Godhead is light. Nescience is darkness. Where there is Godhead there is no nescience.
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International Society for Krishna Consciousness.
When Srila Prabhupada began the Society (in New
York City, in 1966), he put into writing the purposes
he wanted it to achieve. They are as follows:

1.

To systematically propagate spiritual knowledge
to society at large and to educate all peoples in the
techniques of spiritual life in order to check the
imbalance of values in life and to achieve rea]
unity and peace in the world.

. To propagate a consciousness of Krsna, as it is re-

vealed in Bhagavad-gita and Srimad-Bhagavatam.

. To bring the members of the Society together

with each other and nearer to Krsna, the prime
entity, thus developing the idea within the

members, and humanity at large, that each soul is
part and parcel of the quality of Godhead (Krsna).
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names of God, as revealed in the teachings of
Lord Sri Caitanya Mahaprabhu.
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purpose of teaching a snmpler more natural way
of life.

. With a view toward achieving the aforementioned

purposes, to publish and distribute periodicals,
books, and other writings.
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MADANA-
MOHANA

Supreme Enchanter

Of the Soul

Cupid’s arrows can no longer pierce our hearts

when we become attracted to Krsna.

A lecture by
HIS DIVINE GRACE

A. C. BHAKTIVEDANTA SWAMI PRABHUPADA

Founder-Acirya of the International Society for Krishna Consciousness

In this material world everyone is at-
tracted by sex. This is a fact. As the
Srimad-Bhagavatam says, yan maithun-
adi-grhamedhi-sukharm hi tuccham: “The
happiness—the so-called happiness—of
household life begins from maithuna, or
sexual intercourse.”

Generally, a man marries to satisfy sex
desire. Then he begets children. Then,
when the children are grown up, the daugh-
ter marries a boy and the son marries a
girl for the same purpose: sex. Then,
grandchildren.

In this way. material happiness expands
as §ry-aisvarya-prajepsavah. Sri means
“beauty,” aisvarya means “wealth,” and
praja means “children.” People think they
are successful if they have a beautiful wife,
a good bank balance, and good sons,
daughters, daughters-in-law, and so on. If
one’s family consists of beautiful women
and riches and many children, one is sup-
posed to be a most successful man.

What is this success? The sastra [scrip-
ture] says this success is simply an expan-
sion of sexual intercourse. That’s all. We

Without a tinge of material lust, Ridha and
Krsna, the Divine Couple, enjoy transcenden-
tal pastimes in the spiritual world. One who is
attracted to Radha and Krsna will forget the
pleasure derived from sex.

may polish it in different ways, but this
same sex happiness is also there in the
hogs. The hogs eat the whole day, here
and there—“Where is stool? Where is
stool?”—and then have sex without any
discrimination. The hog does not discrimi-
nate whether he has sex with his mother,
sister, or daughter.

So, the §dstra says we are encaged in this
material world only for sex. In other
words, we are victims of Cupid. Cupid, or
Madana, is the god of sex. Unless one is
induced by Madana, one cannot be en-
gladdened in sex life. And one of Krsna’s
names is Madana-mohana, “He who van-
quishes Cupid.” In other words, one who
is attracted to Krsna will forget the plea-
sure derived from sex. This is the test of
advancement in Krsna consciousness.

Another meaning of madana is “to intox-
icate or madden.” Everyone is maddened
by the force of sex desire. The Srimad-
Bhagavatam says, purisah striya mithuni-
bhavam etarn tayor mitho hrdaya-granthim
ahuh: “The whole material world is going
on because of the attraction between male
and female.” A man is attracted by a
woman, a woman is attracted by a man,
and when they are united in sex their at-
tachment for this material world increases
more and more. After marriage, the man
and woman seek a nice home and a job or

PAINTING BY DHRTI-DEVI DASI

some land for farming, because they have
to earn money to get food and other things.
Then come suta (children), apta (friends
and relatives), and vittath (wealth). In this
way the attraction for the material world
becomes tighter and tighter. And it all be-
gins with our attraction for madana, the
pleasure of sex.

But our business is not to be attracted
by the glimmer of this material world; our
business is to be attracted by Krsna. And
when we become attracted by the beauty
of Krsna, we will lose our attraction for
the false beauty of this material world. As
Sri Yamunacarya says,

yad-avadhi mama cetah krsna-padaravinde
nava-nava-rasa-dhamany udyatari rantum asit

tad-avadhi bata nari-sangame smaryamane
bhavati mukha-vikarah susthu nisthivanam ca

“Since I have been attracted by the beauty
of Krsna and have begun to serve His lotus
feet, I am getting newer and newer plea-
sure, and as soon as I think of sexual inter-
course my mouth immediately turns aside
and I spit.”

So, Krsna is Madana-mohana, the con-
querer of Madana, or Cupid. Madana is
attracting everyone, but when one is at-
tracted by Krsna, Madana is defeated.
And as soon as Madana is defeated, we
conquer this material world. Otherwise, it
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is very difficult. As Krsna says in the
Bhagavad-gita [7.14],

daivi hy esa gunamayi
mama maya duratyaya

mam eva ye prapadyante
maydm etam taranti te

This material world is very difficult to over-
come, but if one surrenders unto Krsna
and catches His lotus feet very strongly—
“Krsna, save me!”—Krsna promises, “Yes,
T'll save you. Don’t worry, I shall save
you.” Kaunteya pratijanihi na me bhaktah
pranasyati: “My dear Arjuna, you can de-
clare to the world that I will protect My
devotee who has no other desire but to
serve Me.”

Unfortunately, people do not know that
our only business is to take shelter of the
lotus feet of Krsna. We have no other busi-
ness. Any other business we may do sim-
ply entangles us in this material world.
The aim of human life is to get out of the
clutches of the material world. But, as the
Bhagavatam says, na te viduh svartha-
gatirh hi visnum: “People do not know that
their ultimate goal in life is to realize
Visnu, or Krsna.”

So, it is very difficult to turn people to
Krsna consciousness in this age. Still, Cai-
tanya Mahaprabhu* has ordered us to dis-
tribute this knowledge all over the world.
So let us try. Even if the people do not
take our instruction, that is no disqualifi-
cation for us. Our only qualification is sim-
ply to try our best. Maya [illusion] is very
strong. Therefore to take the living en-
tities out of the clutches of maya is not a
very easy thing. My Guru Maharaja had
so many temples all over India, and some-
times he would say, “If by selling all these
temples I could turn one man to Krsna
consciousness, my mission would be suc-
cessful.” He used to say that.

Our purpose is not to construct big, big
buildings, although that is sometimes re-
quired for spreading Krsna conscious-
ness and for giving shelter to people. But
our main business is to turn the faces of
the bewildered conditioned souls toward
Krsna. That is our main purpose. There-
fore Bhaktivinoda Thakura and other Vais-
navas have warned us to be careful about
constructing too many big temples, be-
cause our attention may be diverted toward
material things. In other words, we may
become forgetful of Krsna. '

Of course, ultimately nothing is materi-
al. Thinking something is material is sim-
ply an illusion. Actually, there is nothing
but spirit. How can there be anything ma-
terial? The Supreme Lord is the Supreme

*Caitanya Mahaprabhu is Krsna Himself in the
role of His own devotee. He appeared in Ben-
gal, India, five hundred years ago to teach love
of God through the chanting of the Hare Krsna
mantra.
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Spirit, and since everything is coming
from Him, what we call the material ener-
gy is also coming from Him and is thus
ultimately spiritual.

But the difficulty is that in this material
world, Krsna’s inferior energy, there is the
possibility of forgetting Krsna. People are
engaged in so many activities—we can see
this very clearly in the Western countries—
and they are inventing so many modern
facilities, but the result is that they are
forgetting Krsna. That is material —this
forgetfulness of Krsna.

Actually, there is nothing except Krsna
and His energies. As Narada Muni says,
idarm hi visvari bhagavan ivetarah: “This
world is Krsna, Bhagavan.” But to those in

It’s the dead of night,
and in front of
Haridasa Thakura
is a beautiful
young girl
proposing to
have sex with him.
But still he’s
steady, chanting
Hare Krsna,
Hare Krsna . . .

ignorance it appears different from Bhaga-
vin. For a mahd-bhdgavata, a pure devo-
tee, there is no conception of material and
spiritual, because he sees Krsna every-
where. As soon as he sees anything we call
material, he sees it as a transformation
of Krsna’s energy (parinama-vada). Lord
Caitanya gave the following example:

sthavara-janigama dekhe, na dekhe tara mirii
sarvatra haya nija ista-deva-spharti

A pure devotee may see a tree, but he
forgets the tree and sees the energy of
Krsna. And as soon as he sees the energy
of Krsna, he sees Krsna. Therefore, in-
stead of seeing the tree he sees Krsna.
Another example is the sun and the sun-
shine. As soon as you see the sunshine,
you can immediately think of the sun. Is
that not so? In the morning, as soon as you
see the sunshine shining in your window,
you can immediately remember the sun.
You are confident the sun is there, be-
cause you know that without the sun there
cannot be any sunshine. Similarly, when-

ever we see something, we should immedi-
ately think of Krsna with reference to that
particular thing, because that thing is a
manifestation of Krsna’s energy. And be-
cause the energy is not different from the
energetic, those who have understood
Krsna along with His energies do not see
anything except Krsna. Therefore for them
there is no material world. To a perfect
devotee, everything is spiritual (sarvam
khalv idar brahma).

So, we have to train our eyes to see
Krsna everywhere. And this training is de-
votional service to Krsna, which is a pro-
cess of purification:

sarvopadhi-vinirmuktari
tat-paratvena nirmalam

hrsikena hrstkesa-
sevanari bhaktir ucyate

As soon as we are in Krsna consciousness,
we give up our false designations, and our
seeing, touching, smelling, and so on be-
come nirmala, or purified, by being en-
gaged in the service of Krsna. Then we can
immediately see Krsna everywhere. As
long as our eyes are not purified we cannot
see Krsna, but as soon as they are purified
by the process of devotional service, we
will see nothing but Krsna.

So, Cupid is one of the agents of the il-
lusory, material energy, but if we are per-
fectly in Krsna consciousness Cupid can-
not pierce our heart with his arrows. It is
not possible. A good example is Haridasa
Thakura. When Haridasa Thakura was a
young man, a nicely dressed young prosti-
tute came to him in the middle of the night
and revealed her desire to unite with him.
Haridasa Thakura said, “Yes, plcase sit
down. I shall fulfill your desire, but justlet
me finish my chanting of Hare Krsna.”
Just see! It’s the dead of night, and in front
of Haridasa Thakura is a beautiful young
girl proposing to have sex with him. But
still he’s steady, chanting Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/
Hare Rama, Hare Rima, Rama Rama,
Hare Hare. But he never finished his
chanting, so her plan was unsuccessful.

So, Cupid cannot pierce our heart when
we are fully absorbed in Krsna conscious-
ness. There may be thousands of beautiful
women before a devotee, but they cannot
disturb him. He sees them as energies of
Krsna. He thinks, “They are Krsna’s; they
are meant for His enjoyment.”

A devotee’s duty is to try to engage all
beautiful women in the service of Krsna,
not to try to enjoy them. A devotee is not
pierced by the arrows of Cupid, because
he sees everything in relationship with
Krsna. That is real renunciation. He does
not accept anything for his own sense
gratification but engages everything and
everyone in the service of Krsna. This is
the process of Krsna consciousness.

Thank you very much. o



Simple Living, High Thinking

Krsna’s Bread-and-Butter Economics

A back-to-basics solution to our unemployment crisis,
energy shortage, and spiritual bankruptcy.

by SURESVARA DASA

Being a bread-and-butter man, when-
ever | used to visit a Hare Krsna
farm I'd marvel at the farm-fresh bread
and butter. Unbelievable. Good enough
even to offer to Lord Krsna. Now that I've
moved to a Hare Krsna farm myself,
Krsna has given me a good look at this
simple treasure’s source—the land, the
cows, and, naturally, Himself.

* * *

At dawn, the sunglow reveals the cows
grazing in the upper pasture. A young
man on an ox-cart carries the morning’s
milking down a dirt road to the kitchen.

Inside, a young woman labors over a
ten-gallon churning pot. She pulls on the
end of a rope wound around a wooden
paddle, and the rotating paddle churns the
cream. Soon the cream expands and thick-
ens into whipped cream. Her hair loosen-
ing, the woman keeps working the rope to
and fro. After twenty minutes the whipped
cream turns golden, and small buttery
lumps begin to appear. The woman strains
as the butter thickens (to and fro, Hare
Krsna!), and when finally she hears splash-
ing, she stops. She wipes her brow and
sees that the cream has separated into
buttermilk and butter.

“These women trying to shape up in
health spas—they should churn butter
and chant Hare Krsna,” chides Caranara-
vinda dasi, a real country cook. “The Lord

would be pleased, and they’d be in better
shape than Jane Fonda.”

For another twenty-five minutes, Cara-
naravinda squeezes out the remaining but-
termilk and shapes the butter into large
golden spheres, their rich color a measure
of the lush pasture. Filling up a huge bucket
are butter balls weighing a pound each.
To get a similar stock from the Land O’
Lakes Indian princess, you’d have to pay
upwards of $70. But this butter, although
costing only pennies a pound, is priceless,
because a devotee has churned it espe-
cially for Krsna.

“Mother Yasoda* used to graze her
cows on grasses that would specially flavor
the milk for Krsna,” says Caranaravinda.
“Whatever milk was left over she’d turn
into yogurt, and whatever yogurt was left
she’d churn into butter. The extra butter
she’d clarify, and clarified butter, the per-
fect cooking medium, keeps for years. She
used every drop of milk. And so do we.”

To get bread for the butter, the devo-
tees harness the bull. Bulls, gelded and
trained as oxen, help to plow the wheat
fields, sow the seed, and cultivate and
harvest the crop. And they even grind
the grains. Walking in a circle, four oxen
turn a drive-shaft that activates a pulley.

*A great devotee of Lord Krsna who played the
part of His mother when the Lord sported in
Vrndavana village some fifty centuries ago.

And while a man pours wheat kernels into
the hopper, the ox-powered driveshaft
and pulley turn a grinder that crushes the
kernels into flour.

Besides food, cows and bulls provide
other valuable gifts. After the cow has
died a natural death, the skin makes first-
rate shoe leather, the horns can be blown,
the tail can become a whisk, and for those
who insist on eating meat, the carcass re-
mains. Even the urine of a cow is a time-
tested medicine for curing liver diseases,
and cow dung contains methane gas, per-
fect for cooking, lighting, and heating—
all the prime energy needs of a simple
home. Surplus methane-generated elec-
tricity may be sold to the power company
(it’s legally obliged to buy), and dung minus
methane still has all the nutrients neces-
sary to make the grass gprow green.

And let’s not forget the land. Besides
providing grasses and grains for the cows
and an immense variety of food for us hu-
mans, the land yields minerals, jewels,
and flowers. The land gives us fiber for our
clothing, raw materials for our shelter,
and even herbs for our medicine. Indeed,
long before the pharmaceutical industry
and its hidden persuaders hooked us on
their pills, people knew how to forage
healing herbs in their own backyards.

Unfortunately, today even many farmers
have forgotten how to be self-sufficient.
One dairy farmer I know sells his own
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cows’ milk for $1 a gallon while his wife
pays $1.80 for the man-handled, store-
bought stuff. Most vegetable farmers trade
their harvest for inedible paper. This paper
money buys complex machinery that they
hope will save them time and bring in
more paper money. But greed never pays.
In a recent national study of 130 stressful
occupations, the job of farm manager
ranked twelfth. Farmers are going out of
business at the rate of one thousand per
week, because the cost of farming has be-
come greater than the profits. And since
the industrialization of agriculture, the
number of American families who live on
farms has shrunk from 30% in 1920 to
2.5% today.

Nevertheless, Secretary of Agriculture
John Block claims the industrialization of
agriculture has “enabled the vast majority
of Americans to engage in other economic
activities that have produced the vast array
of necessities and consumer goods which
make possible the high standard of living
Americans enjoy today.”

“But have people really become health-
ier or happier,” challenges Hare Krsna
Governing Body Commissioner Ripanuga
dasa, “by developing such a high-tech,
dependent, urbanized life-style? Has the
quality of life really improved? Has it been
a fair trade, fresh water for the recycled
chemicals and sewage called city water?
Or clean air for the manmade gaseous sub-
stances now substituting for air? Or fresh
fruits, vegetables, and milk for the canned,
preserved, frozen, flavorless, watered-
down products sold as eatables in the
markets?

“Is it prosperity to have two locks on the
door instead of one, special hot-lines to the
police, fire, and riot squads, and a gun in
every house? Or motorcycles and cars
screeching into the morning hours? Or
high-school seniors graduating with their
brains ‘washed’ by fifteen thousand hours
of television? And ten thousand Russian
megatons inspired by American expertise
now aimed at Americans’ living rooms?
The answer must be a resounding NO! if
we are to be honest.”

Although Lord Krspa gave us the land
and the cows as our natural economic
base, we don’t find much talk about them
in Business Week, Money, or Fortune. We
find, instead, the latest bank rates and
high-tech investments, bargains in wines
and personal computers, and speculation
that gold may soar to $4,000 an ounce by
1986.

But others, like financial adviser How-
ard Ruff and survivalist Sally Harrington,
are more down to earth. In a world spin-
ning toward political, economic, and eco-
logical disaster, Ruff explains why grains
and beans are at least as good an invest-
ment as silver and gold.

“You spend hundreds of dollars every
year to insure your cars against the acci-
dent you fully expect not to have,” says
Ruff, “and you can’t eat the cancelled
checks. Your money is wasted unless you're
‘lucky’ enough to have an accident. Food
storage is the insurance you can eat.”

Adds Harrington, “Wheat, if kept dry
and protected from rodents and insects,
will last for two or three thousand years.
Some that was found in King Tut’s tomb

was still edible, and it even germinated.”
Of course, in this world nothing is for-
ever, not even land and cows. That’s why
the devotee’s real wealth is in the heart,
where Lord Krsna lives. Whether a devo-
tee serves Krsna on a farm or in the city,

" he aims all his activities at reawakening

his awareness of Krsna and his love for
Him. Because both the Lord and the soul
are eternal, this Krsna consciousness is
also eternal and is the devotee’s actual
wealth.

But even if right now our hearts aren’t
aware of Krsna, He can make us aware
through bread and butter. That same
tongue which we seek to gratify at all
costs, if it tastes simple foods offered
to Krsna and vibrates His transcendental
names, can open up a whole world in
which everything—the light of the sun,
the fragrance of the earth, and, yes, bread
and butter—becomes a blissful occasion
for remembering Him and an impetus for
returning to His eternal kingdom.

God’s personal abode, our real home, is
free of any taint of scarcity. “That abode
of Lord Krsna is full of palaces made of
touchstones,” writes the Hare Krsna move-
ment’s founder and spiritual guide, His
Divine Grace A. C. Bhaktivedanta Swami
Prabhupada. “The trees there yield any-
thing one desires, and the cows give un-
limited quantities of milk. There the Lord
plays His flute, His eyes are like lotus pet-
als, and the color of His body is like that of
a beautiful cloud. He is so attractive that
He excels thousands of Cupids.”

