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ON THE

STRENGTH
OF CHANTING
HARE KRSNA

A talk between John Lennon, Yoko Ono,
George Harrison, and His Divine Grace

A. C. Bhaktivedanta Swami Prabhupada,
Founder-Acarya of the International Society

for Krishna Consciousness.

Summer, 1969: The setting is Tittenhurst
Park, John Lennon's sixty-acre estate in
Ascot, a London suburb. John had in-
vited the dozen or so devotees then living
in London to stay at the estate, and
they had decorated a small recital hall there
as a temple. A few weeks previously, the
devotees had recorded the Hare Krsna
mantra on Apple Records. Now, on Sep-
tember 8, Srila Prabhupada was arriving,
and John offered to have him picked up in
his Rolls Royce at Heathrow Airport and
brought to stay with the devotees at Titten-
hurst. It was during Srila Prabhupada’s
stay there that this conversation took
place.

-
rila Prabhupada [to John Lennon]:
You are anxious to bring about peace

in the world. I've read some of your state-

ments, and they show me that you're anx-
ious to do something Actually, every
saintly person should be anxious to bring
peace to the world. But we must know the
process. In Bhagavad-gita [5.29], Lord
Krsna explains how to achieve peace:

bhoktaram yajria-tapasarm
sarva-loka-mahesvaram

suhrdam sarva-bhiitanam
JRatva mam santim rechati

People can become peaceful by knowing
three things. If people perfectly under-
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stand only three things, then they’ll be-
come peaceful. What are they? First of
all, Lord Krsna says that He is the real en-
joyer of all the sacrifices, austerities, and
penances that people undertake to perfect
their lives. For instance, your own musical
activities are also a form of austerity. Your
songs have become popular because you
have undergone some austerities. You
have come to perfection, but that required
some penances and austerities. Scientific
discoveries also require austerities. In
fact, anything valuable requires austerity.
If one works very devoutly and painstak-
ingly, one becomes successful.

That is called yajia, or sacrifice. It is
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also called tapasya, or penance. So Krsna
says that He is the enjoyer of the results of
your tapasya. He claims, “The result of
your tapasya should come to Me. Then
you'll be satisfied.”

The second thing people should re-
member is that Krsna is the supreme pro-
prietor. People are claiming, “This is my
England,” “This is my India,” “This is my
Germany,” “This is my China.” No!
Everything belongs to God, Krsna. Not
only this planet belongs to Krsna, but all
other planets in the universe.

Still, we have divided even this planet
into so many nations. Originally, this
planet was not divided. From the histori-
cal accounts in the Mahabharata, we un-
derstand that the whole planet was once
ruled by a single emperor who resided in
India, in the place called Hastinapura, the
site of modern Delhi. Even up to five
thousand years ago there was only one
king, Maharaja Pariksit. The whole plan-
¢t was under one flag and was called
Bharata-varsa. But gradually Bharata-
varsa has become smaller and smaller and
smaller. For instance, very recently, just
twenty years ago, the remaining portion of
Bharata-varsa, now called India, was di-
vided into Pakistan and Hindustan. Actu-
ally, India was one, but now it has been
reduced by the partition. This dividing is
going on.

But actually this whole planet is God’s
place. It is nobody else’s place. How can
we claim possession? For example, you
have given me this place to stay in. If I stay
for one week and then claim, “Oh, this is
my room,” is that a very nice thing? There
will immediately be some disagreement,
some trouble. Rather, I should recognize
the actual fact, namely, that you have
kindly spared this room. By your permis-
sion I am living here comfortably. And
when it is necessary for me to leave, I
shall go.

Similarly, we all come here into the
kingdom of God empty-handed, and we
go empty-handed. So how can we claim
that this is my property, this is my country,
this is my world, this is my planet? Why do
we make such claims? Is it not insanity? So
Lord Krsna says, sarva-loka-mahesvaram:
“I am the Supreme Lord of every place.”

Thirdly, we should always remember
that Krsna is the real friend of every living
entity and that He is sitting as a friend
within everyone’s heart. He’s such a nice
friend. In this material world, we make
friendships, but they break up. Or my
friend lives somewhere, and I live some-
where else. But Krsna is such a nice friend
that He is living within—within me and
within my heart. He is the best friend of all
living beings. He’s not just the friend of a
select few, but He is dwelling even within
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the heart of the most insignificant creature
as Paramatma, or Supersoul.

So if these three things are understood
clearly, thenjone becomes peaceful. This
is the real peace formula. . . .

In Bhagavad-gita the Lord also says,
“Whatever action is performed by a
great man, common men follow in his
footsteps. And whatever standards he sets
by exemplary acts, all the world pursues.”
[Bhagavad-gita 3.21] The idea is that if
something is accepted by the leading per-
sons, the ordinary persons follow. If the
leading persons say it is all right, then oth-
ers also accept it. So by the grace of God,
Krsna, you are leaders. Thousands of

We all come here
empty-handed, and
we go empty-handed.
So how can we claim

that this is
my property, this
is my country?
Is it not insanity!

young people follow you. They like you.
And if you give them something actually
spiritual, the face of the world will change.

The Krsna consciousness movement is
not newly manufactured. From the his-
torical point of view, it is at least five thou-
sand years old. The Bhagavad-gita, which
is the basis of Krsna consciousness, was
spoken by Lord Krsna five thousand years
ago. Of course, Bhagavad-gitais generally
regarded as an Indian religious book. But
it isn’t—it’s not simply Indian or Hindu.
The Bhagavad-gita is meant for all people
of the world, and not even just for human
beings but for all other living creatures as
well. In Chapter Fourteen the Lord says,
“It should be understood that all species of
life, O son of Kunti, are made possible by
birth in this material nature and that I am
the seed-giving father.” [Bg. 14.4]

This indicates that the eternal living en-
tity appears in varieties of temporary, ma-
terial forms, just like we here now have
the forms of ladies, gentlemen, and young
men. We all have different forms. This
whole world is full of varieties of life, but
Krsna says, aham bija-pradah pita: *“1 am
the father of all of them.” Pitd mans “fa-
ther.” So the Lord claims all living entities
as His sons.

Some people may say that Krsna is In-
dian, Krsna is Hindu, Or Krsna is some-
thing else. But no—XKrsna is actually the
Supreme Personality of Godhead, the seed-
giving father of all living things on this
planet. This Krsna consciousness move-
ment was started by Krsna Himself.
Therefore, it isn’t sectarian; it’s meant for
everyone.

And in Bhagavad-gita [9.34] Krsna de-
scribes the universal process for worship-
ing Him:

man-mand bhava mad-bhakto
mad-ydaji manm namaskuru . . .

“Engage your mind always in thinking of
Me and become My devotee. Offer obei-
sances to Me and worship Me. Being com-
pletely absorbed in Me, surely you will
come to Me.”

Krsna says, You should always think of
Me: let your mind always be engaged in
Me, Krsna. Just become My devotee. If
you want to worship, just worship Me. If
you want to offer respects, offer them to
Me. And if you do this, then without a
doubt you'll come to Me.

This is a very simple method. Always
think of Krsna. There is no loss, and the
gain is very great.

So if one chants Hare Krsna, one under-
goes no material loss, but gains spiritually.
So why not try it? There is no expenditure.
Everything has some price, but the Hare
Krsna mantra is different. Lord Krsna and
His followers in disciplic succession do not
sell it—rather, they distribute it freely.
We simply say to everyone, “Chant Hare
Krsna. Dance in ecstasy.” It is a very nice
thing.

So, I have come to your country, Eng-
land, and especially here to your home to
explain this Krsna consciousness move-
ment. It is very beneficial. You are intelli-
gent boys. So my request to you is that you
try to understand this Krsna consciousness
philosophy with all your powers of reason
and argument. Krspadasa Kavirdja, the
author of Caitanya-caritamrta, says, sri-
krsna-caitanya-daya karaha vicara, vicara
karile citte pabe camatkara: “If you are in-
deed interested in logic and argument,
kindly apply it to the mercy of Sri Caitanya
Mahaprabhu.* If you do so, you will
find it strikingly wonderful.” [Cc. Adi
8.15] So just apply your powers of judg-
ment to the mercy of Lord Caitanya. If
you scrutinize His mercy, you’ll find it
sublime.

We are not forcing people to accept the
Krsna consciousness movement. Rather,

*Lord Caitanya, an incarnation of Krsna, ap-
peared five centuries ago in Bengal and taught
that everyone should chant the holy name of
Krsna.



we are putting it before them for their
judgment. Let them judge it. We are not a
sectarian religious movement—Krsna
consciousness is a science. So we ask you
to judge it scrutinizingly with all your in-
tellect. And we are sure you will find it
sublime. And if you find it sublime, then
why not help put it before the world?

Have you read our book Bhagavad-gita
As It Is?
John Lennon: I've read bits of Bhagavad-
gita. 1 don’t know which version it was.
There are so many different translations.
Srila Prabhupada: Yes, there are different
translations, in which the authors have
given their own interpretations of the text.
Therefore 1 have prepared our Bhagavad-
gita As It Is. Even Indian authors some-
times misrepresent Bhagavad-gita. For
instance, one prominent Indian politician
tried to give his own interpretation of the
Bhagavad-gita. Say you have a box for a
fountain pen. Everyone knows it is a foun-
tain pen box. But someone might say,
“No, it is something else. That is my
intérpretation.” Is that very good?

Interpretation is required only when
things are not understood clearly. If
everybody can understand that this box is
a fountain pen box, where is the necessity
for interpretation? Bhagavad-gita is clear;
it is just like sunlight, and sunlight does
not require the aid of a lamp.

Let me give you an example. The first
verse of Bhagavad-gita is

dhrtardstra uvaca
dharmaksetre kuruksetre
samavetd yuyutsavah
mamakah pandavas caiva
kim akurvata safijaya

Dhrtarastra uvaca means that King Dhrta-
rastra, the father of Duryodhana, is asking
his secretary, Safijaya, about his sons,
who are facing the Pandavas on the Battle-
field of Kuruksetra. Mamakah means “my
sons.” Pandavah refers to the sons of King
Pandu, the younger brother of Dhrtarstra.
Yuyutsavah means “with fighting spirit.”
So Dhrtarastra is saying, “My sons and the
sons of my younger brother Pandu are as-
sembled on the battlefield, ready to fight
each other.” The place where the battle
will be fought s called kuruksetra, which is
also dharmaksetra, a place of pilgrimage.
Kim akurvata. “Now that they have as-
sembled at Kuruksetra,” asks Dhrtaras-
tra, “what will they do?” This place,
Kuruksetra, still exists in India. Have you
been to India?

John Lennon: Yes. But not to that place.
We went to Hrsikesa.

Srila Prabhupada: Oh, Hrsikesa. Hrsi-
kesa is also a famous place of pilgrimage.
Similarly, Kuruksetra is a place of pilgrim-
age, near Delhi. It has been known as a

place of pilgrimage since the Vedic times.
In the Vedas it is stated, kuruksetre dhar-
mam yajayet: “If you want to perform
a religious ceremony, you should go to
Kuruksetra.” Therefore Kuruksetra is
called dharmaksetra, a place of pilgrimage.

In other words, Kuruksetra is an actual
historical location. And the Pandavas and
the sons of Dhrtarastra are actual histori-
cal personalities. Their history is recorded
in the Mahabharata. But in spite of these
facts, some people interpret kuruksetra as
“the body,” and the Pandavas as “the
senses.” These things are going on, but
we object. Why should anyone interpret
Bhagavad-gita like that when the facts are

Nature is so cruel.
In America
President Kennedy
thought he was the
most fortunate man,
the happiest man.
But within a second
it was all finished.

there, presented so clearly?

Bhagavad-gita is a very authoritative and
popular book, so unscrupulous authors try
to put forward their own half-baked phi-
losophies in the guise of commentaries on
Bhagavad-gita. Therefore, there are so
many false and misleading interpretations
of Bhagavad-gita—six hundred and sixty-
four or so. Everyone thinks he can inter-
pret the Bhagavad-gita in his own way. But
why? Why should this be allowed? We say,
No, you cannot interpret Bhagavad-giia.
Otherwise, what is the authority of
Bhagavad-gita? The author of Bhagavad-
gita did not leave it to be interpreted
by third-class men. The author is Krsna,
the Supreme Lord. He said everything
clearly. Why should an ordinary man in-
terpret His words? That is our objection.

Therefore, we are presenting Bhagavad-
gita As It Is. In Bhagavad-gita you'll
find very elevated philosophy and theolo-
gy as well as sociology, politics, and
science. Everything is there, and every-
thing is clearly explained by Krsna. So this
Krsna consciousness movement means to
present Bhagavad-gita as it is. That’s all.
We have not manufactured anything.

[Srila Prabhupada pauses a moment and
sips some water. |

Be happy and make all others happy.
This is Krsna consciousness. Sarve sukhe-
na bhavantu. That is the Vedic idea:
everyone be happy. Caitanya Mahaprabhu
said the same thing. He wanted this Krsna
consciousness movement to be preached
in every village and in every town of the
world. It will make people happy. He
foretold this. The purpose of any great
mission, or of any high ideals, should be to
make people happy, because in this ma-
terial existence there is no happiness. That
is a fact. There cannot be any happiness
here.

“This place is not meant for happiness. In
Bhagavad-gita Lord Krsna Himself says
that this world is duhkhalayam asasvatam.
Duhkhalayam means it is a place of miser-
ies, and asasvatam means it is temporary.
Everything here is temporary. So you
might accept that this material world is a
miserable place and say, “All right, it’s
miserable, but I accept it.” But that atti-
tude has no value, because the material
nature will not even allow you to stay here
and accept the misery. This world is asas-
vatam, temporary. You have to leave.

But Krsna says there is a way to end this
miserable existence: “After attaining Me,
the great souls, who are yogis in devotion,
never return to this temporary world,
which is full of miseries, because they have
attained the highest perfection.” [Bg.
8.15] If somebody comes to Me, says
Krsna, then he doesn’t have to return to
the miserable conditions of life in the
material world.

So, we should understand what Krsna is
saying here. Nature is so cruel. In Ameri-
ca, President Kennedy thought he was the
most fortunate man, the happiest man. He
was young, he was elected President. He
had a nice wife and children and was re-
spected all over the world. But within a
second [Srila Prabhupada snaps his fin-
gers] it was all finished. His position was
temporary. Now what is his condition?
Where is he? If life is eternal, if the living
entity is eternal, then where has he gone?
What is he doing? Is he happy, or is he dis-
tressed? Has he been reborn in America,
in China? No one can say. ;

But it is a fact that as a living entity he’s
eternal, he's existing. That is the begin-
ning of Bhagavad-gita's philosophy. Na
hanyate hanyamdane sarire. After the de-
struction of this body, the living entity is
not destroyed: he is still there. Just like in
your childhood you had a small body.
That body is no more, but you are still ex-
isting. So it is natural that when this body
ceases to exist, you will continue to existin
another body. It’s not very difficult to un-
derstand. The soul is eternal, and the body
is temporary. That’s a fact.

Therefore, this present life is meant for
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manufacturing the next body. That is Ve-
dic knowledge. In this life we are creating
our next body. For instance, a boy may be
. studying very nicely in school. In this way
he is creating his adult body. As a young
man he will enjoy the results of his boy-
hood education. By education he can get a
nice job, a nice house. So in this sense we
can say that the young boy at school is
creating his next body.

Similarly, we are all creating our next
bodies according to our karma. By karma,
most people will take another material
body. But Krsna says it is possible to
create a spiritual body so that you can
come to Him. He says that those who wor-
ship Him go to His spiritual planet after
death.

The whole Vedic philosophy teaches
that if you want to go to a particular planet
you must have a suitable body. You can-
not go with this body. For instance, people
are now trying to go to the moon planet.
They are attempting to go with their ma-
terial bodies, but they cannot stay there.
But Krsna gives the process for going to
other planets, and the highest planet is
Krsna’s planet. You can go there. “Those
who worship the demigods will take birth
among the demigods; those who worship
ghosts and spirits will take birth among
such beings; those who worship ancestors
go to the ancestors; and those who worship
Me will live with Me.” [Bg. 9.25]

One who worships Krsna does not come
back again to this miserable material con-
dition. Why? He has attained the highest
perfection, to go back to Krsna. So this is
the greatest benediction for human so-
ciety, to train people to go back to Krsna’s
spiritual planet, where they can dance
with Krspa in rasa-lila. Have you seen
pictures of Krsna's rasa-lild dancing?
John Lennon: Which picture?

Disciple: The painting of Krsna dancing
with Radha and the cowherd girls, the
gopis.

John Lennon: Oh, you mean the one on
the wall of the temple room? ;
Srila Prabhupada: Yes. So, we can go to
the spiritual world and join with Krsna
and dance happily, with no anxiety. Living
beings can have so many different connec-
tions with Krsna—as friend. as servant, as
parent, as lover, whatever you like. Krsna
says, ye yatha mam prapadyante tams ta-
thaiva bhajamy aham: “All of them—as
they surrender unto Me—I reward ac-
cordingly.” [Bg. 4.11] Just cultivate the
consciousness of the particular relation-
ship you desire with Krsna. He is prepared
to accept you in that capacity. And that
makes a solution to all problems.

In this world, nothing is permanent,
nothing is blissful, nothing is full of knowl-
edge. So we are training Western boys and
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girls in the science of Krsna consciousness.
Anyone can take advantage of it. It is very
beneficial. You should also try to under-
stand it, and if you find it valuable, then
please take it up. You are looking for
something very nice. Is my proposal un-
reasonable? You are intelligent boys. Try
to understand it.

And you also have very good musical
abilities. The Vedic mantras were all
transmitted through music. The Sama-
veda, in particular, is full of music:

yari brahma varunendra-rudra-marutah
stunvanti divyaih stavair

vedaih sanga-pada-kramopanisadair
gayanti yari samagah

A mantra cannot
be manufactured.
It must come from
the original,
Supreme Absolute,
through the
disciplic succession.
Only then will it act.

“] offer my humble obeisances to the
Supreme Lord, whom great demigods like
Brahma, Varuna, Indra, Siva, and the
Maruts praise with transcendental prayers.
Those who know the Sama-veda sing
about Him with different Vedic hymns.”
[Srimad-Bhagavatam 12.13.1] Samagah
means the followers of the Sama-veda.
Gayanti means that they are always en-
gaged in music. Through musical vibra-
tions they are approaching the Supreme.
Gayanti means singing. So, Vedic mantras
are meant to be sung. Bhagavad-gita and
Srimad-Bhagavatam can be sung very
nicely. This is the proper way of chanting
Vedic mantras. Simply by hearing the vi-
bration, people will receive benefit, even
if they do not understand the meaning.
[Srila Prabhupada then chants some
mantras from Srimad-Bhagavatam.]
Simply by transcendental sound vibra-
tion everything can be achieved. What
kind of philosophy are you following?
May I ask?
John Lennon: Following?
Yoko Ono: We don’t follow anything . We
are just living.
George Harrison: We've done medita-
tion. Or I do my meditation—mantra

meditation.

Srila Prabhupada: Hare Krsna is also
mantra.

John Lennon: Ours is not a song, though.
George Harrison: No, no. It’s chanting.
John Lennon; We heard it from Maha-
rishi. A mantra each.

