate relationships with loving,
open-minded partners, is taking its toll in
ghastly abortions, unwanted children, and
horrible, incurable diseases. Many women
suffer deeply from alienation and loneli-
ness as they rapidly grow old in a world
that serves the young and beautiful but
offers little shelter for those whose glamour
has begun to fade, From all this it would
seem that woman’s quest for identity and
equality is badly in need of a transcendental
perspective.

The root of the problem extends beyond
the controversy over whether sex roles are
determined by early training or by heredity,
beyond the heated accusations of suppres-
sion and denial, and beyond the scope of
new-found liberation. The problem arises
when any of us—female or male—try to
establish our identity on the basis of our
body. The goal should be not how to fully
realize our potential as a man or a woman,
but how to discover our real identity,
beyond the bodily covering. Obviously, to
create equality among all the various ma-
terial bodies is impossible, because some-
one will always be stronger or smarter or
more talented. How can we ever be equal
on that platform?

According to the Bhagavad-gita, all liv-
ing entities are spiritual beings and are
originally and constitutionally eternal lov-
ing servants of the Supreme Personality of
Godhead, Krsna. Thus, spiritually we are
all equal. Our present body, with its ac-
companying psychological needs, is tem-
porary and has nothing to do with who we
really are. It has simply developed as the
result of our past activities (karma). At
present we may possess the body of a man
or a woman, but that is only a brief role for
the eternal spirit soul. So the real bond is
due to ignorance, misidentification with a
temporary material body; and liberation
lies not in social reform but in spiritual
enlightenment. o

RESOURCES

Krsna Conscious Tape Cassettes

In the yoga system of Krsna consciousness,
the most important method of spiritual ad-
vancement is to hear the transcendental sound
of Krsna’s holy name and teachings. By hearing
this sound from a pure devotee of Krsna, you
can make strong and steady progress on the
path back to Godhead.

ISKCON Educational Services offers a trea-
sure of recordings on high-quality C-60 and
C-90 cassettes: Srila Prabhupada leading the
congregational chanting of Hare Krsna, Srila
Prabhupdda singing traditional songs of God
realization and explaining their meaning, Srila
Prabhupada’s classes on the Bhagavad-gita and

S'rfm(zd-Bhagrwamm, his conversations about
transcendental enlightenment with devotees and
guests. And cassettes of Srila Prabhupada’s dis-
ciples, who are carrying on the tradition.

For a current catalog, write to ISKCON Edu-
cational Services, 3764 Watseka Avenue, Los
Angeles, CA 90034.

Own a full set of Srila Prabhupada’s books.
Now you can have a full library of the Vedic
classics in your home. Translated and explained
by the world’s foremost scholar and devotee,
these books open up new realms of spiritual
life. Each book is a deluxe, beautifully illus-
trated hardbound volume. And now we make it
far easier for you than ever before to get a full
set of Srila Prabhupada’s books. For details,
write ISKCON Educational Services, 3764
Watseka Avenue, Los Angeles, CA 90034.

Enhance Your Spiritual Life

For spiritual realization, all you really need is the chanting
of the Hare Krsna maha-mantra. But to enhance your
spiritual life, you may want to add the items listed below.

Mantra Meditation

Beads: a string of 108
hand-carved “japa beads”—
chanters use them as an aid
to concentration during
meditation on the Hare
Krsna maha-mantra. Each
string of beads comes with a
cotton carrying bag and an
instruction pamphlet. $4.95.

Magazine Binder

(for your copies of Back
to Godhead): a handy way
to keep each month’s issue in
excellent condition. Holds 12
issues. $5.00.

Karatalas: pure bell-
metal hand cymbals used
in chanting the Hare Krsna
maha-mantra. Imported
from India. $12.00/pair.

Mrdanga Drum:

lightweight, double-
headed Indian-style drum
used in chanting the maha-
mantra. Unbreakable.
Comes with an instruction
book and cassette
instruction tape. $119.85.

Deity Poster: a full-

color photo of the
beautiful Deities at the
Los Angeles Hare Krsna
center. Poster-size. $2.50.

SPECIAL: The original

Hare Krsna Meditation
Album. In 1966 Srila
Prabhupada made this
unique recording with his
first disciples. On it
Prabhupada explains the
Hare Krsna mantra, and he
and his disciples chant. A
historic recording. C-60
cassette. $4.00.
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My check or money order for $
is enclosed. Please send the following
quantity of each item:

Name

Address
City |
State Zip

Please add 10% to cover postage.
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Election Year: What Are the Choices?

