Godhead is light. Nescience is darkness. Where there is Godhead there is no nescience.
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BECOMING
EAGERTO SEE

KRSINA

A lecture by HIS DIVINE GRACE

A.C. BHAKTIVEDANTA SWAMI PRABHUPADA

Founder-Acarya of the International Society for Krishna Consciousness

. tac chraddadhdna munayo

. Jhana-vairagya-yuktaya

pasyanty dtmani catmanam
bhaktya Sruta-grhitaya

“The seriously inquisitive student or sage,
well equipped with knowledge and detach-
ment, realizes the Absolute Truth by
rendering devotional service in terms of
what he has heard from the Vedic litera-
ture, Vedanta-Sruti.” | Srimad-Bhagavatam
1.2.12]

eople sometimes ask, “Have you seen

God?” or “Can you show me God?"
Sometimes we meet these questions. So
the answer is “Yes, I am seeing God. You
can also see God; everyone can see God.
But you must have the qualification.” Sup-
pose something is wrong with a motorcar;
it is not running. Everyone is seeing it, but
a mechanic sees it differently. He’s quali-
fied to see it with greater understanding.
So he replaces some missing part, and
immediately the car runs. But although
for seeing a machine we require so much
qualification, we want to see God without
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any qualification. Just see the folly. People
are such rascals, they are such fools, that
they want to see God with their imagined
qualifications.

Krsna says in the Bhagavad-gita, naharm
prakdsah sarvasya yogamdya-samavriah.:
“I am not exposed to everyone. My energy,
yogamadya, is covering Me from their
vision.” So how can you see God? But this
rascaldom is going on —this “Can you show
me God?" “Have you seen God?” God has
become just like a plaything, so that
cheaters advertise some ordinary man by
saying, “Here is God. Here is an incarna-
tion of God.”

Na mam duskrtino miidhah prapadyante
naradhamah. Sinful rascals, fools, the low-
est of mankind—they inquire like that:
“Can you show me God?" What qualifica-
tion have you acquired by which you can
see God? Here is the qualification: fac
chraddadhanda munayah. One must first of
all be faithful (§raddadhdna). One must
actually be very much eager to see God.
Not that one takes it as a frivolous thing —
“Can you show me God?"—or as some
magic. They think God is magic. No. One

PAINTING BY JAYARAMA DASA

must be very serious and think, “Yes, I
have been informed about God. So if there
is a God, I must see Him.”

There is a story in this connection. It is
very instructive, so try to hear. One profes-
sional reciter was publicly reciting the
Srimad-Bhagavatam, and he was describ-
ing that Krsna is very highly decorated
with all kinds of jewels when He goes to
tend the cows in the forest. So, there was a
thief in that meeting, and he thought,
“Why not go to Vrndavana and plunder
this boy? He's in the forest with so many
valuable jewels. I can go there and catch
the child and take all the jewels.” This was
his intention. So he was serious. “T must

Krsna, the Supreme Personality of Godhead,
reveals Himself in His original form only to
those who strive to serve Him with eagerness
and devotion. Under the guidance of a fully self-
realized spiritual master and in the association
of other aspiring devotees, a candidate for Krsna
consciousness cultivates the desire to know the
Supreme Lord as He is, shown here standing in
His characteristic threefold-bending way on the
bank of the River Yamuna in His eternal abode,
Vrndavana.






find that boy,” he thought. “Then in one
night I shall become a millionaire.”

The thief’s qualification was his feeling:
“I must see Krsna! I must see Krsna!”
That anxiety, that eagerness, made it
possible for him to actually see Krsna in
Vrndavana. He saw Krsna in just the same
way as the Bhagavatam reader had de-
scribed. Then the thief said, “Oh, You are
such a nice boy, Krsna.” He began to flatter
Him; he thought that by flattering Him he
would easily take all the jewels. Then he
proposed his real business: “May I take
some of these ornaments? You are so
rich.”

“No, no, no,” said Krsna. “My mother
will be angry! I cannot give them away.”
Krsna was playing just like a child.

So the thief became more and more
eager for Krsna to give Him the jewels,
but by Krsna’s association he was be-
coming purified. Then at last Krsna said,
“All right, you can take them.” Then the
thief became a devotee immediately,
because by Krsna's association he had
been completely purified. So somehow or
other you should come in contact with
Krsna. Then you'll be purified.

The gopis are another example of great
eagerness to see Krsna. The gopis came to
Krsna, being captivated by His beautiful
features. They were young girls, and Krsna
was so beautiful. Actually they were lusty
when they came to Krsna, but Krsna is so
pure that they became first-class devotees.
There is no comparison to the gopis’
devotion, because they loved Krsna with
heart and soul. That is the qualification.
They loved Krsna so much that they didn't
care for family or reputation when they
went out in the dead of night. Krsna's flute
was sounding, and they were all fleeing
their homes. Their fathers, their brothers,
their husbands all said, “Where are you
going? Where are you going in this dead of
night?” But the gopis didn't care. They
neglected their children, their family,
everything. Their only thought was “We
must go to Krsna.”