Srila Prabhupada: His mantras are not
public.

George Harrison: Not out loud . . . no.
John Lennon: No—it’s a secret.

Srila Prabhupada: There’s a story about ]
Ramanujacarya, a great Krsna conscious
spiritual master. His spiritual master gave
him a mantra and said, “My dear boy, you
chant this mantra silently. Nobody else
can hear it. It is very secret.” Ramanuja-
carya asked his guru, “What is the effect of
this mantra?” The guru said, “By chanting
this mantra in meditation, you'll get
liberation.”"

So Ramanujacarya immediately went
out to a big public meeting and said,
“Everyone chant this mantra. You'll all be
liberated.” [Laughter.] Then he came
back to his spiritual master, who was very
angry, and said, “I told you that you
should chant silently!” Ramanujacarya
said, “Yes, I have committed an offense.
So whatever punishment you like you can
give me. But because you told me that this
mantra will give liberation, I have given it
to the public. Let everyone be liberated,
and let me go to hell—I am prepared. But
if by chanting this mantra everyone can be
liberated, let it be publicly distributed.”

His spiritual master then embraced
him, saying, “You are greater than me.”

You see? If a mantra has so much pow-
er, why should it be secret? It should be
distributed. People are suffering. So Cai-
tanya Mahaprabhu said to chant this Hare
Krsna mantra loudly. Anyone who hears
it, even the birds and beasts, will become
liberated.

Yoko Ono: If Hare Krsna is such astrong,
powerful mantra, is there any reason to
chant anything else? For instance, you
talked about songs and different mantras.
Is there any point in the chanting of
another song or mantra?
Srila Prabhupada: There are other man-
tras, but the Hare Krsna mantra is espe-
cially recommended for this age. But other
Vedic mantras are also chanted. As I told
you, the sages would sit with musical in-
struments, like the tamboura, and chant
them. For instance, Narada Muni* is al-
ways chanting mantras and playing his
stringed instrument, the vind. So chanting
out loud, with musical instruments, is not
a new thing. It has been done since time
(continued on page 21)

*A liberated sage who travels throughout the
universe preaching love of God.



N.D. Desai

Industrialist with a Mission

A successful Bombay engineer seeks to inspire purity
in his daily world of business and finance.

Text and photos by
YOGESVARA DASA

very evening at 6:00 Narendra Desai

leaves his office in downtown Bombay.
His chauffeur drives him home through
streets crowded with cars, trucks, ox-
carts, rickshas, eight million people, and
an occasional elephant. They pull up at a
seven-story building overlooking parks,
swimming pools, and the Arabian Sca.
Upstairs, Dr. Desai bathes, changes into
white silk robes, applies two lines of sacred
clay to his forehead, and enters the marble
temple in his apartment. He places three
drops of water in his right hand, then
three drops in the left, lights three sticks

of incense, and begins reciting Sanskrit
verses of prayer.

Soon his wife and three children join
him. Tiny burning wicks of clarified butter
throw soft light on the devotional paint-
ings and tapestries. Everyone's attention
is focused on the smiling Deities of Lord
Krsna and His consort Radha. After the
last prayer has been recited and the last
flower offered, parents and children bow
to the floor in submission to the Deities
and then prepare for a dinner of vegetari-
an dishes first offered to the Lord.

The Desai family repeats the procedure

each morning and evening, seven days a
week, 365 a year. Brought up by pious,
well-to-do parents, Dr. Desai has known
the significance of the drati ceremony
since childhood. In fact, so have most Hin-
dus. The same elaborate offering to the
Deity takes place in millions of homes
across the subcontinent and around the
world. Krsna, the ceremony proclaims, is
the Supreme Lord and enjoyer of all works
and sacrifices. He is the real master of the
home, and His pleasure is the true goal of
one's daily activities.

For Dr. Desai, however, the ceremony
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does not end with the last ablution. As an
initiated devotee of ISKCON, the Interna-
tional Society for Krishna Consciousness,
he has dedicated his words, wealth, intelli-
gence, and life to spreading the teachings of
Lord Krsna. His spiritual name, Nathji
dasa, means “servant of Lord Krsna, who
is the master of all creation.”

An ordinary day for Nathji begins at
4:00 A.M. After morning duties he takes a
brisk walk around Secaface Park while
chanting Hare Krsna on prayer beads and
then joins his family in their temple room
by 6:30 for ceremonies and a reading from
Bhagavad-gita. At breakfast. father and
children trade stories from the epic histo-

ries Ramayana and Mahabharara. At 8:00
Nathji brings his children to school and
continues on to his office, where duties
may include reviewing company accounts,
evaluating new equipment. calling the
minister of finance in Delhi about a new
export factory, or visiting the refinery in
Trombay, a Bombay suburb. Nathji re-
turns home by 7:00 for evening temple
ceremonies, an offering of foods to the
Deity, and then dinner with his family.
Before retiring at 10:00 he may read from
scriptures or prepare notes for his Sunday
lecture at ISKCON’s Bombay temple and
cultural center.

Nathji is the chairman of the board and
managing director of several private com-
panies, whose total combined sales ex-
ceed $40 million annually. Among his
factories are India’s largest producer of
light bulbs, fluorescent tubes, and other
lighting supplies and the country’s second
largest supplier of active electronic com-
ponents. Despite the importance of his
various enterprises, Nathji's real attention
remains focused on his projects for
spreading Krsna consciousness. In addi-
tion to providing financial backing for
temples, cow protection centers (go-salas)
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like the one at the ISKCON asrama in
Hyderabad, and the printing of Vaisnava
literature, he has designed a traveling
temple, built on a large Tata company
truck chassis, that will broadcast Bhagavad-
gita to villages all over India. He sponsors
gatherings as well—sometimes in tents
holding fifteen thousand people, some-
times in the privacy of his own apartment—
to teach bhakti (devotional service to
Lord Krsna) and encourage membership
in [ISKCON., Nathji also serves as General
Secretary to Bombay’s Bhaktivedanta In-
stitute, a branch of ISKCON dedicated to
presenting Vedic scriptural conclusions in
scientific terms.

Nathji'’s acceptance of
prayer beads from his
spiritual master, Srila
Kirtanananda Swami
Bhaktipada, highlights
his initiation cere-
mony (above). At
right, a client exam-
ines an APAR electri-
cal supplies catalog
while the original
Nathji—Lord Krsna—
looks on from a paint-
ing behind the desk.
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At age twenty-one Nathji graduated
with a masters’ in engineering from the
University of Pennsylvania. That same
year he secured a contract from Sunoco to
open a nonfuel oil refinery outside Bom-
bay, and soon thercafter he finished his
Ph.D. One evening in 1971 he met devo-
tees for the first time at his parents’ house.
His father, a member of Indian Parlia-
ment and president of several Bombay
factories, often received religious people

at his home. He greatly appreciated Srila
Prabhupada’s purity and world preaching
efforts and invited him to come with disci-
ples for chanting and alecture. That evening
Nathji's father became one of ISKCON'’s
first Life Members, but Nathji remained
skeptical, He had read several editions of
Bhagavad-gita commented upon by im-
personalistic scholars, and the nondevo-
tional, ‘'monistic school appealed to him
more than the idea of a personal God.

While inspecting his Trombay oil refinery,
at left, Nathji explains plant facilities to a
visitor. A traveling temple (above),
designed and built by Nathji, will bring
Lord Krsna's message to villages across
India. Seated at the dinner table (below),
Nathji and family exchange amusing
stories from scripture.

Still, Nathji began to visit Srila Prabhu-
pada whenever Prabhupada came to
Bombay. “I would argue that the Vedas
describe every living entity as brahman,
spiritual energy, and that Krsna is just one
expression of that spiritual energy. Srila
Prabhupada would correct me immediate-
ly. “You may be brahman, but Krsna is the
Supreme Brahman. He is the source of
everything, including the brahman energy.
You are a tiny particle of brahman, and He
is the complete whole, Where have you
picked up this nonsense impersonalistic
idea? You are God? Did you create the
universe? What is your authority to speak?
Krsna spoke Bhagavad-gita. Can you
speak such wisdom?” In this way he would
defeat me.”

Despite philosophical differences with
Srila Prabhupada, Nathji was attracted by
his explanations and broad vision of theo-
logical matters. Studying the books of
Krsna consciousness and attending classes
at the Bombay temple led Nathji to adopt
the chanting of Hare Krsna as a daily medi-
tation. Eventually he even relinquished
his impersonal conceptions of truth in
favor of the Vaisnava explanation that
the soul retains individuality eternally in
loving service to the Supreme Person.

Just when Narendra Desai was feeling
ready to take initiation into Krsna con-
sciousness, Srila Prabhupada left this
material world. Dr. Desai approached
Giriraja Swami, the president of ISKCON
Bombay, and asked where he was to find a
bona fide spiritual master now that Srila
Prabhupada was gone. Giriraja Swami
handed him some cassette recordings of
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Ceremonies before the Deity of Krsna

and readings from Bhagavad-gita bring
Nathji and his wife Maithili to the family
temple room each morning and evening.
Articles for the traditional arati fill the altar:
flower, conchshell, handkerchief, essential
oils, incense, ghee wick lamps, and water cup.
Atright, a crowd of Sunday visitors to the
Bombay Krsna temple listens intently

as Nithji explains a Sanskrit verse

from the sacred Gira.

Srila Kirtanananda Swami, one of the dis-
ciples Srila Prabhupada had entrusted
with the duty of initiating new devotees.
Nithji listened and found Kirtanananda
Swami's explanations nondifferent from
those of Srila Prabhupada. Each point was
clearly and authoritatively presented.

“That was when I knew I had found my
guru. Just as the Ganges water is the same
at Devaprayag, Hrsikesa, and Hardwar,
s0 the teachings coming down in disciplic
succession from Lord Krsna are the same,
whether delivered by Srila Prabhupida or
his faithful representative. I know that by
hearing from Srila Kirtanananda Swami
I receive the same wisdom passed down
through the entire history of Vaisnava
spiritual masters.”

Relatives and acquaintances looked
askance at the idea of a highborn Hindu
taking initiation from an American. *I
told them there was nothing American left
in him, that he had completely dedicated
himself to Krsna’s transcendental loving
service. But many of them remained so-
cially offended. I had been in Bombay five
years, accumulating *friends’ like sins, and
after my initiation many of them at first
shunned me.”

The notion that only born Hindus can
accept spiritual initiation or perform the
initiatory rites is widespread in India yet
erroneous. According to Vaisnava scrip-
tures, offering initiation into spiritual life is
the prerogative of anyone fully conversant
with the science of Krsna consciousness.
and any sincere person can be a candidate
for initiation. Nonetheless, social custom
has made guruship and discipleship the
privileges of those born in brahmana, or
high-caste, families. Sri Caitanya Maha-
prabhu, who promulgated the Krsna
consciousness movement in Bengal five
hundred years ago, defied this artificial re-
striction and, on the authority of scripture,
accepted disciples from middle-class, low-
class, and even outcaste families. The
spiritual masters in succession from Him
have followed His example.

Nathji was not disturbed by the criti-
cism (*I didn’t become a devotee to win
friends,” he says), and he continued his
devotional practices openly. Paintings of

10 BACK TO GODHEAD

Lord Krsna and His many incarnations
adorned the walls of his office and home.
Holiday gifts to clients included posters
of the Deities at New Vrindaban, his spiri-
tual master’s rural community in West
Virginia. Many photos of Srila Prabhu-
pada and Kirtanananda Swami graced the
tops of his desks, tables, and dressers.
Nathji even printed a special pocket edi-
tion of Bhagavad-gita, just to have on
hand for visitors and friends.

Not long after Nathji's initiation, a
young Communist union leader instigated
a strike at one of Nathji's factories. Nathji
rejected the strike leader’s ambitious de-
mands and instead handed him a copy of
Srila Prabhupada’s Bhagavad-gita.

“This has nothing to do with religion,”
the union organizer said. “We are talking
worker-management relations.”

“Then consult the real owner of the fac-
tory,” Nathjireplied. “My workers know |
am a devotee of Lord Krsna. They know I
manage this place on His behalf. They also
know [ try to encourage them by setting an
example of fairness and concern for their
well-being. These are qualities Lord Krsna
praises in the Gita. But your demands are
unreasonable by any standards except
your own. If you want to negotiate suc-
cessfully with me, I suggest you take this
book home and read it.”

Nathji noted that the workers were im-
pressed by hearing him speak so strongly
about the Gita's teachings, and after a
few meetings they signed an agreement.
Nathyji later learned that the union leader.
like many of his contemporaries, had re-
ceived training in Bhagavad-gita as a boy
and that the negotiations had rekindled
his appreciation for its teachings. After
the strike the union leader even com-

mented that work, after all, “wasn’t every-
thing.” Eventually he quit the Party and
took to regularly studying the sacred text.

“I had never heard of a strike being
argued in quite that way,” Nathji says,
“but one must have the strength of his con-
victions. Especially in business, where
corruption is so widespread, Bhagavad-
gitd has been for me an important guiding
force for knowing how to act in the right
way."”

Acting “in the right way” is a lesson
Nathji imparts gently to his children,
whom he feels have been “entrusted™ to
him. “Lord Krsna describes in the Gira
that unsuccessful yogis take their birth in
affluent or devotee families, a position
from which they may easily complete their
course of self-realization. By Krsna’'s ar-
rangement, [ am able to offer my children
a favorable situation for becoming Krsna
conscious, and I therefore take it that they
are very elevated souls.

“When I talk to them about the eternali-
ty of the soul and our loving relationship
with Krsna, they take it seriously. It's not
that I impose the Gira's teachings on
them; they actually understand and fol-
low. Of course [ still play the role of fa-
ther, but they know that in a higher sense
Krsna is their real Father and [ am more like
a guardian.”

Nathji also teaches his children not to
fall for what he calls “sweet talk,"—that is,
the allurement of materialism—without
carefully considering the consequences.
~A classmate may invite them to smoke or
drink or indulge in some other distraction,
so we have an agreement. Before acceplt-
ing any proposal they are not sure is truly
beneficial. we discuss: What do the scrip-
tures say? What will the effect be? What is



the authority behind the suggestion, its
motive? Naturally, the main thing is for
them to see good examples in their father
and mother. Children are so perceptive,
they see even the slightest flaw. In that
way they are forcing us to become Krsna
conscious.”

Nathji’s mother, an elderly woman who
has done much social service and received
several requests to run for public office,
was at first suspicious that such a large or-

ganization as ISKCON might have been
infiltrated by the C.I.A. Her suspicions
were allayed when Giriraja Swami re-
assured her that any agent capable of
chanting Hare Krsna on beads for the
two prescribed hours daily, following the

rules of a de illicit sex, no meat-
eating, no intoxicants (including coffee,
tea, and cigarettes), and no gambling—
would be a true agent of intelligence and
a4 most welcome member of the commu-

nity. Mrs. Desai has been a well-wisher
of ISKCON ever since.

“Srila Prabhupada’s message to the
world was not one of artificial renun-
ciation,” Nathji says, “but of devotion.
Whatever you may be—family man, busi-
nessman, professional—add Krsna to
your life and be happy. Business, after all,
is an essential element of society. But if
you work for Krsna, your life becomes
sublime.” o

BACK TO GODHEAD 11



The Biography of a Pure Devotee

BROADCASTING
KRSNA’S GLORIES

Handmade magazines and a unique recording
help launch Krsna consciousness in the West.

by SRILA SATSVARUPA DASA GOSWAMI

For years Srila Prabhupada had pursued
alone his mission to spread Krsna conscious-
ness, first in India and then in America.
Now the handful of early followers in New
York began to assume duties in preaching
on their own. He was not alone any more.

Prahhupﬁda had begun BACK TO GOD-
HEAD magazine in India. Although
he had been writing articles since the
1930s, it was in 1944, in Calcutta, that he
had singlehandedly begun the magazine,
in response to his spiritual master’s re-
quest that he preach Krsna consciousness
in English. It had been with great difficulty
that through his pharmaceutical business
he had managed to gather the four hun-

From Srila Prabhupdda-lilamrta, by Sat-
svaripa ddsa Goswami. @ 1980 by the
Bhaktivedanta Book Trust.

dred rupees a month for printing. And he
had singlehandedly written, edited, pub-
lished, financed, and distributed each
issue. In those early years, BACK TO GOD-
HEAD had been Srila Prabhupada’s major
literary work and preaching mission. He
had envisioned widespread distribution of
the magazine, and he had thought of plans
for spreading the message of Lord Caitan-
ya all over the world. He had drawn up a
list of major countries and the number of
copies of the magazine he wanted to send
to each. He sought donations to finance
this project, but help was scarce. Then in
1959 he had turned his energies toward writ-
ing and publishing Srimad-Bhagavatam.
But now he wanted to revive BACK TO
GODHEAD, and this time it would not be
done singlehandedly. This time he would
give the responsibility to his disciples.

Greg Scharf, now Gargamuni since his

Srila Prabhupada led
the chanting of Hare
Krsna in a 1966 re-
cording entitled “Krsna
Consciousness” (right).
On a small press his
disciples printed the
first BACK TO GODHEAD
magazine (far right),
one hundred copies, and
then distributed them
by bicycle.
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recent initiation, found a press. A country
club in Queens was trying to sell its small
A.B. Dick press. Prabhupada was inter-
ested, and he rode out to Queens in a
borrowed van with Gargamuni and Kirtan-
ananda to see the machine, It was old,
but in good condition. The manager of the
country club wanted $250 for it. Prabhu-
pada looked over the machine carefully
and talked with the manager, telling him
of his spiritual mission. The manager men-
tioned a second press he had on hand and
explained that neither machine was actu-

ally of use to him. So Prabhupada said he
would pay $250 for both machines; the
country club did not really need them, and
besides, the manager should help out,
since Prabhupada had an important spiri-
tual message to print for the benefit of all
humanity. The man agreed. Prabhupada
had Gargamuni and Kirtanananda load
both machines into the van, and ISKCON
had its printing press.

Srila Prabhupada gave over the editor-
ship of BACK TO GODHEAD magazine to
Hayagriva and Raya Rdma. For so many

years he had taken BACK TO GODHEAD as
his personal service to his spiritual master,
but now he would let young men like
Hayagriva, the college English teacher,
and Raya Rama, the professional writer,
take up BACK TO GODHEAD magazine as
their service to their spiritual master. In a
short time, Hayagriva and Raya Rama
had compiled the first issue and were
ready to print.

It was an off night — no public kirtana
and lecture — and Swamiji was up in his
room working on his translation of Srimad-
Bhdagavatam. Downstairs, the printing of
the first iSsue had been going on for hours.
Raya Rama had typed the stencils, and
during the printing he had stood nervously
over the machine, examining the printing
quality of each page, stroking his beard,
and murmuring, “Hmmmmm.” Now it
was time to collate and staple each maga-
zine. The stencils had lasted for one hun-
dred copies, and one hundred copies of
each of the twenty-eight pages and the
front and back cover were now lined up
along two of the unvarnished benches
Raphael had made that summer. A few
devotees collated and stapled the maga-
zine in an assembly line, walking along the
stacks of pages, taking one page under
another until they reached the end of the
bench and gave the assembled stack of
pages to Gargamuni, who stood brushing
his long hair out of his eyes, stapling each
magazine with the stapler and staples
Brahmananda had brought from his Board
of Education office. Even Hayagriva, who
usually didn’t volunteer for menial duties,
was there, walking down the line, collating.