The year of a United States presiden-
tial election always brings intense cam-
paigning and debating, out of which we
are supposed to choose our favorite can-
didate. But for many of us, election time
also raises the question of whether a reai
choice exists. Since 1960, the percen-
tage of eligible voters who actually go to
the polls has steadily declined. A major
reason for this, according to Curtis
Ganes of the Committee for the Study
of the American Electorate, is “citizens’
questioning the effectiveness of govern-
ment and the efficacy of their votes.”
And according to another poll, “More
people are feeling that the link between
their vote and public policy is tenuous at
best and that voting is simply not worth
the effort.”

If the nonvoting trend increases, it
will pose a serious threat to the republic.
As stated by Marvin Stone, editor-in-
chief of U.S. News and World Report,
“No political system can remain healthy
forever if large numbers feel that their
voices do not count.”

But how much power do we have to
determine events and make choices in
our lives? Here is Lord Krsna’s analysis
in the Bhagavad-gita: “The spirit soul
bewildered by the influence of false ego
thinks himself the doer of activities that
are in actuality carried out by the three
modes of material nature” (Bg. 3.27).

By the words “false ego,” Lord Krsna
means the misconception of thinking
the material body to be the self. Accord-
ing to the Bhagavad-gita, within the
temporary body is the spirit soul, which
is the real, eternal self. The body, there-
fore, is only a covering for the soul,
much as clothing is a covering for the
body. A person influenced by false ego,
however, does not acknowledge that his
body is a product of nature, which
works under the supervision of God. He
has no knowledge that everything—in-
cluding himself—is under higher con-
trol. He thinks, Lord Krsna explains,
that he is “the doer of activities that are
in actuality carried out by the three
modes of material nature.”

This is ignorance. According to the
Bhagavad-gita, if we revive our loving
relationship with God and work under

His guidance, we will achieve freedom
from the control of material nature,
from the forces that bind us to the mis-
eries of birth, death, disease, and old
age. Otherwise, even if we exercise our
political choice, there will be no question
of liberation from material nature.

Political debates that do not take into
account the facts concerning nature and
the control of God are futile. How can
one party be better than another if both
labor under the most basic misconcep-
tions about God, nature, and the soul?
As the Sri Caitanya-caritamria states:
“In the material world conceptions of
good and bad are all mental specula-
tions. Therefore saying, ‘This is good,
and this is bad,’ is all a mistake.”

Political candidates and government
leaders may express some kind of God
consciousness, but observers often see
this as no more than political maneuver-
ing in the quest for votes. Unless we are
in knowledge of the intricacies of nature
and God’s control, then our service to
God and religion will be another ilfusion
under which a politician and his followers
will be misled.

We must know the basic laws of exis-
tence, such as the law of karma, by
which nature awards us the reactions to
our deeds. The law of karma is unyield-
ing, and we cannot avoid its control any
more than we can avoid birth and death.
We must also be in knowledge of our
own identity as spirit souls, separate
from the material body. Without such a
basic requisite as self-knowledge, how
can anyone truly lead others or make
an intelligent choice as to who is most
qualified to lead? And unless our ac-
tivities are in adherence to the will of the
Supreme, as enunciated in the scriptures
and exemplified in the lives of saintly
persons, our choices are “choices” only
within the realm of illusion.

The disappointment that is causing
citizens to avoid the voting booth can-
not be checked simply by patriotic
speeches. According to the pollsters,
nonvoters are not so much opposed to
individual candidates as they are alien-
ated from the entire system. Political
analysist Peter F. Drucker of the Clair-
mont Graduate School in California

direly comments, “Nobody believes
anymore that government delivers.”
But how can the government deliver as
long as government leaders ignore the
laws of nature? When the blind lead
the biind, both fail into a ditch.
Considering present circumstances—
public ignorance on the one hand and
the power of professional politicians and
other sectarian interest groups on the
other-—it is unlikely that we will soon
see political leadership that is aware of
God, nature, and the soul as described
in the Bhagavad-gitda. Meanwhile, due
to the ignorance and mischievousness of
our leaders, the world continuesin great
distress. Srila Prabhupada has written of
this dilemma and of the hope offered by
the Krsna consciousness movement:

At the present moment the rulers are so
powerful that by hook or by crook they
capture the highest post in government
and harass countless numbers of people
on the plea of national security or some
emergency. One party defeats another,
but the public continues to suffer.

When the people are godless and the
presidents or kings are unnecessarily puffed
up with military power, their business is to
fight and increase the military strengths of
their different states. Now, therefore, it
appears that every state is busy manufac-
turing weapons to prepare for a third
world war. . . . But the real business of
the chief executive is to see to the happi-
ness of the mass of people by training them
in Krsna consciousness in different divi-
sions of life.