That’s Lord Krsna, the source of every-
thing, and the real treasure. Ul

We welcome your letters. Write to
BACK TO GODHEAD
51 West Allens Lane
Philadelphia, Pennsylvania 19119

LETTHERS

I'd like to say your magazine is fantastic.
Every page is nectar, from cover to cover.
My favorites are Srila Prabhupada’s lec-
tures and “Srila Prabhupada Speaks Out,”
but truly the whole magazine is great. The
artwork I feel cannot be matched, nor the
photographs, editorials, or anything else.
I’d like to go on forever,telling you how
much I love Prabhupada and the teachings
he has brought forth. They have changed
every aspect of my life for the better.
Robert Gilpin
Farmingville, New York

* * #

I’'m hoping you can make something clear
to me. As I read Srila Prabhupada’s books
(especially Lord Caitanya’s pastimes), ev-
erything seems to whisper, “Just chant,
just chant, just chant Hare Krsna!” So I'm
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feeling great. I can become a devotee at
home, within my present situations, job,
etc. But then, as I read on and on, I learn
that I must be initiated by a spiritual mas-
ter. So I become discouraged, because if I
don’t live at a temple how can I have a
spiritual master as you do? 1 feel I can’t go
back to Godhead unless I actually live at a
temple.

Can you please clear up my confusion
once and for all so I may get on with my
journey back home, back to Krsna? Do I
have to give up my present situation? Do
I have to be initiated and live at a temple
in order to become a pure devotee, in
order to see Krsna face to face and be-
come His eternal servant? Or do I just
keep chanting?

Glenda Bird
Desert Hot Springs, California

OUR REPLY: It’s true that to reach the per-
fection of Krsna consciousness you have
to take shelter of a bona fide spiritual mas-
ter. This is stated throughout the Vedic
literature. In the beginning, before initia-
tion by a spiritual master, you may de-
velop some faith in devotional service to
God and in the chanting of His holy names.
Then you may associate with devotees and
become attracted to the idea of returning
to the spiritual world. But if you don’t ac-
cept initiation from a pure devotee of
Krsna and carefully follow his instructions
and his example, you won’t be able to
make further progress.

This doesn’t necessarily mean, however,
that you have to give up your job and
home and live in a temple. You can observe
the principles of Krsna consciousness, in-
cluding accepting a spiritual master and
following his orders, while living at home.
Living in a temple gives you the undeni-
able advantage of being in the company of
Krsna’s devotees constantly, but it’s not
absolutely required. Initiation by a bona
fide spiritual master is. ety
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ABORTION’S TRIAL—
AND ERROR

by Mathuresa dasa

Despite being a layman in the matter
of law, I would like to step forward

and apply a few commonsense legal rules
of thumb to one of this century’'s most
fiercely debated issues: abortion.

Even most proabortionists would agree
that, biologically speaking, life begins at
conception, when the sperm mixes with
the ovum in one of the fallopian tubes. But
the abortion debate hinges on the ques-
tion not of when life begins but of when
human life begins. When does the fer-
tilized egg, fetus, or child in the womb be-
come a human being, a person entitled to
full protection under the law?

There is little consensus on the answer
to this essential question. Scientists, phi-
losophers, and theologians show up on
both sides of the debate, some claiming
that human life begins at conception, others
asserting that it doesn’t begin until birth,
or even later. Various medical authorities
have designated each stage of pregnancy
between conception and birth as the be-
ginning of human life. Implantation, when
the fertilized egg becomes embedded in
the wall of the uterus (about a week after
conception); the start of a regular fetal
heartbeat (about thirty days after concep-
tion); the point at which brainwaves ap-
pear on an electroencephalograph (about
forty-five days); and viability, the stage at
which the fetus can survive outside the
womb—all are likely candidates for the
start of human life.

Faced with this broad range of conflict-
ing opinions, the U.S. Supreme Court ad-
mitted in the 1973 case of Roe v. Wade
that it was unable “to resolve the difficult
question of when [human] life begins.”
The Court confirmed that if the fetus were
indeed a person, his right to life would
have to be guaranteed. But who was to an-
swer the crucial question? Justice Black-
mun, author of the majority opinion, wrote:
“When those trained in the respective dis-
ciplines of medicine, philosophy, and the-
ology are unable to arrive at any consensus,
the judiciary, at this point in the develop-
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ment of man’s knowledge, is not in a posi-
tion to speculate as to the answer.”

At this point the lawyer in me begins to
stir. Justice Blackmun's statement clearly
acknowledges that the fetus might be a
person. It would seem to follow that we
shouldn’t risk destroying it until we find
out for sure. Every Perry Mason fan
knows that a defendant is innocent until
proven guilty “beyond a reasonable doubt.”
This protects the defendant from unjust
punishment, especially if his life is at
stake. Although we are not trying to de-
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cide whether the fetus is innocent or guilty
but whether it is human or not, the same
principle applies: to protect the fetal “de-
fendant” we have to assume he’s a person.
If we go ahead and allow abortion, we risk
being guilty, as the prolifers say, of murder.

Anyone at all familiar with the abortion
issue knows, however, that Roe v. Wade
was the landmark decision that overturned
all existing abortion laws and cleared the
way for mass abortions. Even though the
Court had indirectly admitted that the
fetus might be a person, the decision made
abortion legal from the day of conception
right up to the day of birth. In a concession
to antiabortion forces, the Court allowed

the states to forbid abortion after the sixth
month of pregnancy—unless pregnancy
threatens the woman’s health. The Court
failed to define “health,” however, thus
leaving a gaping loophole in would-be state
restrictions. According to the World Health
Organization, health is “a state of com-
plete physical, mental, and social well-
being, not simply the absence of illness
and disease.” On the basis of this or other
broad definitions, any woman, with the
assistance of an obliging doctor, could have
her pregnancy diagnosed at any stage as a

threat to her health.

The Roe v. Wade decision was so con-
tradictory that even some leaders of the
proabortion movement were a little dis-
mayed. Why hadn’t the Court gone ahead
and defined human life as beginning at
birth? Instead, it had admitted that human
life might begin in the womb—and then
legalized abortion anyway. The liberaliza-
tion of abortion laws was welcome, but the
logical grounds for the Court’s decision
were flimsy at best.

On the other side, leaders of the anti-
abortion movement, outraged by the deci-
sion, sought to nullify it by introducing
a constitutional amendment called the
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Helms-Hyde bill. This bill attempted to
answer the question the Court had so care-
fully skirted: “For the purpose of enfore-
ing the obligation of the states under the
fourteenth Amendment not to deprive
persons of life without due process of law,
human life shall be deemed to exist from
conception.” The bill was defeated in Con-
gress, and Roe v. Wade remains the stan-
dard for abortion up to the present day.

But critics, President Reagan among
them. continue to underline the decision’s
basic flaw. In a 1981 press conference
Reagan said: “Until we make to the best
of our ability a determination of when life
begins, we've been opting on the basis that
‘Well, let’s consider they're not alive.” I
think that everything in our society calls
for opting that they might be alive.”

From the Vedic viewpoint, the Court’s
decision in Roe v. Wade, while unten-
able, was not surprising. The Srimad-
Bhagavatam, the topmost Vedic literature,
explains that when a society considers sen-
sual enjoyment the goal of life, the result
is bound to be madness. According to the
Bhagavatam, the desire for unrestricted
sensual pleasure drives materialistic soci-
eties to perform activities that defy even
common sense and betray a collective
mentality more base than that of the dogs
and pigs. To attain the goal of sensual
pleasure, a materialisitic society can sac-
rifice everything else, including life itself.

Modern materialistic societies have in-
vested virtually all their time and energy in
the pursuit of sensual pleasure, especially
sex, and the unborn child is a most serious
threat to that investment. Justice Black-
mun put it like this: “Maternity, or addi-
tional offspring, may force upon a woman
a distresstul life in the future. Psychologi-
cal harm may be imminent. Mental and
physical health may be taxed by child care.
There is also the distress, for all concerned,
associated with the unwanted child, and
there is the problem of bringing the child
into a family already unable, psychologi-
cally and otherwise, to care for it.”

Justice Blackmun would have been
more direct if he’d said that the child in the
womb interferes with a carefree life of sex-
ual intercourse without responsibility and
consequences. Pregnancy is long and
troublesome; birth is usually painful and

expensive. The newborn child requires
constant care and attention and creates a
financial burden for the parents—or for
the government—that may last for twenty
years or more. And more often than not
the unborn child is a social embarrassment
as well: seventy-five percent of the women
who have abortions are unmarried; sixty-
six percent are between fifteen and twenty-
four years old.

Faced with this threat to its considerable
investment in sexual enjoyment, a material-
istic society arranges to eliminate the child
before he leaves the womb. When a society
is caught in the passionate grip of sexual
attraction, its decision to sanction abortion
doesn’t rest ultimately on philosophical,
theological, or scientific considerations.
No, abortion is just plain good business.
In a society suffering from madness, even
the highest judicial body may either ig-
nore the fact that abortion could be mur-
der, or just not care.

Here again it doesn’t take a lawyer to
expose a flagrant violation of a very basic
principle of justice. From merely reading
the morning papers, one can learn to what
lengths the American judiciary will go to
select an unprejudiced jury. This is espe-
cially true when the defendant is both well
known and disliked. John W. Hinckley, for
example, was so infamous that the court
had to devote an extraordinary amount of
time to finding impartial jurors. Many at-
torneys believe trials are frequently won
or lost during jury selection.

And yet, in the trial of perhaps the best
known and most disliked defendant of
all—the unwanted fetus—no one has
tried to find an impartial jury. Why has the
fetal defendant been judged nonhuman
despite strong evidence to the contrary?
Because the “jury”— in this case, a soci-
ety insanely addicted to sex— is strongly
biased against him. It has everything to
gain by judging the child nonhuman, every-
thing to lose if he’s judged human.

To set the abortion issue straight, there-
fore, we need to select an impartial jury—
a group of men and women to whom the
unborn child is not a threat. The jurors
must be persons who have the highest rev-
erence for human life, who feel that al-
though the mother’s physical and mental
health may be strained by bearing and

raising offspring, these hardships alone
are no justification for destroying the child
in the womb. In other words, an impartial
jury must consist of men and women who,
understanding that the highest goal of
human life is self-realization, have perma-
nently set aside the maddening, piggish
life of sense enjoyment.

OUT OF THE
KOREAN JETLINER
TRAGEDY:

A PEACE FORMULA

by Satyaraja dasa

During a family get-together at my
brother’s house last September, the

topic of discussion was the Korean jetliner
downed by the Soviets on August 31. Al-
though the tragedy is now history, the re-
percussions continue. President Reagan’s
comments left little doubt that future deal-
ings between the United States and the
Soviet Union would be more strained than
ever. Said Reagan: “What can be the scope
of legitimate mutual discourse with a state
whose values permit such atrocities?”

Certainly negotiations for new arms
agreements will be impeded. Fresh talks
on cultural exchange and consular agree-
ments, which had been regarded as a sign
of warming relations between the super-
powers, will be held up. And prospects for
a Reagan-Andropov summit next spring
have dwindled. To quote former White
House National Security Adviser Zbigniew
Brzezinski, “How will it be possible for
Reagan to sit down at the table with aman
responsible for the deaths of thirty or so
Americans?”

As T heard these words coming from my
brother’s TV, I pictured Reagan sitting at
a table with Andropov and contrasted this
with my own experience a few minutes
earlier, when I had been sitting at the din-
ner table with my family. There had been
disagreements, to be sure, but like most
families we were always forgiving and for
the most part downright warm and loving.

I concluded that if everyone were to ac-
knowledge God as the father of all liv-
ing entities, we would all sit peacefully

(continued on page 30)
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From

“THE FORCE”

tothe

SUPREME
PERSON

Penetrating the clouds of mystery
surrounding the personhood of God.

by MANDALESVARA DASA

s God a person who lives far away in

His own spiritual land? Or is He very
near, residing in the hearts of everyone?
Or is He just plain everything?

What would you say to these questions?
Or, to put it another way, what do you
think of when you think of God?

You're not alone if you find these ques-
tions hard to answer. Most people have
only vague notions of what God might be
like. People I've asked often say that while
they think of God as having certain per-
sonal characteristics, such as beauty, pow-
er, and wisdom, they also think He must
be everything or be within everything, like
an all-pervasive energy— The Force.”
This is a revealing disparity, because it in-
dicates that while many people believe
God is a person, they realize that thinking
of Him as a person in the strictest and
most literal sense would limit Him. They’re
afraid they might end up with an anthropo-
morphic conception of God, a “God” who
is subject to all (or at least some of) the
limitations and imperfections of ordinary
persons. '

In Christianity, for example, we have
descriptions of God as Father—certainly
a personal epithet. But what does our
father who art in heaven look like? On the
ceiling of the Sistine Chapel there's Mi-
chelangelo’s painting of God as an old
man creating Adam, who, by the way,
looks healthier and more handsome than
God.
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So as [ was saying, most educated people
don’t like to think too strictly of God as a

person. Unintelligent, simple folk may do

that, or an artist, in his fertile imagination,
may fancy some personal form of God.
But sophisticated worshipers, priests, and
theologians don’t like to take that phrase
“God the father” too literally; they'd like
to avoid the stigma of being considered
aboriginal.

There was a time in my own life also
when my conceptions of God as a person
proved inadequate. Back in 1966, during
my. sophomore year of college, I took my
first philosophy course, Introduction to
Philosophy. From that point I began to
reexamine all [ had been taught, and my
ideas of God and religion quickly began to
change. I wanted like anything for God to
be everywhere, in everything and every
situation, because at every turn I was beset
with ugly reality. Time was a relentless
destroyer—seasons changed, leaves fell,
flowers faded, memory failed, dust ac-

_cumulated, and true love proved false.

The rust of time showed on every building,
on every creature, and corroded every
philosophy and art. It hung in the air and
entered the blood through the lungs. Noth-
ing endured, except . . . I endured. I had
to. How could I be destroyed? I wanted to
live, to exist through the fall, through the
winter, and to again behold the spring, on
and on eternally. The earth would die, the
sun would burn out, certainly my body
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would disintegrate, but I would endure. 1
was eternal.

And the spiritual essence I intuited with-
in all transient phenomena was also eter-
nal. And that essence was also I. The
sense of “1.” however, was illusory, I con-
cluded, a temporary phenomenon of the
temporary, ever-fluctuating, rusting world
around me, a world I had come to regard
as illusion. From my readings and specula-
tions I concluded that I existed, but not as
a unique, individual entity. In reading
Sankara’s Crest Jewel of Discrimination, 1
came across the Sanskrit phrase far vam
asi: “You are that.” My reading convinced
me that by meditation and study “I"* was to
break out of the subject-object dichoto-
my, out of the illusion of selfhood and ego,
and merge into the all-pervading, eternal,
spiritual reality that was the only true
existence and the only true identity. All
else was illusion.

My situation wasn’t unusual—to realize
that the casual understanding of God that
I'd grown up with was superficial, senti-
mental, and philosophically weak. T was
trying to increase my awareness of God. [
wanted a Theology, a Metaphysics, a Welt-
anschauung that I could believe in, not just
a religious sentiment that would crumble
in the crucible of academic scrutiny.

So in my own unformalized way I came
up with a layman’s version of what the
Vedic literature refers to as Brahman reali-
zation. This is the first of three classically
discussed levels of Ged realization, each
level more clear and accurate than the
former. Perhaps I can best explain this
with an analogy. _

I used to live in Los Angeles, and on a
clear day, usually just after a heavy rain, I
could see in the distance, just beyond the
city, the San Gabriel Mountains. But usu-
ally they looked hazy and nondescript, ap-
pearing more like clouds or aberrations in
the atmosphere. Then one Sunday I took
my wife and three-year-old son on a picnic
to Mt. Wilson. We got into the car and
started driving, and soon we could see the
mountains quite clearly. Within another
fifteen minutes or so, we were actually
driving along the Angeles Crest Highway,
seeing the homes, ranches, and little cross-
road villages. The San Gabriel Mountains
were no longer a distant, nondescript pres-
ence on the horizon but a tangible reality,

The three stages of God realization. By auster-
ity and meditation, we may come to realize God
as Brahman—the all-pervasive, self-luminous
Oneness. A further realization is God as
Paramatma, the four-armed Supersoul within
the heart. But the highest understanding of
God-—which includes Brahman and Paramatma
realizations—is as Bhagavan Sri Krsna, the Su-
preme Person. Only by pure devotion can we re-
alize Him, and when we do we can enter into His
cternal loving pastimes in the spiritual world.
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full of life and activity. People lived there
and worked there. We hiked along a foot-
path, climbing over boulders, discovering
pockets of snow, and experiencing the un-
usual vegetation. We even visited the Mt.
Wilson Observatory. Things we had previ-
ously only been able to speculate about we
were now able to see firsthand.

So in this analogy, my sophomoric ver-
sion of God as an all-pervasive, eternal
spiritual existence is like my hazy view of
the San Gabriel Mountains through twenty
miles of smog. The mountains appeared as
a nondescript presence on the horizon.
The second level of God realization (tech-
nically known as Paramatma realization)
is like a closer, clearer look at the moun-
tains. But the final level (Bhagavan reali-
zation) is like a picnic, a hiking trip, and a
tour of the Mt. Wilson Observatory all in
one. I've already discussed the first level,
now to understand the second level con-
sider the following scenario. . . .

High in the Himalayas a skinny, wiz-
ened yogi of indecipherable age sits cross-
legged, his eyes half-closed in meditation.
His diet is simple, light, and highly regu-
lated. He has long ago given up all touch
with civilization, and his mind is peaceful.
No hankering to return to the comforts
and sensory titillations of the city disturbs
him. He is completely free from sexual
interests. He has no family affection to
distract him, no financial cares or respon-
sibilities. He has no affection for the coun-
try of his birth, so he is without patriotic
sentiments and obligations. He has no
worldly ambition and doesn’t even care to
inform others of his mastery of the yoga
discipline he has been practicing for so
many years. He could, of course, return to
civilization and display his prowess. He
could become a famous guru, exhibit his
mystic powers, attract many followers, and
perhaps advertise himself as an incarna-
tion of God. But he knows that such ma-
terialistic desires are the downfall of the
serious student of yoga.

What'’s he doing? He’s trying to go be-
yond the limitations of the hazy, distant,
impersonal Brahman conception of the
Absolute Truth. He’s been trained to
meditate within. The process is extremely
difficult, requiring unswerving determina-
tion, perfect health, patience, great men-
tal power and clarity, and a long life. Now,
at long last, he has detached himself from
all material conditioning and awareness
and, in spiritual joy, beholds within his
heart the perfect form of eternity, knowl-
edge, and bliss, the four-armed Visnu-
murti, Lord Paramatma.

Our consummate yogi, absorbed in
meditation on this feature of the Absolute
Truth, is more advanced in his under-

standing than a transcendentalist fixed °

only in Brahman realization. Whereas all-
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pervasive Brahman is the bodily effulgence
of the Supreme Personality of Godhead,
Lord Paramatma is His personal expan-
sion. The Supreme Person is inconceivably
powerful, and He has expanded Himself

in innumerable forms, each one perfect

and complete. This is Paramatma, the wit-
ness, controller, and friend within the
heart of every living being. In our San
Gabriel Mountains analogy, our Param-
atma-realized yogf is like a person who is
near enough to the mountains to clearly
see them, though not in detail. He has
realized the Absolute Truth, but not in
fullness. He has yet to realize the Supreme
Personality of Godhead. This final realiza-

In seeking an egoless
state, I was courting
spiritual suicide.

I was denying that I
had any individual
spiritual identity
and denying that
God could be an
individual. In fact,
I was trying to usurp
His position—

I thought I was God!

tion is referred to in the Vedic literature as
Bhagavan realization.

The Supreme Personality of Godhead
(Bhagavan) is Krsna, and one who under-
stands this has surpassed the other, incom-
plete stages of God realization. Bhagavan
realization, however, is not possible by
philosophical speculation or yogic medita-
tion. Rather, it is possible only when one
receives special favor from the Supreme
Personality of Godhead Himself, through
His representative, the pure devotee.