Suddenly the side door opened, and to
their surprise they saw Swamiji looking in
at them. Then he opened the door wide
and entered the room. He had never come
down like this on an off night before. They
felt an unexpected flush of emotion and
love for him, and they dropped down on
their knees, bowing their heads to the
floor. “No, no.” he said, raising his hand
to stop them as some were still bowing and
others already rising to their feet. “Con-
tinue what you are doing.” When they
stood up and saw him standing with them,
they weren’t sure what to do. But obvi-
ously he had come down to see them pro-
ducing his BACK TO GODHEAD magazine,
so they continued working, silently and ef-
ficiently. Prabhupada walked down the
row of pages, his hand and wrist extending
gracefully from the folds of his shawl as he
touched a stack of pages and then a fin-
ished magazine. “ISKCON Press,” he said.

Jagannatha had designed the cover, us-
ing a pen-and-ink drawing of Radha and
Krsna. It was a simple drawing within a
pattern of concentric circles. The first
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page opened with the same motto Prabhu-
pada had used for years on his BACK TO
GODHEAD: “Godhead is light, nescience is
darkness. Where there is Godhead there
is no nescience.” And on the same page,
Hayagriva had not been able to resist giv-
ing a quotation from William Blake, ap-
proved by Swamiji, which substantiated
the philosophy of Krsna consciousness:

God appears, and God is Light

To those poor souls who dwell in Night,
But does a Human Form display

To those who dwell in realms of Day.

Although the editorial spoke of Blake,
Whitman, and Jesus Christ, it stressed:

.. it is to teach this science [of devotion to
God] that Swami Bhaktivedanta has come to
America. His message is simple: the chanting
of the Holy Name of God: “Hare Krishna,
Hare Krishna, Krishna Krishna, Hare
Hare: & &

Following the orders of his spiritual mas-
ter, His Divine Grace Sri Srimad Bhakti
Siddhanta Saraswati Goswami Prabhupad,
Swami Bhaktivedanta began the initial publi-
cation of Back to Godhead in 1944, This
bi-monthly, published from 1944 to 1956
in Vrindaban, India, . . . established Swami
Bhaktivedanta as the leading Personalist in
India. This issue marks the first publication
of Back to Godhead in the West.
Prabhupada’s first and main instruction

to his editors had been that they should
produce the magazine regularly—every
month. Even if they didn’t know how to
sell the copies or even if they only turned
out two pages, they had to continue
bearing the standard.

He called Hayagriva to his room and
presented him a complete three-volume
set of his Srimad-Bhagavatam. On the
front page of each volume he had written,
“To Sriman Hayagriva das Brahmacari
with my blessings, A.C. Bhaktivedanta
Swami.” Hayagriva was grateful and men-
tioned that he had not been able to afford
them. “That’s all right,” Prabhupada said.
“Now you compile this BACK TO GOD-
HEAD. Work sincerely, and make it as big
as Time magazine.”

Prabhupada wanted all his disciples to
take part in it. “Don’t be dull,” he said.
“Write something.” He wanted to give his
disciples BACK TO GODHEAD for their own
preaching. Brahmananda and Gargamuni
took the first issues out that same night on
bicycles, riding to every head shop on the
Lower East Side, all the way to Four-
teenth Street and as far west as the West
Village, until they had distributed all one
hundred issues. This was anincrease in the
preaching. Now all his students could take
part in the work—typing, editing, writing,
assembling, selling. It was his preaching,
of course, but he wasn’t alone any more.

#* #* #

Alan Kallman was a record producer.

He had read the article in The East Village
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Other about the swami from India and the
mantra he had brought with him. When he
had read the Hare Krsna mantra on the
front page, he had become attracted. The
article gave the idea that one could get a
tremendous high or ecstasy from chant-
ing. The Swami’s Second Avenue address
was given in the article, so one night in
November, Alan and his wife visited the
storefront.

Alan: There were about thirty pairs of
shoes in the back of the room—people in
the front and shoes in the back. We took off
our shoes and sat down. Everyone was
seated and very quiet. Front and center was
a chair, and everyone was staring at this
chair. Even then we felt a certain energy in

The Swami came in
and sat down, and
there was a
tremendous surge
of energy. Then he
began chanting,
and it was a very
beautiful sound.

the room. No one was saying anything, and
everyone was staring at the chair. The next
thing was our first sight of the Swami. He
came in and sat down on the chair, and
there was a tremendous surge of energy.
The Swami began chanting, and it was a
very beautiful sound. Swamiji had this little
drum he was hitting—very penetrating and
exciting. One of the devotees was holding
up a sign with the chant written on it so ev-
eryone could follow. Then the devotees got
up and danced in a circle, a special dance
with steps to it. The Swami was looking
around the room, and he seemed to smile
as he looked at you, as if to encourage you
to join.

The next day, Alan phoned Prabhu-
pada to propose that he make a record of
the chanting. But it was Brahmananda
who answered the phone, and he gave
Alan an appointment with the Swami that
evening. So again Alan and his wife went
down to the East Village, which to them
was the neighborhood where things were
happening. If you wanted to have some
excitement, you went down to the East
Village.

When they entered the Swami’s room,
he was seated at his typewriter, working.
As soon as Alan mentioned his idea about

making a record, Prabhupada was inter-
ested. “Yes,” he said, “we must record. If
it will help us distribute the chanting of
Hare Krsna, then it is our duty.” They
scheduled the recording for two weeks lat-
er, in December, at the Adelphi Record-
ing Studio near Times Square. Alan’s wife
was impressed by how enthusiastically the
Swami had gotten to the point of making
the record: “He had so much energy and
ambition in his plans.”

It was the night before the recording
date. A boy walked into the storefront for
the evening kirtana carrying a large, two-
headed Indian drum. This was not unu-
sual, as guests often brought drums,
flutes, and other instruments, yet this time
Swamiji seemed particularly interested.
The boy sat down and was preparing to
play when Prabhupada motioned for the
boy to bring him the drum.

Brahmananda: Swamiji began to play,
and his hands were just dancing on the
drum. Everyone was stunned that Swamiji
knew how to do this. All we had seen was
the bongo drum, so I thought it was the
proper Indian drum. But when this two-
headed drum came out of nowhere and
Swamiji started playing it like a master mu-
sician, it created an ecstasy a hundred times
more than the bongo drum had.

After the kirtana, Prabhupada asked
the boy if he could borrow the drum for
the recording session the next night. The
boy at first was reluctant, but the devotees
promised to return his drum the next
day, so he agreed and said he would bring
the drum the next evening. When he left
the storefront that night with his drum un-
der his arm, the devotees thought they
would never see the boy or his drum again,
but the next day, a few hours before
Swamiji was to leave for the studio, the
boy returned with his drum.

It was a cold December night. The
Swami, dressed in his usual saffron dhoti,
a tweed overcoat, and a pair of gray shoes,
got into Rapanuga’s VW van with about
fifteen of his followers and their instru-
ments and started out for the recording
studio.

Brahménanda: We didn't start recording
right away, because there was a group
ahead of us. So we went out for a walk in
Times Square. We were just standing there
with Swamiji, seeing all the flashing lights
and all the sense gratification, when a
woman came up to Swamiji and said, “Oh,
hello. Where do you come from?” inavery
loud, matronly way. Swamiji said, “Iama
monk from India.” And she said, “Oh,
that’s wonderful. Glad to meet you.” And
then she shook Swamiji’s hand and left.

At the studio, everyone accepted the
devotees as a regular music group. One of
the rock musicians asked them what the

(continued on page 32)
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SRIMAD-BHAGAVATAM

Srfmad-Bhdgavaram is the *‘cream of the Vedic literatures’’ of ancient India. Five thousand years ago the great sage
Krsna Dvaipayana Vyasa composed this purana, or history, to explain the essence of spiritual knowledge. The origi-
nal Sanskrit text is presented here with transliteration, word meanings, translation, and purports by His Divine Grace
A.C. Bhaktivedanta Swami Prabhupada, Founder-Acarya of the International Society for Krishna Consciousness.

Second Canto: “The Cosmic Manifestation”

CHAPTER SEVEN
Scheduled Incarnations
with Specific Functions
In this installment of our serialized presentation of Srimad-Bhagavatam,
Lord Brahma continues to tell his son and disciple Narada of Lord

Krsna's incarnations. Among themare the Lord’s appearances as a horse,
a fish, a tortoise, and a man-lion.

PURPORT

(continued from Text 9)

According to the system of varndsrama-dharma, the pious and
learned brahmanas were the natural guardians of society. The
brahmands, by their learned labor of love, would instruct the ad-
ministrator-kings how to rule the country in complete righteousness, and
thus the process would go on as a perfect welfare state. The kings or the
ksatriya administrators would always consult the council of learned
brahmanas. They were never autocratic monarchs. The scriptures like
Manu-sarihita and other authorized books of the great sages were guid-
ing principles for ruling the subjects, and there was no need for less in-
telligent persons to manufacture a code of law in the name of democracy.
The less intelligent mass of people have very little knowledge of their
own welfare, as a child has very little knowledge of its future well-being.
The experienced father guides the innocent child towards the path of
progress, and the childlike mass of people need similar guidance. The
standard welfare codes are already there in the Manu-sarmhita and other
Vedic literatures. The learned brahmanas would advise the king in terms
of those standard books of knowledge and with reference to the particu-
lar situation of time and place. Such brahmanas were not paid servants
of the king, and therefore they had the strength to dictate to the king on
the principles of scriptures. This system continued even up to the time of
Mahirija Candragupta, and the brahmana Cinakya was his unpaid
prime minister.

Mahardja Vena did not adhere to this principle of ruling, and he dis-
obeyed the learned brahmanas. The broad-minded brahmanas were not
self-interested, but looked to the interest of complete welfare for all the
subjects. They wanted to chastise King Vena for his misconduct and so
prayed to the Almighty Lord as well as cursed the king,

Long life, obedience, good reputation, righteousness, prospects of
being promoted to higher planets, and blessings of great personalities are
all vanquished simply by disobedience to a great soul. One should strictly
try to follow in the footsteps of great souls. Maharaja Vena became a
king, undoubtedly due to his past deeds of righteousness, but hecause he
willfully neglected the great souls, he was punished by the loss of all the
above-mentioned acquisitions. In the Vamana Purana the history of
Mahardja Vena and his degradation are fully described. When Mahiraja
Prthu heard about the hellish condition of his father, Vena, who was
suffering from leprosy in the family of a mleccha, he at once brought the
_ former king to Kuruksetra for his purification and relieved him of all
sufferings.

Mahardja Prthu, the incarnation of God, descended by the prayer of
the brahmanas to rectify the disorders on earth. He produced all kinds of
crops. But, at the same time, he performed the duty of a son who
delivers his father from hellish conditions. The word putra means one
who delivers from hell, called put. That is a worthy son.

TEXT 10
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nabher asav rsabha dsa sudevi-siinur
yo vai cacdra sama-drg jada-yoga-carydm
yat paramahamsyam rsayah padam amananti
svasthah prasanta-karanah parimukta-sarigah

nabheh—by Maharaja Nabhi; asau—the Personality of Godhead;
rsabhah—Rsabha; dsa—became; sudevi—Sudevi; sinuh—the son of;
yah—who:  vai—certainly; cacara—performed;  sama-drk—
equibalanced; jada—material; yoga-carydm—performance of yoga;
yat—which; paramahamsyam—the highest stage of perfection;
rsayah—the learned sages; padam—situation; dmananti—do accept;
svasthah—self-reposed; prasanta—suspended; karanah—the material
senses; parimukta—perfectly liberated; sarigah—material contamina-
tion.

TRANSLATION

The Lord appeared as the son of Sudevi, the wife of King Nabhi,
and was known as Rsabhadeva. He performed materialistic yoga to
equibalance the mind. This stage is also accepted as the highest
perfectional situation of liberation, wherein one is situated in
one’s self and is completely satisfied.

PURPORT

Out of many types of mystic performances for self-realization, the
process of jada-yoga is also one accepted by authorities. This jada-yoga
involves practicing becoming like a dumb stone and not being affected by
material reactions. Just as a stone is indifferent to all kinds of attacks and
reattacks of external situations, similarly one practices jada-yoga by
tolerating voluntary infliction of pain upon the material body. Such
yogis, out of many self-infliction methods, practice plucking out the
hairs on their heads, without shaving and without any instrumental help.
But the real purpose of such jada-yoga practice is to get free from all
material affection and to be completely situated in the self. At the last
stage of his life, Emperor Rsabhadeva wandered like a dumb madman,
unaffected by all kinds of bodily mistreatment. Seeing him like a mad-
man, wandering naked with long hair and a long beard, less intelligent
children and men in the street used to spit on him and urinate on his
body. He used to lie in his own stool and never move. But the stool of his
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[Canto 2, Ch. 7

body was fragrant like the smell of fragrant flowers, and a saintly person
would recognize him as a paramahamsa, one in the highest state of
human perfection. One who is not able to make his stool fragrant should
not, however, imitate Emperor Rsabhadeva. The practice of jada-yoga
was possible for Rgabhadeva and others on the same level of perfection,
but such an uncommon practice is impossible for an ordinary man.

The real purpose of jada-yoga, as mentioned here in this verse, is
prasanta-karanah, or subduing the senses. The whole process of yoga,
under whatever heading it may be, is to control the unbridled material
senses and thus prepare oneself for self-realization. In this age
specifically, this jada-yaga cannot be of any practical value, but on the
other hand the practice of bhakti-yoga is feasible because it is just suit-
able for this age. The simple method of hearing from the right source,
Srimad-Bhagavatam, will lead one to the highest perfectional stage of
yoga. Rsabhadeva was the son of King Nabhi and the grandson of King
Agnidhra, and he was the father of King Bharata, after whose name this
planet earth was called Bharata-varsa. Rsabhadeva’s mother was also
known as Merudevi, although her name is mentioned here as Sudevi. It
is sometimes proposed that Sudevi was another wife of King Nabhi, but
since King Rsabhadeva is mentioned elsewhere as the son of Merudevi, it
is clear that Merudevi and Sudevi are the same person under different
names.

TEXT 11
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satre mamasa bhagavan haya-sirasatho
saksat sa yajiia-purusas tapaniya-varnah

chandomayo makhamayo ’khila-devatatma
vico babhivur usatih Svasato ‘sya nastah

satre—in the sacrificial ceremony; mama—of mine; @sa—appeared;
bhagavin—the Personality of Godhead; haya-Sirasa—with His
horselike head; atha—thus; saksat—directly; sah—He; yajia-
purusah—the person who is pleased by performances of sacrifice;
tapaniya—golden; varnah—hue; chandah-mayah—personified Vedic
hymns; makha-mayah—personified sacrifices; akhila—all that be;
devata-atma—the soul of the demigods; vdcah—sounds; babhivuh—
become audible; ufatih—very pleasing to hear; Svasatah—while
breathing; asya—His; nastah—through the nostrils.

TRANSLATION

The Lord appeared as the Hayagriva incarnation in a sacrifice
performed by me [Brahmal. He is the personified sacrifices, and
the hue of His body is golden. He is the personified Vedas as well,
and the Supersoul of all demigods. When He breathed, all the
sweet sounds of the Vedic hymns came out of His nostrils,

PURPORT

The Vedic hymns are generally meant for sacrifices performed by
fruitive workers who also want to satisfy the demigods to achieve their
fruitive result. But the Lord is the personified sacrifices and personified
Vedic hymns. Therefore one who is directly a devotee of the Lord is a
person who has automatically both served the purposes of sacrifices and
pleased the demigods. The devotees of the Lord may not perform any
sacrifice or may not please the demigods as per Vedic injunctions, and
still the devotees are on a higher level than the fruitive workers or the
worshipers of different demigods.

TEXT 12
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matsyo yuganta-samaye manunopalabdhah
ksonimayo nikhila-jiva-nikdya-ketah

visramsitan uru-bhaye salile mukhan me
dadaya tatra vijahdra ha veda-margan

matsyah—incarnation of the fish; yuga-anta—at the .end of the
millennium; samaye—at the time of; manuna—the would-be
Vaivasvata Manu; upalabdhah—seen; ksonimayah—up to the earthly
planets; nikhila—all; jiva—living entities; nikaya-ketah—shelter for;
visramsitén—emanating from; uru—great; bhaye—out of fear; salile—
in the water; mukhdt—from the mouth; me—mine; dddya—having
taken to; (atra—there; vijahdra—enjoyed; ha—certainly; veda-
margan—all the Vedas.

TRANSLATION

At the end of the millennium, the would-be Vaivasvata Manu, of
the name Satyavrata, would see that the Lord in the fish incarna-
tion is the shelter of all kinds of living entities, up to those in the
earthly planets. Because of my fear of the vast water at the end of
the millennium, the Vedas come out of my [Brahma’s] mouth, and
the Lord enjoys those vast waters and protects the Yedas.

PURPORT

During one day of Brahma there are fourteen Manus, and at the end of
each Manu there is devastation up to the earthly planets, and the vast
water is fearful even to Brahma. So in the beginning of the would-be
Vaivasvata Manu, such devastation would be seen by him. There would
be many other incidents also, such as the killing of the famous
Sankhasura. This foretelling is by the past experience of Brahmaji, who
knew that in that fearful devastating scene, the Vedas would come out of
his mouth, but the Lord in His fish incarnation not only would save all

living entities, namely the demigods, animals, men and great sages, but
would also save the Vedas.

TEXT 13
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ksirodadhav amara-danava-yithapanam:
unmathnatam amrta-labdhaya ddi-devah

prsthena kacchapa-vapur vidadhara gotram
nidraksano 'dri-parivarta-kasana-kandith

ksira—milk; udadhau—in the ocean of; amara—the demigods;
danava—the demons; yitha-panam—of the leaders of both hosts; un-
mathnatém—while churning; amrta—nectar; labdhaya—for gaining;
adi-devah—the primeval Lord; prsthena—by the backbone; kacchapa-
—tortoise; vapuh—body; vidadhira—assumed; gotram—the Mandara
Hill; nidraksanah—while partly sleeping; adri-parivarta—rolling the
hill; kasdpa—scratching; kandith—itching,

TRANSLATION

The primeval Lord then assumed the tortoise incarnation in
order to serve as a resting place [pivot] for the Mandara Mountain,
which was acting as a churning rod. The demigods and demons
were churning the ocean of milk with the Mandara Mountain in
order to extract nectar. The mountain moved back and forth,
scratching the back of Lord Tortoise, who, while partially sleep-
ing, was experiencing an itching sensation.
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PURPORT

Although it is not in our experience, there is a milk ocean within this
universe. Even the modern scientist accepts that there are hundreds and
hundreds of thousands of planets hovering over our heads, and each of
them has different kinds of climatic conditions. Srimad-Bhagavatam
gives much information which may not tally with our present ex-
perience. But as far as Indian sages are concerned, knowledge is received
from the Vedic literatures, and the authorities accept without any hesita-
tion that we should look through the pages of authentic books of knowl-
edge ($astra-caksurvat). So we cannot deny the existence of the ocean of
milk as stated in the Srimad-Bhagavatam unless and until we have ex-
perimentally seen all the planets hovering in space. Since such an experi-
ment is not possible, naturally we have to accept the statement of
Srimad-Bhagavatam as it is because it is so accepted by spiritual leaders
like Sridhara Svami, Jiva Gosvami, Viévanitha Cakravarti and others.
The Vedic process is to follow in the footsteps of great authorities, and
that is the only process for knowing that which is beyond our imagina-
tion.