This eagerness is required. We must be
very, very eager to see Krsna. Many gopis
who were forcibly stopped from going to
Krsna lost their lives because of their great
feelings of separation. So this eagerness is
wanted; then you can see God. Whether
you are lusty or a thief or a murderer or
whatever it may be —somehow or other
you must develop this eagerness, this
desire: “I must see Krsna.” Then Krsna
will be seen.

The first thing Krsna is looking for is
how eager you are to see Him. Krsna will
respond. If you are actually eager to see
Krsna—whether you are lusty, or you want
to steal His ornaments, or some way or
other you have become attracted to
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Krsna—then it is sure your efforts will be
successful.

But you must desire Krsna only. In this
connection, Rupa Gosvami has written a
verse:
smeram bhangi-traya-paricitam saci-

vistirna-drstim
vamsi-nyastadhara-kisalayam ujjvalarn
candrakena
govindakhyam hari-tanum itah kesi-
tirthopakanthe

md preksisthas tava yadi sakhe bandhu-

sange sti rangah

If you’re eager
to see Krsna,
regardless of

whatever motive
you have,
somehow or other
due to your
eagerness
you’ll see Krsna.
That is the only
qualification.

The idea is that one gopr is advising
another gopi, “My dear friend, there is
one boy—His name is Govinda. He is
standing on the bank of the Yamuna near
the Kesi-ghata, and He is playing on His
flute. He is so beautiful, especially during
this full-moon night. If you have any
intention to enjoy in this material world
with your children, husband, or other
family members, then please do not go
there.” Bhangi-traya: Krsna always stands
in a three-curved way with His flute. That
is Krsna's tri-bhanga form, bending in
three places. So the one gopr says to the
other, “If you think that you'll enjoy your
life more in this material world, then do
not go to see Krsna. Do not go there.” The
idea is that if you once see Krsna, then
you'll forget all this nonsensical material-
istic enjoyment. That is seeing Krsna.
When Dhruva Maharaja saw Krsna, he
said, svdamin krtdrtho smivarar na ydce.
“My dear Lord, I don’t want anything else.”
Dhruva Maharaja went to see Krsna to get
the kingdom of his father, and when he
saw Krsna, Krsna offered, “Now, whatever

benediction you want, you take.” Dhruva
said, “My dear Lord, I no longer have any
desire.” That is seeing Krsna.

So, if you’re eager to see Krsna, regard-
less of whatever motive you have, some-
how or other due to your eagerness you'll
see Krsna. That is the only qualification.

In another verse, Riipa Gosvami says,
krsna-bhakti-rasa-bhavita matih kriyatarn
yadi kuto pi labhyate. (1 have translated
the words Krsna consciousness from
krsna-bhakti-rasa-bhavita.) So here Rupa
Gosvami advises, “If Krsna consciousness
is available, please purchase it immedi-
ately. Don't delay. Itis a very nice thing.”

Yes, Krsna consciousness is available.
You can purchase it from this Krsna
consciousness movement. But what is the
price? It is such a nice thing, but you have
to pay the price. What is that? Tatra
laulyam api miilyam ekalam: simply your
eagerness. That is the price. You have to
pay this price. Then you get Krsna, im-
mediately. Krsna is not poor, and the
Krsna-seller—the Krsna devotee—he’s
also not poor. He can distribute Krsna
free. And he’s doing that. You simply have
to purchase Him by your eagerness.

Someone may say, “Oh, eagerness? |
have eagerness.” Ah-h-h ... but it is not
so easy. Janma-koti-sukrtair na labhyate:
this eagerness cannot be achieved even by
executing pious activities for millions of
births. If you simply go on performing
pious activities, still this eagerness is not
available.

So, this eagerness is a very important
thing, but it can be awakened only by the
association of devotees. Therefore we are
giving everyone a chance to invoke that
eagerness; then you'll see God, face to
face.

This life is meant for seeing Krsna. It is
not meant for becoming dogs and hogs.
Unfortunately, the whole modern civiliza-
tion is training people to become dogs and
hogs. It is only this institution — this Krsna
consciousness movement—that is teach-
ing people how to see Krsna. It is so
important.

Tac chraddadhdnd munayo jRana-
vairdgya-yuktayd. By eagerness, you'll
automatically be enriched with knowledge
and detachment. Knowledge does not
mean “Now we have discovered this atomic
bomb.” That is not knowledge. What
knowledge is that? People are already
dying, and you have discovered something
that will accelerate death. But we are
giving knowledge to stop death. That is
Krsna consciousness; that is knowledge.
JRana-vairdgya-yuktayd. And as soon as
you get this knowledge, automatically you
become detached from all this nonsensical
materialistic happiness.

Thank you very much. iy



HARE KRISHNA
PALACE OF GOLD

HONORED

by WILLIAM ROBBINS

Reprinted from The New York Times

Limestone, W. Va., Aug. 5—
The men in saffron robes, in
denims and faded shirts,
heads shaven and unshaven,
the women in saris of many
colors, the Hare Krishna
devotees came in twos and
threes and troops, afoot and
in Jeeps and in panel trucks
and old cars.