A pure devotee of God has already at-
tained the stage of Bhagavan realization
and has no business within the material
world except for executing the mission of
the Lord by disseminating the Lord’s spe-
cial favor to others. The Bhagavan-realized
person has entered the absolute, spiritual
world, where he eternally engages in the
transcendental service of the Supreme
Personality of Godhead, Krsna. But he
descends to this material world to give
others the opportunity to come to the

highest level of God realization and thus
perfect their lives.

Once a transcendentalist has completed
the arduous path of realizing the Absolute
Truth asimpersonal, all-pervasive Brahman
(step one) and as Lord Paramatma in the
heart (step two), then he must surrender
to a pure devotee of the Supreme Per-
sonality of Godhead, to one who has al-
ready fully realized Bhagavan and who is
at one with the Absolute Truth, being en-
gaged in His absolute devotional service.
Thus, by taking guidance from such a
Bhagavan-realized person, a transcenden-
talist can complete his course and come to
the third and final level of God realization.

But what if one is not already advanced
in philosophical speculation and yogic
meditation? Is he at a disadvantage for
realizing the highest truth?

No. The favor of the pure devotee is so
powerful that anyone who receives it can
enter the spiritual reality of serving the
Supreme Personality of Godhead. The
Bhagavan-realized pure devotee of God
serves as a spiritual master, guiding the as-
piring transcendentalist toward perfec-
tion. He instructs him in the science of the
Absolute Truth and acquaints him fully
with the transcendental forms, qualities,
activities, and names of the Supreme Per-
sonality of Godhead, although these are
beyond the material world and beyond the
purview of the material mind and senses.
This is the special power and authority of
the pure devotee of the Supreme Person:
being of the transcendental world, he can
introduce that eternal reality to any sincere,
submissive servant, especially by training
him in the chanting of the Supreme Lord’s
transcendental names: Hare Krsna, Hare
Krsna, Krsna Krsna, Hare Hare/ Hare
Rama, Hare Rama, Rama Rama, Hare
Hare.

Because the Bhagavan-realized spiritual
master perfectly understands his eternal
position as the servant of God, he can per-
fectly impart this understanding to his stu-
dent, elevating him to the position of
transcendental, loving service. Thus the
student learns that although he is one with
God, that oneness is in quality, not in
quantity. The Lord is great, but he is small.
The Lord is master, but he is servant.

Now the whole picture of the Absolute
Truth comes into focus, and the lower
stages of God realization are seen in their
proper perspective—in relation to the Su-
preme Personality of Godhead. Take, for
example, those impersonalistic views I for-
mulated back in college. I had a conception,
of God as all-pervasive spiritual reality,
and T asserted that I was spiritual and eter-
nal, persisting through all the changes of
this material world. This much was right.
But on certain key points I was wrong.

And where I was wrong, boy was I



wrong! In my eagerness to go beyond the
ephemeral, 1 had rejected not only the
false ego that I was this material body—
born in south Mississippi, son of Mr. and
Mrs. George C. Bosworth—but I had also
rejected the prospect of real ego. I sce
now that the little spiritual learning I had
then was a dangerous thing. Although to
deny my material identity was good, to
disregard the possibility of spiritual identi-
ty was like throwing out the baby with the
bath water. In secking an egoless state, I
was courting spiritual suicide. I was deny-
ing that I had any individual spiritual
identity and denying that God could be an
individual. Thus, in an attempt to make
God unlimited, T had restricted Him: “God
can't have a personality, a form, desires.”
And not only was I restricting God, but I
was trying to usurp His position.

That’s right. You see, with no distinc-
tions between me as spiritual self and God
as an individual spiritual person, then all
was one and one was all. In other words, I
thought I was God! And believe me, the
books I was reading were really feeding
me that line. While espousing humility
and service, these so-called gurus were
flattering me into thinking I was God.
(But where’s the possibility of being humble
if you’re thinking you’re the Supreme?)

And as for worship, that was all right,
but on a higher level it made no sense.
After all, the idea that I was a separate
identity from God was supposed to be il-
lusory, so why all the hullabaloo over wor-
ship? Worship was for the less intelligent,
the anthropomorphists, the aborigines.
Of course, worship could be helpful—as
long as you kept your wits about you and
didn’t fall back into the subject-object
dichotomy. Thus my new-found sophistry
gradually twisted all my praise of God into
the devotionless, even disrespectful utter-
ances of a sycophant. Tat tvam asi: “You
are that.” Yes, I was it. [ was really it.

You might well wonder why the scrip-
tures bother to describe the impersonal
feature at all. Why not skip on over to the
highest realization, the Supreme Person-
ality of Godhead? Well, there’s a reason.
The first lesson in spiritual life is to under-
stand that God and spiritual reality are the
exact opposite of material reality. If God
is presented to our grossly materialistic
mentalities as a person, we'll think that
He’s an ordinary person (anthropomor-
phism). So the scriptures describe God
as being without form and qualities, be-
cause He is without marterial form and
qualities. But the natural tendency of the
neophyte is to do as I did, and throw the
baby out with the bath water.

From Vedic literatures, like Bhagavad-
gita, and from the teachings of my spiritu-
al master, His Divine Grace A. C. Bhakti-
vedanta Swami Prabhupada, I now under-

stand what true spiritual oneness is. You
don’t have to subscribe to the philosophy
of anthropomorphism to hold a personal
conception of God. Anthropomorphism
refers to human beings’ theoretically as-
cribing personal characteristics to the Su-
preme. This is only speculative imagination,
however, and cannot help one realize the
Supreme Personality of Godhead. When
one attains the highest stage of God reali-
zation, Lord Krsna reveals Himself as a
person; it is not a question of imagining
God as having personal attributes, as in
the painting by Michelangelo. God creates
man in His own image, not vice versa.
God’s image is fully spiritual, transcen-

How God manifests
Himself everywhere
without losing His
individual personality
is a transcendental
mystery one can
understand only by
engaging in His
loving service under
the guidance of a
Bhagavan-realized
spiritual master.

dental, eternal; man’s image is material
and temporary.

And you don’t have to succumb to the
vain self-flattery and covered blasphemy
of impersonalistic philosophy to achieve
liberation from illusion and to affirm that
God is unlimited and that there is spiritual
oneness. As one in the highest stage of God
realization understands, God is a unique,
individual person, and at the same time
He is everything.

Consider the analogy of fire. Although
it's in one spot, say your fireplace, it per-
meates and pervades the entire room by
its energies: heat and light. Heat and light
are simultaneously fire and not fire. Simi-
larly, the Supreme Personality of God-
head, although an individual person in His
spiritual abode far beyond the material
creation, is present everywhere by His
energies: matter and spirit. His energies
are simultancously one with Him and dif-
ferent from Him. There is no meaning to
the Supreme without His energies and no

meaning to His energies without Him. In
fact, nothing exists but the Supreme Per-
sonality of Godhead and His energies. A
person in the highest stage of God realiza-
tion, therefore, sees simultaneous spiritu-
al oneness and spiritual diversity.

So, getting back to my original ques-
tions, if you said God was everything, you
were right—partly. And if you said God
was an individual person, you were also
partly right. But just how God reconciles
these apparent contradictions and man-
ifests Himself everywhere without losing
His individual personality is a transcen-
dental mystery that can be understood
only by one engaged in the Supreme
Lord’s loving service under the guidance
of a Bhagavan-realized spiritual master.

Now, if you said that God is living within
everyone’s heart, again you were partly
right. Lord Krspna expands Himself not
only by His energies but by His personal
transcendental form of Paramatma as well.
Lord Paramatma, in the heart of every liv-
ing being, is Krsna Himself, the Supreme
Persenality of Godhead, but the Param-
atma-realized yogi doesn’t fully realize this.
Because he doesn’t have the benefit of
devotional service, he may consider him-
self one with Paramatma, much as the
Brahman-realized person considers him-
self one with Brahman. Only by the grace
of a pure devotee of the Supreme Person-
ality of Godhead can the Paramatma-
realized yogi (or anyone else) enter into
the Lord’s transcendental service and un-
derstand Him in full.

The Paramatma, however, is eager to
fully reveal Himself— His transcendental
names, activities, and forms—to the sin-
cere transcendentalist. Vedic literature,
therefore, describes an external manifes-
tation of the Lord in the Heart, and this is
the Bhagavan-realized spiritual master.
By submissively hearing and serving the
spiritual master, one contacts the Param-
atma and becomes qualified to receive His
directions and enlightenment from within
the heart. Thus one engaged in devotional
service under the guidance of a bona
fide spiritual master has already achieved
Paramatma realization. But without tak-
ing guidance from God’s representative
from without, one should not expect to re-
ceive direct revelation of God from within.

So if you’'re serious about God realiza-
tion, the key is to seek the shelter of a
Bhagavan-realized spiritual master. As
Krsna says in the Bhagavad-gita (4.34),
“Just try to learn the truth by approaching
a spiritual master. Inquire submissively
and render service unto him. The God-
realized souls, having seen the Truth, can
impart knowledge unto you.” So don’t ex-
pect to understand the Supreme Person-
ality of Godhead without the guidance of

(continued on page 30)
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SRILA PRABHUPADA SPEAKS OUT

On Service, the Soul, and the Supreme

The following exchange between His Di-
vine Grace A. C. Bhaktivedanta Swami
Prabhupada and a Jesuit priest took place
in May 1975 at the Hare Krsna center in
Melbourne.

Priest: Do you have what I might call a
training in contemplation?

Srila Prabhupada: We worship God in
nine ways. One is smaranam, remem-
bering God’s activities. That is contem-
plation.

Priest: You know, in Christian mysti-
cism we have a process of contemplation
that St. Theresa of Avila described in
her book Interior Mansion. Anybody is
able to make an ordinary prayer, but
the real mystic prayer is not given to
everyone.

Srila Prabhupada: Our mystic prayer is
to think of God’s activities. Anyone can
doit.

Priest: Ours is not so much thinking of
God'’s activities as just being open to re-
ceive love, getting to that real stillness
and quiet in which—

Srila Prabhupada: No. Devotional ser-
vice, or bhakti-yoga, is not stillness. Still-
ness is the neutral stage of love of God,
when you stop your material activities,
Priest: Could you further describe this
neutrality?

Srila Prabhupada: It is simply the stage
of realizing that God is great. That is
neutrality. But real devotional service
begins when one understands, “Because
God is so great, I should serve Him.
Why am I uselessly rendering service to
this world? Why not render service to
God?” That stage is called dasyam, or
servitude. That is the beginning of bhakti-
yoga.

Material activity simply entangles us
in the repetition of birth and death. This
is called pravriti-marga, “activity for sense
enjoyment.” Everyone is busy working
for sense enjoyment. The tiger is busy.
The hog is busy. The dog is busy. And if
a man also becomes busy for sense enjoy-
ment like the tigers and hogs and dogs,
then in his next life he may become one
of those species of life.

Priest: When one reaches a higher stage
of activity, when he really loves all
mankind —

Srila Prabhupada: That is a concoction—
mental speculation. Why should you
love only mankind? Why not love the
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tigers, the dogs, and all other species of
life?

Priest: Because human beings are my
brothers and sisters.

Srila Prabhupada: But the tigers and
dogs are also your brothers and sisters,
because you all have a common father—
God. Lord Krsna says in the Bhagavad-
gita [5.18],

vidya-vinaya-sampanne
brahmane gavi hastini

Suni caiva Svapake ca
panditah sama-darsinah

Priest: What does that mean?

Srila Prabhupada: That a truly learned
man sees every living being with equal
vision. In other words, he doesn’t make
any spiritual distinction between you
and a dog. You have a soul that is cov-
ered by a human body, and a dog has a
soul covered by a dog’s body. But both
of you are souls—part and parcel of
God.

Priest: Would you say that souls are of
different values?

Srila Prabhupada: No, all souls are of
the same value.

Priest: That I find hard to accept, be-
cause, as I understand it, the soul of
man is immortal but the soul of an ani-
mal is not. An animal’s “soul” is not
really a soul at all but a principle of
life, something Aristotle called a psyche.
Therefore, man has higher value than
the animals.

Srila Prabhupada: No, spiritually they
are of equal value, although materially
their. bodies may be of different grada-
tions. It is just like the different grada-
tions of motorcars. A man sitting in a
Rolls Royce thinks he is very important,
and a man sitting in a Ford or Chevrolet
thinks he is poor. But as men both of
them are equal. Similarly, the body of a
human being and the body of a dog are
just different machines, but the souls are
of the same quality— part and parcel of
the Supreme Soul, Krsna.

Priest: That is hard to understand —that
my soul and your soul are part of the
Supreme Soul—because the Supreme
Soul is infinite and we are finite. There-
fore we cannot, added up together, make
God.

Srila Prabhupada: No, I don’t say that.
‘We are finite, and God is infinite. If all
souls were combined together, they
would still be finite, not infinite. Ninety
billion zeroes cannot make one. So, I
don’t say that combined together we
shall be equal to God. But the quality of
God is there in all souls. God is like the
vast ocean, and we are like drops of
ocean water. The drops contain the same
chemicals as the vast ocean, but in minute
degree.

Priest: So we have God’s qualities in
imitation.

Srila Prabhupada: Not imitation. Actu-
ally, all souls do have God’s qualities,
just as a particle of gold has the same
qualities as the gold in the mine. A small
fragment of gold is certainly gold, but
it is not equal to all the gold in the
gold mine. So our philosophy is acintya-
bhedabheda-tativa, “the inconceivable
simultaneous oneness and difference of
God and His energies.” In other words,
we are one with God in quality but
different from Him in quantity.

God has creative power, and we also
have creative power. But God has created
millions of planets that float in space,
and we have created the 747 that floats
in the air. Yet we want to take more
credit.

Priest: That is the sin of pride.

Srila Prabhupada: Yes, that is false pride.
Modern scientists are taking false pride
in their accomplishments and saying there
is no need of God—*“There is no God.
We can do everything.” This is their
foolishness. o
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Book Section

SRIMAD-BHAGAVATAM

Srimad-Bhagavatam is the “cream of the Vedic literatures” of ancient India. Five thousand years ago the great sage
Krsna Dvaipayana Vyasa composed this purana, or history, to explain the essence of spiritual knowledge. The origi-
nal Sanskrit text is presented here with transliteration, word meanings, translation, and purports by His Divine Grace
A. C. Bhaktivedanta Swami Prabhupada, Founder-Acarya of the International Society for Krishna Consciousness.

Third Canto: “The Status Quo”

CHAPTER TWO
Remembrance of Lord Krsna

In this installment of our continuing presentation of Stimad-Bhagavatam,
Lord Krsna's intimate associate Uddhava tells the great devotee Vidura
about His childhood pastimes—humanlike activities in which the Lord
brought welfare to the earth by annihilating demons and delighting His
devotees in many ways.

TEXT 24
TSN AREASTHIR
i qetEE |
3y EgisTEd  arATH-
W g ETAEaay 11Rsl)

manye ‘suran bhagavatams tryadhise
samrambha-margabhinivista-cittan

ye samyuge ‘caksata tarksya-putram
amse sunabhayudham dpatantam

manye—I think; asuran—the demons; bhagavatan—great devotees:
tri-adhise—unto the Lord of the threes: samrambha—ehmit_v; marga—
by the way of; abhinivista-cittan—absorbed in thought: ye—those:
sarmyuge—in the fight; acaksata—could see; tarksya-putram—Garuda,
the carrier of the Lord; armse—on the shoulder; sunabha—the wheel:

ayudham—one who carries the weapon; apatantam—coming forward. .

TRANSLATION

I consider the demons, who are inimical toward the Lord, to be
more than the devotees because while fighting with the Lord, ab-
sorbed in thoughts of enmity, they are able to see the Lord carried
on the shoulder of Garuda, the son of Tarksya [KaSyapa], and
carrying the wheel weapon in His hand.

PURPORT

The asuras who fought against the Lord face to face got salvation due
to their being killed by the Lord. This salvation of the demons is not due
to their being devotees of the Lord; it is because of the Lord’s causeless
mercy. Anyone who is slightly in touch with the Lord, somehow or other,
is greatly benefited, even to the point of salvation, due to the excellence
of the Lord. He is so kind that He awards salvation even to His enemies
because they come into contact with Him and are indirectly absorbed in
Him by their inimical thoughts. Actually, the demons can never be equal
to the pure devotees, but Uddhava was thinking in that way because of
his feelings of separation. He was thinking that at the last stage of his life
he might not be able to see the Lord face to face as did the demons. The
fact is that the devotees who are always engaged in the devotional service
of the Lord in transcendental love are rewarded many hundreds and
thousands of times more than the demons by being elevated to the spiri-
tual planets, where they remain with the Lord in eternal, blissful

existence. The demons and impersonalists are awarded the facility of
merging in the brahmajyoti effulgence of the Lord, whereas the devotees
are admitted into the spiritual planets. For comparison, one can just
imagine the difference between floating in space and residing in one of
the planets in the sky. The pleasure of the living entities on the planets is
greater than that of those who have no body and who merge with the
molecules of the sun’s rays. The impersonalists, therefore, are no more
favored than the enemies of the Lord; rather, they are both on the same
level of spiritual salvation.

TEXT 25
TGIAW JFT W@ AAFA |
feaigmamen:  gwafenfm: 14

vasudevasya devakydarh
Jjato bhojendra-bandhane

cikirsur bhagavan asyah
sam ajenabhiyacitah

vasudevasya—of the wife of Vasudeva; devakyam—in the womb of
Devaki; jatah—born of: bhoja-indra—of the King of the Bhojas;
bandhane—in the prison house: cikirsuh—for doing: bhagavan—the
Personality of Godhead: asyah—of the earth; sam—welfare: ajena—by
Brahma: abhiydcitah—being prayed for.

TRANSLATION

The Personality of Godhead, Lord Sri Krsna, being prayed to by
Brahma to bring welfare to the earth, was begotten by Vasudeva in
the womb of his wife Devaki in the prison of the King of Bhoja.

PURPORT

Although there is no difference between the Lord’s pastimes of ap-
pearance and disappearance, the devotees of the Lord do not generally
discuss the subject matter of His disappearance. Vidura inquired in-
directly from Uddhava about the incident of the Lord’s disappearance by
asking him to relate krsna-kathd, or topics on the history of Lord Krsna.
Thus Uddhava began the topies from the very beginning of His ap-
pearance as the son of Vasudeva and Devaki in the prison of Karnsa, the
King of the Bhojas, at Mathura. The Lord has no business in this world,
but when He is so requested by devotees like Brahma, He descends on
the earth for the welfare of the entire universe. This is stated in
Bhagavad-gita (4.8): paritranaya sadhinarm vinasaya ca duskrtam/
dharma-sarhsthapandrthaya sambhavami yuge yuge.

TEXT 26
At AGAATaT: [ FATEERT |
CFRRY TATE IEIH: GaaisTag 1IR&|
tato nanda-vrajam itah
pitra karhsad vibibhyata
ekadasa samas tatra

gudharcih sa-balo ‘vasat
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tatah—thereafter: nanda-vrajam—cow pastures of Nanda Maharaja;
itah—being brought up; pitra—by His father; kamsat—from Karnsa;
vibibhyata—being afraid of; ekddasa—eleven; samah—years; tatra—
therein: gidha-arcih—covered fire; sa-balah—with Baladeva; avasat—

resided.

TRANSLATION

Thereafter, His father, being afraid of Kamsa, brought Him to
the cow pastures of Maharija Nanda, and there He lived for eleven
years like a covered flame with His elder brother, Baladeva.