Of course, we don’t have to wait for
the majority to elect such a leader. If we
are tired of being cheated, we can seek
out a bona fide spiritual master and,
through him, take directions from the
Vedic literature on how to perfect our
lives. The Srimad-Bhagavatam states,
“One who cannot deliver his depen-
dants from repeated birth and death
should never become a spiritual master
or aleader of the people or even a father
or husband.” A misled nation may not
be able to elect a qualified leader, but an
individual can still save himself by sin-
cerely seeking the truth. There is higher
knowledge than that delivered by the
political systems. There are real choices,
and real leaders. —SDG
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Centers of the Hare Krsna Movement

(continued from the back cover)
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Paris, France—Chateau d'Ermenonville, 60440 Nanteuil le Haudouin, 60950/ (4) 454-0400
Septon. Belgium—Chateau de Petit Somme, Septon 5482/ 086-322480
22, 112 40 Stockholm/ 08-545002
Vienna, Austria—Kirchengasse 32, A-1070 Wien
Ziirich, Switzerland—Bergstrasse 54, 8032 Ziirich/ (01) 69-33-88
FARM COMMUNITIES
Almviks Giird, Sweden—15300 Jima/ (0755) 52068
Bavarian Forest (Bayrischer Wald), W. Germany (Nava-Jivada-Npsithha-Ksetra)—
(oomzct ISKOON Heidelberg)
rihuega, Spain (New Vraja Mandala)—(Santa Clara) Brihuega, Guadalajara/ (11) 280018
en, Switrerland—Im Stillen Tal, CH3186 Diidingen (FR)J’ (03?} 43-26-98
Valencay. France (New Mayapur)—Lucay-Le-Male, 36 600/ (54) 40-26-88
RESTAURANTS
Lugano, Switzetland—Govinda, Corso Elvezia 22, CH6900/ (091) 23-37-77.
Paris—L'arbre 4 Souhaits, 15 Rue du Jour, 75001 Paris/ 233-27-69.

AUSTRALASIA

AUSTRALIA
Adelaide—13-A Frome St., Adelaide, South Australia 5000 (mail: Box 111, Rundle Sereet P.O.,
Adelaide, S.A. 5000)/ (03) 123-2084
Brishane—95 Bank Road, Graceville, Queensland 4075 (mail: P.O. Box 649, Toowong, Q'land.
4066)/ (07) 379-5008
Cairns—69 Spence St., Cairns, Queensland 4870 (mail: P.O. Box 5238, Caimns Mail Centre
Q'land. 48?0]3 (070} 5[ 8601
Canberra—39 Argyle Sq. (cnr. Ainsley Ave. & Kogarah Lane), Reid, Australian Capital Territory
2601 {mail: P.O. Box 567, Civic Square, Canberra, A.C.T. 2608)/ {061] 48-9620
Hobart—63 King St., Sand\! Bay, Tasmania 7005/ [mall P.O. Box 579, Sandy Bay, Tas. 7005)/
(002) 23-4569
Melbourne—197 Danks St., Albert Park, Victoria 3205 (mail: P.O. Box 125)/ (03) 699-5122
Perth—5%0 William St., Mt. Lawley, West Australia 6050 (mail: P.O. Box 598, West Perth, W.A.
6005)/ (09) 328-9171
urfer’s Paradise—2804 Gold Coast Highway, Surfer's Paradise, Q'land. 4217/ (075) 38-5060
Sydney—112 Darlinghurst Rd., Darlinghurst, New South Wales 2010 (mail: P.O. Box 159,
Kings Cross, N.S.W. 2011)/ (02) 357-5162
FARM COMMUNITIES
Colo (Bhaktivedanta Ashram)—Upper Colo Rd., Central Colo, New South Wales 2756
(mail: Lot 11 Upper Colo Rd., Colo, N.S.W. 2756)/ (045) 75-5284
Murwillumbah (New G Ak —'Eungella,’ Tyalgum Rd. via Murwillumbah,
New South Wales 2484 (mail: P.O. Box 687)/ (066) 72-1903
Riverina {New Gaudadesh)—Old Renmark Rd., via Wentworth, New South Wales 2648
(mail: P.O. Box 2446, Mildura, Victoria 3500)/ (050) 27-8226
RESTAURANTS
Adelaide—Govinda's (at ISKCON Adelaide)
Cairns—Gopal's (at ISKCON Cairns)
Melk Gopal's, 139 § St., /{03) 63-1578
Melbourne—Crossways, 1st Fl., 11-15 Elizabeth St./ (03) 62-2800
Surfer’s Paradise—Gopal's, 2995 Gold Coast Hwy./ (075) 38-5060
Sydney—Gopal's, 18-A Darcy St., Parramatta/ (02) 635-0638
Sydney—Govinda's and Govlnda's Take-away (both at ISKCON Sydney)
Sydney—Hare Krsna Free Food Centre, Victoria St., King's Cross
NEW ZEALAND AND FIJI
kland, New Zealand (New Varshan)—Hwy. 18, Riverhead (next to Huapai Golf Course)
{mall c!oR D 2‘ Kurmu. Auckland)/ 412-8075
land—83 Bealey Ave. (mail: P.O. Box 2298, Christchurch)/ 61-965
Lnutolul, Fi,ji—s Tavcwa Ave. (mail: P.O. Box 125)/ 61-633, ext. 48
Suwva, Fiji—PF.O. Box 6376, Nasinu/ 391-282
Wellington, New Ze.lllnd—? Shalimar Crescent, Khandallah, Wellington
{mail: P.O. Box 2753, Wellington)/ 79-6157
RESTAURANT
Auckland, New Zealand—Gopal's, 1st fl., Civic House, 291 Queen St.f 3-4885