The primeval Lord, being all-powerful, can do whatever He likes, and
therefore His assuming the incarnation of a tortoise or a fish for serving
a particular purpose is not at all astanishing Therefore we should not
have any hesitation whatsoever in accepting the statements of the
authentic scriptures like Srimad-Bhagavatam.

The gigantic work of churning the milk ocean by the combined effort
of the demigods and the demons required a gigantic resting ground or
pivot for the gigantic Mandara Hill. Thus to help the attempt of the
demigods the primeval Lord assumed the incarnation of a gigantic tor-
toise, swimming in the ocean of milk. At the same time, the mountain
scratched His backbone as He was partially sleeping and thus relieved
His itching sensation.

TEXT 14
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trai-pistaporu-bhaya-ha sa nrsirmha-ripari

krtva bhramad-bhrukuti-darmstra-karala-vaktram
daityendram asu gadayabhipatantam arad

idrau nipdtya vidaddra nakhaih sphurantam

trai-pistapa—the demigods; uru-bhaya-hdé—one who vanquishes
great fears; sah—He (the Personality of Godhead); nrsimha-rapam—
assuming the incarnation Nrsithha; krtvd—doing so; bhramat—by roll-
ing; bhru-kuti—eyebrows; darhstfra—teeth; kardla—greatly fearful;
vaktram—mouth; daitya-indram—the king of the demons; asu—im-
mediately; gadayd—with club in hand; abhipatantam—while falling
down; drdt—nearby; f@rau—on the thighs; nipdtya—placing on;
vidadara—pierced; nakhaih—by the nails; sphurantam—while
challenging.

TRANSLATION

The Personality of Godhead assumed the incarnation of
Nrsimhadeva in order to vanquish the great fears of the demigods.
He killed the king of the demons [Hiranyakasipu], who challenged
the Lord with a club in his hand, by placing the demon on His
thighs and piercing him with His nails, rolling His eyebrows in
anger and showing His fearful teeth and mouth.

PURPORT

The history of Hiranyakasipu and his great dgvotee-aon Prahlada
Mahirdja is narrated in the Seventh Canto of Srimad-Bhagavatam.
Hiranyakasipu became very powerful by material achievements and

thought himself to be immortal by the grace of Brahmaji. Brahmaji
declined to award him the benediction of immortality because he himself
is not an immortal being. But Hiranyakasipu derived Brahmaji's
benediction in a roundabout way, almost equal to becoming an immortal
being. Hiranyakasipu was sure that he would not be killed by any man or
demigod or by any kind of known weapon, nor would he die in day or
night. The Lord, however, assumed the incarnation of half-man and
half-lion, which was beyond the imagination of a materialistic demon
like Hiranyakadipu, and thus, keeping pace with the benediction of
Brahmaji, the Lord killed him. He killed him on His lap, so that he was
killed neither on the land nor on the water nor in the sky. The demon
was pierced by Nrsirhha’s nails, which were beyond the human weapons
imaginable by Hiranyakasipu. The literal meaning of Hiranyakasipu is
one who is after gold and soft bedding, the ultimate aim of all ma-
terialistic men. Such demonic men, who have no relationship with God,
gradually become puffed up by material acquisitions and begin to
challenge the authority of the Supreme Lord and torture those who are
devotees of the Lord. Prahlada Mahardja happened to be the son of
Hiranyakasipu, and because the boy was a great devotee, his father tor-
tured him to the best of his ability. In this extreme situation, the Lord
assumed the incarnation of Nrsimhadeva, and just to finish the enemy of
the demigods, the Lord killed Hiranyakasipu in a manner beyond the
demon’s imagination. Materialistic plans of godless demons are always
frustrated by the all-powerful Lord.

TEXT 15
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antah-sarasy uru-balena pade grhito
grahena yatha-patir ambuja-hasta artah

ahedam adi-purusakhila-loka-natha
tirtha-sravah Sravana-mangala-namadheya

antah-sarasi—within the river; uru-balena—by superior strength;

" pade—leg; grhitah—being taken up; grahena—by the crocodile;

yiitha-patih—of the leader of the elephants; ambuja-hastah—with a

-lotus flower in the hand; drtah—greatly aggrieved; dha—addressed;

idam —like this; adi-purusa—the original enjoyer; akhila-loka-ndtha—
the Lord of the universe; tirtha-Sravah—as famous as a place of
pilgrimage; Sravana-margala—all good simply by hearing the name;
nama-dheya—whose holy name is worth chanting.

TRANSLATION

The leader of the elephants, whose leg was attacked in a river by
a crocodile of superior strength, was much aggrieved. Taking a
lotus flower in his trunk, he addressed the Lord, saying, *“O
original enjoyer, Lord of the universe! O deliverer, as famous as a
place of pilgrimage! All are purified simply by hearing Your holy
name, which is worthy to be chanted.”

PURPORT

The history of delivering the leader of the elephants, whose leg was at-
tacked in the river by the superior strength of a crocodile, is described in
the Eighth Canto of Srimad-Bhagavatam. Since the Lord is absolute
knowledge, there is no difference between His holy name and the Per-
sonality of Godhead. The leader of the elephants was much distressed
when he was attacked by the crocodile. Although the elephant is always
stronger than the crocodile, the latter is stronger than the elephant when
it is in the water. And because the elephant was a great devotee of the
Lord in his previous birth, he was able to chant the holy name of the
Lord by dint of his past good deeds. Every living entity is always dis-
tressed in this material world because this place is such that at every step
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one has to meet with some kind of distress. But one who is supported by
his past good deeds engages himself in the devotional service of the Lord,
as confirmed in the Bhagavad-gita (7.16). Those who are supported by
impious acts cannot be éngaged in the devotional service of the Lord,
even though they are distressed. This is also confirmed in the Bhagavad-
gita (7.15). The Personality of Godhead Hari appeared at once on the
back of His eternal bearer, Garuda, and delivered the elephant.

The elephant was conscious of his relation with the Supreme Lord. He
addressed the Lord as adi-purusa, or the original enjoyer. Both the Lord
and the living beings are conscious and are therefore enjoyers, but the
Lord is the original enjoyer because He is the creator of everything. In a
family, both the father and his sons are undoubtedly enjoyers but the
father is the original enjoyer, and the sons are subsequent enjoyers. A
pure devotee knows well that everything in the universe is the property
of the Lord and that a living entity can enjoy a thing as ordained by the
Lord. A living being cannot even touch a thing which is not allotted to
him. This idea of the original enjoyer is explained very nicely in the
Isopanisad. One who knows this difference between the Lord and himself
never accepts anything without first offering it to the Lord.

The elephant addressed the Lord as akhila-loka-ndtha, or the Lord of
the universe, who 'is therefore the Lord of the elephant also. The
elephant, being a pure devotee of the Lord, specifically deserved to be
saved from the attack of the crocodile, and because it is a promise of the
Lord that His devotee will never be vanquished, it was quite befitting
that the elephant called upon the Lord to protect him, and the merciful
Lord also at once responded. The Lord is the protector of everyone, but
He is the first protector of one who acknowledges the superiority of the
Lord instead of being so falsely proud as to deny the superiority of the
Lord or to claim to be equal to Him. He is ever superior, A pure devotee
of the Lord knows this difference between the Lord and himself.
Therefore a pure devotee is given first preference because of his full
dependence, whereas the person who denies the existence of the Lord
and declares himself the Lord is called asura, and as such he is given
protection by the strength of limited power subject to the sanction of the
Lord. Since the Lord is superior to everyone, His perfection is also
superior. No one can imagine it.

The elephant addressed the Lord as tirtha-sravah, or “‘as famous as a
place of pilgrimage.” People go to places of pilgrimage in order to be
delivered from the reactions of unknown sinful acts. But one can be
freed from all sinful reactions simply by remembering His holy name.
The Lord is therefore as good as the holy places of pilgrimage. One can
be free from all sinful reactions after reaching a place of pilgrimage, but
one can have the same benefit at home or at any place simply by chanting
the holy name of the Lord. For a pure devotee, there is no need to go to
the holy place of pilgrimage. He can be delivered from all sinful acts
simply by remembering the Lord in earnestness. A pure devotee of the
Lord never commits any sinful acts, but because the whole-world is full
of the sinful atmosphere, even a pure devotee may commit a sin
unconsciously, as a matter of course. One who commits sinful acts con-
sciously cannot be worthy of being a devotee of the Lord, but a pure de-
votee who unconsciously does something sinful is certainly delivered by
the Lord because a pure devotee remembers the Lord always.

The Lord’s holy name is called sravana-marigala. This means that one

receives everythirfsg auspicious simply by hearing the holy name. In’
ri

another place in Srimad-Bhagavatam, His holy name is described as

punya-sravana-kirtana. It is a pious act simply to chant and hear all

about the Lord. The Lord descends on this earth and acts like others in
connection with the activities of the world just to ereate subject matters
for hearing about Him; otherwise the Lord has nothing to do in this
world, nor has He any obligation to do anything. He comes out of His own
causeless mercy and acts as He desires, the Vedas and Purdnas are full of
descriptions of His different activities so that people in general may
naturally be eager to hear and read something about His activities.
Generally, however, the modern fictions and novels of the world occupy
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a greater part of people’s valuable time. Such literatures cannot do good
to anyone; on the contrary, they agitate the young mind unnecessarily
and increase the modes of passion and ignorance, leading to increasing
bondage to the material conditions. The same aptitude for hearing and
reading is better utilized in hearing and reading of the Lord’s activities.
This will give one all-around benefit.

It is concluded, therefore, that the holy name of the Lord and topics in
relation with Him are always worth hearing, and therefore He is called
here in this verse nama-dheya, or one whose holy name is worth
chanting.

TEXT 16
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Srutvd haris tam arandrthinam aprameyas
" cakrayudhah patagaraja-bhujadhiridhah
cakrena nakra-vadanam vinipatya tasmad
dhaste pragrhya bhagavan krpayojjahdra

S$rutva—by hearing; harih—the Personality of Godhead; tam —him;
arana-arthinam—one who is in need of help; aprameyah—the un-
limitedly powerful Lord; cakra—wheel; ayudhah—equipped with His
weapon; pataga-rdja—the king of the hirds (Garuda); bhuja-
adhiridhah—being seated on the wings of; cakrena—by the wheel;
nakra-vadanam—the mouth of the crocodile; vinipafya—cutting in
two; tasmat—from the mouth of the crocodile; haste—in the hands;
pragrhya—taking hold of the trunk; bhagavdn—the Personality of
Godhead; krpayd—out of causeless mercy; ujjahdra—delivered him.

TRANSLATION

The Personality of Godhead, after hearing the elephant’s plea,
felt that the elephant needed His immediate help, for he was in
great distress, Thus at once the Lord appeared there on the wings
of the king of birds; Garuda, fully equipped with His weapon, the
wheel [cakra]. With the wheel He cut to pieces the mouth of the
crocodile to save the elephant, and He delivered the elephant by
lifting him by his trunk.

PURPORT

The Lord resides in His Vaikuntha planet. No one can estimate how
far away this planet is situated. It is said, however, that anyone trying to
reach that planet by airships or by mindships, traveling for millions of
years, will find it still unknown. Modern scientists have invented airships
which are material, and the yogis make a still finer material attempt to
travel by mindships. The yogis can reach any distant place very quickly
with the help of mindships. But neither the airship nor the mindship has
access to the kingdom of God in the Vaikunthaloka, situated far beyond
the material sky. Since this is the situation, how was it possible for the
prayers of the elephant to be heard from such an unlimitedly distant
place, and how could the Lord at once appear on the spot? These things
cannot be calculated by human imagination. All this was possible by the
unlimited power of the Lord, and therefore the Lord is described here as
aprameya, for not even the best human brain can estimate His powers
and potencies by mathematical calculation. The Lord can hear from such
a distant place, He can eat from there, and He can appear simultaneously
in all places at a moment's notice, Such is the omnipotency of the Lord.

(continued in next issue)



EveryTown and Village

A look at the worldwide activities of the International Society for Krishna Consciousness

Yadubara dasa and his wife, Visakha-devi dasi, edit the new film in their Philadelphia workshop.

New York—ISKCON Cinema, the mo-
tion picture division of the International
Society for Krishna Consciousness, has re-
leased a new l6mm film entitled The
World of Hare Krsna. The 33-minute color
documentary was conceived and produced
by Yadubara désa and his wife, Visakha-
devi dasi, who spent two years traveling
the world to shoot the footage and another

six months to edit the film and the script.

The World of Hare Krsna opens with a
short historical account of how Lord
Krsna's teachings have come down to us
through the ages and how His Divine Grace
A.C. Bhaktivedanta Swami Prabhupada
introduced these teachings to Westerners
through his Krsna consciousness Society.

Then the film takes us on a world tour of

“Illuminations from the Bhagavad-gita” Published

New York—Harper and Row recently
published [Hfuminations from the Bhagavad-
gita, a collaborative effort by Kim and
Chris Murray of Washington, D.C. Kim
Murray had worked diligently for five
years on the book’s forty color plates and
fifty black-and-white drawings, which illus-
trate verses her husband Chris selected from
Bhagavad-gita As It Is, by His Divine Grace
A.C. Bhaktivedanta Swami Prabhupada.

Reviewing the book, the Washington
Star called the paintings “extraordinary

. an accretion of thousands of details
portraying the paradisical landscape of
transcendent knowledge . . . remarkable
additions to the art of book illustration:
sweet, innocent, beautiful.”

Harper and Row printed 30,000 copies,
of which more than 10,000 have been sold
in less than two months.
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the activities of the devotees today: pub-
lishing, illustrating, and distributing Krsna
conscious literature in Paris; congrega-
tionally chanting the names of God in Lon-
don: portraying Krsna's pastimes through

art, dance, music. drama, and sculpture in

Bombay; cooking and distributing pra-
sadam (food offered to Krsna) in Fiji;
learning Sanskrit in the gurukula school in
Los Angeles; and farming in the Spanish
countryside. We also see some special
projects, like the temple-on-wheels in
England, the 54-foot sailboat-temple in
Hawaii, and Prabhupada’s Palace in the
hills of West Virginia.

For anyone who's wondering, “What do
those Hare Krsna devotees believe in?
What do they do? How did it all start?”
The World of Hare Krsna offers some
illuminating answers.

Movement Expands in

Northeastern U.S.

New York—While hundreds of regulars
from the old Hare Krsna temple on Fifty-
fifth Street will still enjoy weekly pro-
grams at the new center three blocks
away, thousands more outside midtown
finally have temples to call their own.

Proceeds from the sale of the old Fifty-
fifth Street building enabled the Hare
Krsna movement to establish four new
center: a sixty-five-acre farm in upstate
New York, a three-acre retreat in nor-
thern New Jersey, a meeting hall in the
New York borough of Queens, and a
three-story cultural center and restaurant
on Seventh Avenue in Manhattan.

“Each center has its particular appeal,”
says Laksmi-Nrsimha désa, regional secre-
tary for the movement in the New York
metropolitan area. “The farm upstate
gives an excellent setting for our gurukula
children’s school, and it’s a place where
we can have our own self-sufficient com-
munity. In Queens we're right in the
middle of fifty thousand Indian people
who’ve been wanting us there for years. In
New Jersey we have a peaceful spiritual
retreat where interested people can come
stay with us for a weekend or however
long they’d like. And we still have every-
thing we need in Manhattan, but in an
even better location.”

Amidst these changes, the movement
has also expanded its center in Freeport,
Long Island, a New York suburb.

BACK TO GODHEAD 19




SRILA PRABHUPADA SPEAKS OUT

- On Technology and Unemployment

This exchange berween His Divine Grace
A.C. Bhaktivedanta Swami Prabhupada
and one of his disciples took place some
seven years ago in Geneva.

Devotee: In a recent speech a politician in
India said that eighty percent of the Indian
people live in rural villages. His proposal
was to increase the technology on the
farms. Instead of people having to harvest
the wheat by hand, they would have motor-
ized harvesters, and instead of having to
use bullocks to pull the plow, they'd use a
tractor.

Srila Prabhupada: In India many men are
already unemployed, so to introduce more
machinery there is a not a very good pro-
posal. One hundred men’s work can be
done by one man working a machine. But
why should there be so many men un-
employed? Why not engage one hundred
men instead of engaging one? Here in the
West, also, there is much unemployment.
Because in your Western countries every-
thing is done by machine, you are creating
many hippies, frustrated young people with
nothing to do. That is another kind of
unemployment. So in many cases machines
create unemployment.

Everyone should be employed; other-
wise there will be trouble. “Anidle brain is
a devil’s workshop.” When there are so
many people without any engagement, why
should we introduce machinery to create
more unemployment? The best policy is
that nobody should be unemployed; every-
one should be busy.

Devotee: But someone might argue, “The
machine is freeing us from so much time-
consuming labor.™

Srila Prabhupada: Free for what? For
drinking and doing all kinds of nonsense.
What is the meaning of this freedom? If
you make people free to cultivate Krsna
consciousness, that is another thing. Of
course, when someone comes to our Krsna
consciousness movement, he should also
be fully engaged. This movement is not
meant for eating and sleeping, but for
working for Krsna. So whether here in
Krsna consciousness or there in the outer
society, the policy should be that everyone
should be employed and busy. Then there
will be a good civilization.

In the Vedic civilization, it was the duty
of the head of society to see that everyone
was working, either as a braghmana [an in-
tellectual or teacher], a ksatriya [a military
or political leader], a vaisya [a farmer or
merchant], or a sidra [a laborer]. Every-

one must work; then there will be peace.
At the present moment we can see that on
account of so much technology, there are
unemployment and many lazy fellows. The
hippies are lazy, that's all. They don’t want
to do anything.

Devotee: Another argument might be that
with technology we can work so much bet-
ter, so much more efficiently, so the pro-
ductivity of those who do work goes way up.
Srila Prabhupada: Better that more men be
employed doing the work less efficiently.
In Bhagavad-gita [18.48) Krsna says,

saha-jam karma kaunteya
sa-dosam api na tyajet

sarvarambha hi dosena
dhumenagnir ivavrtah

“Every endeavor is covered by some sort of
fault, just as fire is covered by smoke.
Therefore one should not give up the work
which is born of his nature, O son of Kunti,
even if such work is full of fault.” And a
Hindi proverb says, “Bekari se begari dcchi
hai.” Bekari means “without employ-
ment.” And begari means “to work without
salary.” In India, we have seen many villag-
ers come and request a shopkeeper, or any
gentleman, “Please give me some work. 1
don’t want a salary. If you like, you can
give me something to eat. Otherwise, I
don’t even want that.,” So, what gentle-
man, if you work at his place, will not give
you something to eat? Immediately the
worker gets some occupation, along with
food and shelter. Then, when he’s work-
ing, if the gentleman sees that he's working

very nicely, he will say, “All right, take
some salary.” Therefore it is better to work
without any remuneration than to remain
lazy, without any work. That is a very dan-
gerous position. But in the modern civiliza-
tion, on account of too many machines,
there are so many unemployed people, and
so many lazies also. It is not good.
Devotee: Most people would say these
ideas are very old-fashioned. They'd rather
have their technology, even if it creates a
high unemployment rate, because they see
it as a means of freedom from drudgery,
and also as a means of freedom to enjoy
television, movies, automobiles—

Srila Prabhupada: Technology is not free-
dom. Rather, it is a free way to hell. It is not
freedom. Everyone should be engaged in
work according to his ability. If you have
good intelligence, you may do the work of a
brahmana—studying scriptures and writ-
ing books, giving knowledge to others.
That is the brahmana’s work., You don’t
have to bother about your subsistence. The
society will supply it. In the Vedic civiliza-
tion brahmanas did not work for a salary.
They were busy studying the Vedic litera-
ture and teaching others, and the society
gave them food.