PURPORT

There was no necessity of the Lord’s being dispatched to the house of
Nanda Maharaja out of fear of Karhsa’s determination to kill Him as soon
as He appeared. [t is the business of the asuras to try to kill the Supreme
Personality of Godhead or to prove by all means that there is no God or
that Krsna is an ordinary human being and not God. Lord Krsna is not
affected by such determination of men of Karhsa's class, but in order to
play the role of a child He agreed to be carried by His father to the cow
pastures of Nanda Mahiaraja because Vasudeva was afraid of Kamsa.
Nanda Mahardja was due to receive Him as his child, and Yasodamayi
was also to enjoy the childhood pastimes of the Lord, and therefore to
fulfill everyone’s desire, He was carried from Mathura to Vrndavana just
after His appearance in the prison house of Karhsa. He lived there for
eleven years and completed all His fascinating pastimes of childhood,
boyhood and adolescence with His elder brother. Lord Baladeva, His first
expansion. Vasudeva’s thought of protecting Krsna from the wrath of
Kariisa is part of a transcendental relationship. The Lord enjoys more
when someone takes Him as his subordinate son who needs the protec-
tion of a father than He does when someone accepts Him as the Supreme
Lord. He is the father of everyone, and He protects everyone, but when
His devotee takes it for granted that the Lord is to be protected by the
devotee’s care, it is a transcendental joy for the Lord. Thus when
Vasudeva, out of fear of Kamsa, carried Him to Vrndavana, the Lord en-
Jjoyed it; otherwise, He had no fear from Karnsa or anyone else.

TEXT 27
TR TeRTICAIANTT SR |
TAEE  FEGTETEaE e 1Rl

parito vatsapair vatsams
carayan vyaharad vibhuh

yamunopavane kijad-
dvija-sankulitdnghripe

paritah—surrounded by; vatsapaih—cowherd boys: vatsan—calves;
carayan—herding, tending; vyaharat—enjoyed by traveling: vibhuh—
the Almighty: yamuna—the Yamuna River; upavane—gardens on
the shore; kijat—vibrated by the voice; dvija—the twice-horn birds;
saithulita—densely situated; anghripe—in the trees.

TRANSLATION
In His childhood, the Almighty Lord was surrounded by
cowherd boys and calves, and thus He traveled on the shore of the
Yamunia River, through gardens densely covered with trees and
filled with vibrations of chirping birds.

PURPORT

Nanda Maharaja was a landholder for King Karhsa, but because by
caste he was a vai§ya, a member of the mercantile and agricultural com-
munity, he maintained thousands of cows. It is the duty of the vaiSyas to
give protection to the cows, just as the ksatriyas are to give protection to
the human beings. Because the Lord was a child, He was put in charge of
the calves with His cowherd boy friends. These cowherd boys were
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great rsis and yogis in their previous births, and after many such pious
births, they gained the association of the Lord and could play with Him
on equal terms. Such cowherd boys never cared to know who Krsna was,
but they played with Him as a most intimate and lovable friend. They
were so fond of the Lord that at night they would only think of the next
morning when they would be able to meet the Lord and go together to the
forests for cowherding.

The forests on the shore of the Yamuna are all beautiful gardens full
of trees of mango, jackfruit, apples, guava, oranges, grapes, berries,
palmfruit and so many other plants and fragrant flowers. And because
the forest was on the bank of the Yamuna, naturally there were ducks,
cranes and peacocks on the branches of the trees. All these trees and
birds and beasts were pious living entities born in the transcendental
abode of Vrndavana just to give pleasure to the Lord and His eternal
associates, the cowherd boys.

While playing like a small child with His associates, the Lord killed
many demons, including Aghasura, Bakdsura, Pralambasura and
Gardabhasura. Although He appeared at Vrndavana just as a boy, He was
actually like the covered flames of a fire. As a small particle of fire can
kindle a great fire with fuel, so the Lord killed all these great demons,
beginning from His babyhood in the house of Nanda Maharaja. The land
of Vrndavana, the Lord’s childhood playground, still remains today. and
anyone who visits these places enjoys the same transcendental bliss, al-
though the Lord is not physically visible to our imperfect eyes. Lord
Caitanya recommended this land of the Lord as identical with the Lord
and therefore worshipable by the devotees. This instruction is taken up
especially by the followers of Lord Caitanya known as the Gaudiya
Vaisnavas. And because the land is identical with the Lord, devotees like
Uddhava and Vidura visited these places five thousand years ago in order
to have direct contact with the Lord, visible or not visible. Thousands of
devotees of the Lord are still wandering in these sacred places of
Vrndavana, and all of them are preparing themselves to go back home,
back to Godhead. |

TEXT 28
R qPuRe Feofrr asiwE |
W  FEEeREEaE: e

kaumarim darsayaris cestdrm
preksaniyar vrajaukasam

rudann iva hasan mugdha-
bala-simhavalokanah

kaumarim—just suitable to childhood; darsayan—while showing;
cestam—activities; preksaniyam—worthy to be seen; vraja-okasam—by
the inhabitants of the land of Vrndavana; rudan—crying; iva—just
like; hasan—laughing; mugdha—struck with wonder; bala-simha—
lion cub; avalokanah—looking like that.

TRANSLATION

When the Lord displayed His activities just suitable for child-
hood, He was visible only to the residents of Vrndavana. Some-
times He would cry and sometimes laugh, just like a child, and
while so doing He would appear like a lion cub.

PURPORT

If anyone wants to enjoy the childhood pastimes of the Lord, then he
has to follow in the footsteps of the residents of Vraja like Nanda,
Upananda and other parental inhabitants. A child may insist on having
something and cry like anything to get it, disturbing the whole neighbor-
hood, and then immediately after achieving the desired thing, he laughs.
Such crying and laughing is enjoyable to the parents and elderly mem-
bers of the family. so the Lord would simultaneously cry and laugh in
this way and merge His devotee-parents in the humor of transcendental
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pleasure. These incidents are enjoyable only by the residents of Vraja
like Nanda Mahardja, and not by the impersonalist worshipers of
Brahman or Paramatma. Sometimes when attacked in the forest by
demons. Krsna would appear struck with wonder, but He looked on them
like the cub of a lion and kilied them. His childhood companions would
also be struck with wonder. and when they came back home they would
narrate the story to their parents, and everyone would appreciate the
qualities of their Krsna. Child Krsna did not belong only to His parents,
Nanda and Yasodd: He was the son of all the elderly inhabitants of

Vrndavana and the friend of all contemporary boys and girls. Everyone

loved Krsna. He was the life and soul of everyone, including the animals.
the cows and the calves.

TEXT 29
¥ uF MY I s iy |
wgﬂﬁ rhmmimﬁmatmn

sa eva go-dhanarh laksmya
niketam sita-go-vrsam

carayann anugan gopan
ranad-venur ariramat

sah—He (Lord Krsna): eva—certainly; go-dhanam—the treasure of
cows; laksmyah—by opulence: niketam—reservoir; sita-go-vrsam—
beautiful cows and bulls: carayan—herding: anugan—the followers;
gopan—cowherd boys: ranat—blowing: venuh—flute: ariramat—
enlivened.

TRANSLATION

While herding the very beautiful bulls, the Lord, who was the
reservoir of all opulence and fortune, used to blow His flute, and
thus He enlivened His faithful followers, the cowherd boys.

PURPORT

As He grew to six and seven years old, the Lord was given charge of
looking after the cows and bulls in the grazing grounds. He was the son
of a well-to-do landholder who owned hundreds and thousands of cows,
and according to Vedic economics, one is considered to be a rich man by
the strength of his store of grains and cows. With only these two things,
cows and grain, humanity can solve its eating problem. Human S()Lll,l}
needs only sufficient grain and sufficient cows to solve its economic
problems. All other things but, these two are artificial necessities created
by man to kill his valuable life at the human level and waste his time in
things which are not needed. Lord Krsna, as the teacher of human
society, personally showed by His acts that the mercantile community, or
the vaisyas, should herd cows and bulls and thus give protection to the
valuable animals. According to smrti regulation, the cow is the mother
and the bull the father of the human being. The cow is the mother be-

cause just as one sucks the breast of one’s mother, human society takes .

cow’s milk. Similarly, the bull is the father of human society because the
father earns for the children just as the bull tills the ground to produce
food grains. Human society will kill its spirit of life by killing the father
and the mother. It is mentioned herein that the beautiful cows and bulls
were of various checkered colors—red, black, green, yellow, ash, etc.
And because of their colors and healthy smiling features, the atmosphere
was enlivening.

Over and above all, the Lord used to play His celebrated flute. The
sound vibrated by His flute would give His friends such transcendental
pleasure that they would forget all the talks of the brahmananda which
is so praised by the impersonalists. These cowherd boys. as will be ex-
plained by Sukadeva Gosvami, were living entities who had accumulated
heaps of pious acts and thus were enjoying with the Lord in person and
were hearing His transcendental flute. The Brahma-sambhita (5.30) con-
firms the Lord’s blowing His transcendental flute.

venum kvanantam aravinda-dalayataksam
barhavatarmsam asitambuda-sundarangam

kandarpa-koti-kamintya-visesa-sobham
govindam dadi-purusarh tam aharm bhajami

Brahmaji said, ““I worship Govinda, the primeval Lord, who plays on His
transcendental flute. His eyes are like lotus flowers, He is decorated with
peacock plumes, and His bodily color resembles a fresh black cloud al-
though His bodily features are more beautiful than millions of cupids.”
These are the special features of the Lord.

TEXT 30
TR, WO TR SRR |
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prayuktan bhoja-rajena
mayinah kama-rapinah

lilaya vyanudat tams tan
balah kridanakan iva

prayuktan—engaged; bhoja-rajena—by King Kamsa; mayinah—
great wizards; kama-nipinah—who could assume any form they liked:
lilaya—in the course of the pastimes; vyanudat—killed; tan—them;
tan—as they came there: bilah—the child; kridanakin—dolls; iva—
like that.

TRANSLATION

The great wizards who were able to assume any form were
engaged by the King of Bhoja, Karnsa, to kill Krsna, but in the
course of His pastimes the Lord killed them as easily as a child
breaks dolls.

PURPORT

The atheist Kammsa wanted to kill Krsna just after His birth, He failed
to do so, but later on he got information that Krsna was living in
Vrndavana at the house of Nanda Maharaja. He therefore engaged many
wizards who could perform wonderful acts and assume any form they
liked. All of them appeared before the child-Lord in various forms, like
Agha, Baka, Putana, Sakata, Trnavarta, Dhenuka and Gardabha. and
they tried to kill the Lord at every opportunity. But one after another, all
of them were killed by the Lord as if He were only playing with dolls.
Children play with toy lions, elephants, boars and many similar dolls.
which are broken by the children in the course of their playing with
them. Before the Almighty Lord, any powerful living being is just like a
toy lion in the hands of a playing child. No one can excel God in any
capacity, and therefore no one can be equal to or greater than Him, nor
can anyone attain the stage of equality with God by any kind of endeavor.
Jiana, yoga and bhakti are three recognized processes of spiritual
realization. The perfection of such processes can lead one to the desired
goal of life in spiritual value, but that does not mean that one can attain a
perfection equal to the Lord’s by such endeavors. The Lord is the Lord at
every stage. When He was playing just like a child on the lap of His
mother Yasodamayi or just like a cowherd boy with His transcendental
friends, He continued to remain God, without the slightest diminution of
His six opulences. Thus He is always unrivaled.

TEXT 31
fromw fooee e gsmteg |
SR AFfEag 1320

vipannan visa-pdnena
nigrhya bhujagadhipam
utthapyapdyayad gavas
tat toyar prakrti-sthitam
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230 Srimad-Bhagavatam

[Canto 3, Ch. 2, Text 34]

vipannan—perplexed in great difficulties; visa-panena—by drink-
ing poison; nigrhya—subduing; bhujoga-adhipam—the chief of the
reptiles; utthapya—after coming out; apayayat—caused to drink:
gavah—the cows; tat—that; toyam—water: prakrti—natural; sthi-
tam—situated.

TRANSLATION

The inhabitants of Vrndavana were perplexed by great dif-
ficulties because a certain portion of the Yamuna was poisoned by
the chief of the reptiles [Kaliya]. The Lord chastised the snake-
king within the water and drove him away, and after coming out of
the river, He caused the cows to drink the water and proved that
the water was again in its natural state.

TEXT 32
FAAFE e g |
~ = ~ s .~
e AR RN 8 fe 1330
aydjayad go-savena
gopa-rajarh dvijottamaih
vittasya coru-bharasya
cikirsan sad-vyayar vibhuh

ayd}hyatv—madc to perform; go-savena—by worship of the cows:
gopa-rajam—the king of the cowherds; dvijo-uitamaih—by the learned
' brahmanas; vittasya—of the wealth; ca—also; wru-bharasya—great
opulence: cikirsan—desiring to act: sat-vyayam—proper utilization;

vibhuh—the great.

TRANSLATION

The Supreme Lord, Krsna, desired to utilize the opulent finan-
cial strength of Mahardja Nanda for worship of the cows, and also
He wanted to give a lesson to Indra, the King of heaven. Thus He
advised His father to perform worship of go, or the pasturing land
and the cows, with the help of learned brahmanas.

PURPORT

Since He is the teacher of everyone, the Lord also taught His father,
Nanda Maharaja. Nanda Mahardja was a well-to-do landholder and owner
of many cows, and, as was the custom, he used to perform yearly worship
of Indra, the King of heaven, with great opulence. This worship of
demigods by the general populace is also advised in the Vedic literature
just so people can accept the superior power of the Lord. The demigods
are servants of the Lord deputed to look after the management of various
activities of universal affairs. Therefore it is advised in the Vedic scrip-
tures that one should perform yajiias to appease the demigods. But one
who is devoted to the Supreme Lord has no need to appease the
demigods. Worship of the demigods by common people is an arrange-
ment for acknowledging the supremacy of the Supreme Lord, but it is
not necessary, Such appeasement is generally recommended for material
gains only. As we have already discussed in the Second Canto of this
literature, one who admits the supremacy of the Supreme Personality of
Godhead does not need to worship the secondary demigods. Sometimes,
being worshiped and adored by less intelligent living beings, the
demigods become puffed up with power and forget the supremacy of the
Lord. This happened when Lord Krsna was present in the universe, and
thus the Lord wanted to give a lesson to the King of heaven, Indra. He
therefore asked Maharija Nanda to stop the sacrifice offered to Indra and
to use the money properly by performing a ceremony worshiping the
cows and the pasturing ground on the hill of Govardhana. By this act
Lord Krsna taught human society, as He has instructed in the Bhagavad-

18 BACK TO GODHEAD

gita also, that one should worship the Supreme Lord by all acts and by all
their results. That will bring about the desired success. The vaisyas are
specifically advised to give protection to the cows and their pasturing
ground or agricultural land instead of squandering their hard-earned
money. That will satisfy the Lord. The perfection of one’s occupational
duty, whether in the sphere of duty to oneself, one’s community or one’s
nation, is judged by the degree to which the Lord is satished.

TEXT 33
AR a9 RRTEFSHRES: |
TASISEEn A AFEgEA 1330

varsatindre vrajah kopad
bhagnamane ‘tivihvalah
gotra-lilatapatrena
trato bhadranugrhnata

varsali—in pouring water; indre—by the King of heaven, Indra;
vrajah—the land of cows (Vrnddvana); kopat bhagmmdne—having
been in anger on being insulted; ati—highly; vihvalah—perturbed;
gotra—the hill for the cows; lild-atapatrena—by the pastime umbrella;
tratah—were protected; bhadra—O sober one; anugrhr;até—b)' the
merciful Lord.

TRANSLATION

O sober Vidura, King Indra, his honor having been insulted,
poured water incessantly on Vrndavana, and thus the inhabitants
of Vraja, the land of cows, were greatly distressed. But the compas-
sionate Lord Krsna saved them from danger with His pastime
umbrella, the Govardhana Hill.

TEXT 34

TESRHEE AT, SAgE |
T FSIE W o qreHvE: 113811

sarac-chasi-karair mrstari
manayan rajani-mukham
gayan kala-padari reme

stringm mandala-mandanah

sarat—autumn; $asi—of the moon; karaih—by the shining;
mrstam—brightened; manayan—thinking so: rajani-mukham—the
face of the night: gdyan—singing: kala-padam—pleasing songs;
reme—enjoyed; strinam—of the women: mandala-mandanah—as the
central beauty of the assembly of women.

TRANSLATION

In the third season of the year, the Lord enjoyed as the central
beauty of the assembly of women by attracting them with His
pleasing songs in an autumn night brightened by moonshine.

PURPORT

Before leaving the land of cows. Vrndavana, the Lord pleased His
young girl friends, the transcendental gopis, in His rasa-lild pastimes.
Here Uddhava stopped his description of the Lord’s activities.

Thus end the Bhaktivedanta purports of the Third Canto, Second
Chapter, of the Srimad-Bhigavatam, entitled “Remembrance of Lord
Krsna.”

(continued in next issue)



EveryTown and Village

A look at the worldwide activities of the International Society for Krishna Consciousness

At the Vatican recently, Pope John Paul Il received from Kirtiraja dasa Polish editions of Srila
Prabhupada’s Bhagavad-gita As It Is and Krsna, the Supreme Personality of Godhead. Said the
pontiff: “Thank you very much. They’re very beautiful.”

Eight-Day Superfestival Held in Italy

Viareggio, Italy— A spectacular eight-
day festival celebrated here and at Villa
Vindavana, ISKCON’s rural center near
Florence, combined the third annual Italian
Ratha-yatra Chariot Festival, the installa-
tion of Italy’s first Radha-Krsna Deities
(Sri Sri Radha-Vrajasundara), and the
appearance-day celebration of His Divine
Grace Bhagavan dasa Goswami Gurudeva,
an ISKCON spiritual master and Govern-
ing Body Commissioner.

With more than one thousand devotees
present, it was the largest Hare Krsna as-
sembly ever to gather in Europe.

The boulevard Viareggio, after which
the city is named, literally means “The Av-
enue of Kings,” and while a crowd of

100,000 watched Lord Jagannatha (“Lord
of the Universe”), Srimati Subhadra, and
Lord Balarama ride in three majestic carts
along the parade route, the full meaning
of the road’s name was realized.

The carts moved slowly and gracefully
in what appeared to be an ocean of devo:
tees, flags, and festoons bobbing up and
down to the rhythm of the blissful chant-
ing. People left their homes and office
workers put aside their duties to catch a
glimpse of the deities as they passed by.

In a speech broadcast throughout Italy
by radio, Srila Gurudeva asked that Hare
Krsna devotees be given a chance to run
the Italian government, which has changed
hands forty times since the end of World
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In Florence, the Hare Krishna balloon took cel-
ebrants aloft for a bird’s-eye view of the city.

War II. “You’ve tried all the others,” he
said. “Why not try this God consciousness
movement? Even if you give us only one
week, you’'ll see the difference.”

During the day of the Ratha-yatra festi-
val, at least 100,000 people saw the pro-
cession, 10,000 took prasadam (food of-
fered to Krsna), and devotees passed out
more than 200,000 pieces of transcenden-
tal literature. The country’s top national
newspapers and TV stations covered the
event.

The next day, the transcendental fes-
tivities moved to ISKCON’s temple in
Florence. Known as Villa Vrndavana, the
building was once owned by the renowned
political theorist Machiavelli.

In a huge tent outside Villa Vrndavana,
while devotees chanted and danced with
overwhelming enthusiasm, Srila Gurudeva
installed the Deities Sri Sri Radha-Vraja-
sundara, bathing Them with yogurt, milk,
honey, and fruit juices. After the bathing
ceremony devotees carried Their Lord-
ships into Their beautiful new marble
temple, designed and built by the world-
famous interior designer Matsya-avatara
dasa (Marco Ferrini), a disciple of Srila
Gurudeva’s.

Srila Gurudeva’s appearance-day cel-
ebration, an initiation ceremony for one
hundred and fifty of his new disciples, and
a Vedic wedding also highlighted the fes-
tivities at Villa Vrndavana.
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Lord Krsna’s Cuisine

Healthy, Wealthy, and Wise

Spicy, yogurty karhi sauce offered to Lord Krsna:
complete protein for pennies, and priceless spiritual benefit.