AFRICA

Abeokuta, Nigeria—behind NET, lbadan Rd. (mail: P.O. Box 5177, Abeokuta, Ogun State)

Accra, Ghana—582 Blk. 20, Odokor, Cfficial Town (mail: P.O. Box 01568, Osu)

Benin City, Nigeria—22 Akele Dr. (off Upper Mission Rd.), New Benin, Benin City
(mail: P,O. Box 3681, Benin City, Bendel State, Nigeria)

Buea, Cameroon—Southwest Province (mail: ¢/o Yuh Laban Nkesah, P and T, VHS)

Durban (Matal), S. Africa—P.O. Box 212, Cato Ridge, Natal 3680/ (325) 219-19

Harare, Zimbabwe—55 Belvedere Road (mail: P.O. Box 2090, Harare)/ 20422

Kitwe, Zambia—P.O. Box 20242

Lagos, Nigeria—2b Coker Rd., llupeju (mail: P.O. Box 8793)/ 962189

Mauritius—White House, Celicourt Antelme St., Quartre Bomnes (mail: P.O. Box 108,
Quartre Bomes, Mauritius)/ 46804

Mombasa, Kenya—Hare Krishna House, Sauti Ya Kenya and Kisumu Rds. (mail: P.O. Box 82224,

Mombasa)/ 312248
Monrovia, Liberia—Rivoli Building, Broad St. (mail: P.O. Box 050, Paynesville)/ 221623
Nkawkaw, Ghana—FP.0O. Box 329, Nkawkaw
Nairobi, Kenya—Muhuroni Close, off West Nagara Rd. (mail: P.O. Box 28946, Nairobi)/ 744365
Port Harcourt, Nigeria—2 Eligbam Rd. (cnr. Eligham and Obana Obhan St.), G.R.A. I

(mail: P.O. Box 4429, Trans Amadi)
Takoradi, Ghana——64 Windy Ridge (mail: P.O. Box 328)

FARM COMMUNITY

Mauritivs (ISKCON Vedic Farm)—Beau Bois, Bon Acceuil

ASIA

INDIA

Ahmedabad, Gujarat—7, Kailas Society, Ashram Rd., 380 009/ 445935

Bangalore, Karnataka—34/A, 9th ‘B’ Cross, West of Chord Rd., Mahalaxmi Layour,
560 086 (mail: P.O. Box 5181)/ 80418

Baroda, Gujarat—18, Sujata Society, Gotri Rd., 390 015/ 66499

Bhubaneswar, Orissa—National Highway No. 5, Nayapali, 751 001/ 53125

Bombay, Maharashtra—Hare Krishna Land, Juhu 400 054/ 626-860

Calcutta, W. Bengal—3 Albere Rd., 700 017/ 443757

Chandlnrh, Punlel—Hare Krishna Land, Dakshin Marg, Sector 36-B, 160 036/ 26674

Chhaygl (H ), W. B 1— Thakur Haridas Sripatbari Sevashram, P.O.
Chhaygharia, P.S. B Dist. 24 P;