And as they rounded a
bend in the narrow moun-
tain road they beheld, rising
like a mirage above the trees
here in rural West Virginia,
the gold-leafed domes and
spires of a vision of spec-
tacular opulence, the Palace
of Gold, whose construction
they had come to celebrate.

man life and out over con-
struction work on a restau-
rant and museum toward
broad acres on the ridge top
where still another garden is
to be created. As they walked
they chanted the names of
deities.

Over all this rises the or-
nate palace, built as a me-
morial to A. C. Bhakti-
vedanta Swami Prabhupada,
the Indian scholar who
brought his translations of
ancient scriptures in 1965
and began the Hare Krishna
movement in this country.
Its black and gold leaf walls,
inlaid with Italian onyx, are
pierced through with intri-

UNITED PRESS INTERNATIONAL

From across the United
States and from Canada,
Mexico and India as well,
many of these members of
the International Society for Krishna Con-
sciousness were arriving to join a 300-
member community of the faithful here
for the second annual Prabhupada Sum-
mer Festival, which ends tomorrow.

It has also been proclaimed by some to
be a grand opening of the palace, though
their swami described it as only a preview
for a grand opening scheduled for Labor
Day weekend. The palace is the first of
many religious shrines to be built here in a
community the devotees have named New
Vrindavan, for a sacred city of temples in
India.

However they regarded the occasion,
visitors stared with awe as if at a miracle of
creation atop a ridge overlooking miles of
forests and fields, foothills and valleys.
But again their spiritual leader, Srila Kirtan-
ananda Bhaktipada, was more restrained.

“This was not a very difficult thing to
do,"” he said in an interview. “Nothing
is very difficult when the Lord is in
your heart., Without Him it would be
impossible.”

The rain showers marred opening festivi-

In Limestone, W. Va., young Hare Krishna devotees cool off in fountain in the
gardens surrounding the group’s Palace of Gold. a memorial to A.C. Bhakti-
vedanta Swami Prabhupada, who brought Krishna consciousness to the West.

ties late yesterday when an opening address
by the swami and a vegetarian feast, both
scheduled for the grassy hillsides, were
driven under shelter. But today, unper-
turbed, the devotees resumed, from before
dawn till after dark, their three days of
rituals and seminars, interspersed with
strolls to the palace and visits to a bazaar
under a multicolored canopy, much like a
country fair, where they could buy refresh-
ments and visit educational booths and
stalls selling their literature.

This is the second of three celebrations
of the construction of the palace. The
first, last September, was a dedication.
When the third occurs, on the occasion of
a festival named Janmastami over the Labor
Day weekend, the finishing work will still
be continuing, with devotees bending and
carefully brushing gold leaf onto intricate
relief work of walls, columns and steps.

On a site that was once a garbage dump,
the devotees were climbing broad steps to
walled terraces looking down on develop-
ment of a Garden of Time to be dotted
with fountains symbolic of phases of hu-

cately decorated stained
glass windows, and they sup-
port gold and black domes,
all an amalgam of Eastern
and Renaissance architecture.

Inside, crossing marble floors in geo-
metric mosaics under mirrored ceilings,
the devotees finished two shrines to Prabhu-
pada, who died a few years ago.

One is a suite in which sits a couch he
once used, adjoining a study where a lifelike
figure of the sainted Prabhupada bends
over a marble table as if to work on a
translation. Adjoining is an onyx, teak,
marble and gold bathroom.

The other is a central court, a sacred
room where the devotees in small groups
knelt and prostrated themselves before
another statue, a gold figure of Prabhupada
seated on a gold throne under an ornately
carved cupola. Overhead the domed ceil-
ing is decorated with paintings depicting
the life of their Lord Krishna, including
one showing him casting out demons.

All the construction is the work of a
small community living on 2,000 acres of
the rural countryside and executed in their
own craft shops. It has about 300 members
now, who have raised by their own efforts
the $500,000 spent on it thus far. o

©1980 BY THE NEW YORK TIMES COMPANY. REPRINTED BY PERMISSION.
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Defining

Religious
Principle

Dr. Harvey Cox leads a group of scholars
and theology students in an examination of
Krsna consciousness: How can what is
apparently an Indian cultural package claim
to represent a universal religion?

c

Srila Kirtan

ananda Swami Bhaktipdda

This past summer, a group of graduate
students from Harvard Divinity School
and local West Virginia universities visited
New Vrindaban, the Hare Krsna rural
community near Wheeling, West Virginia.
There the students, led by Professor
Harvey Cox of Harvard and Professor
Mary Lee Daugherty of the West Virginia
College for Graduate Studies, met with
Srila Kirtandnanda Swami Bhaktipada, the
community s spiritual leader.

Dr. Cox: I first met Kirtanananda Swami
in 1970, when I invited him and a group of
devotees to come to Harvard Divinity
School to do some chanting and make a
presentation in the newly opened Rocke-
feller Hall. That was a memorable oc-
casion. ...So we're very happy you're
here with us this morning.