Text and photo by
VISAKHA-DEVI DASI

You probably know that protein is an
essential substance in your body, but
you may not know all the reasons why. It’s
needed not only for building and repairing
tissues but also for synthesizing enzymes
that start the body’s many chemical reac-
tions, for serving as building blocks for
hormones and antibodies, for supplying
energy, and for many other things. Various
proteins take part in every life process,
and some are lost through these processes.

20 BACK TO GODHEAD

So to maintain our health, we must eat
enough protein daily.

How much of what kinds of protein to
eat is a question anyone concerned about
his health must answer. And because of
the wide variety of protein-rich foods, the
question can look complicated. ‘While all
living bodies—from human beings down
to viruses—are built of proteins, these
proteins are of innumerable kinds, which
are determined by the patterns and ratios

of the amino acids that make them up. Be-
cause the proteins in animals are similar to
those in humans, animal flesh provides all
the amino acids we need in thé proper
proportions. So animal proteins are gen-
erally classified as “complete,” while plant
proteins, which have amino acids suitable
for plants’ needs, are classified as “incom-
plete.” At first glance, then, what the
meat lobby says seems true: “Meat is the
best source of complete protein, so you
should eat plenty of meat to stay healthy.”

However, when we combine various
kinds of vegetarian foods, the amino acids
of their incomplete proteins complement
each other, and then these incomplete
proteins become complete. Nutrition re-
searchers have shown that a daily diet rich
in a variety of whole grains, legumes,
fruits, vegetables, and dairy products will
easily provide enough protein (along with
all other essential nutrients). The proof
that the researchers are right is that mil-
lions of vegetarians the world over easily
fulfill their protein needs and enjoy radiant
health.

This month we're presenting an excel-
lent vegetarian source of protein: karhi
sauce. It contains yogurt, a complete pro-
tein, and chickpea flour, an incomplete
protein that becomes complete in conjunc-
tion with yogurt. You can eat karhi sauce
as an alternative to dal (the bean soup that’s
a protein staple in Krsna’s cuisine), and,
as with dal, you won’t have to worry about
ingesting the toxins, pesticides, carcino-
genic wastes, and cholesterol-producing
fats that meat contains. Yet from karhi
sauce you'll get complete protein, just as
you would from meat.

But getting enough protein and other
nutrients isn’t the only health reason for
eating karhi sauce. Once you've offered it
to Lord Krsna, karhi sauce has many prop-
erties you can’t know about just by read-
ing books on health foods and nutrition.

If we simply keep our bodies healthy,
that’s good, but incomplete. It’s like keep-
ing a birdcage in excellent shape but ne-
glecting to feed the bird inside. What you’ll
soon have is a beautiful cage—and a very
sick bird. Similarly, if we keep our body in
tip-top condition but neglect the spirit soul
inside, then we’re actually in the most un-
healthy condition imaginable, because
we're doomed to undergo the syndrome of
birth, old age, disease, and death, in body
after body. So physical health without
spiritual health is useless.

There are many ways to become spiritu-
ally healthy, and one of the most pleasur-
able is by eating krsna-prasadam (food
that’s been offered to Krsna). In this
connection, Srila Prabhupida explains,
“Prasadam means ‘favor.” One should con-
sider prasiadam a favor of Krsna. Krsna is
very kind. In this material world we are all
very attached to tasting various types of



(Recipes by Yamuni-devi dasi)

Braised Green Peppers in Creamy Yogurt
Gravy (Bada Mirch Dahi Karhi)

Preparation time: about 1 hour
Servings: 4 or 5

Ingredients for paste seasoning;:

Y tablespoon coriander seeds

1 teaspoon cumin seeds

4 black peppercorns

3 tablespoons dried or fresh powdered
coconut

Vs to 1 small hot green chili

' tablespoon fresh ginger root, peeled and
minced fine

6 tablespoons water

Ingredients for the chaunce and vegetables:

1 teaspoon black mustard seeds

Y tablespoon split, skinned urad dal (try an
Indian grocery)

8 to 10 broken fresh or dried curry (sweet
nim) leaves

2V tablespoons ghee (clarified butter) or
vegetable oil

2 medium-size sweet green or red peppers

Ingredients for the karhi sauce:

2Y2 cups plain yogurt or thick cultured
buttermilk

1'%z cups water or whey

314 tablespoons chickpea flour

1% teaspoons salt

1Y4 teaspoons turmeric

To prepare the paste seasoning:

Combine the coriander seeds, cumin seeds,
black peppercorns, and coconut in a blender
and grind to a coarse powder. Add the chilies,
ginger, and water; then cover and blend for 3
to 4 minutes, or until the ingredients are re-
duced to a smooth paste. Set aside.

To prepare the chaunce, vegetables, and karhi
sauce:

1. Wash, core, and seed the peppers, and
then cut them crosswise into thin disks.

2. Sieve the chickpea flour into a 1%4-quart
mixing bowl. Add a little of the water or whey
to make a smooth batter. Pour in the remain-
ing water and the yogurt, salt, turmeric, and

N

paste seasoning. Then whisk to thoroughly
mix all the ingredients.

3. In a 10- to 12-inch frying pan heat the
ghee or vegetable oil over a medium-high
flame until a drop of water flicked into the
pan sputters instantly. Add the black mus-
tard seeds and urad dal, and fry until the seeds
pop and sputter. Drop in the sweet nim leaves
and immediately add the sliced green pep-
pers. Now stir-fry until the vegetables are half
tender and slightly brown.

4. Pour the yogurt sauce into the frying pan
and, while stirring constantly, allow the mix-
ture to come to a boil. Reduce the flame to
medium or medium-low and simmer for 12 to
15 minutes, or until the vegetables are tender
and the gravy thick.

5. Remove from the flame, cover with a
tight-fitting lid, and keep warm until you’re
ready to offer the dish to Krsna.

Variation:

Follow the above recipe, but omit the green
peppers and substitute 3 pound eggplant cut
into Y2-inch cubes. Increase the ghee to 3%
tablespoons so you can slightly brown and
partially cook the eggplant.

Green Peas in Coconut-Yogurt Gravy
(Mattar Dahi Karhi)

Preparation time: about 1 hour
Servings: Sor 6

Ingredients for the paste seasoning:
Y cup (packed tight) dried coconut, either

powdered or ribboned

1% teaspoons cumin seeds

Vs to 1 small green chili, seeded

' tablespoon fresh peeled ginger root,
minced fine

14 cup water or whey

Ingredients for the karhi sauce:

4 tablespoons chickpea flour

1% cups water or whey

2 cups yogurt or thick cultured buttermilk
1V4 teaspoons salt

1% teaspoons turmeric powder

1 cup steamed or boiled peas

Ingredients for the chaunce:

2Y tablespoons ghee or vegetable oil

1 teaspoon black mustard seeds

8 to 10 broken fresh or dried curry (sweet nim)
leaves

To prepare the paste seasoning:

Place the coconut and cumin seeds in a
blender, cover, and pulverize to a coarse pow-
der. Add the chili, ginger, and liquid. Then
cover and blend until the ingredients are re-
duced to a smooth paste. Scrape all the paste
into a small bowl and set aside.

To prepare the karhi sauce:

1. Sieve the chickpea flour into a 1%4-quart
mixing bowl. Add a little of the water to make
a smooth, thick batter. Pour in the remaining
water and the yogurt, salt, and turmeric, and
churn until smooth.

2. In a 2-quart saucepan, heat the ghee or
oil over a medium-high flame until a drop of
water flicked into the pan sputters instantly.
Drop in the mustard seeds and fry until they
sputter and pop. Then add the sweet nim
leaves and the coconut paste, and fry for
about 2 minutes.

3. Pour in the karhi sauce and, while stir-
ring frequently, bring to a boil. Reduce the
flame and simmer for 5 to 7 minutes.

4. Add the steamed vegetables and simmer
until thick. Remove from the flame, cover
well, and keep warm until you're ready to
offer the dish to Krsna.

Variation:
Omit the green peas and add 1 cup of corn
kernels or chopped steamed broccoli.

S/

food. Therefore, Krsna eats many nice
varieties of food and offers the food back
to the devotees. Not only are your de-
mands for various tastes satisfied, but by
eating prasddam you make advancement
in spiritual life. Therefore, we should never
consider ordinary food to be on an equal
level with prasadam.” So, when we eat
karhi sauce that’s been offered to Lord
Krsna with love and devotion, we become
healthy physically and spiritually. Such a
spiritualized dish is actually complete.
Eating karhi-sauce prasadam will make
us not only healthy but also wealthy. First,
it’s a lot cheaper than meat, especially if you
make your own yogurt. So you'll save a lot
on your weekly grocery bill if karhi sauce

rather than meat is your major source of
protein.

But more importantly, you’ll become
spiritually wealthy, that is, more and more
attracted to Krsna and everything related
to Him. When this attraction increases to
the highest pitch, it’s called prema-dhana,
“the treasure of love of God.” This love
destroys all material miseries and immerses
one in an ocean of transcendental bliss,
eternally. What could be more valuable
than that?

Finally, eating karhi-sauce prasadam
will make us wise. A developed moral
sense is one aspect of wisdom, and eating
the flesh of slaughtered animals destroys
our finer moral sentiments; it’s most im-

moral. So by substituting karhi sauce for
meat as your source of protein, you’ll be-
come wise by avoiding the crime of animal
slaughter.

But beyond this, you’ll attain spiritual
wisdom. By eating krsna-prasadam, we
easily and happily become attached to
Krsna, His devotees, and His devotional
service. And when by serving Krsna we re-
alize that He is the Supreme Personality of
Godhead, the cause of all causes, we'll be
actually wise—spiritually wise. At this
point, we’ll always chant the holy names
of the Lord, serve Him and His devotees,
and eat nothing but His prasadam. Then
our health, wealth, and wisdom will be
complete. O
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TheTwo Lives

A political activist becomes a ma

by MELVIN

Reprinted with permission from

Isaw John Favors for the first time in the
fall of 1970, at the introductory meeting
of Princeton’s Association of Black Colle-
gians. As ABC'’s president, he delivered
an impassioned speech on the role of blacks
at Princeton. Though only five feet nine
inches, he was an imposing figure in his
leopard-print dashiki and matching fez-
like hat, with walking stick, pipe, bushy
afro, and full beard. At that time he called
himself Toshombe Abdul, and he spoke
with the force and dynamism of Malcolm X.

Favors reminded us that we were prod-
ucts of the black community and argued
that blacks were now being admitted to
Ivy League universities mainly because of
the demonstrations and riots of the "60s.
He insisted that those struggles gave us a
responsibility to return to the community
and help rebuild it. His audience of 200
black students, mostly freshmen, was en-
thralled by his charismaticdelivery and filled
McCosh 30 with thunderous applause.

I barely recognized Favors when I ran
into him nine years later at a vegetarian
restaurant in New York City. His face and
scalp were cleanshaven and he was dressed
in an orange robelike garment. He held a
cloth pouch in one hand and a long cloth-
covered staff in the other. Much to my sur-
prise, John Favors, alias Toshombe Abdul,
had become Bhaktitirtha Swami of the
Hare Krishna movement. He had set aside
the politics of the revolution and adopted
the life of a monk in what is formally known
as the International Society for Krishna
Consciousness (ISKCON).

My curiosity aroused, I questioned him
at length about this metamorphosis. My
first impression was of a man who had
swung from one tangent to the other with
no consistency of purpose, his joining the
Hare Krishnas being just the latest in a
series of dramatic personality changes.
But as our conversation progressed, I
realized that this was not the case. There
was, in fact, an inner constancy that guided
his transition from revolutionary to spiri-
tualist. His was a story of evolution rather
than abrupt transformation.

Favors was born in Cleveland, Ohio, in
February 1950, the youngest of six children
in what he describes as an impoverished
but deeply religious family. The combina-

22 BACK TO GODHEAD

PRINCETON ALUMNIWEEKLY

tion prompted him to adopt “a very hu-
manitarian, socialisitic posture.” As a
teen-ager he was active in local politics.
He tutored in neighborhood centers, and
at the age of 14 he became president of
the Southern Christian Leadership Con-
ference’s midwest student division.

After graduating from Cleveland’s East
Technical High School, Favors received a
scholarship to attend the Hawken Academy

for an additional year of college prepara-
tion. By the time he arrived at Princeton in
1968, he had developed an enthusiasm for
intellectual inquiry and a desire to im-
prove the material circumstances of his
fellow man in general and blacks in par-
ticular. “Because I had seen so much pov-
erty,” he says, “I was interested in doing
something for myself and others.”
During the turbulent late *60s and early



of John Favors

nk in the Hare Krsna movement.

R. McCCRAY

The Princeton Alumni Weekly

MELVIN B McCRAY

Bhaktitirtha Swami, 1983

"70s, Princeton saw its share of civil dis-
obedience. In the spring of 1969, a coali-
tion of students barricaded themselves in
the New South building to protest the uni-
versity’s investments in South Africa. A
year later students clashed with local police
while demonstrating at the Institute for
Defense Analysis. In the fall of 1970, black
students occupied Firestone Library to
press their demand for a Third World

Center. During the early years of the new
decade, Stokely Carmichael, Angela Davis,
Dick Gregory, and Huey Newton all ad-
dressed large audiences at Princeton.
Favors joined the Student Non-Violent
Coordinating Committee, the Black Pan-
ther Party, and other activist groups. He
developed an ideology that stressed his
African roots, and he began traveling ex-
tensively in black nationalist and socialist

circles in the U.S. and abroad. It was dur-
ing this time that he adopted the name
Toshombe Abdul.

Eventually Favors became disenchanted
with political activism, feeling that it was
bringing little or no progress. “I traveled
to a few other countries and saw how so
many revolutionary leaders who had good
intentions became exploitative once they
got into power. Sometimes they were more
exploitative than the previous regime. I
saw racism and class struggles and started
to realize that it’s not just one political
paradigm versus another that is going to
bring man equanimity, peace of mind, and
a more just order.”

He concluded that other approaches
must be tried to attack such seemingly un-
solvable problems as the depletion of
natural resources, the widening gap be-
tween rich and poor, the threat of nuclear
war, and man’s inhumanity to man. “If
you put a very exploitative man in a socialist
environment,” Favors decided, “he’s still
going to find some way to exploit. What
we really need is for man to have a change
of consciousness.” So Favors, a psychol-
ogy major, began doing research on hyp-
nosis, mental telepathy, clairvoyance, and
dreams. He also studied the writings of
Plato, Aristotle, Emerson, Thoreau, and
Schopenhauer on sense perception, con-
sciousness, and the nature of reality.

Favors turned next to Eastern religions,
attracted by their emphasis on expansion
of consciousness and purification of the
senses as well as their ideal of service to
God and man. He started reading the
Vedas and the Bhagavad-Gita, the scrip-
tures of Hinduism, and was intrigued by
what he calls their “scientific” approach to
the mastery of life. He wondered if these
mystical philosophies could succeed where
political action had failed in bringing about
a more just world order.

While still at Princeton, he undertook
formal lessons with Sri Chinmoy, Swami
Satchidananda, and other Indian gurus who
related Hindu philosophy to the Western
world. Favors continued his political ac-
tivism at the same time that he began pur-
suing these spiritual inquiries: “I would
leave a Black Panther rally or an ABC
meeting and go to New York and study
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meditation for a couple of days with some
swamis.”

The conflicting demands of his double
life came to a head at graduation, in June
1972. He was awarded a scholarship to at-
tend the University of Tanzania, where he
could become more directly involved in
third-world political and social activities.
“But I wasn’t sure whether I really wanted
to continue working in politics,” he says,
“or whether I wanted to become more
contemplative and introspective.” He put
off this decision by taking a job in the
office of New Jersey Public Defender Stan-
ley Van Ness, where he worked on penal-
reform projects, while also taking lessons
in Vedic philosophy at the Hare Krishna
temple in New York City. “It gave me a
chance to scrutinize the different polarities
in myself, the political and the spiritual.”

Favors believed that Hare Krishna devo-
tees were following the original Vedic
teachings more closely than any other
sect, but he was not convinced yet that he
wanted to commit himself to a totally
spiritual life, nor was he sure the Hare
Krishnas would be the right choice for
him. “The first time [ saw a Hare Krishna,”
he says, “was up in Harvard Square at a
football game. It was very cold, and a
group of them were standing on the corner
chanting. I looked at them and thought,
‘This is the epitome of absurdity.’ I pre-
sumed they were rich white students just
out looking for some different kind of
drug or alternate experience. But when I
passed by again two hours later, they were
still on the corner chanting in the cold. 1
knew then there was something extraordi-
nary about them. Years later I was shocked
to find that those people ringing cymbals
and playing drums in the street possessed
an intense philosophy about God.”

Though Favors was doing quite well fi-
nancially, and felt his job directing prison
programs was an important one, he still
was dissatisfied. After working with Van
Ness for a year he decided to leave. “He
knew I was a little unusual,” Favors says,
“because I would go to parties and never
drink or eat meat. I told him that I was be-
coming a member of a religious organiza-
tion, and that we had a school in Dallas
where I was being called to do some teach-
ing. It was an unusual situation. Just over-
night I knew I had to leave. I knew at that
point my whole life was going to change. I
gave all my possessions away. I took a
razor and shaved my head. The next morn-
ing I got on a plane and went to Dallas.”

Americans have come to know the Hare
Krishnas by their street chanting, airport
book-selling, and portrayal in the media
as a religious cult. It is not generally
known that they are an international or-
ganization with several thousand members
and centers in many of the world’s major
cities. Even less is known about their reli-
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gious beliefs, based on the 5,000-year-old
Vedas, which teach the worship of one su-
preme God and many of the same concepts
presented in the Ten Commandments. The
name Krishna means “all-attractive one,”
and is used to describe the supreme qual-
ities of God. The chant— “Hare Krishna,
Hare Krishna, Krishna Krishna, Hare
Hare/ Hare Rama, Hare Rama, Rama
Rama, Hare Hare” —is a prayer which
means, “O Lord, please engage me in
Your service.”

The religion of the Hare Krishnas is ba-
sically the same as the Hinduism practiced
by 600 million Indians. The notable differ-
ence is that the Krishnas follow the Vedic
interpretations of A. C. Bhaktivedanta
Swami Prabhupada, who founded the Hare
Krishna movement to spread Krishna con-

“I’ve been celibate
for ten years. How
can a young man in
his prime take to
such a lifestyle?
When you develop
a higher taste,
it becomes easy.”

sciousness to the English-speaking world.
He arrived in America in 1965, at the age
of 69, and began teaching that the Vedas
specify the Hare Krishna mantra as the
most effective method of spiritual realiza-
tion in this age. The chant, therefore, is at
the core of the sect’s religious practices.
Not all followers of Vedic scriptures, how-
ever, give such prominence to this particu-
lar mantra over other Vedic chants.

The negative reaction of most Americans
to this religious doctrine was understand-
able, given the country’s deep-rooted cul-
tural biases against such beliefs, dress, and
behavior. Many parents and the religious
community as a whole remain alarmed at
the proliferation of cultlike religious or-
ganizations that attract large numbers of
young persons. Favor’s decision to join
the Hare Krishnas was received with cha-
grin by most of his family, friends, and
classmates.

At first he taught academic courses in
the ISKCON school in Dallas. Later he
was assigned to the organization’s Bhakti-
vedanta Book Trust, the largest publisher
of books on Hindu philosophy and reli-
gion in the world. Its primary function is to

print and distribute more than 70 volumes
of translations of and commentaries on
the Vedic scriptures by Swami Prabhu-
pada. In fact, with over 60 million volumes
distributed, ISKCON derives most of its
income from the sale of these books.