Gauhati, Assam—Post Bag No. 127, '.-'Bl 001

Hyderabad, A.P.—Hare Krithna Land, Nampally Searion Rd., 500 001/ 51018
Imphal, Manipur—Hare Krishna Land, Airport Road, 795 001
Madras, Tamil Nadu—232 Kilpauk Garden Road, Madras 600 010
Maiyapur, W. Bengal—Shree Mayipur Chandrodaya Mandir, P.O. Shree Mayapur Dham (Dist. Nadia)
Ncw DQIM—M 119 Gn'.anet Kailash 1, 110 048/ 642058
Mal Hme\aAﬁma.m%dmhhsgiler.Dm Sholapur, 413304
Sil.c!ur, A Mahaprabhu Colony, Mal Cachar District, 788002
Surat, Gujarat—21-A Dhawalsm Apts., Athwa Lines, 395 007/ 87668
Tirapati, A.P.—No. 37, B Type, T. T. D. Qrs., \"'mayah Nagar, K. T. Rd., 517501/ 2285
Trivandrum, Kerala—P. B. No. 5098, FonPatOﬁ"ice 695023
Veindivan, U.P.—Krishna-Balarim Mandir, Bhakrivedanta Swami Marg, Raman Reti, Mathura/ 178
FARM COMMUNITIES
Hyderabad, A.P.—P.O. Dabilpur Village, Medchal Taluc, Hyderabad District, 501 401
Miyipur, W. Bengal— (contact ISKCON Mayapur)
RESTA!

URANTS
Bomhy—Govmd.a s (at Hare Krishna Land}
Vrindi Mandir Guesth
OTHER COUNTRIES
Bali, Indonesia—]Jalan S 17, Renon, Dy
Bangkok, Thailand—139, Soi Puttha-Osoth, New Road/ 233-2488
Hong Kong—5 Homantin St., Flar 23, Kowloom’ 3- 7122630
Yayasan 'Kesad: Krsna ] ia, JL. Kamboja 10-12, Tomang Raya/ 599 301

Kathmandu, Nepal—Sri Kunj, Kamaladi
Kuala Lumpur, Malaysia—Lot. 23 Jalan 18/22, Taman Kanagapuram, Petaling Jaya
Manila, Phillipines—41 Guevarma St., San Francm Delmonte, Quezon City, P.1./ 971760
Tehran, Iran—Keshavarz, Dehkedeh Ave Kamran St., No. 58
Tel Aviv, Israel—P.O. Box 48163, Tel Aviv 61480
Tokyo, Japan—2-41-12 [zumi, Suginami-ku, Tokyo T168/ (3) 327-1541

FARM COMMUNITY
Cebu, Philippines (Hare Kryna Paradise)—231 Pagsal

RESTAURANT

Cebu, Philippines—Govinda's, 26 Sanchiangko St.

Rd., Basak, Mandaue/ 83254

LATIN AMERICA

BRAZIL
Belem, PA—Av. Gentil Bitencourt, passagem MacDowell, 96 (entre Dr. Morais e Benj. Constant)
Belo Horizonte, MG—Rua Gongalves Dias, 2411, Lurdes 30.000/ (031) 335-1551
Curitiba, PR—Rua Pres. Carlos Cavalcante, 1090, Sio Francisco 80.000/ 234-0573
Fortaleza, CE—Rua José Lourengo, 2114, Aldeota
Manaus, AM—Rua Leopoldo Neves," 387
Pérto Alegre, RS—Rua Tomés Flores, 327, Bonfim/ 27-3078
Recife, PE—Rue Pamamirim, 327, Pamamirim 50.000/ (081) 268-1908
Rio de Janeiro, RJ—Rua da Cascata, 70, Tijuca
Salvador, BA—Rua Alvaro Adomo, 17, Brotas 40.000/ (071) 244-1072
Sio Luiz, MA—Rua Deputado José Maria, 93-Fatima
Sio Paulo, SP—Rua Bom Pastor, 798 (mail: Caixa Postal 4855-01000)/ 279-7836
FARM COMMUNITY
Pindamonhangaba, SP (New Gokula)—Riberao Grande (mail: C.P. 108, 12.400 Pinda)

COLOMBIA
Bogotd—Carrera 3A No. 54-A-72/ 255-9842
Bucaramanga—A.A. 3806/ 51444
Cali—Cra 36, No. D 28-64, San Fernando, Costado Occ. del Estadio/ 684234
Medellin—Pilarica 2 Trasversal 75, Mo. 72B-110/ 345753
FARM COMMUNITY
Granada (Ridhi—Colombia-lévara Mandir)—Cundinamarca, A.A. 55051
(contact ISKCON Bogord)/ 2559842
RESTAURANTS

Bogoti—Govinda's, Calle 74, No. 12-30/ 2494447
Silvania—Govinda's, Al Cado do la Gasolineira, Cundinamarca,
(mail: P.O. Box A.A. 55051)