Srila Bhaktipada: I'm very happy you've
been so kind as to come visit us here at
New Vrindaban.

Student: I'd be interested to know how
you felt about your reception in 1970 at
Harvard and in general how you see things
as changing. Have you seen more recep-
tiveness to the Hare Krsna movement from
educated people?

Srila Bhaktipada: Amongst educated
people our reception has really always
been quite good. People who are familiar
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with the tradition of Lord Caitanya,
Vaisnavism —they immediately under-
stand that we are an authentic, bona fide
movement. And in general the further you
get away from that position of knowledge,
the more they're susceptible to suspicion.
Even in this area [W. Virginia| the neigh-
bors that know us, that have dealings with
us, they all like us. And the ones that have
never had anything to do with us have the
typical reaction of one who doesn’t know:
“Something strange has come into our
environment.” But certainly if one under-
stands the religious principle —from any
religion —then immediately he recognizes
that same religious principle here. The re-
ligious principle is love of God.

Student: Right.Idon't think a lot of people
see that,

Srila Bhaktipada: Because they don'trec-
ognize the religious principle in their own
faith. We have to make a distinction be-
tween religious faith and religion. Bud-
dhism, Christianity, Hinduism, Judaism—
these are faiths. You can change your
“faith.” You may be born a Christian and
then decide to become a Jew. But you
cannot change your religion. The Sanskrit
word is dharma, and that refers to inherent
nature. The dharma of fire is to give off
heat and light. You can’t take that quality
away. Our actual nature is that we are

part and parcel of God. That cannot be
changed. And to develop that relation-
ship—that is the religious principle. So
one may be born a Christian, and if he
actually understands this principle, then
he’ll recognize it anywhere. And if he
doesn't recognize it other places, that
means he doesn’t recognize it in his own
religion. He is simply following rituals and
dogma.

Dr. Daugherty: Would you be willing to
share with us something of your own
personal journey? I think you told us once
before when I was here that you had been
raised in a Christian tradition.

Srila Bhaktipada: Yes. My father was a
Baptist minister.

Dr. Daugherty: How did you get from
there to where you are now?

Srila Bhaktipada: Sometimes it's difficult
to look back and see how you came. Ex-
cept you know that by the grace of Krsna
you came. But then again . .. As a child,
of course, I was always very much ab-
sorbed in God consciousness. I remember
as a child I used to get my playmates to-
gether and I would preach to them. When
you're a child, people are always asking
what you want to be when you grow up. [
always said [ wanted to be a missionary.
So I guess I am a missionary.

Dr. Cox: Still getting your friends together
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Dr. Harvey Cox

and preaching—here we are.
Srila Bhaktipida: But asa teenager I went
through a period of doubt and disillusion-
ment and agnosticism. But that also was
not satisfying. In graduate school I was
working on my doctorate in American
history. Still, I couldn’t get away from the
religious aspect. I chose as my dissertation
topic “Religious Revivalism in the Old
South.” So the same thing was still there.
But I was simply approaching it from the
academic point of view, like trying to know
the taste of honey by licking the bottle on
the outside. So in the end I decided that
rather than simply recording religious
history, I would make religious history.
Religion is something you participate
in; it's not a spectator sport. Because it is
based on faith, there's no question of
understanding it from the outside. Of
course, it is not blind faith. It is reasonable
faith. I have faith that you had a father and
a mother, although I've not met them.
That’s certainly not unreasonable. Simi-
larly, to understand that God is the cause
of all causes is not unreasonable. We can
see that everything is based on a cause. So
there must be an original cause. Govindam
adi-purusam tam aharn bhajami. Govinda,
Krsna, is the cause of all causes. Adi-
purusam—the original person.
Dr. Daugherty: Are we to understand that

you perceive in Krsna consciousness, in
the Vedic scriptures, a fuller revelation of
what it means to be a devotee of God, a
revelation that preceded the Judeo-
Christian tradition, and that this is why
you now find it more meaningful?

Srila Bhaktipada: It's a question of de-
veloping intensity of love. In the Bible
also: “God is love.” But how to develop
that loving relationship? You see? How do
individuals develop a loving relationship?
By association. It’s developed by getting
to know each other. If a person’s actually
lovable, the more you know him the more
you love him. God is the most lovable
person, so naturally the more we know
about Him the more we love Him.

And the Vedic revelation /s the most
complete. In the Vedic revelation you will
find thousands of God'’s names, you'll find
a description of God’s form, you'll find
knowledge of God's pastimes—you will
find everything about Him. In the Bible
you will find a synopsis. For instance: “In
the beginning God created heaven and
earth.” That is a fact. But exactly how did
He do it? In the Vedic scriptures you will
find an exact scientific analysis—how the
whole creation takes place. The knowledge
is not contradictory. It's like the differ-
ence between a pocket dictionary and an
unabridged dictionary. There is no con-
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flict, but one presents the information
completely.

Therefore, on the basis of this Vedic
knowledge we can become free from all
material entanglements. We can see God
as He is, as the most lovable person, and
when our love has fully developed, there's
no problem in giving up this material
world. Our attachment to this material
world is simply due to our not knowing
Krsna.