For his first seven years in the organiza-
tion, Favors undertook a rigorous study of
Indian philosophy and Sanskrit literature.
Meanwhile, he was moving up rapidly in
the ISKCON hierarchy. “I was sort of taken
under the wings of the leading swamis,” he
says.

Then, in 1979, Favors became a sannyasi,
which means renunciant, or monk. He’s
one of two black swamis in the Vaishnava
order and one of two dozen leaders direct-
ing the work of the Hare Krishna move-
ment. At that time he was renamed Bhakti-
tirtha Swami, which means “one in whom
others can take shelter.” Not all Hare
Krishnas are encouraged to become monks;
in fact, most marry and raise families. Even
within the hierarchy, priesthood is a radi-
cal step. “I've been celibate for ten years,”
he notes. “One may ask how it is that a
young man who is at his prime, when sex-
ual tendencies are very active, could take
to such a lifestyle. But obviously enjoy-
ment must be there. When you are de-
veloping a higher taste, then it becomes
ecasy to give up something else.”

For the last four years he has been help-
ing to direct ISKCON’s activities in Af-
rica— especiallyin Kenya, Nigeria, Ghana,
Zimbabwe, and Zambia. Favors has re-
ceived enthusiastic support from the Afri-
cans he has met, which he attributes to his
spiritual posture. “Once you are out of
America,” he says,“there is a whole dif-
ferent mood of how a spiritualist is treated.
In America people may say, ‘Look at this
weird guy.’ But in Africa they know im-
mediately that my dress indicates a very
high priest. I can meet with ambassadors,
chiefs, princes, and I can get funds just
based on the programs and the posture
that I represent.” Backing up his words is
the fact that most of the land ISKCON op-
erates on in Africa has been donated by
government or private sources.

Some of Favors’s classmates might
question the validity of spreading a reli-
gious philosophy from-India among Afri-
cans. Why should Krishna consciousness
be any more relevant than indigenous Af-
rican religions or for that matter the West-
ern religious doctrines which are taught
there? According to Favors, the Vedic
religion has been acceptable to the Afri-
cans he has encountered because of its
similarity to their own. “To a certain ex-
tent, the principles we follow are not much
different from what a spiritualist in Ghana
or a person in the Yoruba tribe would fol-
low: the same hierarchy, the same con-
cepts of life after death, and the same

(continued on page 30)
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Coming to Krsna

ow | KnowWhy”

A young journalism student’s path to Krsna consciousness

It was 4:15 in the morning.
On the north side of Chica-
go, not even the birds were up.
But I was. And not only was
I up, but I was chanting and
dancing around a room with
thirty other people, all mem-
bers of the International Soci-
ety for Krishna Consciousness.

To most Americans, the scene
would have appeared odd, to
say the least. The men wore
either white or saffron Indian
dhotis, and we women were
dressed in bright saris. On our
foreheads we all wore tilaka,
the white, V-shaped clay mark-
ings indicating devotion to God,
and around our necks we wore
strands of beads indicating dedi-
cation to God and the spiritual o
master. e

Samsara davanala lidha- é‘
loka . . . It was marngala-arati,
the ceremony that begins each
day for Hare Krsna devotees.
The men, filling the front of the
room, faced the Deity forms of Lord Krsna
and His consort, Srimati Radharani. Some
men played Indian drums, producing ex-
otic, throbbing rhythms. Others clashed
small hand cymbals with a regular one-
two-three, one-two-three. The women,
clustered at the back of the room, clapped
and danced to the rhythm of the drums,
cymbals, and chanting. Vande guroh sri-
carandaravindam . . .

Several times that morning I asked my-
self, Why am I here? I was a “normal” col-
lege junior doing well in school. T wasn’t
consciously searching for any kind of su-
preme truth, the way I’d always heard
people did before they got involved with
the Hare Krsnas. Yet, although it was
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takes her from curiosity to conviction.

by KRSNAMAYI-DEVI DASI

*oa

spring break, I wasn’t in Fort Lauderdale
or any of the other fun spots that cater to
college students. I was at the Chicago Hare
Krsna temple.

Why? Why was I involved in worshiping
God, Krsna, in this way? Well, as yet even
I didn’t know the answer to that one. I
didn’t know if I was acting out a fantasy, if
I was just curious, or if I really wanted to
believe as the devotees did. All T knew for
sure was that I enjoyed spending time with
them and that I respected them for their
strong faith and their courage in sticking
with beliefs society frowns on as alien.

The story of my interest in the Hare
Krsna movement goes back to when I was
a seventeen-year-old freshman at South-

PHOTO BY JIM ALLEN

ern Illinois University, in Car-
bondale. When those strange-
looking people with the orange
robes and shaved heads first
appeared on campus, I had no
idea who they were. But I was
curious. So I overcame my ti-
midity and talked to them. Then
I reported what I'd found to
my friends, and a well-meaning
roommate threw at me the
frightening word cult.

But I, always the rebellious
one in our family, wanted to
see for myself whether the re-
ported “brainwashing” would
take place for me. It never did.
And because I had expected a
bit of magic, I was a little dis-
appointed. But I did keep talk-
ing to the devotees whenever
they came to Carbondale, and
though their beliefs were hard to
understand at first, after a year
or so of questioning and study-
ing the philosophy of Krsna
consciousness, I began to find
it more acceptable; it all began to make
sense. And I found my admiration for
the devotees growing—for their spiritual
knowledge, their strength of character,
and their high moral standards.

After two years of chance meetings with
devotees, I learned that a small Hare Krsna
center was opening in town. I was thrilled.
I loved the prasddam (the spicy, sanctified
food they served), the beautiful saris the
women wore, and the feeling of being part
of a worldwide, growing movement. The
center soon gathered a few followers, in-
cluding myself. But my following was only
tentative, sporadic, and very cautious. Play-
ing at being a devotee was fine, I thought,
but I certainly wasn’t ready to give up my
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plans of being wealthy and worldly-wise.

Then, during spring break, the center’s
director, Damodara Pandita, decided to
take his wife and their two-year-old son to
the Chicago temple for a week. A few
people went with them, and I followed
several days later with some friends.

The group of us making the trip got in
late at night—late, that is, for devotees,
whose days start at 3:30 A.M. Damodara
Pandita was waiting for us at the temple
and took us two blocks down an alley to
the apartment we were to share with his
wife. Since she was staying there just tem-
porarily, it was bare except for bunk beds
along the walls.

When 3:30 came, I was already awake. I
excitedly jumped out of bed and took my
turn in a quick shower, tied my hair back
into a braid, carefully applied the clay
tilaka markings, covered my head (as a
sign of chastity), and stepped out into cold,
predawn Chicago.

It’s one thing to be told that the early-
morning hours are best for spiritual prac-
tices. It’s quite another to experience it. I
could almost touch the stillness in the
damp, thick air as we walked through the
alley. The late spring air chilled us, and
soon we were walking faster and faster, fi-
nally breaking into a run the last few yards
before we reached the temple building.

After scurrying up three flights of stairs,
we entered a dimly lit room as big as a
basketball court. We clanged a bell hang-
ing by the door to announce our presence
to the Deities, sank to our knees and of-
fered obeisances by touching our fors-
heads to the checkerboard marble floor.

The Deity forms of Radha and Krsna
smiled down from a lighted chamber along
one wall of the room. Ancient Vedic scrip-
tures say that if the Deities are installed in
the temple with the proper ceremonies,
God will consent to reside within Them.
But bowing down before the Deities is one
thing some people can’t understand; it
seems degrading. But I enjoyed it. Thanks
to rituals learned during childhood judo
lessons, 1 had never thought myself too
good to bow to a superior. And God, I
thought, is as superior as you can get.

When the marngala-arati ceremony was
over, it was time for individual chanting.
Each devotee carries around his or her
neck a cloth bag containing a string of 108
japa beads, similar to a rosary. While turn-
ing each bead between the thumb and sec-
ond finger, the devotee chants the mantra
Hare Krsna, Hare Krsna. Krsna Krsna,
Hare Hare/ Hare Rama, Hare Rama,
Rama Rama, Hare Hare.

Hare means “O energy of God,” and
Krsna and Rdama are names of God.
Chanting is a spiritual call for the Lord and
His energy to give protection to the con-
ditioned soul and engage him in the Lord's
service. And, since God is absolute, He

and His names are nondifferent. I actually
felt His presence while chanting.

When all 108 beads have been told, a

“round” is done. Sixteen rounds are re-
quired every day from each initiated devo-
tee. But I, with a poor early-morning at-
tention span, was having a difficult time
concentrating. I looked around at some of
the older devotees, a few of whom had
been in the movement for ten or twelve
years, and saw them chanting easily and
with pleasure. Some paced as they chanted,
some sat still, and some rocked back and
forth, but all had looks of deep concentra-
tion on their faces. Inspired (and not want-
ing to appear too much of a novice), I
closed my eyes and began again. This time

I knew that devotees
regard Christ as
an empowered
representative of God
and that they worship
him as a spiritual
master. It’s too bad
most people can’t
understand that
devotees of Krsna
aren’t enemies
of Christianity.

it was easier, and I started to savor the
words of the chant.

I opened my eyes and looked around,
feeling a warmth slowly spread through
my body. The temple seemed almost like
home. I knew that an outsider might see it
as segregated—men were generally aloof
from the women—but that was because
distractions had to be minimized so one
could concentrate on spiritual life. Both
sexes seemed to want it that way. And
when we did get together, to watch video
tapes or to discuss the day’s activities, I
sensed comfortable relationships without
the strain of flirting.

After a ceremony in which we worshiped
the guru, we had a forty-five-minute phi-
losophy class on an ancient Sanskrit spiri-
tual classic called the Srimad-Bhagavatam.
The morning ended with a delicious break-
fast of fruit, cereal, chickpeas, and hot
milk.

After breakfast, a six-year-old girl devo-
tee and I started walking back to the apart-

ment together. Halfway down the alley,
we were surprised by two little boys who
popped out of their backyard and began to
scream at us. “We believe in Jesus Christ,”
they yelled, making faces, “not your blank-
ety-blank old God!” The little girl looked at
me, bewilderment and hurt glistening in her
wide eyes. “But I believe in Jesus, too,” she
said. I held her hand tighter. How do you
explain religious prejudice to a child?
“Don’t worry, it’s okay,” I told her. “Those
boys are just envious because they're not
as happy as you are. They don’t look very
happy, do they?” She agreed they didn’t,
and we walked on.

The boys weren’t acting like followers
of Christ, I thought. Where was the mercy,
the compassion, the love he taught? I could
see these clearly in the devotees, and they
expressed them toward people of alf faiths.
I knew that devotees regard Christ as an
empowered representative of God and that
they actually worship him as a pure devo-
tee, a spiritual master. It’s too bad most
people can’t understand that devotees of
Krsna aren’t enemies of Christianity.

Devotees don’t eat meat (following
“Thou shalt not kill” closer than the vast
majority of Christians), and they don’t use
intoxicants, have illicit sex, or gamble ei-
ther. What genuine Christian could fault
the devotees for abstaining from these sins?
I had to admire the devotees for their self-
control, even though I wasn’t ready to fol-
low all those regulations at that time.

All in all, T could see why the Hare
Krsna religion was attracting so many ad-
mirers. Its purity, combined with incidents
like the one with the little boys, made me
want to defend it for all the goodness 1
knew to be there. T still had my doubts
about parts of the philosophy, but just
being around devotees made it easier to
believe. More than anything, | realized
suddenly, I wanted to belong to this move-
ment. Maybe not just then, but someday.

At the end of my visit, as | expected, the
devotees invited me to stay. But I felt an
insistent need to get back to journalism
school, my boyfriend, my job, and my
plans. I just wasn’t ready to make that
kind of commitment.

So I left. But even though I drove out of
Chicago, I didn’t really leave the move-
ment. | kept visiting the St. Louis temple
(it was the closest one to Carbondale), and
one by one my doubts and questions were
answered, especially when on one of my
visits I met my spiritual master, His Divine
Grace Srila Ramesvara Swami.

Back at school I worked my way up toa
position as editor on the student news-
paper, and after graduation I went on to
work for several professional newspapers
in the Midwest. Krsna consciousness al-
ways remained a part of my life, and
gradually the desire grew in me to make it

(continued on page 30)
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A Fish Out of Water

When you’re out of your element, nothing seems to satisfy.

by DRUTAKARMA DASA

For years, Frederick J. Fish lived a very ordinary
life beneath the waves of the blue Pacific Ocean off
Malibu. But one day he noticed that up on the beach there
were finless creatures who appeared to be having more
fun. So he rode in on a wave and hopped up on the sun-
drenched sand. Soon he was all fixed up to enjoy him-
self—beach chair, FM radio, a cold drink, sunglasses.
But something was wrong. Gradually Fred’s feeling of dis-
comfort turned to panic. Finally, gasping for breath, he
realized, “I'm out of my element!”

* * &

According to the sages of ancient. India, we're all out
of our element. Originally, we all lived blissfully in the
spiritual world, rendering transcendental loving service to
the Supreme Personality of Godhead, Lord Krsna. Since
this material world is not our real home, no amount of
material gratification can satisfy us.

People often ask, If we were so blissful, why would we
choose to leave the spiritual world? The answer is that we
mistakenly thought we could enjoy greater happiness
away from the Supreme Lord. In the spiritual world, God
is the center of everyone’s attention. Everyone cooper-
ates to serve Him. When a living being attempts to assume
the position of God, he is forced to enter the material uni-
verse, where he can live out his fantasies of being the
supreme enjoyer.

In the material world, a person tries to enjoy himself by
becoming friends with the best sort of people, by picking
the most attractive sex partner, by doing everything pos-
sible to guarantee a good future for himself and his family
members. He dresses as sharp as he can, drives the most
expensive car he can afford, takes vacations in posh re-
sorts, buys a house in a good neighborhood. He gets a
color television, a personal computer, a second home in
the country. He eats at the best restaurants, savors his fa-
vorite intoxicants, and goes out to see first-run movies.
But these material things can never completely satisfy the
yearnings of the soul.

In a recent interview, Alfred Ford (Ambarisa dasa),
great-grandson of Henry Ford and now a member of the
International Society for Krishna Consciousness, spoke of
the hopelessness of trying to buy happiness: “At a very
early age, perhaps because I was born and raised in a very
opulent situation, I began to notice that wealth alone can’t
make people happy, and that everything in the world,
even the ‘good things,’ are temporary.”

Sometimes people think that because devotees of Krsna
reject material happiness they must lead extremely dull
lives. Actually, transcendentalists are the most discrimi-
nating connoisseurs of pleasure.

A person serious about enjoying himself will naturally

reject inferior pleasures and concentrate upon superior
ones. In fact, he should be interested in finding the highest
pleasure possible. Logically, a pleasure that never ends is
superior to a pleasure that does. Also, pure pleasure is
superior to pleasure mixed with some kind of unpleasant-
ness. Finally, a pleasure that constantly increases is su-
perior to one that is static, or that diminishes after a
time.

Using this standard, we can see that any kind of pleasure
derived from a material object is inferior to the spiritual
pleasure obtainable from serving Lord Krsna, the Su-
preme Personality of Godhead, whose very name means
“the reservoir of all pleasure.” Any person or object we
try to enjoy in this material world will eventually be de-
stroyed by the force of time, and the body with which we
try to enjoy the material objects will also be destroyed.
But the pleasure that comes from serving Krsna is eternal,
because both the Lord and the soul are eternal.

Furthermore, pleasures derived from material objects
and relationships are always mixed with pain. For ex-
ample, there is some pleasure in sexual relationships be-
tween a man and a woman, but that is always followed
by the burdens and difficulties of marriage, divorce, jeal-
ousy, envy, pregnancy, abortion, venereal disease, un-
faithfulness, and so on. But the pure spiritual relationship
of the soul with Krsna is purely blissful. The Nectar of De-
votion, Srila Prabhupada’s summary study of a devotional
classic called Bhakti-rasamrta-sindhu, describes the con-
dition of one who has achieved love of God: “At that time
one’s heart becomes illuminated like the sun, and from
his pure heart there is a diffusion of ecstatic love more
glorious than the sunshine.”

Finally, attempts to enjoy a material situation inevi-
tably yield diminishing returns. The first ice-cream cone
may taste delicious. The second may be just as good. But
the third will be hard to eat, and the fourth may make you
sick. At the very sight of the fifth, you’ll feel nauseous.
But love for Krsna is like an ever-expanding ocean of tran-
scendental bliss, and devotees pray to remain always
immersed in its waves.

The Vedic literatures recommend a very simple process
by which anyone can enter into this ocean of bliss: the
chanting of the Hare Krsna mahd-mantra—Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rama, Hare
Rama, Rama Rama, Hare Hare. This rmantra is composed
of Sanskrit names of God. Being Absolute, God's name is
nondifferent from God Himself and possesses all His tran-
scendental energies. Five centuries ago Krsna appeared as
Lord Caitanya and taught His followers: “The chanting of
the holy name of God expands the blissful ocean of tran-
scendental life.” That’s where we really belong, not
washed up on the beach of material existence.

PAINTING BY SRINIVASA DASA
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“Now | Know Why”

(continued from page 27)
even more so. Then, one day in St. Louis,
I made my decision. I was confident that
moving into the temple community and
serving Krsna full time was the right thing
to do.

Six months later, Srila Ramesvara
Swami awarded me formal initiation and
gave me the name Krsnamayi-devi dasi,

meaning “servant of Radharani.” My par-
ents and some of my friends were aston-
ished, but I never regretted my decision. I
haven’t given up my plans to be a writer—
in fact, the first articles I ever sold to a na-
tional magazine were written after 1 had
become a full-time devotee. Only now my
writing is devotional service to Krsna, and
it’s much more satisfying than writing for
prestige.

Days still start before the birds are up.

Only now I know why I'm up that early
and why I'm chanting before the beautiful
Radha-Krsna Deities at the Dallas temple,
where my husband and I live with our
newborn child. I'm not just pretending to
be a devotee anymore; I'm living a life
based on the deep understanding that I'm
a servant of God and that all I do should be
done with devotion as an offering to Him.

And that kind of life is becoming more
and more satistying every day. o

JETLINER TRAGEDY

(continued from page 9)

together at the same table, so to speak, as
one happy family. It seemed simple. Per-
haps too simple, I thought, as I began dis-
cussing the idea with my brother.

Soon my whole family was involved,
and they all admitted that universal recog-
nition of the Supreme Father would unite
the entire world as one great family, end-
ing enmity between individuals, races,
sexes, religions, and nations—at least
theoretically. But how could it become a
tangible reality?

My family members were naturally skep-
tical. They spoke of separation of church
and state and pointed out historical evi-
dence that religion has not only failed to
unify the world but has rather caused con-
flict. Witness the Crusades, the Inquisi-
tion, the Hindu-Muslim riots in postwar
India, the perennial fighting in Northern
Ireland between Catholics and Protestants,

and the endless hostility between the Jews
and their Moslem neighbors.

I explained that the Krsna conscious-
ness movement is a worldwide, nonsectar-
ian organization dedicated to reminding
people of their relationship with God.
Krsna consciousness emphasizes the spiri-
tual nature of all beings and their eternal,
loving relationship with God. Because the
teachings of Krsna consciousness reveal
elaborate details about the nature of the
soul and the proprietorship of the Su-
preme Lord, a student of these teachings
doesn’t become bewildered by concep-
tions of “my land” and “your land.” All
land belongs to Krsna, and since we are all
members of His universal family, we should
all have access to His land—as long as we
use it in His service. To use everything in
the service of God, the proprietor of ev-
erything and father of everyone, is the
central point of the philosophy of Krsna
CONSCIOUSNESS.

After a long discussion, my family agreed

that the peace formula of the Krsna con-
sciousness movement is sound and that it
will work if enough people adopt it. Where-
as at first they accepted it in theory but
doubted its practicality, they now saw that
having accepted it theoretically they had
to adopt it in their own lives. In this way
the formula for peace based on God con-
sciousness would gradually gain wider and
wider acceptance.