MEXICO
jara—Morelos No. 1514 Sector Hildago, Jalisco/ 26-12-78
Mexico City—Gob. Tiburcio Montiel 45, San Miguel Chapult:pec. Mexico, D.E. ISJ" (905) 271-0132
Monterrey—General Albino Espinoza, 345 Pre., Zona Centro, Monterrey, N.L./ 42-6
Puebla—Rio Nazas 5016, Col. San Manuel/ 45904?
Vera Cruz—Calle 3, C belas Mo. 784, F i Reforma/ 50759
FARM COMMUNI
Tulancingo, Hidalgo (Nuevn Gauda-Mandala Bhiimi)—(contact ISKCON Mexico City)
OTHER COUNTRIES
Axequlpa, Pem—]'.ﬂlcla 204
Aires, A CC 80, 1602 Florida
Cochabamba, Bolivia—P.O. Box 3988/ 46441
Concepcién, Chile—Nongien, 588/ 23150
Crab d Creek, Guy Grant 1803, Sec. D, Corentyne, Berbice
Cuzco, Peru—Calle Plaza San Francisco No. 360 (altos)
Georgetown, Guyana—24 Uitvlugt Front, West Coast Demerara
Guayaquil, Ecuador—Tungurahua No. 504 y 9 de Octobre/ 368026
La Paz, Bolivia—Avenida Herando Siles 6239 (mail: Casilla 10278 Obrajes)/ 785023
Lima, Peru—Jiron Junin 415/ 28-94.91
Honl,evldeo, Umguay—Cas:lla 10,531, Sue. Pluna
of P, Via Iaanmbrr.-s. entrada Villa Zaita, frente a INPSA No. 10
(mail: P.O. "Box 6-29- 54, Panama)/ 681070
Quito, Ecuador—Oriente 654 y Veneruela (mail: P.O. Box 2384)/ 511083
San Jose, Costa Rica— 100 mirs. sureste de aptos Torre Blance Urbanizacién Carmiol, Montes
de Oca, Casa No. 49 (mail: P.O. Box 166, Paseo Esrudiantes, Z-1002)
Sln Salvador, El Sllvljim—éfsﬁwmda Sur No. 15, Colonia Escalon
i Chile—E: 150
Santo Domingo, Dominican Republic—Calle Cay Rodriguez No. 254/ (809) 688-7242
Trinidad and Tobuo. West Indies—Prabhupada Ave., Longdenville, Chag
FARM COMMUNITIES
Guayaquil, Ecuador (Nuevo Nilicala)— (contact ISKCON Guayaquil)
Guyana—Seawell Village, Corentyne, East Berbice
San Salvador, El Salvador—Carretera a Santa Ana, Km. 34, Canton Los Indics, Zapotitin,
Dpto. de La Libertad
RESTAURANTS
Cuzco, Peru—Calle Procuradores No. 36
Guayaquil, Ecuador—Govinda's (at ISKCON Guayaquil)
Lima, Peru—Azangaro 149
Quito, Ecuador—Govinda's, Esmeracoas 853 y Venezuela/ 511083
San José, Costa Rica—50 metros al este de la casa amarilla, Avenida 7, No. 1325
San Salvador, El Salvador—Govinda's, 7* Calle Oriente No. 155/ 218035
Santiago, Chile—Govinda's (at ISKCON Santiago)




NORTH AMERICA

CANADA
Calgary, Alberta—1910 5A St., S.W./ (403) 228-0670
Edmonton, Alberta—8957 77th Ave., TSN 2ZN7/ (403) 466-9037
Montreal, Quebec—1626 Pie IX Boulevard, H1V 2C5/ (514) 527-1101
Ottawa, Ontario—212 Somerser St. E., KIN 6V4/ (613) 233-1884
Regina, Saskatchewan—2817 Victoria Ave., S4T 1K6/ (306) 522-4973
Toronto, Ontario—243 Avenue Rd., M5R 2)6/ (416) 922-5415
Vancouver, B.C.—5462 5.E. Marine Dr., Burnaby V5] 3G8/ (604) 433-9728
FARM COMMUNITY
Ashcroft, B.C. (Sarapiagati-dhiama)—Box 1417, VOK 1A0
RESTAURANTS

Montreal —Che:z Govinda, 3678 Saint Denis St./ (514) 843-8510
Ottawa— The Back Home Buffer, 212 Somerser St. E./ (613) 233-3460

U.5.A.