If a child is holding on to something and
you want him to give it up, the best way is
simply giving him something that he wants
more. Then he drops what he was pre-
viously holding on to so tightly. This
material world is not very relishable —
birth, death, old age, and disease. Anything
you have, it’s only temporary, and as soon
as you see its temporary nature, immedi-
ately you lose your attachment for it. You
have to give it up anyway. So when we see
the nature of Krsna, when we see the
eternal beauty of Krsna, Krsna's eternal
form, then we become attached to Krsna,
There’s no question of having both at the
same time. Just like Christ said, you cannot
love God and Mammon at the same time.
Developing attachment to God means de-
tachment from matter.

Student: I have a question. You had
mentioned that within the Judaic and
Christian traditions if one realizes that
what it's all about is love of God, then
that's a legitimate way of approaching
God. But why was it that within your ex-
perience within the Baptist tradition you
missed that sort of consciousness?

Srila Bhaktipada: Because there was no
spiritual master in that tradition who could
present it to me. You have to learn at the
feet of one who knows. By Krsna's ar-
rangement, I met a pure devotee. He is a
devotee of Krsna. So I'm also a devotee of
Krsna.

Student: Is reality in our perception or in
things in themselves?

Srila Bhaktipada: Reality is defined in the
Bhagavad-gita. Krsna says, “Those who
are seers of the truth have concluded that
of the nonexistent there is no endurance,
and of the eternal there is no cessation.”
So reality means “that which is eternal.”
The happiness of sense perception is not
eternal. But the happiness that is derived
by serving Krsna—that is eternal,
Student: Then the reality is in the things
in themselves?

Srila Bhaktipada: The reality is God.
Everything that is in relationship to God
has reality. Actions which are performed
without relationship to God—they are
material; they are unreal. Actions which
are performed in loving relationship with
God —they are real; they are eternal.
Student: What I'm trying to get at...
Immanuel Kant says we can never know a
thing in itself. And it seems that you're
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saying that perhaps we can,

Srila Bhaktipada: We can know every-
thing if we know Krsna, because Krsna is
the center of all existence. All things exist
in Him; therefore in Him you will know all
things. Suppose on this side of the room
we have a mirror and on the other side of
the room we have so many objects. When
we look into the mirror, we see all of these
objects, but they are not real; they're only
real reflections, not the real thing, The
real thing is over here, on the other side.
In God we see the reality, but in material
life we see the reflection.

Student: You spoke about knowing
Krsna, knowing God. Correct me if I'm
wrong, but you seemed to indicate before
that you can know God completely? Is
that what you said?

Srila Bhaktipada: Well, it's like knowing
the ocean completely. You can take a
sample of the ocean. So we can know God
by His qualities, but we can never know
the extent of God.

Student: All right, so in applying that to
the way you lead your life, your everyday
life . . . Recognizing the fact that while
you are a creation of God you are not with
God but are still apart from Him —this to
me creates some sense of doubt about
what the will of God is, and that leads me
to a sense of faith and of doing the will of
God, although never knowing completely
what that will is.

Srila Bhaktipada: Therefore Krsna is very
kind. He comes personally, He leaves His
instructions in the form of scripture, and
He is present as guru. Guru is also an
incarnation of Krsna. He's not God, but
he's a representative of God. After all,
God is within your heart, within the heart
of every living entity. But so long as we
have material desires, we cannot perceive
Him. In that stage, one must take instruc-
tions from the external manifestations of
God —the guru and scripture.

Therefore Krsna says, tad viddhi prani-
patena pariprasnena sevaya. “Approach a
bona fide spiritual master and inquire from
him. He will instruct you in the matter ol
the Absolute Truth.” Truth is not a matter
of speculation. There’s no question of
speculating about how to go to New York.
Consult the road map. Not that I can set
out anywhere, in any direction, and go to
New York. I can’t go to the airport and
buy any ticket to any place and think I'll
end up in New York. You pay your money
to go to the right destination, and you get
on the right plane and you go. So in spiri-
tual life the same principle applies. The
idea that you can do any old damn thing
you want and you'll get the same result in
the end —this is not logical. Nor is it con-
firmed by Krsna in Bhagavad-gita. If one
has all kinds of material desires and he
performs materially motivated worship,
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he gets a material result. But if one be-
comes a pure devotee, he can go to the
kingdom of God.

Student: What I still cannot really under-
stand is the relationship between your
theology and Indian culture, which obvi-
ously seems very important for your whole
endeavor. I was talking to some Indian
people who were recently here. They feel
there isn't too much difference between
what they have in India and what they find
here, and I understand that this comes
close to what you intend. Could you ex-
plain how you perceive the world of Indian
culture and how you reconcile the empha-
sis on the cultural issue with what you
previously said about the religious prin-
ciple which is, so to say, underlying the
different forms of faith?