As for the ksatriyas, they must give pro-
tection to the other members of society.
There will be danger, there will be attack,
and the ksamriyas should protect the
people. For that purpose, they may levy
taxes. Then, those who are less intelligent
than the ksatriyas are the vaisyas, the mer-
cantile community, who engage in pro-
ducing food and giving protection to the
cows. These things are required. And
finally there are the sidras, who help the
three higher classes.

This is the natural division of society,
and it is very good, because it was created
by Krsna Himself (carur-varnyam maya
srstam). Everyone is employed. The intelli-
gent class is employed, the martial class
is employed, the mercantile class is em-
ployed, and the rest, the sidras, are also
employed. There is no need to form politi-
cal parties and fight. In Vedic times there
was no such thing. The king was the super-
visor who saw that everyone was engaged
in his respective duty. So people had no
time to form false political parties and
make agitation and fight one another.
There was no such chance.

But the beginning of everything is to
understand, “I am not this body,” and
this is stressed again and again by Krsna in
Bhagavad-gita.
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CHANTING

(continued from page 6)

immemorial. But the chanting of the Hare
Krsna mantra is especially recommended
for this age. This is stated in many Vedic
literatures, such as the Brahmanda Pura-
na, the Kalisantarana Upanisad, the Agni
Purdana, and so forth.

And apart from the statements of the
Vedic literature, Lord Krsna Himself, in
the form of Lord Caitanya, preached that
everyone should chant the Hare Krsna
mantra. And many people followed Him.
When a scientist discovers something, it
becomes public property: people may
take advantage of it. Similarly, if a mantra
has potency, all people should be able to
take advantage of it. Why should it remain
secret? Why should it be for only a
particular person?

John Lennon: If all mantras are just the
name of God. then whether it’s a secret
mantra or an open mantra it’s all the name
of God. So it doesn’t really make much
difference, does it, which one you sing?

Stila Prabhupida: It does make a differ-
ence. For instance, in a drug shop they sell
all types of medicines for curing different
diseases. But still you have to get a doctor’s
prescription in order to get a particular
type of medicine. Otherwise, the druggist
won't supply you. You might go to the drug
shop and say, “I'm diseased. Please give me
any medicine you have.” But the druggist
will ask you, “Where is your prescription?”

Similarly, in this age of Kali [the Age of
Quarrel and Hypocrisy] the Hare Krsna
mantra is prescribed in the sastras, or
scriptures. And the great teacher Caitan-
ya Mahaprabhu, whom we consider to be
an incarnation of God, also prescribed it.
Therefore, our principle is that everyone
should follow the prescription of the great
authorities. Mahajano yena gatah sa pan-
thah. We should follow in the footsteps of
the great authorities. That is our business.
The Mahabhdrata [Vana-parva, 313.117]
states,

tarko ‘pratisthah Srutayo vibhinna
ndsav rsir yasya matam na bhinnam

dharmasya tattvan nihitam guhayam
mahdjano yena gatah sa panthah

This Vedic mantra says that if you simply
try to argue and approach the Absolute
Truth, it is very difficult. By argument and
reason it is very difficult, because our ar-
guments and reason are limited. And our
senses are imperfect. There are many con-
fusing varieties of scriptures, and every
philosopher has a different opinion, and
unless a philosopher defeats other phi-
losophers, he cannot become recognized
as a big philosopher. One theory replaces
another, and therefore philosophical specu-

lation will not help us arrive at the Ab-
solute Truth. The Absolute Truth is very
secret. So how can one achieve such a se-
cret thing? You simply follow the great
personalities who have already achieved
success.

So our Krsna consciousness philosophi-
cal method is to follow the great personali-
ties, such as Lord Krsna, Lord Caitanya,
and the great spiritual masters in disciplic
succession. Take shelter of bona fide au-
thorities and follow them—that is recom-
mended in the Vedas. That will take you to
the ultimate goal.

In Bhagavad-gita [4.1], Lord Krsna also
recommends this processs. The Lord says,

Speculation
will not help you
arrive at the
Absolute Truth.
Simply follow the
great personalities
who have already
achieved success.

“I instructed this imperishable science of
yoga to the sun-god, Vivasvan, and Vivas-
van instructed it to Manu, the father of
mankind. and Manu in turn instructed
it to Iksvaku.” Krsna is saying, My dear
Arjuna, don’t think that this science of
Krsna consciousness is something new.
No. It is eternal, and I first spoke it to the
sun-god, Vivasvan, and Vivasvan spoke it
to his son Manu, and Manu also transferred
this knowledge to his son, King Iksvaku.
The Lord further explains,

evam parampard-praptam
imam rajarsayo viduh
sa kaleneha mahata
vogo nastah parantapa

“This supreme science was thus received
through the chain of disciplic succession,
and the saintly kings understood it in that
way. But in course of time, the succession
was broken, and therefore the science as it
is appears to be lost.” [Bg. 4.2]

Evari parampara-praptam: In this way,
by disciplic succession, the knowledge is
coming down. Sa kaleneha mahata yogo
nastah parantapa: But in the course of
time the succession was broken. There-
fore Krsna says, “I am speaking it to you
again.”

So a mantra should be received from the
disciplic succession. The Vedic injunction
is sampradaya-vihing ye mantras te nis-
phala matah. If your mantra does not
come through the disciplic succession, it
will not be effective. Mantras te nisphalah.
Nisphalah means that it will not produce
the desired result. So the mantra must be
received through the proper channel, or it
will not act. A mantra cannot be manutac-
tured. It must come from the original Su-
preme Absolute, coming down through
the channel of disciplic sucession. It has to
be received in that way, and only then will
it act.

According to our Krsna consciousness
philosophy. the mantra is coming down
through four channels of disciplic succes-
sion: one through Lord Siva, one through
the goddess Laksmi, one through Lord
Brahma, and one through the four
Kumaras. The same thing comes down
through different channels. These are
called the four sampraddyas, or disciplic
successions,

So. one has to take his mantra from one
of these four sampradayas; then only is
that mantra active. If we receive the man-
tra in that way, it will be effective. And if
one does not receive his mantra through
one of these sumpradaya channels, then it
will not act; it will not give fruit.

Yoko Ono: If the mantra itself has such
power, does it matter where you receive
it, where you take it?

Srila Prabhupada: Yes, it does matter. For
instance, milk is nutritious. That’s a fact;
everyone knows. But if milk is touched by
the lips of a serpent, it is no longer nutri-
tious. It becomes poisonous.

Yoko Ono: Well, milk is material.

Srila Prabhupada: Yes, it is material. But
since you are trying to understand spiritu-
al topics through your material senses, we
have to give material examples.

Yoko Ono: Well. no, [ don’t think you
have to give me the material sense. |
mean, the mantra is not material. It should
be something spiritual; therefore, I don’t
think anybody should be able to spoil it. |
wonder if anybody can actually spoil
something that isn’t material.

Srila Prabhupada: But if you don’t receive
the mantra through the proper channel, it
may not really be spiritual.

John Lennon: How would you know, any-
way? How are you able to tell? I mean, for
any of your disciples or us or anybody else
who goes to any spiritual master—how
are we to tell if he’s for real or not?

Srila Prabhupada: You shouldn’t go to
just any spiritual master.

John Lennon: Yes, we should go to a true
master. But how are we to tell one from
the other?

Srila Prabhupada: It is not that you can go
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to just any spiritual master. He must be a
member of a recognized sampradaya, a
particular line of disciplic succession.,
John Lennon: But what if one of these
masters who’s not in the line says exactly
the same thing as one who is? What if he
says his mantra is coming from the Vedas,
and he seems to speak with as much au-
thority as you? He could probably be
right. It's confusing—like having too
many fruits on a plate.

Srila Prabhupada: If the mantra is actually
coming through a bona fide disciplic suc-
cession, then it will have potency.

John Lennon: But the Hare Krsna mantra
is the best one?

Srila Prabhupada: Yes.

Yoko Ono: Well. if Hare Krsna is the best
one, why should we bother to say anything
else other than Hare Krsna?

Srila Prabhupada: It's true, you don't
have to bother with anything else. We say
that the Hare Krsna mantra is sufficient
for one’s perfection, for liberation.
George Harrison: Isn’t it like flowers?
Somebody may prefer roses, and some-
body may like carnations better. Isn’t it
really a matter for the individual devotee
to decide? One person may find that Hare
Krsna is more beneficial to his spiritual
progress, and yet another person may find
that some other mantra may be more
beneficial for himself. Isn'tit just a matter
of taste, like choosing a flower? They're
all flowers, but some people may like one
better than another.

Srila Prabhupada: But still there is a dis-
tinction. A fragrant rose is considered bet-
ter than a flower without any scent.

Yoko Ono: In that case, [ can’t—

Srila Prabhupada: Let’s try to understand
this flower example.

Yoko Ono: O .K.

Srila Prabhupada: You may be attracted
by one flower, and [ may be attracted by
another flower. But among the flowers a
distinction can be made. There are many
flowers that have no fragrance and many
that have fragrance.

Yoko Ono: Is that flower that has fra-
grance better?

Srila Prabhupada: Yes. Therefore, your
attraction for a particular flower is not the
solution to the question of which is actual-
ly better. In the same way, personal at-
traction is not the solution to choosing the
best spiritual process. In Bhagavad-gita
[4.11]. Lord Krsna says, “As one surren-
ders unto Me, I reward him accordingly.”
Krsna is the Supreme Absolute. If some-
one wants to enjoy a particular relation-
ship with Him, Krsna presents Himself in
that way. It’s just like the flower example.
You may want a yellow flower, and that
flower may not have any fragrance. That
flower is there; it’s for you, that’s all. But
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if someone wants a rose, Krsna gives hima
rose. You both get the flower of your
choice, but when you make a comparative
study of which is better, the rose will be
considered better.

So Krsna reveals Himself in different
ways to different types of seekers. Reali-
zation of Krsna, the Absolute Truth, is of
three varieties: Brahman, Paramatma,
and Bhagavan. Brahman, Paramatma,
and Bhagavan are simply three different
features of the Absolute Truth. The
jranis, or empiric philosophers, reach the
impersonal Brahman. The yogis focus on
the Supersoul, Paramatma. And the devo-
tees aim at Bhagavan. or Krsna. the Su-

The Absolute
is so great
and unlimited that
it is not possible
for us to know Him
completely.
But we should try
as far as possible.

preme Personality of Godhead. But Krsna
and the Supersoul and the impersonal
Brahman are not different. They are all
like the light, which is opposed to dark-
ness. But even in light there are varietics.

In the Vedas, the three features of the
Absolute Truth are explained by the ex-
ample of sunlight, sun globe, and sun-god.
In the sunshine there is light, and in the
sun globe there is also light. Within the
sun globe dwells the predominating deity
of the sun planet, and he must also be full
of light. Otherwise, where does all the
sun’s light come from? Brahman. God’s
impersonal aspect, is compared to the
sun’s rays, the Supersoul is like the sun
globe, and Krsna is like the personality of
the sun-god. But taken together they are
all the sun.

Nevertheless, distinctions remain. For
instance, just because the sunshine comes
through the window into your room, you
cannot say that the sun itself has come.
That would be a mistake. The sun is many
millions of miles away. In a sense, the sun
is present in your room, but it is a question
of degree. So the degrees of spiritual reali-
zation in Brahman, Paramatma, and
Bhagavan realization are different.

Yoko Ono: But you said that if the milk is

touched by the lips of a serpent it will be-
come poisonous. A lot of churches proba-
bly had good teachings in the beginning,
but over time their messages have deterio-
rated. Now how can a person decide if the
message of Brahman that you're talking
about will always remain in its pure state?
How can you be sure it won't be poisoned
by serpents?
Srila Prabhupada: That’s an individual
matter. You have to become a serious
student.
Yoko Ono: Well, what do you mean by
“serious student”? I mean, we're born
serious or born—you know—unserious.
Srila Prabhupada: Being a serious student
means that you try to understand the dis-
tinction between Brahman, Paramatma,
and Bhagavan.
Yoko Ono: But does it depend on knowl-
edge? T mean, the final judgment you
make?
Srila Prabhupada: Everything depends on
knowledge. Without knowledge, how can
we make progress? To be a serious student
means to acquire knowledge.
Yoko Ono: But its not always the knowl-
edgeable ones who—
Srila Prabhupada: Yes, no one can know
the Absolute Truth completely. That is
because our knowledge is very imperfect.
But still, as far as our knowledge allows,
we should try to understand the Absolute
Truth. The Vedas say, avan-manasa-go-
cara. The Absolute is so great and un-
limited that it is not possible for us to know
Him completely; our senses do not allow
it. But we should try as far as possible.
And it is possible, because, after all, we
are part and parcel of the Absolute.
Therefore, all of the qualities of the Abso-
lute are there in us, but in minute quan-
tity. But that minute quantity of the
Absolute within us is very great when
compared to material knowledge.

Material knowledge is practically no
knowledge whatsoever. It is covered
knowledge. But when one is liberated,
and attains liberated knowledge, his
knowledge is very much greater than the
greatest material knowledge. So, as far as
possible, we should try to understand
Brahman, Paramatma., and Bhagavan.
The Srimad-Bhagavatam [1.2.11] states,
“Learned transcendentalists who know
the Absolute Truth call this nondual sub-
stance Brahman, Paramatma, or Bhaga-
van.” Now again, what is the distinction
among these three degrees of knowledge?
Actually, knowledge of Brahman, knowl-
edge of Paramatma, and knowledge of
Bhagavan are knowledge of the same
thing.

There is another example in this con-
nection. Imagine you are looking at a hill

(continued on page 30)



Science

EVOLUTION

A Doctrine in Search of a Theory

Problem:

If the standard evolutionary mechanism is inadequate,
how can the origin of species be explained?

1l reputable evolutionary
biologists now agree that
the evolution of life is directed
by the process of natural selec-
tion, and by nothing else.”!
With these words Sir Julian
Huxley summed up the consen-
sus of learned opinion at the
Darwin Centennial Celebra-
tion in 1959.

Among the eminent biolo-
gists and evolutionists attending
the celebration, great confi-
dence prevailed that the origin
of living species was now al-
most fully understood. Evolu-
tionists had clearly established
that all living organisms had
gradually evolved through small
variations in form and func-
tion, slowly accumulating, gen-
eration by generation, over a
vast span of geological time.
Geneticists had shown that all
biological variations arose from
random genetic accidents called
mutations. Evolutionary theo-
rists, building on this finding,
had clearly identified Darwin-
ian natural selection as the
sole guiding force that sorted out these
variations and thereby molded the di-
verse forms of living beings. Although
many minute details certainly remained
to be worked out, scientists believed
they had arrived at an essentially complete
understanding of life and its historical
development.

With this striking unanimity of estab-
lished scientific opinion reached little more
than two decades ago, perhaps we are sur-
prised to hear that the theory of evolution

“T am in thick mud.”
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has recently become the focus of a great
controversy among evolutionists them-
selves. The last few years have seen the es-
tablished theory of mutation and natural
selection increasingly challenged by criti-
cal studies and dissenting interpretations
of the evidence. The theory has clearly
shown itself unsound, although scientists
have thus far been unable to devise an
acceptable new theory to replace it.

A few months ago this controversy be-
came a near battle as some 150 prominent
evolutionists gathered at Chicago’s Field
Museum of Natural History to thrash out
various conflicting hypotheses about the
nature of evolution. After four days of
heated discussions (closed to all but a few
outside observers), the evolutionists re-
mained convinced that evolution is a fact.

—Charles Darwin

Unfortunately, however, they
could not reach a clear under-
standing of just what this fact
is. The New York Times report-
ed that the assembled scientists
were unable either to specify
the mechanism of evolution or
to agree on “how anyone could
establish with some certainty
that it happened one way and
not another.”?

Why this shift from unanimi-
ty and certainty to controversy
and indecision? In this article
we shall try to answer this ques-
tion by examining some basic
features of the modern theory
of evolution. We shall try to
identify the reasons why many
scientists have sought an evolu-
tionary explanation of life, and
we shall also point out some of
the problems that have im-
peded their efforts. We shall
argue that the theory of evolu-
tion has been motivated more
by philosophical misunderstand-
ing than by the strength of em-
pirical evidence and that the
current confusion among evo-
lutionary theorists has come about because
factual evidence has persistently refused to
conform to the patterns imposed by an in-
consistent and inadequate philosophical
system. Finally, we shall present for these
philosophical problems a solution that can
lead to a more satisfactory understanding
of the nature and origin of life.

Evolution Is Invisible

When Charles Darwin originally set
forth his evolutionary theory, he main-
tained that the forms of living organisms
change slowly and continuously from gen-
eration to generation and that over many
millions of years these changes bring about
new species and higher categories of orga-
nisms. One immediate implication of this
theory was that the fossil record of ancient
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plant and animal life should display a con-
tinuum of fossilized life forms ranging from
the most primitive to the most advanced.
Given that organisms tend to leave occa-
sional fossilized remains, scientists natu-
rally expected to find a petrified motion
picture of evolutionary history entombed
in the earth’s sedimentary rocks.

But in Darwin’s time it was well known
that the fossil record did not actually reveal
such a picture. On the contrary, paleontolo-
gists had observed that distinct plant and
animal species tended to appear abruptly
in the fossil strata without recognizable
antecedents. Each species remained essen-
tially unchanged throughout the strata bear-
ing its fossilized remains. Fossils yielded
practically no evidence of gradual change
from one species to another.

Darwin admitted that the fossil evidence,
far from supporting his theory, seemed di-
rectly to contradict it. He responded by
proposing that the fossil record was drasti-
cally incomplete. The innumerable inter-
mediate life forms required by his theory
must have existed, but they had left no
recognizable traces in the fossil deposits
known in his time. Darwin suggested that
further research would undoubtedly un-
cover many of these missing forms, and
their discovery would vindicate his theory.

For many years orthodox evolutionary
opinion has adhered to Darwin’s basic
views. But dissenting voices have increas-
ingly been heard. At the recent meeting of
evolutionists in Chicago, Niles Eldridge,
a paleontologist from the American Mu-
seum of Natural History in New York, de-
clared, “The pattern we were told to find
for the last 120 years does not exist.”? De-
spite intense effort, several generations of
paleontologists have found few examples
in which one fossil species seems to trans-
form gradually into another, and some
researchers say none at all have been found.