Now my whole family is reading about
Krsna and understanding more and more
deeply the peace (individual and collec-
tive) that is possible through Krsna con-
sciousness. They know that although their
activities may seem insignificant in the
face of international strife, they are far
more effective than big political talks that
ignore the supreme proprietorship and
fatherhood of God. Thus my family is tak-
ing steps toward the establishment of world
peace. After all, as it is often said, a jour-
ney of a thousand miles begins with a
single step. /o]

SUPREME PERSON

(continued from page 13)

the spiritual master. Even if you study the
scriptures very carefully, you won’t be
able to avoid the pitfalls of impersonalism.
And don’t take that just as my advice,
thinking that what happened to me years
ago can’t happen to you. Take it as the
conclusion of the revealed scriptures: Lord
Krsna states in the Bhagavad-gita that only

by devotional service, under the guidance
of the spiritual master, can one understand
the Supreme Personality of Godhead.
Under the spell ot material illusion we
have forgotten our eternal relationship
with Lord Krsna as His servants. Thus we
are suffering birth and death repeatedly,
life after life, in the material world. Some-
times we try to find happiness in gross sen-
sual activities, as an animal or animalistic
human being; sometimes we tire of this

futile attempt at imitating God and take to
philosophical speculation, culminating in
declaring ourselves to be God; and some-
times we seek happiness through yogic as-
ceticism and meditation. But only when
we take up the devotional service of the
Supreme Personality of Godhead are we
able to end our material illusion and suf-
fering for good and achieve the full, inti-
mate understanding of the Supreme Per-
sonality of Godhead, Lord Krsna. Lo

John Favors

(continued from page 24)
knowledge of pyschic centers.

“Africans feel that Vedic teachings clarify
beliefs they have long held. Our contribu-
tion is a scientific explanation of phe-
nomena they have accepted for centuries
without understanding. Rather than pro-
pose a change of culture, as the Christian
missionaries did, Krishna consciousness
suggests that people simply add an under-
standing of the scientific process of devo-
tional service, as described in the Bhagavad-
Gita.”
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Favors feels that African culture is
being eroded by influences from the West,
and the Vedic religious philosophy can
strengthen native practices. “1 am trying
to get Africans to realize what great teach-
ings they have—teachings that deal with
man’s relationship to man in a very pure
way. But Africa and all of the third world
is becoming more and more Western in
consciousness, so we are telling them,
‘Don’t take this materialism as a priority.”

Encouraged by the warm reception he
has received in Africa, Favors is planning
a number of major projects, including
hospitals, more schools, and expanded

food-distribution systems. He is actively
recruiting people to run these programs
from both inside and outside the Hare
Krishna organization.

Looking back on his experience at
Princeton, Favors says, “The educational
experience I had was good in that it al-
lowed you a certain amount of freedom
and creative thinking. My experience at
Princeton helped me to see that I didn’t
want.to be a materialist, butit was my edu-
cation in the Hare Krishna movement that
convinced me spiritual life is a meaning-
ful, viable alternative not only for me—
but for everyone.” o



FESTIVALS

and the Hare Krsna Calendar

RESOURCES

Krsna conscious devotees follow a spiritual
calendar that divides the year into twelve
months, each named for a different form of
Krsna. The devotees at the Hare Krsna center
nearest you will gladly tell you more about the
meaning of the festivals listed here.

Month of Damodara
(October 22—November 20)

November 1—Srirama Ekadasi (fasting from
grains and beans).

November 4 —Diwili (the festival of decorat-
ing Krsna’s temple with lamps). Call your local
Hare Krsna center for details.

November 5— Govardhana-paja (festival cel-
ebrating the worship of Govardhana Hill by the
residents of Vrndavana and Krsna's lifting of
the hill). Profuse distribution of sanctified food
highlights this festival. Call your local Hare
Krsna center for details.

November 8—Disappearance anniversary of
His Divine Grace A. C. Bhaktivedanta Swami
Prabhupada, Founder-Acdrya of the Inter-
national Society for Krishna Consciousness.
Devotees mark this day with personal remem-
brances of Srila Prabhupada, readings from his
biography, and fasting till noon, followed by
feasting. Call your local Hare Krsna center for
details. A special festival will take place in
Vrndavana, India, where Srila Prabhupada
passed away.

November 9—Appearance anniversary of
Srila Hridayananda dasa Goswami Acaryadeva,
one of the present spiritual masters in the Hare
Krsna movement. Also, Ratha-yatra Chariot
Festival in New Delhi. Contact the New Delhi
Hare Krsna center for details.

November 13— Disappearance anniversary of
Srila Srinivasa Acirya, a great follower of Sri
Caitanya Mahaprabhu’s.

November 16— Utthana Ekadasi. Also, dis-
appearance anniversary of Srila GaurakiSora
dasa Babaji, spiritual master of Srila Prabhu-
pada’s spiritual master, Srila Bhaktisiddhanta
Sarasvati Thakura (total fasting till noon; fast-
ing all day from grains and beans).

November 20—Lord Krsna's Risa Dance.
Also, last day of Damodara-vrata and Catur-
masya-vrata. ;

Month of Kesava
(November 21—-December 20)

November 30—Utpanna Ekadasi (fasting
from grains and beans). Also, the appearance
anniversary of Srila Satsvariipa dasa Goswami
Gurupada, one of the present spiritual masters
in the Hare Krsna movement.

December 16—Moksada Ekadasi (fasting
from grains and beans).

For life membership service inquiries and re-
ports, please correspond with the International
Life Membership Trust, 230A Kenton Road,
Harrow, Middlesex HA3 8BY United King-
dom. The International Life Membership Trust
is the coordinating body for life membership in
ISKCON and operates under the auspices of
the International Life Membership Committee, a
committee of the Governing Body Commission.

Prepare your child to go back to Godhead.
ISKCON now has more than twenty primary
and secondary schools worldwide. and some of
these schools are now prepared to accept stu-
dents from outside their local communities.

Here's your opportunity to give your child a
strong spiritual foundation, in addition to stan-
dard academic knowledge.

For more information, write to His Holiness
Jagadisa Goswami. Minister of Education, c/o
ISKCON Gurukula, P.O. Box 388, Lake Hun-
tington, New York 12752,

Own a full set of Srila Prabhupida’s books.
Now you can have a full library of the Vedic
classics in your home. Translated and explained
by the foremost scholar and devotee, these
books open up new worlds of spiritual life.
Each book is a deluxe, beautifully illustrated
hardbound volume. And now we make it far
easier for you than ever before to get a full set of
Srila Prabhupada’s books, For details, write
ISKCON Educational Services, 3764 Watseka
Avenue, Los Angeles, CA 90034,

| Enhance Your Spiritual Life

For spiritual realization, all you really need is the chanting
of the Hare Kysna mahda-mantra. But to enhance your
spiritual life, you may want to add the items listed below.

Mantra Meditation

Beads: a string of 108
hand-carved “japa beads”—
chanters use them as an aid
to concentration during
meditation on the Hare
Krsna maha-mantra. Each
string of beads comes with a
cotton carrying bag and an
instruction pamphlet. $4.95.

J Magazine Binder
(for your copies of Back
to Godhead): a handy way
to keep each month’s issue in
excellent condition. Holds 12

issues. $5.00.

Karatalas: pure bell-
metal hand cymbals used
in chanting the Hare Krsna

maha-mantra. Imported
from India. $12.00/pair.

Mrdanga Drum:

lightweight, double-
headed Indian-style drum
used in chanting the maha-
mantra. Unbreakable.
Comes with an instruction
book and cassette
instruction tape. $119.85.

Deity Poster: a full-

color photo of the
beautiful Deities at the
Los Angeles Hare Krsna
center. Poster-size. $2.50.

SPECIAL: The original

Hare Krsna Meditation
Album. In 1966 Srila
Prabhupada made this
unique recording with his
first disciples. On it
Prabhupada explains the
Hare Krsna mantra, and he
and his disciples chant. A
historic recording. C-60
cassette. $4.00.

E e

ISKCON Educational Services
BTG-18-11

3764 Watseka Ave.

Los Angeles, CA 90034

My check or money order for §
is enclosed. Please send the following
quantity of each item:

State Zip
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What It’s Like to Be a Devotee of Krsna

Because of their unusual dress, the
men’s shaved heads, the behavior of
chanting and dancing, and the preach-
ing of a philosophy little known to most,
devotees of the Hare Krsna movement
appear strange to many Westerners.
Yet if a person is somewhat broad-
minded, he’ll see that in many ways
Krsna conscious people are like other
people.

In certain important ways, however,
a devotee does see things differently
from other people, and this unique dif-
ference is the most valuable thing a
devotee has to share with the rest of
the world. To live in Krsna conscious-
ness is to live in continuous awareness
of God—certainly something worth
sharing.

According to the Vedic scriptures
and the realizations of saints through-
out history, everyone is originally God
conscious, or Krsna conscious, but in
this material world most of us are
forgetful of this consciousness. A devo-
tee is much like anyone else except

that, having dedicated his body, mind,

and words to God, he now experiences
transcendental awareness.

When I think back to my life before
I met my spiritual master, before I
learned about devotional service from
him, I think my past would have been
better, happier, had I then had the
benefit of chanting the Hare Krsna
mantra and engaging in devotional ser-
vice. So many anxieties could have been
relieved. Wasted years could have been
spent with real purpose and hope. Acts
I now understand to be harmful to my-
self and others could have been avoided.
Comparing my life then with my life
now, I want to testify that my new life
is immeasurably better. The mission-
ary desire I now feel to tell this to
others is a result not only of the written
order of the scriptures but also of my
personal experience of the benefits of
spiritual life.

Here are some examples of what it’s
like to live in God consciousness:

1. When a devotee does even ordi-
nary things, like drinking water or see-
ing the sun, he’s aware of the presence
of God. In the Bhagavad-gita Lord

Krsna states, “I am the taste of water. I
am the light of the sun.” When a devo-
tee drinks water, therefore, he is aware
that the water is the energy of Lord
Krsna, and the original pure taste of
water reminds him of Krsna. Because
the devotee’s conception of God is per-
sonal, he thanks the Lord for quench-
ing his thirst. And when he perceives
the sun in the sky, he remembers the
source, understanding that only the Su-
preme Being can create such a mighty
powerhouse of energy. These are simple
practices for remaining God conscious,
but if one adopts them they can have
profound effects.

2. A devotee has a vision of equal-
ity, based on spiritual awareness. When
he perceives human beings in different
social classes—rich or poor, educated
or uneducated—he sees them equally,
because he sees within each human
being (and even within the lower forms
of life) the eternal spiritual soul. Mun-
dane philosophers have tried to reach
equal vision by relative means, but un-
less one understands equality on the
basis of spiritual vision, there will al-
ways be conflicts of interest. Attempts
at equality among the sexes or among
the races and attempts to extend hu-
mane feelings even to the animals are
best practiced not as ends in themselves
but as by-products of self-realization
and God consciousness.

3. A devotee sees his life as tempo-
rary. He knows that his body, his fami-
ly, his worldly pursuits, and even the
world itself are impermanent; there-
fore he avoids the frustration of trying
to enjoy that which is temporary and
miserable. While living peacefully in
this world, he makes his material life
moderate in its aims, concentrating his
energy on attaining awareness of God
and self-realization.

“I’'m glad to hear it works that way
for you,” a nondevotee may say, “but
that doesn’t mean it will work for me. I
would appreciate it if you wouldn’t as-
sume that yours is the only path to hap-
piness. Let everyone find his or her
own path.”

To this statement I would reply by
first acknowledging that each one of us

is a person with free will and individual
choice; therefore, we may or may not
adopt the life of Krsna consciousness.
But ultimately all paths must be judged
by the standard of God consciousness,
which devotees of Lord Krsna under-
stand to be the prime necessity for
everyone. One cannot even begin the
life of God consciousness without rec-
ognizing the direction of a supreme
intelligent being, that Supreme Con-
troller who is the source of everything
and the director of all destinies. We
can either follow the directions of the
Supreme or disobey Him, but in either
case we are under His control. A devo-
tee in God consciousness is one who
acknowledges God’s laws and obeys
them.

As for how one should serve God,
that may be expressed in as many dif-
ferent ways as there are different lives.
One can serve Krsna as a professional,
as a shaven-headed monk, as a business-
man, as a laborer, or in whatever state
one finds himself and through what-
ever tendency one develops for self-
expression. But one must understand
that, regardless of his occupation, only
through knowing, serving, and loving
God can one realize his full human
potential.

In trying to describe what it’s like to
be a devotee, I know I haven’t fully
conveyed the unique experience. His
Divine Grace A. C. Bhaktivedanta
Swami Prabhupada gives a full descrip-
tion of Krsna consciousness in his ex-
tensive writings, yet he also concludes
that Krsna consciousness has to be ex-
perienced to be truly understood. We
therefore invite people to chant the
holy names of God, to hear the phi-
losophy of Krsna consciousness, and to
associate with devotees. If instead a
person tries to judge or analyze Krsna
consciousness from a distance, his at-
tempt will be like trying to taste honey
by licking the outside of the jar. Socrates
said, “The unexamined life is not worth
living.” And in examining different
qualities of life one should certainly
give some serious attention to the ex-
perience and the philosophy of Krsna
consciousness. —SDG
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Centers of the Hare Krsna Movement

(continued from the back cover)

EUROPE (continued)

Ofl'HER COUNTRIES
lam, Holland —Kei he 94/ (020) 24-94-10
Athens, Greece—Bhaktivedanta Cultural Assoc., 133 Solonos St./ 30-1-364-1618
Barcelona, Spain—Calle Cuatro Caminos 27-29, Barcelona 22/ (9)3-211-0216
Copenhagen, Denmark—Govinda's, Studiestraede 12, 1455 Copenhagen/ (01) 13-01-51
Githenburg, Sweden—Paradisvigen 11, 43331 Partille/ (031) 444636
Gridinge, Sweden—Korsnis Gird, 140 32 Gridinge/ 0753-29151
Helsinki, Finland—Govinda's, Jdakirinkaru 10D, Helsinki 15/ (065) 0039
Heidelberg, W. Germany—Kiirfursten Anlage 5, 6900 Heidelberg/ 06221-15101
Lisbon, Portugal—Rua Manoel Joaquim de Avelar No. 17, 2nd Fl., 2750 Cascais/ (3) 284-1930
Madrid, Spain—Calle del Tutor No. 27, Madrid 8/ (9)1-247-6667
Paris, France—Chateau d'Ermenonville, 60440 Nanteuil le Haudouin 60950/ (4) 454-0400
Sejmm, Be[glum—-—(_,hateau de Petit Somme, Septon 5482/ 086-322480
Fridl 22, 112 40 Srockholm/ 08-549002
Tel Aviv, Israel —P.0. Box 48163, Tel Aviv 61480
Vienna, Austria—Kirchengasse 32, A-1070 Wien
Ziirich, Switzerland —Bergstrasse 54, 8032 Zirich/ (01) 69-33-88
FARM COMMUNITIES
Almviks Gird, Sweden—15300 Jima/ (0755) 52068
Bavarian Forest (Bayrischer Wald), W. Germany (Nava-Jiyada-Ngsithha-Ksetra)—
(contact ISKCON Heidelberg)
Brihuega, Spain (New Vraja Mandala)—(Santa Clara) Brihuega, Guadalajara/ (11) 280018
Diidingen, Switzerland—Im Stillen Tal, CH3186 Diidingen (FR)/ (037) 43-26-98
Valencay, France (New Mayapur)—Lucay-Le-Male, 36 600/ (54) 40-26-88
RESTAURANTS
Lugano, Switzedland—Govinda, Corso Elvezia 22, CHA900/ (091} 23-37-77.
Paris—L'arbre i Soubaits, 15 Rue du Jour, 75001 Paris/ 233-27-69.

AUSTRALASIA

AUSTRALIA
Adelaide—13a Frome St., Adelaide, South Australia 5000 (mail: Box 111, Rundle Street Post
Office, Adelaide, S. A. 5000)/ (08) 223-2084
Brisbane—17 Ammadale St., St. Lucia, Queensland 4067 (mail: P.O. Box 649, Toowang,
Q'ld. 4066)/ (07) 370-7478
Cairns—69 Spence St., Caimns, Queensland 4870 (mail: P.O. Box 5238, Cairns Mail Centre
Q'ld. 4870)f (070) 51-8601
Canberra—59 Argyle Sq. (cnr. Ainsley Ave. & Kogarah Lane), Reid, Australian Capital Territory
2601 (mail: P.O. Box 567, Civic Square, Canberra, A.C.T. 2608)/ (062) 48-9620
Hobart—63 King St., Sandy Bay, Tasmania 7005 (mail: P.O. Box 579, Sandy Bay, Tas. 7005)
(002) 23 4569
Melbourne—197 Danks St., Albert Park, Victoria 3205 (mail: P.O. Box 125)/ (03) 699-5122
Newcastle—2nd Fl., 580 Hunter St., Newcastle, New South Wales 2300 (mail: P.O. Box 169,
Merewether, N.S.W 2291)/ (049) 2-1391
Perth—60 Havelock St., West Perth, West Australia 6005 (mail: P.O. Box 598, West Perth, W.A.
6005)/ (09) 322-3243
Surfer’s Paradise—2804 Gold Coast Highway, Surfer’s Paradise, Q'ld. 4217/ (075) 38 5060
Sydney—112 Darlinghurst Rd., Darlinghurst, Mew South Wales 2010 (mail: P.O. Box 159,
Kings Cross, N.5.W. 2011)/(02) 357-5162
FARM COMMUNITIES
Celo (Bhaktivedanta Ashram)—Upper Colo Rd., Central Colo, New South Wales 2756
(mail: P.O. Box 493, St. Marys N.5. W 2?60” (04)] 75-5284
Murwillumbah (New G )— Ila," Tyalgum Rd. via Murwillumhbah,
New South Wales 2484 (mail: P.O. Box 687)/ (066) 72-1903
Riverina (New Gaudadesh)—Old Renmark Rd., via Wentworth, New South Wales 2648
(mail: P.O. Box 2446, Mildura, Victoria 3500/ (050) 27-8226
RESTAURANTS
Adelaide—Govinda's (ar ISKCON Adelaide)
Cairns—Gopal's (at ISKOON Cairns)
Melbourne—Gopal's, 139 Swanston St., (03)/ 63-1578
Melbourne—Crossways, 1st Fl., 11-15 Elizabeth St./ (03) 62-2800
Surfer’s Paradise—Gopal's, 2995 Gold Coast Hwy./ (075) 39-9310
Sydney—Gopal's, 18a Darcy St., Pamamatea
Sydney—Govinda's and Govinda's Take-away (both at ISKCON Sydney)
Sydney—Hare Krsna Free Food Centre, Victoria St., King's Cross
NEW ZEALAND AND FIJ1
Auckland, New Zealand (New Varshan)—Hwy. 18, Riverhead (next to Huapai Golf Course)
(mml c.l’o R D. 2, Kumen, Auckland)/ 412-8075
, New Zealand—83 Bealey Ave. (mail: P.O. Box 2298, Christchurch)/ 61-965
I.aur.oka, Fl]n—‘i Tavewa Ave. (mail: /o P.O. Box 125) 61-633, ext. 48
Suva, Fiji—P.O. Box 6376, Nasinu/ 391 282
Wellington, New Zealand—9 Shalimar Crescent, Khandallah, Wellington
(mail: P.O. Box 2753, Wellington)/ 79 6157
RESTAURANT
Auckland, New Zealand—Gopal's, lst Fl., Civic House, 291 Queen St./ 3 4885