Srila Bhaktipada: First of all, we're not
trying to institute Indian culture. We're
after Krsna conscious culture. We want
culture that makes us think of Krsna.
That's all. We don’t care whether it's
Indian or American or whatever. If we
think of Krsna, that is what is important.
Now, a policeman wears a uniform, but
actually he's a policeman whether he has
his uniform on or not. In one sense, the
uniform’s not at all important. But in
another sense it is important. What is the
importance? The importance is that he
immediately identifies himself with a
certain role, and other people can also
identify him with that role. So it is impor-
tant. A doctor is a doctor whether or not
he has his white uniform on, but it is
important. If you're looking for a doctor
and it's an emergency, it's important—
there he is. He's right there in the hall in
the white suit. You see? A devotee isnota
devotee because he wears this cloth. But it
is helpful to a devotee to wear this cloth,
because it helps him remain Krsna con-
scious. It helps him to understand, “I'm
different.” God's people are always a
chosen people, a separate people. “T have
called you out from among them, saith the
Lord.” *Many are called, but few are
chosen.” Because only a few respond to
the call. By the response they have been
chosen.

So we're not at all attached to any

national culture. But we're creating an
atmosphere which makes it easy to remem-
ber Krsna. That is the injunction of Rupa
Gosvami. “Things favorable to devotional
service should be accepted, and things un-
favorable should be rejected.” Herein lie
all the rules and regulations of Krsna
consciousness.
Dr. Cox: Well, yes, but that doesn’t quite
answer the question, I think. I mean, it’s
not just vegetarian food that we're eating —
it’s Indian-style vegetarian food. It's not
just a beautiful Krsna temple—it’s an
Indian architectural expression.

Srila Bhaktipada: Because this helps us to
think of Krsna. When Krsna appeared
five thousand years ago, Krsna actually
did come to India.
Dr. Cox: So the fact that Krsna came to
India and that His tradition is an Indian
tradition makes it important to make this
an Indian cultural package.
Srila Bhaktipada: The importance is the
relationship to Krsna, not the relationship
toIndia.Forexample,weread in Bhagavad-
gita about the Battle of Kuruksetra. We're
not interested in Kuruksetra because it'sa
battlefield —we're interested in Kuruksetra
because on that battlefield Krsna was
personally present driving His devotee’s
chariot.
Dr. Cox: Would you say that the Indian
flavor and quality here is a means of —
Srila Bhaktipada: Of remembering Krsna.
If you go and look at our temple, it is not
strictly Indian architecture at all. You'll
also find a lot of Renaissance architecture
in it. But it creates this atmosphere of
remembering Krsna. Therefore we accept
it. We use so many modern things We use
tape recorders, movie projectors. Why?
Because they're useful for serving Krsna,
for remembering Krsna. So you can't say
that we’re simply trying to create an In-
dian environment or Indian culture. It is
selective, to produce a Krsna conscious
atmosphere.
Student: You distinguish between the
Indian culture and the Vedic culture.
Srila Bhaktipada: Yes. Vedic culture
means the culture arising out of this tran-
scendental knowledge.
Student: Could you discuss that?
Si1la Bhaktipada: After all, you'll find so
many things in Indian culture that we don’t
have anything to do with, The whole realm
of demigod worship and all the holidays
connected with that—we don'’t have any-
thing to do with it. The Indian system of
caste is not at all our system of varnasrama-
dharma, the Vedic social system. The
Vedic system is not at all based on birth; it
is based on qualification.
Dr. Cox: Soit’s a selective use of those ele-
ments in Indian culture which help in—
Srila Bhaktipada: In remembering Krsna.
Dr. Cox: And if there are elements in the
cultural ambiance or environment here
that would be helpful, you would —
Srila Bhaktipada: We'd incorporate those,
yes. Over and over in Bhagavad-gitd, Krsna
says, man-manid bhava mad-bhaktah:
“Always think of Me.” So whatever is
useful for thinking of Krsna, that we want.
Dr. Cox: I'd like to raise one point. It's a
point that keeps coming up when I find
myself in philosophical discussions with
members of ISKCON. From what I've
seen, it seems to me that the Krsna con-
sciousness movement generally focuses
(continued on page 29)



Devotees of Lord Krsna organized public
gatherings in several major cities this
summer to celebrate traditional Krsna
conscious festivals.

In Natal, South Africa, home of the
largest Hindu community outside India, a
crowd of twenty thousand turned out to
follow three fifty-foot-high chariots down
the city’s main streets in a three-mile
procession celebrating Ratha-yatra, the
“Festival of the Chariots.” Organized by
the more than five thousand Krsna devo-
tees of the International Society for
Krishna Consciousness in South Africa,
the festival appeared on local television
and ended with a lecture by Srila] ayatirtha
Goswami, the Society’s coordinator for
South Africa and the U.K.