Ann Arbor, Michigan—606 Packard 5t., 48104/ (313) 665-9057

Athens, Ohio—89 Mill St., 45701/ (614) 592-4740

Atlanta, Georgia— 1287 Ponce de Leon Ave. N.E., 30306/ (404) 377-8680

Bllunmu, Maryiand—?.m Bloomsbury Ave., Ca(onsvnl'l.e 21228/ (301) 788-3885
72 Comme Ith Ave 02116/ (617) 247-8611

Chlcngo, 1llinois—1716 W. Lunt Ave., 606261’{312] 973-0900

Cleveland, Ohio—15720 Euclid Ave., E Cleveland, 44112/ (216) 681-3193

Columbus, Ohio—379 W. 8th Ave., 4320“ (614) 421-1661

Dallas, Texas—5430 Gurley Ave., 75223/ (214) 827-6330

Denver, Colorado—1400 Cherry St., 80220/ (303) 333-5461

Detroit, Michigan—383 Lenox Ave., 48215/ (313) 824-6000

E. Lansing, Michigan—319 Grove St., 48823/ (517) 351-6603

Fullerton, California—2011 E. Chapman Ave., 92631/ (714) 870-1156

Gainesville, Florida—1208 S.W. 1st Ave., 32601/ (904) 371-2579

Gurabo, Puerto Rico—Rt. 181, Box 215-B, Bo. Sta. Rita, 00658/ (809) 763-9312

Honelulu, Hawaili—51 Coelho Way, 96817/ (808) 595-3947

Houston, Texas—1111 Rosalie St., (mail: P.O. Box 2927, 77252)/ (713) 526-9860

Laguna Beach, California—285 Legion St., 92651/ (714) 494-7029

Lake Huntington, New York—P.O. Box 388, 12752/ (914) 932-8273

Long Island, New York—197 5. Ocean Ave., Freeport, 11520/ (516) 378-6184

Los Angeles, California—3764 Watseka Ave., 90034/ (213) 836-2676

Miami Beach, Florida—2445 Collins Ave., 33140/ (305) 531-0331

Morgantown, West Virginia—322 Beverley Ave., 26505/ (304) 292-6725

New Orleans, Louisiana—2936 Esplanade Ave., T0119/ (504) 488-0280

New York, Ntw York—305 Schermerhorn St., Bmold\m 11217/ (212) 855-6714

Ol 312S. Webster, 73069/ (405) 360-5536 (mail: P.O. Box 5997, 73070)
Orhmto Florida—801 Lowell Blvd., 32803/ (305) 894-7811
Phllldl'phi.l, Pennsylvania—51 W. Allens Lane, 19119/ (215) 247-4600
id Rhode Island—39 Glendale Ave., 02906/ (401) 273-9010
St. Louis, Missouri—3916 Lindell Blvd., 63108/ (314) 535-8085
San Diego, California—1030 Grand A\fe Pacific Beach, 92109/ (619) 483-2500

San Francisco, CA—Bhaktivedanta |rmitute & Fellcwship. 84 Carl St., 94117/ (415) 664-2397

Seattle, Wuhinston—31 14 E. Pine St., 98 122/ (206) 329-7011
State College, Ivani 103E. | il 1680”(8!4} 134-1867
Tallahassee, Ploridl—?OI W. Pensacola, 32304/ (904) 2220
Tampa, Florida—2506 Azeele St., 33606/ (813) 872-6694
Topanga, California—20395 Callon Dr., 50290/ (213) 455-1658
Towaco, NJ—(mail: P.O. Box 109, 07082)/ (201) 299-0970
Washington, D.C.—10310 Oaklyn Rd., Potomac, Maryland, 20854/ (301) 299-2100
‘Washington, D.C.—2128 O St. N.W., 20037/ (202) 293-0825

FARM COMMUNITIES
Caddo, Oklah (New Kurul )—Route 1, Box 296-A, 74729/ (405) 367-2784
Carriere, Mississippi (New Talavan)—Route 2, Box 449, 39426/ (601) 798-8533
Gainesville, Florida—Rt. 2, Box 24, Alachua, 32615/ (904) 462-0046
Gurabo, Puerto Rico (New Govardhana Hill)—( t ISKCON Gurabo)

Enjoy the Taste of Spiritual Life

At the centers of the Hare Krsna movement, you’ll
find classes in the science of self-realization,
blissful chanting of Hare Krsna, festivals, and—
every Sunday afternoon—the famous Hare
Krsna feast. To find out more, call or
visit the Hare Krsna center nearest you.

Hillsborough, North Carolina (New Goloka)—Rt. 6, Box 701, 27278/ (919) 732-6492

Mulberry, Tenncuoe {Mu.ri.lwevnh
New Vrindab .