Punctuated Equilibrium

As a result, Eldridge, Gould, and sev-
eral other prominent paleontologists now
propose that species have not actually
arisen by a slow process of transforma-
tion. As an alternative, they have devised
what they call the theory of “punctuated
equilibrium.”™ According to this theory,
evolutionary changes take place in short
bursts separated by long periods during
which the forms of living organisms re-
main static. A typical species will arise
from an earlier species in a “geological
microsecond”—a period of a few thousand
years that appears like an instant from the
multimillion-year perspective of geologi-
cal time. Also, a species will not arise
through a gradual modification of its par-
ent population. Rather, it will arise when
a tiny group that has been isolated from
the main population, perhaps by a geo-
graphical barrier, is rapidly transtormed.

24 BACK TO GODHEAD

(a)

TIME

TIME
G5

MORPHOLOGY

L
Cal

MORPHOLOGY

The Darwinian theory of evolution states that species have developed gradually, as illustrated by
the branching tree pattern (a). But the fossil record does not substantiate this pattern of develop-
ment. As a result, some paleontologists have introduced the “punctuated equilibrium” model,
shown in (b), in which the transitions between species are officially invisible.

One consequence of the theory of punc-
tuated equilibrium is that it makes the
process of large-scale evolution officially
invisible. On one hand, we cannot expect
the fossil record to show how a new spe-
cies evolved, for the evolution takes place
in a tiny population, during a geological
“microsecond.” On the other hand, we
cannot expect Lo see a new species evolve
within the recorded span of human his-
tory, for a geological microsecond of
10,000 to 50,000 years is still immensely
long when measured in human lifetimes.

Of course, we may possibly observe
small-scale changes in organisms, like
those produced through controlled breed-
ing, or like the famous change in color
exhibited by the peppered moths of indus-
trial England. Yet such changes are known
to be reversible, and at most they result in
only minor variations within a species. For
example, settlers introduced domesticated
rabbits into Australia in 1788, and some es-
caped and flourished in the wild. Yet despite
the effects of breeding by humans, these
domesticated rabbits were still classed as
rabbits, and today their descendants have
reverted to their ancestral form: they look
exactly like wild rabbits.?

But explaining superficial variations of
this kind is not the real problem confront-
ing evolutionists. The real problem is ex-
plaining how higher forms of plants and
animals have arisen from lower forms, and
how these in turn have arisen from inani-
mate matter. No large-scale transforma-
tions of this kind have ever been observed
within the brief span of human history.
The orthodox Darwinian theory main-
tained that such transformations should
be directly visible in the fossil record. But
the theory of punctuated equilibrium says
we should not expect even the fossil rec-
ord to show these transformations. In fact,
the actual process that brings about new
species of life has al/ways been invisible.
Now, in the new theory propounded by

Eldridge and Gould, this process is held to
be invisible even in principle.

The Enigma of Biological Form

If we cannot hope to find direct evidence
delineating the development of major new
forms of life, we might at least expect the
theory of evolution to provide us a con-
vincing explanation of how, in principle,
such developments might take place. Since
the Darwinian theory asserts that small
variations in organic form gradually ac-
cumulate, we might expect evolutionary
theorists to provide us with plausible evo-
lutionary sequences leading from lower to
higher forms of life. In such evolutionary
sequences, each organism should be fit to
live in its particular environment, and the
differences between successive organisms
in the chain should be of the kind we
would expect from random mutation.

When we examine the literature of evo-
lutionary theory, we do indeed encounter
many explanations of this kind, but in
every case they are disappointingly vague
and incomplete. Typical is this statement
by the prominent evolutionist Ernst Mayr:
“The evolution of the eye ultimately hinges
on one particular property of certain types
of protoplasm—photosensitivity. . .. Once
one admits that the possession of such
photosensitivity may have selective value,
all else follows by necessity.”® Mayr does
not, and indeed can not, specify the par-
ticular steps leading from a photosensitive
speck to a fully developed eye. His ac-
count of the evolution of the eye is typical
of theoretical evolutionary explanations,
for it relies on an abiding faith in the power
of natural selection and mutation to effect
large-scale transformations in organic form
that evolutionists themselves cannot even
imagine, much less observe.

Although evolutionists have adhered to
this mode of explanation for many years,
there is now evidence that its appeal is
beginning to wane. According to a report



in Science, the predominant view among
the evolutionists assembled at the recent
meeting in Chicago was that the gradual
selective accumulation of small variations
cannot account for the appearance of new
species.’

What has happened is that many evolu-
tionists are now openly acknowledging
one of the fundamental problems con-
fronting evolutionary theory—the prob-
lem posed by the complex networks of
structure and function that are character-
istic of living organisms. Generally, each
component of such a network is essential
for the proper functioning of the whole.
How. then, could the complete arrange-
ment have arisen through a finely graded
series of functional intermediate forms?
In the past many evolutionists have been
content to accept on faith that such se-
quences of intermediate stages must al-
ways be possible. But now a number of
prominent evolutionists are openly admit-
ting that in many significant cases the re-
quired intermediate stages simply may not
exist.

To illustrate this problem in evolution-
ary theory, we shall consider a simple ex-
ample provided by a type of flatworm
called the microstomum.® This flatworm
is equipped with a kind of defensive cell
called a nematocyst, which can fire a poi-
sonous barbed thread. When the flatworm
is attacked by a predator, the nemato-
cysts, situated just beneath the surface of
the worm’s back, are discharged, thereby
stinging the assailant and driving it away.

The most interesting aspect of this ar-
rangement is that the nematocysts are not
produced from the tissues of the flatworm
itself. Rather, they are stolen from the

A typical stinging cell,
or nematocyst. These
cells line the tentacles
of an aquatic animal
called the hydra,
which uses them to
paralyze its prey. Sec-
tion (a) shows an
undischarged nemato-
cyst and its accom-
panying trigger cell.
Section (b) shows how
the nematocyst. when
triggered, fires a
poisonous barb.
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hydra, an aquatic organism on which the
flatworm preys. The hydra has tentacles
armed with several kinds of nematocysts,
which it uses to subdue and capture the
small animals on which it feeds. Some of
these cells fire poisonous barbs, and oth-
ers discharge various types of coiled and
sticky threads that enable the hydra to
hold on to its prey.

The flatworms generally avoid hydras.
But biologists have observed that when
the flatworms need more nematocysts,
they will eat hydras and digest all of their
tissues except these particular cells. The
nematocysts are neither damaged nor dis-
charged, but are enclosed within certain
cells, which carry them toward the flat-
worm’s back. The nematocysts that fire
coiled or sticky threads are then digested,
but those that fire poisonous barbs are
transported to sites just beneath the outer
layer of the worm’s back.

There the nematocysts are oriented so
that their stings will fire upward. The epi-
thelial cells, which form the worm’s outer
layer, become very thin just above the
newly positioned nematocysts, thus pro-
viding portholes for the firing of the stings.
Finally, the cells that have encapsulated the
nematocysts undergo extensive changes
that enable these cells to act as trigger
mechanisms. (The hydra’s original trigger
mechanism is contained in a type of cell
called a cnidoblast, which the flatworm
digests. )

Let us consider whether or not these
defensive arrangements of the flatworm
could have evolved step by step. An evo-
lutionary scenario would have to begin
with an ancestral flatworm that ate hydras
but did not make use of their nematocysts.

In such a worm, what would be the first
evolutionary step leading to the eventual
exploitation of the nematocysts as defen-
sive weapons? Unless the nematocysts
were actually used as weapons, for the
worm to manipulate them internally
would be useless. Indeed, it would be dan-
gerous, since the flatworm can easily be
killed by the discharge of the hydra’s
stings.

Yet each step in the internal processing
of the nematocysts is essential for their
eventual use as weapons. If they were
not transported to the flatworm’s back,
they could not be usefully deployed. If
transported to the back but oriented in-
correctly, they would be useless or even
dangerous. If they were oriented beneath
epithelial cells of normal thickness, the
discharged sting would lose its momentum
while passing through the epithelium, and
the worm would sting itself.

There is also a further problem. Evi-
dently the nematocysts are not triggered
simply by pressure applied to the worm’s
back. Rather, their firing is governed by a
complex control mechanism within the
worm. Without this trigger mechanism the
whole arrangement would be useless, even
if the nematocysts were properly oriented
beneath epithelial “portholes.”

When examined closely, each step in
the internal manipulation of the nemato-
cysts resolves into a complex of substeps.
For example, for a nematocyst to be trans-
ported to the back of the flatworm, one of
the worm'’s cells must first recognize it,
and then the cell must initiate a process of
motion that specifically carries the nema-
tocyst to the worm’s dorsal region. These
are both complex procedures. Yet for the
flatworm to take advantage of the hydra’s
nematocysts, it would seem that many
complex arrangements of this kind must
be present simultaneously.

We can conclude that the standard Dar-
winian or neo-Darwinian theory of evolu-
tion cannot readily explain the origin of
complicated interlocking arrangements
such as the flatworm’s defensive system.
Yet such systems are by no means rare in
nature. Indeed, it might be argued that
nearly all complex organs and systems
of organs in living beings involve many
essential interdependent elements and
that they are therefore not amenable to
explanation by traditional evolutionary
concepts.

The Return
Of the Hopeful Monster

We have seen that the standard mecha-
nism of evolutionary theory is inadequate
to explain the development of complex
living forms. How, then, can the origin of
species be explained? At the conference in
Chicago there were signs that at least
some evolutionists are trying to resurrect a
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theory that was greeted with almost uni-
versal scorn and derision when first pro-
posed in the 1940s.” This is the theory of
“the hopeful monster,” devised by the
geneticist Richard Goldschmidt.

The key to this theory is the idea that the
genetic systems of organisms must be so
arranged that a single mutation can pro-
duce, in one stroke, an elaborate syste-
matic change in biological structure and
function. Almost all known mutations re-
sult in gross defects, and a few result in
small modifications that can be useful for
the organism under suitable environmen-
tal conditions. According to Goldschmidt,
however, there must exist a special type of
mutation capable of generating new com-
plex structures, such as functional legs,
wings, or lungs. Most of these macromuta-
tions, as he called them, would result in bi-
zarre monstrosities completely unfit for
survival. But a few macromutations would
produce “hopeful monsters,” novel crea-
tures that just happened to be adapted toa
totally new mode of existence.'?

This theory is now at a very tentative
and speculative stage, and many evolu-
tionists still view it with suspicion. None-
theless, it represents an important trend in
current evolutionary thought, and it illus-
trates the desperate extremes to which evo-
lutionists have been forced to go in their
efforts to construct a workable evolution-
ary theory. We shall therefore briefly con-
sider some of the reasoning underlying the
theory of the hopeful monster.

In its present recension, this theory
relies on the concepts of regulative and
structural genes.!! Biologists define a
structural gene as a sequence of DNA cod-
ing that defines a specific structural ele-
ment of a living organism. An example is
the gene for hemoglobin, the oxygen-
carrying pigment of the red blood cells.
In contrast, a regulative gene is a sequence
of DNA coding that controls the timing
and order of expression of other genes.
We can envision an interacting system
of regulative and structural genes that
acts as a kind of genetic computer pro-
gram. Such a program might be capable
of expressing and repressing various com-
binations of structural genes in a complex

and systematic way. The hopeful monster-

theory proposes that small changes in such
genetic programs might result in the sys-
tematic large-scale changes in biological
organization that evolutionary theorists
need.

Biologists cite certain kinds of muta-
tions as evidence for the existence of regu-
latory genes. For example, sometimes
horses are born with three-toed feet. One
might tentatively explain this variation by
saying that although the genetic system of
the horse always has the structural infor-
mation for a multitoed foot, in normal
horses a regulatory gene suppresses the
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genes for all the toes but one. When a mu-
tation disables this regulatory gene, the
latent genetic information is expressed,
and a multitoed horse is born.

A certain mutation of fruit flies pro-
vides another possible example of the in-
teraction of regulative and structural
genes. In this mutation, known as arista-
pedia, a fully developed leg grows from
the head of the fly in the position where
the antenna normally grows. Scientists ex-
plain this anomaly by proposing that the
regulative and structural genes for the leg
comprise a kind of “subroutine” that is set
in motion under the control of other regu-
latory genes. These regulatory genes may
store information specifying the location
of the leg, and if this information is dis-
ruptéd by a mutation, the leg may form in
an abnormal place.

Although the theory of regulative genes
is still highly speculative, it does not seem
unreasonable as a way of explaining cer-
tain types of mutation. But how this theory
can account for Goldschmidt’s hypothetical
“macromutations” that produce complex,
finely coordinated organs in a single stroke
is not at all clear.

Impossible Mutations

We shall try to illustrate the potenti-
alities and limitations of systems of regu-
latory genes by constructing a simple
artificial example. We can regard the fol-
lowing array of symbols as a “genetic”
system for a series of English sentences.

I amin (2); the orthodox (1) in (3). I believe I
am i1 (9) as an (8) would be in ifset to learn
(5). The (8) (1) it was (7); () yet I cannot
keep out of (4).

l—would say; 2—thick mud; 3—fétid
abominable mud; 4—the question; 5—the
first book of Euclid; 6—and I am in much the
same mind; 7—no manner of use; 8—old go-
rilla; 9—much the same frame of mind.

The code used in this genetic system is al-
most self-explanatory. To produce the en-
coded English statements, simply replace
each number in parentheses with the cor-
responding numbered phrase. The result is
the following statement made by Charles
Darwin about the mechanism of large-
scale evolution.

[ am in thick mud; the orthodox would say in
fetid abominable mud. T believe T am in
much the same frame of mind as an old go-
rilla would be in if set to learn the first book
of Euclid. The old gorilla would say it was no
manner of use; yet I cannot keep out of the
question. '?

In our artificial genetic system, the
numbers in parentheses play the role of
regulatory genes, and the phrases play the
role of structural genes. If we mutate the
regulatory gene (4), changing it to (3), we
shall observe a change in Darwin’s state-
ments similar to the aristapedia mutation

of fruit flies. (We invite the reader to try
this and observe the effects.) Also, when
we examine the genetic system closely, we
find that a mutation has changed one regu-
latory gene to (). If we convert this gene
to (6), Darwin’s statement apparently ac-
quires an entirely new sentence, although
all that has actually happened is that the
complete text of the original has been
restored.

We can thus see that various kinds of
large-scale effects result from mutationsin
the regulatory genes of our artificial sys-
tem. Yet all of these effects have one
thing in common. They all involve the ma-
nipulation of material already present in
the genetic system. To induce the system
to produce something entirely new is a
different matter.

For example, we invite the reader to try
to find mutations that will expand Dar-
win’s remarks to include the following
statement from his Origin of Species.

[.can see no difficulty in a race of bears being
rendered, by natural selection, more and
more aquatic in their habits, with larger and
larger mouths, till a creature was produced
as monstrous as a whale.'?

We find ourselves in a quandary. We can
gradually build up this additional state-
ment by many small mutations, each of
which might occur by “chance” with a
reasonably high probability. But the inter-
mediate states will all entail nonsensical
sentence fragments that correspond in our
analogy to useless or harmful mutant or-
gans. We can also introduce the entire
statement by a single random mutation;
but then we are confronted by the prob-
lem that such a mutation must be exceed-
ingly improbable. The more numerous the
letters involved, the more improbable it is
that they will fall into place the way you
want them. The probability goes down ex-
ponentially with the number of variables,
and the same can be said in general about
the multifeatured biological mutations.

Of course, we could devise a genetic
system in which a mutation in a single
regulatory gene would cause our new state-
ment suddenly to manifest itself. But
could we do this without, in effect, build-
ing the statement into the system? If not,
one might naturally ask how such complex
latent information got into the genetic
system in the first place.

Questions such as these cannot be
avoided in the study of bears, whales, and
living beings in general. The point of our
artificial example is that the concepts of
regulative and structural genes, although
suggesting possible ways to explain sever-
al kinds of mutations, do not automati-

~cally answer these questions. The real

problem of evolutionary theory—how to
account for the origin of completely new
organs and functions—remains as baffling



as before. And until evolutionists can pro-
vide a convincing solution to this problem,
we must conclude that their evolutionary
speculations have no sound basis.

Once again we stress the importance of
the problem faced by evolutionary theory:
Evolutionists have traditionally declared
that mutation and natural selection can
fully account for the origin of species, yet
suitable sequences of mutations leading to
the formation of new organs and systems
of organs have never been shown to exist.
Until they are, it is pointless even to dis-
cuss natural selection, and the origin of
species remains shrouded in utter mystery.

Evolution and

Negative Theology

We have seen that there is no direct
evidence for the evolution of complex or-
ganic forms and that some prominent pa-
leontologists maintain that such evidence
may never be found. We have also seen
that evolutionists do not have an adequate
theory of evolutionary change and that
they are still groping for such a theory in
the realms of speculation and vague con-
jecture. We are therefore led to ask,
In the absence of both observation and
theory, what has convinced scientists to
accept what we can only call the doctrine
of evolution?

One important line of reasoning that
has led many persons to adopt an evolu-
tionary point of view could be called the
argument by negative theology. Darwin
himself used this argument extensively,
and since his time it has been a mainstay of
evolutionary thought.

In a recent popular book, paleontolo-
gist Steven J. Gould sums up the negative
theological argument in these words:
“QOdd arrangements and funny solutions
are the proof of evolution—paths that a
sensible God would never tread but that a
natural process, constrained by history,
follows perforce.”!* The basic form of the
argument can be outlined as follows:
“God must have certain characteristics,
and He would have created a certain sort
of world. Since the world as we see it is
very different from this, it must be that
there is no God. Since the only alternative
to divine creation that we can think of is
evolution, life must have arisen by some
kind of evolutionary process.”

This argument breaks down into two
basic parts. One of these is the traditional
argument from evil against the existence
of God. According to this argument, the
existence of many kinds of suffering, both
in the human species and in the plant and
animal kingdoms, is inconsistent with the
idea that the world was created by an all-
powerful benevolent being. In contrast,
such suffering seems to fit naturally into
the evolutionary world view. -

The second part of the argument is that

Two views from Darwin’s
book on orchids show the
structure of that flower.
Having argued that God
would not create a flower
with such a design,
Darwin concluded that
such flowers must have
arisen by evolution.

many features of living organisms would
not, as Gould says, be designed by a “sen-
sible God” and must therefore be due to
evolution. The extra toes that sometimes
appear on the feet of horses are an ex-
ample of such a feature. Evolutionists
argue that God would surely not produce
such aberrations but that they can be ex-
plained by the hypothesis that horses
evolved from a many-toed ancestor.
Another example in support of this ar-
gument is provided by Darwin’s work with
orchids. Darwin observed that the petals
of these flowers are deployed in many re-
markable arrangements, which insure that
visiting insects will carry pollen from one
flower to another. Yet since modified
petals, rather than a completely novel kind
of structure, are used in these arrange-

ments, Darwin argued that divine creation |

was ruled out and that the orchids must
therefore be products of evolution. In the
words of Gould, “If God had designed a
beautiful machine to reflect his- wisdom
and power, surely he would not have used
a collection of parts generally fashioned
for other purposes.™!?

What can we say about these argu-
ments? We can observe immediately that
they grow from a very much limited and
stereotyped understanding of God that is
never clearly formulated and that never
draws on any specific source of spiritual
knowledge. As such, these arguments are
certainly unscientific, and when we con-
sider the importance of the theory they are
used to support, we can conclude that they
are thoroughly irresponsible.