In Vancouver, Canada, Mayor Jack
Volrich was guest speaker at the Chariot
Festival organized by the Hare Krsna
temple and local Hindu organizations.
Mayor Volrich said, “I hope this Festival
of the Chariots, one of the greatest historic
festivals in the world, will become an annual
event in Vancouver . . . so we will be able
to share some of the very important,
sincere, and deep principles of morality
that you espouse. . . . I think it is very ap-

In Baltimore, Mayor William Schaefer lauded ISKCON's cultural exhibition at the city’s recent
East/West Indies Festival. Seated from left to right are His Holiness Bhakti-tirtha Swami, director of
ISKCON's Urban Spiritual Development project and regional secretary for east and west Africa;
Mahakrama dasa, director of ISKCON’s Baltimore center; His Holiness Lokané&tha Swami, director
of ISKCON's New Delhi center; and Mr. Gurbaksh Singh, Educational Advisor to the Indian Embassy.

propriate that the city proclaim one day of
the year as Ratha-yatra Day.”
Ratha-yatra, a festival for the pleasure
of Lord Krsna, has been celebrated in
Puri, India, for the last two thousand years.
It annually attracts some twenty million
to thirty million pilgrims. The Interna-
tional Society for Krishna Consciousness
sponsored Ratha-yatra festivals this year
in New York, Chicago, Los Angeles, To-
ronto, Calcutta, and other major cities.

French Gov’t Endorses
Hare Krsna Schools

Lugay-le-Mile, France — The Regional
Inspector for the French Minister of
Education recently awarded glowing ap-
preciations and a certificate of authoriza-
tion to the primary and secondary schools
of the Hare Krsna movement in France.
The schools occupy five buildings and
two of the 180 acres of the movement's
farm in the fertile Indre region of central
France. M. Conte, Regional Academic In-
spector for the Education Ministry, com-
mented after his visit, “I find here hard
work and seriousness of purpose. This has

Mr. M. Conte of the French Ministry of Educa-
tion examines a student’s workbook at the Krsna
conscious elementary school in Indre.

been a very encouraging visit for me.”

The primary school, covering instruc-
tion for children up to eleven years old,
offers classes in reading, writing, mathe-
matics, English, French, and Krsna con-
scious devotional subjects. The older
children attend additional classes in sci-
ence, history, geography, and Sanskrit.

Mahabhagavata dasa, headmaster, di-
rects a staff of seven in balancing academic
training with spiritual instruction. He re-
ceived his M.A. in mathematics and taught
three years of public school before joining
the movement.

Hare Krsna Calendar

Krgna consclous devotees follow a spiritual calendar that
dividas the yaar into twelve months, each nemed for & dif-
ferent form of Krana. The devotees at the |SKCON centar
nearest you will giedly tell you about the meaning of the
festivals listed here.

Yoar 484 Caitanya Era—Month of Démodara

11

-]

&1 Govardhana-p0jd
Appearance of Srila
RasikBnanda Prabhu

Di ance of

D of

&rla VAsudeva G hosa
Thakura,

His Divine Grace
A.C. Bhaktlvedanta
Swami Prabhupdda

November 15

18

22

Goplgtami.
Disappearance of S1
Gadadhara GosvimT,
Srila Dhenafjaya
Pangita, and Srlla
Srinivasa Acdrya.

Utthénd Exidast
ifasting from grains
and beans}.
Disappearance of
Paramaharhza Srlla
Gaurakisora-disa
Babaji Mahdrda,

End of CAturméasya-
vrata and Kartika-
vrata. Risa dance of
Lord Krana
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JOURNEY

10O A

LOBECHT

A young American svami sets out to find an ancient
pilgrimage site of his spiritual tradition.

by INDRADYUMNA SWAMI

Hyderabad, India—Leaving the air-
port in a taxi headed for the local
Hare Krsna temple, I was struck by famil-
iar smells in the air. Fragrant flowers,
pungent spices, a variety of incense and
fruits all merged in the robust morning
wind. Though not my first trip to India,
this one was to take me to a place I had
never known, a place, in fact, where few
Westerners had ever gone. My destination
was Ahovalam, a place of pilgrimage for
devotees of Lord Krsna, a holy place high
in the mountains of south India.

Ahovalam could not be found on official
maps. | would need help to make the
journey. With this in mind, I sought the
advice of an old friend, Anandamaya dasa,
with whom I had often traveled in the
past. He was excited by the idea of seeing
Ahovalam, and for my part I was glad to
have him come along. He took me to meet
local brahmana priests, who expressed
concern for our safety. It would be an
arduous journey, they said. Ahovalam lay
three days to the south, perched high in
the mountains amid rough terrain. The
monsoon rains had just ended, and there
was every chance that flood waters had
damaged the roads.

None of these apparent hardships could
dissuade us, but one other obstacle almost
ended our journey before it began: lan-
guage. Neither I nor Anandamaya, who
was French, spoke the regional dialect,
Telegu, and without the possibility of
verbal communication the trip seemed
hopeless. Then, to our great relief, a friend
of the Hare Krsna temple in Hyderabad,
Mr. T.N. Srinivas, stepped forward and
offered to act as our interpreter. He was
director of the largest public school in the
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city and shared our excitement over visit-
ing this ancient shrine of the Vaisnava
(Krsna conscious) tradition. We secured
provisions and started off early the next
morning.