)—Murari Project, Rt. No. 1, Box 146-A, 37359/ (615) 759-7331
R.D. No. 1, Box 319, Hare Krishna Ridge, 26041/ (304) 843-1600

New Vrindaban M:mheruh:p Service—R.D. 1, Box 296, Hare Krishna Ridge, 26041/ (304) 845-8900
Ninole, Hawaii (New Krsnaloka)—P.O. Box 108, 96773/ (808) 595-3947
Philo, Cal.ifornia (Gaura-mandala-giri)—P.O. Box 179, 95466/ (707) 895-2300
Port Royal. Pmmylvama [GIﬂmigari)—R D. No. 1, Box 163, 17082/ (717) 527-4101

{and)—R.t. 1, Box 70, 62082 (contact ISKOON St. Louis)/ (314) 535-8083

, Hlinois (N
Three Rlvm, CA (Bhaktivedanta Vlllage)—44?9‘9 Dinely Dr., 93271/ (209) 561-3302
URANTS

RESTA

Dallas—Kalachandji's (at ISKCON Dallas)

Detroit—Govinda's (at ISKCON Detroit)/ (313) 331-6740

Los Angeles—Govinda's, 9624 Venice Blvd., Culver City, 90230/ (213) 836-1269
Miami Beach—Govinda's (ar ISKCON Miami Beach)

New Otleans—Govinda's, 1309 Decatur St.,

New Orleans, 70116/ (504) 522-3538

New Vrindaban—Palace of Gold Restaurant/ (304) 843-1233 (open May—Nowv.)
§t. Louis—Govinda's (at [SKCON St. Louis)/ (314) 535-8085

San Diego—Govinda's, 1470 N. Hwy. 101, Leucadia, 92024/ (619) 942-2330
San Francisco—]agannatha's Carr, 57 Jessie St., 94105/ (415) 495-3083

San Francisco—The Higher Taste, 775 Frederick St., 94117/ (415) 661-7290

.

San Fi

e Seven Mothers, 86 Carl St., 94117/ (415) 753-9703

San Juan, Puerto Rico—Govinda, Tetuan 153, Viejo San Juan, 00903/ (809) 725-4885

EUROPE

ENGLAND AND IRELAND

Belfast, Northern Ireland —23 Wellington Park, Malone Rd., Belfast 9

London, England (city)—10 Soho St., London W1/ (01) 437-3662

London, England (country)—Bhaktivedanta Manor, Letchmore Heath, Watford,
Hertsfardshtre \VDZ BEPF (092?6} 7244

ds, Wilmslow Rd., Alderley Edge, Chesire/ (0625) 585-173

Worceal.er. England Chaitanya College at Croome Court, Severn Stoke, Worcester
WRS8 9DW/ (090 567) 214
FARM COMMUNITIES
Glengariff, Ireland (Hare Krspa Farm)—County Cork
London, England— (contact Bhaktivedanta Manor)
RESTAURANT

London—Healthy, Wealthy, and Wise, 9-10 Soho St./ 01-437-1835

ITALY

Bologna—Via Saliceto 1, 40013 Castelmaggiore (BO)/ (51) 700-868
Catania—Via San Nicold al Borgo 28, 95128 Catania, Sicily/ (95) 552-252
Naples—Via Torricelli 77, 80059 Torre del Greco (NA) (81) 881-5431
Padua—Via delle Granze 107, 35040 Loc. Camin (PD)/ (49) 760-007
Pisa—Via delle Colline, Loc. La Meridiana, 56030 Perignano (P1)/ (587) 616-194
Rome—Via di Tor Tre Teste 142, 00169 Roma/ (6) 263-157
Turin—>Strada Berra 15/1, Loc. Teeti Gariglio, 10025 Pino Torinese (TO) (11) 840-957
Varese—Via Volta 19, 21013 Gallarate (VA) (331) 783-268

FARM COMMUNITY

Florence (Villa Vmdivana)—Via Communale degli Scopeti 108, S. Andrea in Percussina,
50026 San Casciano Val di Pesa (Fi)/ (55) 820-054
RESTAURANTS
Milan—Govinda, Via Valpetrosa 3/5, 20123 Milano/ (2) 862-417
Rome—Via di San Simone 73/A, 00186 Roma/ (6) 654-8856

, OTHER COUNTRIES
dam, Holland—Kei ht 94/ (020) 24-94-10
Athens, G Bhaktivedanta Cultural Assoc., 133 Solonos St./ 30-1-364-1618

Barcelona, Spain—Calle Cuatro Caminos 27-29, Barcelona 22/ (9)3-211-0216

Copenhmn, Denmark—ﬁnvmdu‘s. Soldalen 21, 2100 C hag

Gtk

g 1(01) 18-43.78
Jisvigen 11, 43331 Partille/ (031) 444636

Coved

Koranis Gird, 140 32 Grodinge/ 0753-29151

Helsinki, Finland—Govinda's, ]aakz.nnl:am 10D, Helsinki 15/ (065) 0039
(This list of worldwide Hare Krsna centers continues on the inside back cover.)