When we consider such negative theo-

logical arguments together with the obser-
vational and theoretical weaknesses of
evolutionary thought, the “theory” of
evolution seems little more than a poorly
reasoned intellectual reaction against a
spiritual tradition that was perceived asin-
adequate. Moreover, it is an entirely futile
reaction, for it has succeeded neither in
providing a genuine alternative source of
spiritual knowledge nor in establishing
a workable material explanation of the
origin of life.

Natural Theology:
A Dead End

The role the negative theological argu-
ment plays in the theory of evolution
becomes clear when we consider the his-
torical context in which this theory arose.
When Darwin published his Origin of Spe-
cies in 1859, European thought had been
dominated for many years by an approach
to spiritual knowledge known as natural
theology. According to this approach, one
can deduce from observations of natural
phenomena that the world has been cre-
ated by a supremely intelligent, benevo-
lent, and all-powerful being. Pointing to
the highly organized structural plans of
living beings, the proponents of natural
theology maintained that these plans imply
the existence of an intelligent creator.

Before Darwin’s time the British phi-
losopher David Hume had pointed out
that no amount of finite observation of the
things of this world could possibly justify
conclusions about an infinite transcenden-
tal being. He and many other critics also
stressed that the standard conceptions of
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the nature of this being were inconsistent
with some of the most obvious features of
the world, for why indeed would a benevo-
lent being create a world of suffering and
death? To many scientists, however, the
most disheartening aspect of natural the-
ology was that it provided no really satisfy-
ing explanation of the origin of life, and it
offered no new avenues of exploration.
Thus many perceived natural theology as
a dead end.

In this context we can understand the
initial appeal of Darwin’s theory of evolu-
tion. Darwin explicitly rejected the sterile
conceptions of natural theology and intro-
duced an approach to the origin of life
through entirely physical principles. This
approach seemed to bring the question of
origins into the familiar realms of physics
and chemistry, where scientists had had
so. much success using the experimental
method, and thus it held forth the promise
of similar success.

Yet we have seen that this promise has
never been fulfilled. Although the theory
of evolution has become institutionalized
as the standard explanation for the origin
of species, it has not outgrown its original
status as a reaction against an imperfect
and restrictive system of theological
thought. As such, it is no more valid than
the system of natural theology it histori-
cally displaced. If speculative reasoning
has given rise to an imperfect conception
of God, then we certainly cannot expect
negative arguments based on this concep-
tion to yield a true-understanding of life’s
origins.

How, then, can we obtain a genuine
understanding? Here we shall suggest that
we can reach such an understanding only
through a valid spiritual science. Specula-
tion resting on a finite set of material
observations is indeed inadequate to pro-
vide valid knowledge about a supreme
transcendental being. But the answer to
this problem is not to deny the existence
of such a being and to seek explanations
solely in familiar physical principles. This
is the fallacy of the drunk who lost his keys
near the doorstep of his house but would
search for them only under a strectlamp
because the light was better there.

A Broader Perspective

Here we shall introduce an alternative
approach to spiritual knowledge, one that
is able to provide a satisfactory under-
standing of the nature and origin of life.
This approach is the spiritual science of
sandtana-dharma expounded in the Vedic
literatures of India, such as Bhagavad-gita
and Srimad-Bhéagavatam. As we shall
briefly indicate, the unique advantage of
sandtana-dharma is that it offers practical
procedures that bring the individual into
direct contact with transcendence. Sandtana-
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dharma agrees with the conclusion of
natural theology that the world has been
produced by a supremely intelligent be-
ing. But since sandtana-dharma actually
has the kind of sound observational basis
that the evolutionists had hoped to attain,
it is able to provide a genuine understand-
ing of both the Supreme Being and the re-
lation between the Supreme Being and the
material world.

The Bhagavad-gita identifies the ultimate,
absolute cause underlying all phenomena
as an eternal, transcendental person. This
person is known in the Vedic tradition by
many names, such as Krsna and Govinda,
and is also known as Allah in Islam and as
God in the Judeo-Christian tradition.
Krsna is the celebrated Supreme Being
who is the center of worship in many dif-
ferent religions, and who is also the object
of speculative inquiry in diverse schools of
philosophy.

According to sandtana-dharma, Krsna
is fully endowed with all the essential char-
acteristics of personality, such as mind,
senses, emotions, and intelligence. These
personal qualities cannot be reduced to
transformations of interactions of some
impersonal substrate. Sandtana-dharma
accepts transcendental personality as the
irreducible basis of reality, and all phe-
nomena, whether personal or impersonal,
as manifestations of the energy of the
Supreme Person.

The concept of personality makes little
sense when divorced from the idea of in-
terpersonal relationships. Thus, sanatana-
dharma teaches that the Supreme Person
is not alone. Krsna is always accompanied
by innumerable sentient beings called
atmds, who share His inherent personal
qualities. These are all eternal, irreducible
individuals, but they are qualitatively one
with Krsna, and their constitutional na-
ture is to reciprocate with Him in loving
personal relationships.

Modern science generally regards con-
cepts such as these as subjects for cither
blind faith or unverifiable speculation.
But in sandtana-dharma the concept of
the eternal constitutional nature of the
atma provides the key to a practical
method whereby the individual person can
obtain direct knowledge of transcendental
subject matter.

According to sandtana-dharma, each
living being in the material world consists
of an @tmad in association with a body com-
posed of material elements. The dtma is
bound to this temporary body through
false ego, or the illusion that the body is
the self. When the a#ma is in this material-
ly conditioned state, his natural spiritual
senses are linked with the sensory appara-
tus of the body, and he sees himself as a
temporary, physical being.

Thus embodied, the dtma is oblivious

of his original relationship with Krsna
and thus unaware of his true potential as a
spiritual being. But, according to sanatana-
dharma, this is a temporary state of affairs.
Sanatana-dharma provides a practical meth-
od, known as bhakti-yoga, whereby the
atma can revive his spiritual senses and re-
establish direct contact with Krsna. Thus
the key to attaining reliable transcenden-
tal knowledge is to recognize that each in-
dividual person is actually a spiritual being
and that his powers of observation are not
limited to the sensory machinery of the
material body.

The Role of Faith

The subject of bhakti-yoga involves many
detailed considerations that lie beyond the
scope of this article. Here we shall simply
conclude by making a few observations
about the role of faith in sanatana-dharma,
in modern science, and in the theory of
evolution. Since sandtana-dharma is based
on verifiable observations, it does not de-
pend on either blind faith or speculative
argumentation. But faith is required in
any difficult undertaking, and sandtana-
dharma is no exception.

For example, before studying modern
chemistry the prospective student must
have faith that the many experiments
upon which the subject is based actually
work. He cannot know this in advance,
and without such faith he would not be
motivated to carry out the arduous work
needed to master the subject. Normally,
the student will begin with a certain
amount of initial faith, and this faith will
grow as he acquires more and more practi-
cal experience. The same process works in
sandtana-dharma.

This brings us back to the theory of evo-
lution. We have observed that this view of
life first became prominent as a response
to a loss of faith in a particular spiritual
tradition. In the beginning of this article
we briefly indicated that evolutionists pos-
sess néither a substantial body of direct
observational evidence nor a workable
theory of evolutionary transformation.
Thus the theory’s appeal still rests on the
power of the negative theological argu-
ments that formed its original basis—
arguments that writers on evolution still
repeatedly emphasize.

We suggest that these negative argu-
ments appear insubstantial when carefully
examined in the light of sandtana-dharma.
The traditional “argument from evil” is di-
rectly answered by the understanding given
in sandtana-dharma of the transcendental
nature of the arma and the position of the
conditioned atma in the material world.
Most of the other negative theological ar-
guments rest on flimsy reasoning and can
hold up only until faced by a reasonable
alternative.
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The Supreme Personality of Godhead, Krspa. The Supreme cannot be understood through
mundane speculative reasoning, but He reveals Himself when approached with sincere love
and devotion. By resorting to fallacious arguments for a godless world view, evolutionists
cut themselves and their followers off from knowing God, the true origin of species.

We have noted that evolutionists cite
certain similarities between the bodily
parts of various organisms as evidence of a
common ancestor. Yet we can also readily
interpret these similarities as evidence of a
common designer. Furthermore, there is
no reason to suppose that a “sensible
God” would not take advantage of expe-
dient engineering techniques. It might
well be quite sensible for God to produce a
one-toed horse’s hoof by working from a
basic multitoed plan and throwing genetic
switches to suppress the development of
the other toes. One can deny this possi-
bility only in the absence of a sensible con-

ception of God and a valid understanding
of the purpose of the material world.
According to sandtana-dharma, one can
understand the purpose of the material
creation through the concept of free will.
The natural relationship between the atma
and Krsna is one of loving service, and
love can exist only for one who has free-
dom. The atma is free to turn away from
his relationship with the Supreme Person
and seek to be independent, and Krsna
creates the material world as a place
where the atma can do this. Here the atma
becomes temporarily forgetful of his true
nature and transmigrates from body to

body in various species of life.

Therefore, the material world is cer-
tainly a place of suffering. The conditioned
living beings, deprived of their central ob-
ject of devotion, inevitably have clashing
interests and become sources of intense
misery for one another. But should the Su-
preme Person be held at fault for allowing
the living beings to have free will? The
evolutionists’ insistence on the “argument
from evil” has led nowhere—and it has
certainly not alleviated any of the suffer-
ing of this world. In sanatana-dharma,
however, a genuine solution to the prob-
lem of suffering is available. Each indi-
vidual person, by reawakening his original
relationship with Krsna, can remove
the root cause of his suffering and attain
both unlimited happiness and substantial
knowledge about the nature and origin
of life. o]
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[ HARE KRSNA HARE KRSNA

WHAT IS A MANTRA? In Sanskrit, man
means “mind and fra means “freeing.” So a
mantra is a combination of transcendental
sounds that frees our minds from anxiety.

Ancient India’s Vedic literature singles
out one mantra as the maha (supreme)
mantra. The Kali-santarana Upanisad ex-
plains, “These sixteen words—Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/ Hare
Rama, Hare Rima, Rama Rama, Hare Ha-
re—are especially meant for counter-
acting the present age of quarrel and anxiety.”

Five centuries ago, while spreading the

KRSNA KRSNA HARE HARE

HARE RAMA HARE RAMA RAMA RAMA HARE HARE

mahd-mantra throughout India, Sri Caitanya
Mahaprabhu prayed, “O Supreme Lord, in
Your name You have invested all Your
transcendental energies.”

The name Krsna means “the all-attractive
one,” the name Rama means “the all-pleasing
one,” and the name Hare is an address to the
Lord’s devotional energy. So the maha-
mantra means, “O all-attractive, all-pleasing
Lord, O energy of the Lord, please engage
me in Your devotional service” Chant the
Hare Krsna mahd-mantra and your life will

be sublime.
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(continued from page 22)

from a distant place. First of all you see a
hazy form on the horizon like a cloud.
Then if you proceed closer you'll see it as
something green. And if you actually walk
on the hill, you'll see so many varieties of
life—animals, men, trees, and so forth.
But from the distance you just see it
vaguely like a cloud.

So although the Absolute Truth is al-
ways the same, it appears different from
different angles of vision. From the Brah-
man point of view, it appears like a hill
seen as a cloud. When viewed as Param-
atma, the Absolute can be compared to
the vision of the hill as something green.
And when the Absolute is realized as the
Supreme Person, Bhagavan, it is just like
seeing the hill from up close. You see
everything in complete detail.

Therefore, although the person who
sees Brahman, the person who sees
Paramitma, and the person who sees
Krsna are all focusing on the same thing,
their realization is different according to
their respective positions.

These things are very nicely explained
in Bhagavad-gita [10.8], wherein Lord
Krsna says, “I am the source of all spiritual
and material worlds. Everything eman-
ates from Me. The wise who know this
perfectly engage in My devotional service
and worship Me with all their hearts.”
Krsna says, I am the source of every-
thing—Brahman, Paramatma, every-
thing. Elsewhere in Bhagavad-gita[14.27]
it is clearly stated that Krsna is the source
of Brahman: brahmano hi pratisthaham.

So knowledge of Brahman and Param-
atma are included within knowledge of
Krsna. If one has knowledge of Krsna. he
automatically has knowledge of Param-
atma and Brahman. Such a person auto-
matically achieves the result of the vogic
principle of meditation. namely, realiza-
tion of the Supersoul, Paramatma. And he
also achieves the result of empirical philo-
sophical speculation, namely, realization
of Brahman. Beyond that, he is situated
personally in the service of the Supreme
Lord, Krsna.

So if you make a comparative study,
you'll find that knowledge of Krsna in-
cludes all other knowledge. The Vedas
confirm this: yasmin vijaate sarvam evarn
viaatam bhavati: “If you understand the
Supreme, then all knowledge becomes au-
tomatically revealed.” And in Bhagavad-
gita it is stated, “Knowing this we have
nothing more to know.” So, first of all we
have to seriously study the Vedic knowl-
edge. Therefore, I am asking you to be-
come serious students. By understanding

i

Krsna, you will understand everything. &g



International Society for Krishna Consciousness

CENTERS AROUND THE WORLD

Founder-Acarya: His Divine Grace A. C. Bhaktivedanta Swami Prabhupada

AFRICA

Durban (Matal), S. Africa—P.0. Box 212, Cato Ridge, Natal 3680/ Cato Ridge 237; Johan-
nesburg, S. Africa—Elberta Rd.. Honeydew (mail: P.0O. Box 5302, Weltevreden Park
1715)! 6752845; Lagos, Nigeria—2B Coker Rd., llupeju (mail: P.O. Box 8793, Lagos)/
962189, Mauritius—10 E. Serret St., Rose Hill (mail: P.O. Box 718, Port Louis, Mauritius);
Mombasa, Kenya, E. Africa—Madhavani House, Sauti Ya Kenya and Kisumu Rd., P.O. Box
82224/ 312248; Nairobi, Kenya, E. Africa—Puran Singh Close, P.O. Box 28946/ 744365.

ASIA

INDIA: Ahmedabad, Gujarat—7, Kailas Society, Ashram Rd., 380 009/ 49935, Ban-
galore, Mysore—34/4, 9B Cross, West of Chord Rd., Rajajinagar 2nd Stage, 560 010;
Bhubaneswar, Orissa—National Highway MNo. 5, Nayapalli (mail: cfo P.O. Box 173, 751
001)/ 53125; Bombay, Maharastra—Hare Krishna Land, Juhu 400 049/ 566-860; Calcutta,
W. Bengal—3 Albert Rd., 700 017/ 44-3757,; Chandigarh—Hare Krishna Land, Dakshin
Marg, Sector 36-B, 160 036/ 26674, Chhaygharia (Haridaspur), W. Bengal—Thakur Hari-
das Sripatbari Sevashram, P.0. Chhaygharia, P.S. Bongaon, Dist. 24 Pargonas; Gauhati,
Assam—Post Bag Mo. 127, 781 001; Hyderabad, A.P.—Hare Krishna Land, Mampally
Station Rd., 500 001/ 51018; Imphal, Manipur—Tiddim Rd., Shanghaiprou 795 001;
Madras, Tamil Nadu—4 Srinivasamurty Avenue, Adayar, Madras 20; Mayapur, W.
Bengal—Shree Mayapur Chandrodaya Mandir, P.O. Shree Mayapur Dham (District
Nadia); New Delhi—M-119 Greater Kailash 1, 110 048/ 624-590; Patna, Bihar—Post Bag
173, Patna 800 001; Vrindavan, U.P.—Krishna-Balaram Mandir, Bhaktivedanta Swami
Marg, Haman Reti, Mathura/ 178.

FARMS: Hyderabad, A.P.—P.0O. Dabilpur Village, Medchal Talug, Hyderabad Dis-
trict, 501 401; Mayapur, W. Bengal—(contact ISKCON Mayapur)

RESTAURANTS: Bombay—Hare Krishna Land; Mayapur—Shree Mayapur Chan-
drodaya Mandir; Vrindavan—Krishna-Balaram Mandir.

OTHER COUNTRIES: Butterworth, Malaysia—1 Lintang Melur, M.K. 14, Butterworth,
Province Wellsley/ 04-331019; Colombo, Sri Lanka—188, New Chetty St., Colombo 13/
33325, Hong Kong—5 Homantin St., Flat 23, Kowloon/ 3-022630; Kathmandu, Nepal—
8/6 Battis Putali, Goshalla; Mandaue City, Philippines—231 Pagsabungan Rd., Basak,
Cebu/ 83254; Tokyo, Japan—3-13-4 Kamirenjyaku, Mitaka-shi, Tokyo T181; Selangor,
Malaysia—No. 18 Jdalan 6/6, Petaling Jaya/ 564957

AUSTRALASIA
Adelaide, Australia—13-4 Frome St, Adelaide 5000, South Australia/ (08) 223-2084;
Auckland, New Zealand—Hwy. 18, Riverhead (next to Huapai Golfcourse) (mail: c/o R.D
2, Kumeu)/ 412-8075; Bali, Indonesia—Jalan Sagamona 17, Denpasar/ 8045, Brisbane,
Australia—56 Bellevue Terrace, St. Lucia 4067, Queensland (Mail: P.O. Box 649, Too-
wong 4066)/ 07-370-7478, Christchurch, New Zealand—30 Latimer Sqg./ 65689; Jakarta,
Indonesia—Jalan Rawamangun Muka Timur B0/ 4835-19; Lautoka, Fiji—5 Tavewa Ave.
(mail: c/o P.O. Box 125)/ 61-633,ext. 48; Melbourne, Australia—197 Danks St Albert
Park, Melbourne, Victoria 3206 (Mail: P.O. Box 125)/ 699-5122; Perth, Australia—30
Geddes St., Victoria Park 6100, Western Australia/ 09-362-3204; Sydney, Australia—
112 Darlinghurst Rd., King's Cross 2011, N.SW. (mail:cfo P.O. Box 159)/ (02) 357-5162.

FARMS: Auckland, New Zealand (Mew Varshana)—contact ISKCON Auckland;
Colo, Australia (Bhaktivedanta Ashram)—Upper Colo Rd., N.S.W. (mail: c/o P.O. Box 493,
St. Mary's, 2760, N.SW.)/ 045-75-5824; Murwillumbah, Australia (New Govar-
dhana)— Eungella,” Tyalgum Rd. via Murwillumbah, N.S.W. 2484 (mail: c/o P.O. Box 687)/
066-72-1903.