AFRICA

Acera, Ghana—582 Blk. 20, Odokor, Official Town (mail: P.O. Box 01568, Osu)

Buea, Cameroon—Southwest Province (mail: ¢/o Yuh Laban Nkesah, Pand T, VHS)

Durban (Natal), S. Africa—P.O. Box 212, Cato Ridge, Natal 3680/ (325) 219-19

Harare, Zimbabwe—35 Belvedere Road (mail: P.O. Box 2090, Harare)/ 20422

Lagos, Nigeria—2B Coker Rd., llupeju (mail: P.O. Box 8793)/ 962189

Mauritius—White House, Celicourt Antelme St., Quartre Bornes (mail: F.O. Box 108,
Quartre Bornes, Mauritius)/ 46804

Mombasa, Kenya—Madhvani House, Sauti Ya Kenya and Kisumu Rds. (mail: P.O. Box 82224,
Mombasa)/ 312248

Nkawkaw, Ghana—P.O. Box 329, Nkawkaw

Nairobi, Kenya—Muharoni Close, off West Nagara Rd. (mail: P.O. Box 28946, Nairobi)/ 744365

Port Harcourt, Nigeria—2 Eligbam Rd. (cnr. Eligham and Obana Obhan St.), G.R.A. 11
(mail: P.O. Box 4419, Trans Amadi)

Takoradi, Ghana—64 Windy Ridge (mail: P.O. Box 328)

FARM COMMUNITY
Mauritius (ISKCON Vedic Farm)—Beau Bois, Bon Acceuil
ASIA
INDIA

Ahmedabad, Gujarat—7, Kailas Society, Ashram Rd., 380 009/ 449935

Bangalore, Karnataka—34/A, 9th ‘B’ Cross, West of Chord Rd., Mahalaxmi Layout,
560 086 (mail: P.O. Box 5181)/ 80418

Baroda, Gujarat—I18, Sujata Society, Gorri Rd., 390 015/ 66499

Bhubaneswar, Orissa—National Highway No. 5, Nayapali, 751 001/ 53125

Bombay, Maharashtra—Hare Krishna Land, Juhu 400 054/ 626-B60

Calcutta, W. Bengal—3 Albert Rd., 700 017/ 443757

Chandigarh, Punjab—Hare Krishna Land, Dakshin Marg, Sector 36-B, 160 036/ 26674

Chhaygharia (Haridaspur), W. Bengal—Thakur Haridas Sripatbari Sevashram, P.O.
Chhaygharia, P.S. Bongaon, Dist. 24 Pargonas

Gauhati, Assam—Post Bag No. 127, 781 001

Hyderabad, A.P.—Hare Krishna Land, Nampally Station Rd., 500 001/ 51018

Imphal, Manipur—Hare Krishna Land, Airport Road, 795 001

Madras, Tamil Nadu—232 Kilpauk Garden Road, Madras 600 010

Mavs . W.B 1—Shree Mayip

New Del.'ln M-119 Greater Kailash 1, 110 048/ 642058

Pandharpur, Maharashtra—Hare me- Agrama, across Chandrabhaga River, Dist. Sholapur, 413304

Silchar, Assam—Mahaprabhu Colony, Mal Cachar District, 788002

Surat, Gujarat—21-A Dhawalgiri Apts., Athwa Lines, 395 007/ 87668

Tirupati, A.P.—No. 37, B Type, T. T. D. Ors., Vinayaka Nagar, K. T. Rd., 517501/ 2285
Trivandrum, Kerala—P. B. No. 5098, Fort Post Office, 695023

Vrindavan, U.P.—Krishna-Balaram Mandir, Bhaktivedanta Swami Marg, Raman Reti, Mathura/ 178

FARM COMMUNITIES
Hyderabad, A.P.—F.0. Dabilpur Village, Medchal Taluc, Hyderabad Districe, 501 401
Mayapur, W. Bengal—(contact ISKCON Mayapur)

RESTAURANTS
Bombay—Govinda's (at Hare Krishna Land)
Vrindavan—Krishna-Balarim Mandir Guesthouse

OTHER COUNTRIES

Bali, Indonesia—Jalan Sagamona 17, Renon, Denpasar
Bangkok, Thailand—139, Soi Puttha-Osoth, New Road/ 233-1488
Hong Kong—5 Homantin St. , Flar 23, Kowloon/ 3-7122630
Jakarta, Ind Jalan R Muka Timur 80/ 4835-19
Kathmandu, Nepal-—gn Kunj, Kamaladi
Tehran, Iran—Keshavarz, Dehkedeh Ave., Kamran St., No. 58
Tel Aviv, Israel—P.O. Box 48163, Tel Aviv 61480
Tokyo, Japan—2-41-12 [zumi, Suginami-ku, Tokyo T168/ (3) 327-1541

LATIN AMERICA

BRAZIL
Belem, PA—Av. Gentil Bitencourt, passagem MacDowell, 96 (entre Dr. Morais e Benj. Constant)
Belo Horizonte, MG—Rua Gongalves Dias, 2411, Lurdes 30.000/ (031) 335-1551
Curitiba, PR—Rua Pres. Carlos Cavalcante, 1090, Sao Francisco 80.000¢ 234-0573
Fortaleza, CE—Rua Jos¢ Lourengo, 2114, Aldeota
Manaus, AM—Rua Leopoldo Neves, 387
Porto Alegre, RS —Rua Tomds Flores, 327, Bonfim/ 27-3078
Recife, PE—Ave. 17 de Agosto, 257, Pamamirim 50.000/ (081) 268-1908
Rio de Janeiro, RJ—Rua da Cascata, 70, Tijuca
Salvador, BA—Rua Alvaro Adormo, 17, Brotas 40.000/ (071) 244-1072
8ao Luiz, MA—Rua Deputado José Maria, 93-Fatima
Sao Paulo, SP—Rua Bom Pastor, 798 (mail: Caixa Postal 4855-01000)/ 279-7836
FARM COMMUNITY
Pindamonhangaba, SP (New Gokula)—Riberao Grande (mail: C.P. 108, 12.400 Pinda)
COLOMBIA
Bogotdi—Carrera 3A No. 54-A-72/ 255-9841
Bucaramanga—A. A. 3806/ 51444
Cali—Avenida 5B Norte, 23D-35/ 684234
Medellin—Villa Rica 2 Trasversal 75, No. 72B-110/ 345753
FARM COMMUNITY _
G da (Radha—Colombia-Is Mandir)—Cundinamarca, A.A. 55051
(contact ISKCON Bogors)/ 2559842
RESTAURANTS
Bogoti—Govinda's, Calle 74, No. 12-30/ 2494447
Silvania—Govinda's, Al Cado do la Gasolineira, Cundinamarca,
(mail: P.O. Box A.A. 55051)
MEXICO
Guadalajara—Marelos No. 1514 Sector Hildago, Jaliscof 26-12-78

Mexico City—Gob. Tiburcio Montiel 45, San Miguel Chapultepec, Mexico, DLE 18/ (905) 271-0132

Monterrey—General Albino Espinoza, 345 Pre., Zona Centro, Monterrey, N.L./ 42-67-66
Puebla—Rio Mazas 5016, Col. San Manuel/ 459047
Vera Cruz—Calle 3, Carebelas No. 784, Fraccionamienito Reformal 50759
FARM COMMUNITY
Tulancingo, Hidalgo (Nueva Gauda-Magndala Bhiimi)— (contact ISKCON Mexico City)

OTHER COUNTRIES
Arequipn, P‘cm—Lcurm 204
Aires, A i CC 80, 1602 Florida
Cochabamh:, Bolivia—P.O. Box 3988/ 46441 3
Ccmceyclén, Chlle—Nungu:n 588/ 23150
d Creek, Guy Grane 1803, Sec. D, Corentyne, Berbice
Cuuu Peru—Calle Plaza San Francisco No. 360 {altas)
Gem'gewwn, Guy:na—l‘} Uitvlugt Front, West Coast Demerara
—Tur hua No. 504 y 9 de Octobre/ 368026
[.a Paz, Bo].wta—Av:mda Herando Siles 6239 (mail: Casilla 10278 Obrajes)/ 785023
Lima, Peru—]Jiron Junin 415/ 28-94-91
Montevideo, Uruguay—Casilla 10,531, Suc. Phma
Panama, Republic of Panama—Via las Cumbres, entrada Villa Zaita, frente a INPSA No. 10
{mail: P.O. Box 6-29-54, Panama)/ 681070
Quito, Ecuador—Oriente 654 y Venezuela (mail: P. 0. Box 2384)/ 511083
San Jose, Costa Rica— 100 mtrs. sureste de aptos Torre Blance Urbanizacién Carmiol, Montes
de Oca, Casa No. 49 (mail: P.O. Box 166, Paseo Estudiantes, Z-1002)
San Salvaclor, El Salvador—67 Avenida Sur No. 15, Colonia Escalon
Chile 150

o A&

Santo Domi inican Republic—Calle Cay Rodriguez No. 254/ (809) 688-T142
Trinidad and Tobago. West lm[m—f’mbhupad:l Ave Longdenville, Chaguanas

FARM COMMUNITIES
Guayaquil, Ecuador (Nuevo Nilacala)—(contact ISKCON Guayaquil)
Guyana—Seawell Village, (_,orcnr\lne, East Berbice
San Salvador, El Salvad a Santa Ana, Km. 34, Canton Los Indios, Zapotitén,

Dpto. de La letrtad

RESTAURANTS
Cuzco, Peru—Calle Procuradores No. 36
Guayaquil, Ecuador—Govinda's (at ISKCON Guyaquil)
Lima, Peru—Azangaro 149 ;
Quito, Ecuador—Govinda's, Esmeracoas 833 y Venezuela/ 511083
San José, Costa Rica—50 metros al este de la casa amarilla, Avenida 7, No. 1325
San Salvador, El Salvador—Govinda's, 7* Calle Oriente No. 155/ 218035
Santiago, Chile—Govinda's (at ISKCON Santiago)

Chandmdaya Mandir, P.O. Shree Mayapur Dham (Dist. Nadia)



Enjoy the“Taste of Spiritual°Life

At the centers of the Hare Krsna movement, you’ll find classes
in the science of self-realization, blissful chanting of Hare
Krsna, festivals, and—every Sunday afternoon—the
famous Hare Krsna feast. To find out more, call or visit
the Hare Krsna center nearest you.

NORTH AMERICA

CANADA
Edmonton, Alberta—B8957 77th Ave., TSN ZN7/ (403) 466-9037
Montreal, Quebec—1626 Pie IX Boulevard, HIV 2C5/ (514) 527-1101
Montreal, Quebec—1469 Mansfield St., H3IA 1Y5/ (514) 845-3624
Ottawa, Ontario—212 Somerset St. E., KIN 6V4/ (613) 233-1884
Regina, Saskatchewan—2817 Victoria Ave., S4T LK6/ (306) 522-4973
Toronto, Ontario—243 Avenue Rd., M5R 2]6/ (416) 922-5415
Vancouver, B.C.—5462 5.E. Marine Dr., Bumnaby V5] 3G8/ (604) 433-97258
FARM COMMUNITY
Woburn, Quebec (New Badarinatha)—145 Rang Louise, GOY 1R0/ (819) 566-1282
RESTAURANTS
Montreal —Chez Govinda, 3678 Saint Denis St./ (514) 843-8510
Ottawa—The Back Home Buffer, 212 Somerser St. E./ (613) 233-3460

U.S.A.
Ann Arbor, Michigan—606 Packard St., 48104/ (313) 663-9057
Atlanta, Georgia—1287 Ponce de Leon Ave. N.E., 30306/ (404) 377-8680
Baltimore, Maryland—200 Bloomsbury Ave., Catonsville, 21228/ (301) 788-3885
Boston, Massachusetts—72 Commonwealth Ave,, 02116/ (617) 247-8611
Chicago, lllinois—1716 W. Lunt Ave,, 60626/ (312) 973-0900
Cleveland, Ohio—15720 Euclid Ave., E. Cleveland, 44112/ (216) 681-3193
Dallas, Texas—5430 Gurley Ave., 75223/ (214) 827-6330
Denver, Colorado— 1400 Cherry St., 80220/ (303) 333-5461
Detroit, Michigan— 383 Lenox Ave., 48215/ (313) 824-6000
E. Lansing, Michigan—319 Grove St., 48823/ (517) 351-6603
Fullerton, California—2011 E. Chapman Ave., 92631/ (714) 870-1156
Gainesville, Florida—1208 5.W. 1st Ave., 32601/ (904) 371-2579
Gurabo, Puerto Rico—Rr. 181, Box 215-B, Bo. Sta. Rita, 00658/ (809) 763-9312
Honolulu, Hawaii—51 Coelho Way, 96817/ (B08) 595-3947
Houston, Texas— 1111 Rosalic St., 77004/ (713) 526-9860
Laguna Beach, California—285 Legion St., 92651/ (714) 494-7029
Lake Huntington, New York—P.O. Box 388, 12752/ (914) 932-68273
Long Island, New York—197 5. Ocean Ave., Freeporr, 115207 (516) 378-6184
Los Angeles, California—3764 Watseka Ave., 90034/ (213) 836-2676
Miami Beach, Florida—2445 Collins Ave., 33140/ (305) 531-0331
M wn, West Virginia—322 Beverley Ave., 26505/ (304) 292-6725
Newark, Delaware— 168 Elkron Rd., 19711/ (302) 433-8510
New Orleans, Louisiana—2936 Esplanade Ave., TOL19/ (504) 488-7433
New York, New York—305 Schermerhorn St., Brooklyn, 11217/ (212) 855-6714
Norman, Oklahoma—312 S. Webster, 73069/ (405) 360-3536 (mail: P.O. Box 5997, 73070}
Orlando, Florida—801 Lowell Blvd., 32803/ (305) 894-7811
Philadelphia, Pennsylvania—51 W. Allens Lane, 19119/ (215) 247-4600
Providence, Rhode Island—39 Glendale Ave., 02906/ (401) 273-9010
Rio Piedras, Puerto Rico—Ave. Jesiis T. Pifiero No, 258-A, University Gardens, 00921/ (809) 765-4745
St. Louis, Missouri—3916 Lindell Blvd., 63108/ (314) 535-8085
San Diego, California—1030 Grand Ave., Pacific Beach, 92109/ (619) 483-2500
San Francisco, CA—Bhakrivedanta Institute & Fellowship, 84 Carl St., 94117/ (415) 664-1397
Seatile, Washington—3114 E. Pine St. 98122/ (206) 325-7011
State College, Pennsylvania—103 E. Hamilton Ave., 16801/ (814) 234-1867
Tallahassee, Florida—701 W. Pensacola, 32304/ (904) 222-0790
Tampa, Florida—1814 127th Ave., 33612/ (813) 254-2256
Topanga, California—20395 Callon Dr., 90290/ (213) 455-1658
Towaco, NJ—100 Jacksonville Rd., (mail: P.O. Box 109, 07082)/ (201) 299-0970
Washington, D.C.—10310 Oaklyn Rd., Potomac, Maryland, 20854/ (301) 299-2100
Washington, D.C.—2128 O 5t. N.W., 20037/ (201) 193-0825

FARM COMMUNITIES
Caddo, Oklahoma (New Kuruksetra)—Route 1, Box 296-A, 74729/ (405) 367-2784
Carriere, Mississippi (New Talavan)—Route 2, Box 449, 39426/ (601) 798-8533
Gainesville, Florida—Rr. 2, Box 24, Alachua, 32615/ (904) 462-48380
Gurabo, Puerto Rico (New Govardhana Hill)— (contact ISKCON Rio Piedras)
Hillshorough, North Carolina (New Goloka)—Rr. 6, Box 701, 27278/ (919) 732-6492
Hotchkiss, Colorado (New Barshana)—FP.O. Box 112, 81419/ (303) 517-4584
Mulberry, Tennessee (Muriri-sevaka)—Murari Project, Re. No. 1, Box 146-A, 37359/ (615) 759-7331
New Vrindaban, W. Virginia—R.D. No. 1, Box 296, Hare Krishna Ridge, 26041/ (304) 843-1600
Ninole, Hawaii (New Krsnaloka)—FP.O. Box 108, 96773/ (808) 595-3947
Philo, California—F.O. Box 179, 95466/ (415) 753-0254
Port Roval, Pennsylvania (Giti-nagari)—R.D. No. 1, 17082/ (717) 527-4104
Roadhouse, lllinois—~Rr. 1 Box 70, 62082 (contact ISKCON St. Louis)/ (314) 535-8083
Three Rivers, CA (Bhaktivedanta Village)—44799 Dinely Dr., 93271/ (209) 561-3187
RESTAURANTS
Dallas—Kalachandji's (at ISKCON Dallas)
Detroit—Govinda'’s (at ISKCON Detroit)/ (313) 331-6740
Los Angeles—Govinda's, 9624 Venice Blvd., Culver Ciry, 20230/ (213) 836-1269
Miami Beach—Govinda's (at ISKCON Miami Beach)
MNew Vrindaban—Palace of Gold Restaurant/ (304) 843-1233 (closed Dec. — April)
5t. Louis—Govinda's (at ISKCON St. Louis)/ (314) 535-8161
San Diego—Govinda's, 1470 N. Hwy. 101, Leucadia 92024/ (619) 942-2330
San Francisco—Jagannatha’s Cart, 57 Jessie St., 94105/ (415) 495-3083
San Francisco—The Higher Taste, 775 Frederick St., 94117/ (415) 661-7290
San Francisco—The Seven Mothers, 86 Carl St., 94117/ (415) 753-9703
San Juan, Puerto Rico—Govinda, Tetuan 153, Viejo San Juan 00903/ (809) 727-4885

EUROPE

ENGLAND AND IRELAND
Belfast, Northern Ireland—21 Ava Avenue, Ormeau Rd., Belfase 7
Dublin, Ireland —Castlefield House, Knocklyon Road, Templeogue, Dublin 16/ 945504
London, England (city)—10 Soho St., London W1/ (01) 437-3662
London, England (country)—Bhakrivedanta Manor, Lecchmore Heath, Watford,
Hertsfordshire WDZ2 BEP/ (09276) 7244
Worcester, England— Chaitanya College at Croome Courr, Severn Stoke, Worcester
WRE 9DW/ (090 567) 214
FARM COMMUNITIES
Glengariff, Ireland (Hare Kryna Farm)—County Cork
London, England— (contact Bhaktivedanta Manor)
RESTAURANT
London—Healthy, Wealthy, and Wise, 9-10 Soho St./ 01-437-1835
ITALY
Bologna—Via Saliceto 1, 40013 Casrelmaggiore (BO)/ (51) 700-868
Catania—Via San Nicold al Borgo 28, 95128 Catania, Sicily/ (95) 552-252
Milan—Via Valpetrosa 3/5, 20123 Milano/ (2) 862-417
Naples—Via Torricelli 77, 80059 Torre del Greco (NA) (81) 881-5431
Padua—Via delle Granze 107, 35040 Loc. Camin (FD)/ (49) 760-007
Pisa—Via delle Colline, Loc. La Meridiana, 56030 Perignano (P1)/ (587) 616-194
Rome—Via di San Simone 73/A, 00186 Roma/ (6) 654-8856
Rome—Via di Tor Tre Teste 142, 00169 Roma/ (6) 263-157
Turin—>Strada Berra 15/1, Laoc. Tetti Gariglio, 10025 Pino Torinese (TO)/ (11) 840-957
Varese—Via Volea 19, 21013 Gallarate (VA) (331) 783-268
FARM COMMUNITY
Florence (Villa Vindavana)—Via C
50026 San Casciano Val di Pesa (Fi)

‘ommunazle degli Scopeti 108, 5. Andrea in Percussina,
(55) 820-054

(This list of worldwide Hare Krsna centers continues on the inside back cover.)