RESTAURANTS: Adelaide—Govinda's, 13 Frome Street; Melbourne—Gopal's, 237
Flinders Lane/ 63 1578: Melbourne—Gopal's, 251 Malvern Rd., Prahran/ 240 0202;
Sydney—Mukunda's, 233 Victoria St., Darlinghurst/ 357 5162,

EUROPE
Amsterdam, Holland—Keizersgracht 94/ 020-249 410, Antwerp, Belgium—25 Katelijne-
vest/ 031-320987, Athens, Greece—133 Solonos; Catania, Sicily—Via Empedocle 84,
95100/ 095-522-252, Copenhagen, Denmark—Korfuve| 9, 2300 Copenhagen S/ 972337,
Dublin, Ireland—=2 Belvedere Place, Dublin 1/ 743-767; Gallarate, Italy—Via A. Volta 19,
Gallarate 20131 (VA)/ 0331-783-268; Gothenburg, Sweden—Karl Gustavsgatan 19,
41125 Géthenburg/ 031-110955; Grodinge, Sweden—Korsnas Gard, 140 32 Grodinge/
0753-29151; Heidelberg, W. Germany—Karfursten-Anlage 5, 6900 Heidelberg; London,
England (city)—10 Soho St., London W1/ 01-437-3662; London, England (country)—
Bhaktivedanta Manor, Letchmore Heath, Watford, Hertsfordshire WD2 BEP/ Radlett 7244,
Madrid, Spain—Velasquez 24, 2da. dcha., Madrid 1/ 276-0447; Munich, W. Germany—
Govinda's Club, Parzivalstrasse 3, Munich/ 089-368456; Paris, France—20 rue Vieille du
Temple, Paris 75004/ B87.52.07; Rome, Italy—Salita del Poggio Laurentino 7, Rome
00144/ (06) 523-075; Septon, Belgium—Chateau de Petit Somme, Septon 5482/ 086-
322480; Stockholm, Sweden—Grevgatan 18, 114 53 Stockholm/ 08-623411; Vienna,
Austria—Govinda Kulturzentrum, Lerchenfelderstrasse 17, A-1070 Wien/ (0222) 96 10
633; West Berlin, W, Germany—FPotsdamer Strasse 70, 1 Berlin 30/ 030-264-1447,
' Worcester, England—Chaitanya College at Croome Court, Severn Stoke, Worcester WR8

ADW/ 090 567-214, Zarich, Switzerland—Bergstrasse 54, 8032 Zirich/ (01) 69.33.88.

FARMS: Bavarian Forest (Bayrischer Wald), W. Germany (Nava-Jiyada-Nrsimha-
Ksetra)—(contact ISKCON Munich); Brihuega, Spain (New Vraja Mandala)—(Santa
Clara) Brihuega, Guadalajara/ (11) 280018, Didingen, Switzerland—Im Stillen Tal, CH
3186 Dadingen (FR)/ (037) 43.26.97; Florence, Italy (Villa Vrndavana}—Via Comunale
degli Scopeti, no, 108, St. Andrea in Percussina, San Casciano Val di Pesa 56030
(Firenze)/ 055-820054; London, England—(contact Bhaklivedanta Manor); Valencay,
France (New Mayapur)}—Lucay-Le-Male, 36 600/ (54) 40-23-26.

RESTAURANTS: London—Healthy, Wealthy and Wise, 9-10 Soho St./ 01-437-
1835; Stockholm—Govinda's (at ISKCON Stockholm), Vienna—Govinda (at ISKCON
Vienna), Zurich—Govinda, Brandschenkestrasse 12, 8002 Zrich

LATIN AMERICA

BRAZIL: Belo Harizonte, Minas Gerais—Rua do Ouro 1414, Serra; Curitiba, Parand—
Rua Profa. Maria Assuncao 77, Vila Hauer, 80.000/ 276-6274; Pindamonhangaba,
SP—Rua Dom Joac Bosco 848, Santana; Pérto Alegre, RS—Rua Giordane Bruno 318,
90.000; Recife, Pernambuco—~Ave. 17 de Agosto 257, Parnamirim 50.000; Rio de Janeiro,
RJ—Estrada dos Trés Rios 654, Jacarepagua, 22.700; Salvador, Bahia—Rua Alvaro
Adorno 17, Brotas, 40.000/ (071) 244-1072; Sao Paulo, SP—Rua dos Franceses 323,

Bela Vista, 01329/ (011) 289-9751.
FARM: Pindamonhangaba, Sao Paulo (New Gokula)—Ribeirao Grande (mail: C.P.
108, 12.400 Pindamenhangaba)/ 279-7836.

MEXICO: Guadalajara—#Avenida las Americas Mo. 225, Sector Hidalgo/ 163455; Mex-
ico City—Gob. Tiburcio Montiel 45, San Miguel Chapultepec, Mexico, D.F. 18/ (905) 271-
0132; Monterrey—General Albino Espinoza, 345 Pte., Zona Centro, Monterrey, N.L./ 42
67 66; Puebla—Sierra Madre 9010, Colonia Maravillas, Puebla; Vera Cruz—Calle 3, Ca-
rabelas No. 784, Fraccionamiento Reforma, Vera Cruz

OTHER COUNTRIES: Antofogasta, Chile—Calle las Gardenias No. 1326; Bogota,
Colombia—Carrera 3A No. 54-A-72/ 255-9842; Cochabamba, Bolivia—Calle La Paz
215E; Concepcion, Chile—Anibal Pinto No. 463, Talcahuano; Cuzco, Peru—345 Calle
Procuradores/ 2277, Georgetown, Guyana—24 Uitvlugt Front, West Coast Demerara;
Guatemala City, Guatemala—Sexta Avenida 1-89, Zona 1/ 24618; La Paz, Bolivia—Calle
Chacaltaya No. 587/ 32-85-67; Lima, Peru—Jiron Junin 415/ 47-18-10; Medellin, Colom-
bia—Carrera 32, Mo. 54-42; Panama City, Panama—43-58 Via Espana Altos, Al Lado del
Cine, Bella Vista; Puente Alto, Chile—Eyzaguirre 2404, casilla 44/ 283; Quito, Ecuador—
Apdo. 2384, Calle Yasuni No. 404 (mail: P.O. Box 2384); St. Augustine, Trinidad and
Tobago—Gordon 5t. at Santa Margarita Circular Rd./ B09-662-4605; San Jose, Costa
Rica—100 mirs. sureste de aptos Torre Blanca Urbanizacion Carmiol, Montes de Oca,
Casa No. 49 (mail: P.O. Box 166, Paseo Estudiantes, Z-1002); San Salvador, El Salva-
dor—&7 Avenida Sur No. 115, Colonia Escalon; Santiago, Chile—Merced 360; Santo Do-
mingo, Dominican Republic—Calle Cayatano Rodriguez Mo, 254/ (809) 688-7242; Valparai-
s0, Chile—Colon 2706/ 7099.

FARM: Guyana—Seawell Village, Coventyne, East Berbice

RESTAURANTS: Cuzco, Peru—345 Calle Procuradores; Lima, Peru—Azangaro
149; San José, Costa Rica—50 metros al este de la casa amarilla, Avenida 7 No. 1325;
Santiago, Chile—Govinda's (at ISKCON Santiaga).

NORTH AMERICA

CANADA: Edmonton, Alberta—8357 77th Ave., TSN 2N7/ (403) 466-9037; Montreal,
Quebec—1626 Pie IX Boulevard, H1V 2C5/ (514) 527-1101; Ottawa, Ontario—212
Somerset St E., K1N 6Y4/ (613) 233-1884; Regina, Saskatchewan—2817 Victoria Ave.,
54T 1K6/ 306-352-8071; Toronto, Ontario—243 Avenue Rd., M5R 2J6/ (416) 922-5415;
Vancouver, B.C.—5580 S.E. Marine Dr., Burnaby V5J 3GB/ (604) 430-4437; Victoria,
B.C.—4056 Rainbow St., VBX 2A9/ (604) 479-0469; Waterloo, Ontario—51 Amos Ave.,
N2L 2W6/ (519) 888-7321.

FARM: Hemingford, Quebec (New Nandagram)—315 Backbrush Rd., RR. Mo. 2, JOL
1HO/ (514) 247-3429.

RESTAURANTS: Ottawa—The Back Home Bufiet, 212 Somerset St. E./ (613) 233-
3460, Toronto—Govinda's, 1280 Bay St./ (416) 868-1313; Vancouver—Govinda's, 1221
Thurlow/ (604) 682-8154.

U.S.A.

EASTERN: Atlanta, Georgia—1287 Ponce de Leon Ave. NE, 30306/ (404) 378-9182;
Baltimore, Maryland—200 Bloomsbury Ave., Catonsville, 21228/ (301) 788-3883; Boston,
Massachusetts (city}—72 Commonwealth Ave., 02116/ (617) 536-1695; Boston, Mass.
(country}—527 Canton St., Weslwood, Mass. 02090/ (617) 329-7568: Cleveland,
Ohio—15720 Euclid Ave., E. Cleveland, 44112/ (216) 851-9367; Columbus, Ohio—89 E.
13th Ave., 43201/ (614) 294-9402; Gainesville, Florida—1214 SW 1st Ave., 32601; Hart-
ford, Connecticut—1683 Main St., E. Hartford, 06108/ (203) 528-1600; Lake Huntington,
New York—P.O. Box 388, 12752/ (914) 932-8332; Long Island, New York—197 5. Ocean
Ave., Freeport, 11520/ (516) 378-6184; Miami Beach, Florida—2445 Collins Ave., 33140/
(305) 531-0331; Newark, Delaware—168 Elkton Rd., 19711/ (302) 453-8510; New York,
New York—846 7th Ave., 10019/ (212) 246-3503; Philadelphia, Pennsylvania—51 W. All-
ens Lane, 19119/ (215) 247-4600; Pittsburgh, Pennsylvania—1112 N. Negley Ave.,
15026/ (412) 361-9949; Providence, Rhode Island—39 Glendale Ave., 02806/ (401) 273-
9010; San Juan, Puerto Rico—1016 Ponce de Leon St., Rio Piedras, 00925/ (809) 765-
4745, State College, Pennsylvania—103 E. Hamilton Ave., 16801/ (814) 234-1867; Towa-
co, New Jersey—100 'Jacksonville Rd., 07082/ (201) 299-0970; Washington,
D.C.—10310 Daklyn Rd., Potomac, Maryland. 20854/ (301) 289-2100.

CENTRAL: Austin, Texas—1910 Whitis Ave,, 78705/ (512) 476-7138; Baton Rouge,
Louisiana—B59 Asler St., 70803, Carbondale, lllinois—7 17 S. University St., 62801/ (618)
549-7826; Chicago, Illinois—1716 W. Lunt Ave., 60626/ (312) 973-0900; Dallas, Texas—
5430 Gurley Ave., 75223/ (214) 827-6330; Detroit, Michigan—383 Lenox Ave., 48215/
(313) 824-6000; E. Lansing, Michigan—319 Grove 5t., 48823/ (517) 351-6603; Houston,
Texas—1111 Rosalie St., 77004/ (713) 526-9860; New Orleans, Louisiana—2936 Espla-
nade Ave., 70119/ (504) 488-7433; 5t. Louis, Missouri—3926 Lindell Bivd., 63108/ (314)
535-8085.

WESTERN: Berkeley, California—2334 Stuart St., 94705/ (415) 843-7874; Denver,
Colorado—1400 Cherry St., 80220/ (303) 333-5461; Honolulu, Hawaii—51 Coelho Way,
96817/ (808) 595-3947; Laguna Beach, California—285 Legion St., 92651/ (714) 494-
7029; Los Angeles, California—3764 Watseka Ave., 90034/ (213) 558-9016; Portland,
Oregon—2805 S.E. Hawthorne St., 97214/ (503) 231-5792; San Diego, California—
1030 Grand Ave., Pacific Beach, 92109/ (714) 483-2500; San Francisco, California—P.0O.
Box 22134, 94122/ (415) 664-7724; Seattle, Washington—400 18th Ave. E., 98112/ (206)
322-3636.

FARMS: Gainesville, Florida—Rt. 2, Box 24, Alachua, 32615/ (904) 462-1143;
Gurabo, Puerto Rico (New Gandhamadana}—Box 215 B, Route 181, Santa Rita, 00658,
Hopland, California (New Mt. Kailas}—Route 175, Box 469, 95449/ (707) 744-1100;
Hotchkiss, Colorado (New Barshana)—P.0. Box 112, 81419/ (303) 527-4584; Lynchburg,
Tennessee (Murari-sevaka)—Rt. No. 1, Box 146-A (Mulberry), 37359/ (615) 759-7058;
Moundsville, W. Virginia (New Vrindaban}—R.D. No, 1, Box 319, Hare Krishna Ridge,
26041/ (304) B45-2790; Port Royal, Pennsylvania (Gita-nagari—HR.D. No. 1, 17082/(717)
527-2493 )

RESTAURANTS: Cleveland—Simply Wonderful, 1725 Euclid Ave., 44112; Los
Angeles—Govinda's, 9624 Venice Blvd., Culver City, 90230/ (213) B36-1269; New
York—Govinda's (at ISKCON New York); St. Louis—(at ISKCON St. Louis)/ (314)
535-8161; San Francisco—Jlagannatha's Carl, 57 Jessie St., 94105/ (415) 495-3083,
San Juan—Govinda's (at ISKCON San Juan); Washington, D.C.—Govinda's, 515 8th
St. 5.E., 20003/ (202) 543-9600.

BACK TO GODHEAD 31




BROADCASTING

(continued from page 14)

name of their group was, and Hayagriva
laughed and replied, “The Hare Krsna
Chanters.” Of course most of the devotees
weren’t actually musicians, and yet the
instruments they brought with them—a
tamboura, a large harmonium (loaned
by Allen Ginsberg), and rhythm instru-
ments—were ones they had played during
kirtanas for months. So as they entered
the studio they felt confident that they
could produce their own sound. They just
followed their Swami. He knew how to
play, and they knew how to follow him.
They weren’t just another music group.
It was music, but it was also chanting,
meditation, worship.

Prabhupada sat on a mat in the center of
the studio, while the engineers arranged
the microphones and assigned each devo-
tee a place to sit according to his instru-
ment. When the engineers were satisfied,
they cued the devotees, and Swamiji began
chanting and playing his drum.

The first sound was the tamboura, with

its plucked, reverberating twang. An in-
stant later Swamiji began beating the
drum and singing, Vande ham Sri-guroh
. . . Then the whole ensemble put out to
sea—the tamboura, the harmonium, the
clackers, the cymbals, Ripanuga’s bells,
Swamiji’s solo singing—pushing off from
their moorings, out into a fair-weather sea
of chanting. . . . lalita-$ri-visakhanvitarns
ca. :
Swamiji's voice in the studio was very
sweet. His boys were feeling love, not just
making a record. There was a feeling of
success and union, a crowning evening to
all their months together.

. . . Sri-krsna-caitanya, prabhu-nityd-
nanda . . .

After a few minutes of singing prayers
alone, Swamiji paused briefly while the
instruments continued pulsing, and then
began the mantra: Hare Krsna, Hare
Krsna, Krsna Krsna, Hare Hare. It was
pure Bhaktivedanta Swami—expert, just
like his cooking in the kitchen, like his
lectures. The engineers liked what they
heard—it would be a good take if nothing
went wrong. The instruments were all
right, the drum, the singing. The harmony
was rough. But this was a special record—
a happening. The Hare Krsna Chanters
were doing their thing, and they were do-

ing it all right. Alan Kallman was excited.-

Here was an authentic sound. Maybe it
would sell.

After a few rounds of the mantra, the
devotees began to feel relaxed, as though
they were back in the temple, and they
were able to forget about making mistakes
on the record. They just chanted, and the
beat steadied into a slightly faster pace.
The word hare would come sometimes
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with a little shout in it, but there were no
emotional theatrics in the chorus, just the
straight response to the Swami’s melody.
Ten minutes went by. The chanting went
faster, louder and faster—Swamiji doing
more fancy things on the drum, until sud-
denly . . . everything stopped, with the
droning note of the harmonium lingering.

Alan came out of the studio: “It was
great, Swami. Great. Would you like to
just go right ahead and read the address
now? Or are you too tired?” With polite
concern, pale, befreckled Alan Kallman
peered through his thick glasses at the
Swami. Swamiji appeared tired, but he
replied, “No, I am not tired.” Then the
devotees sat back in the studio to watch

When Prabhupada
heard the recording
of his chanting,
he stood and began
dancing, swaying
back and forth,
his arms upraised
in ecstasy.

and listen as Prabhupada read his prepared
statement.

“As explained on the cover of the rec-
ord album . . .” The sympathetic devotees
thought that Swamiji, despite his accent,
sounded perfectly clear, reading from his
script like an elocutionist. “. . . this tran-
scendental vibration by chanting of Hare
Krsna, Hare Krsna, Krsna Krsna, Hare
Hare/ Hare Rama, Hare Rama, Rama
Rama, Hare Hare is the sublime method
for reviving our Krsna consciousness.”
The language was philosophic, and the
kind of people who usually walked out of
the temple as soon as the kirtana ended, be-
fore the Swami could even speak a word,
would also not appreciate this speech on
their record album. “As living spiritual
souls,” Swamiji preached, “we are all
originally Krsna conscious entities. But
due to our association with matter from
time immemorial, our consciousness is
now polluted by material atmosphere.”
The devotees listened submissively to the
words of their spiritual master, while at
the same time trying to comprehend the
effect this would have on the audience.
Certainly some people would turn it off at
the very mention of a spiritual nature.
Swamiji continued reading, explaining
that the chanting would deliver one from

the sensual, mental, and intellectual
planes and bring one to the spiritual realm.

“We have seen it practically,” he con-
tinued. “Even a child can take part in the
chanting, or even a dog can take part in
it. . . . The chanting should be heard,
however, from the lips of a pure devotee
of the Lord.” And he continued reading
on to the end. “. .. No other means,
therefore, of spiritual realization is as ef-
fective in this age as chanting the maha-
mantra: Hare Krsna, Hare Krsna, Krsna
Krsna, Hare Hare/ Hare Rama, Hare
Riama, Riama Rama, Hare Hare.”

Alan again came rushing out of the stu-
dio. It was fine, he said. He explained that
they had recorded a little echo into the
speech, to make it special for the listener.
“Now,” he pushed back his glasses with
his finger. “We’ve got about ten minutes
left on the side with the speech. Would
you like to chant again? Or is it too late,
Swamiji?” Prabhupada smiled. No, it was
not too late. He would chant the prayers
to his spiritual master.

While his disciples lounged around the
studio, watching their spiritual master and
the technical activity of the engineers be-
hind the glass, Prabhupada began singing.
Again the harmonium’s drone began,
then the tamboura and drum, but with a
much smaller rhythm group than before.
He sang through, without any retakes,
and then ended the song (and the evening)
with a fortissimo drumming as the hand-
pumped organ notes faded.

Again, Alan came out and thanked the
Swami for being so patient and such a
good studio musician. Prabhupada was still
sitting. “Now we are tired,” he admitted.

Suddenly, over the studio sound system
came a playback of the Hare Krsna chant-
ing, complete with echo. When Prabhu-
pada heard the successful recording of his
chanting, he became happy and stood and
began dancing, swaying back and forth,
dipping slightly from the waist, his arms
upraised in the style of Lord Caitanya,
dancing in ecstasy. The scheduled perfor-
mance was over, but now Swamiji was
making the best performance of the
evening from his spontaneous feelings. As
he danced, his half-asleep disciples be-
came startled and also rose to their feet
and joined him, dancing in the same style.
And in the recording booth behind the
glass, the engineers also raised their hands
and began dancing and chanting.

“Now you have made your best rec-
ord,” Swamiji told Mr. Kallman as he left
the studio for the freezing Manhattan ev-
ening. Swamiji got into the front seat of
the Volkswagen bus while “The Hare
Krsna Chanters” climbed into the back
with their instruments, and Ripanuga
drove them back home, back to the Lower
East Side. friog

(To be continued.)
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