A Jungle Crossing

At dawn we boarded the first train
heading south. There were no first-class
places available, so we rode second class—
that is, fifth class, since we ended up shar-
ing our eight-seat compartment with
twelve passengers, three chickens, and a
stowaway goat.

Time passed, and the Indian sun rose,
bringing heat fatigue that nearly paralyzed
us in our seats, until we made the obliga-
tory connections to trains and finally a
bus. As we went higher and higher into the
mountainous region surrounding Ahova-
lam, the countryside rapidly changed.
Soon everything was green and lush, the
air easier to breathe. And then the jungle
was upon us, thick and overpowering.
Giant banyan trees towered over our
heads, and huge palm leaves blocked the
sky. It was another world, another age and
dimension of nature.

The further we advanced, the thicker
the jungle grew. From my window I could
see birds with exotic plumage and dozens
of curious monkeys watching from the
treetops. Here and there a deer, frightened
by the sound of the motor, lept to safety.

About to embark on their climb to
Ahovalam, Indradyumna Swami (far
right) poses with the village brahmana
from Lower Ahovalam (center), Mr, T.N.
Srinivas (left), principal of Hyderabad's
largest public school, and their “hatchet-
guide” (standing).

PHOTOS BY INDRADYUMNA SWAMI AND ANANDAMAYA DASA
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“There are tigers also,” Mr. Srinivas
noted, laughing. I didn’t see the humor.

Finally the bus stopped. There was no
more road. We got down and continued
on foot. An hour later we arrived at Lower
Ahovalam, a small village at the foot of
the mountains. The villagers greeted us
with enthusiasm. Although hundreds of
thousands of pilgrims assemble each year
at Benares and Allahabad to bathe in the
sacred Ganges during important religious
festivals, few brave the road to Ahovalam.

The village brahmana invited us to his
home and fed us an exquisitely simple yet
delicious meal of krsna-prasada (vegetar-
ian foods that have first been offered to
Lord Krsna). Then he began relating the
history of the sacred city Ahovalam. Night
settled in around us with its sounds of
nocturnal birds and animals. We sat back
to hear his narration.

A Formidable Atheist

“Several million years ago,” he began,
“there lived an extraordinary being named
HiranyakaS$ipu. The Puranas, the scriptu-
ral histories, describe that by executing
severe austerities, he gained immense
power, by which he tyrannized the uni-
verse. Vain and malevolent, he never
hesitated to kill anyone who got in the way
of his plans for wealth and material plea-
sures. No one could challenge him.

“But Prahlada, his youngest son, did not
share this demon'’s atheistic views. A great
devotee of the Lord since birth, Prahlada
had no taste for child’s play or the pursuit
of material pleasures. Rather, he bathed
constantly in the ecstasy of divine con-
sciousness and shared his spiritual wisdom
with school friends whenever the occa-
sion permitted. But Prahldda’s preaching

The temple cave of Variha-Nrsirmha
(Ieft) juts out from the mountain leading
to Ahovalam. Local priests say the
Deities in these solid-stone temples were
installed thousands of years ago. Above,
an ancient temple dedicated to Deities of
Nrsifhhadeva and Laksmi, the goddess of
fortune, greets visitors to Lower
Ahovalam.

greatly displeased HiranyakaSipu, who
finally decided to destroy the child. Such
devotion could not be allowed to survive.
Nonetheless, despite all his efforts to kill
the small boy, he was unable to do so.
Prahlada was protected by the hand of
God and hence invulnerable.

“‘Where is this God of yours?' Hiranya-
kaéipu demanded of the boy Prahlada.ls
He in my palace? he mocked, waving his
sword toward a pillar. ‘Is he in this pillar?’

“‘Yes, father,” the boy replied, ‘God is
everywhere.

Hiranyaka$ipu, his eyes red with rage,
then struck the pillar with his fist. From
the pillar sprang instantly a terrible form
of the Lord, half-man half-lion, to protect
the small, devoted child. This form was
called Nrsimhadeva, and He quickly killed
the demonic king with His nails.

“The Supreme Lord is omnipresent,”
the brahmana said, "and is capable of
manifesting Himself wherever He wishes,
in whatever form He desires. It is therefore
possible for Him to appear in such a mar-
velous form as Nrsimhadeva to annihilate
the demonic and protect His devotees.”

Here the brahmana ended his narration.
Now more eager than ever to begin our
journey, we looked forward to actually
seeing Ahovalam, renowned as the place
where Lord Nrsimhadeva had emerged
from the pillar to destroy the evil King
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HiranyakaSipu and protect the devoted
Prahlada.

Temples in Caves

Rising the next morning before sunrise,
we bathed and chanted our morning rounds
of prayer beads. After a breakfast of rice
and spiced vegetables, we took to the road.
Our guide, a small man approaching sixty,
led us through a tangled wilderness as
though it were his backyard. As we pene-
trated the thick jungle, I noticed a small
hatchet suspended from his belt. I was
about to ask him what it was for when
someone yelled to me from behind.

“Look out! A cobra! A cobra!” Before I
could even react, the guide pushed me
violently to the side of the thin trail and in
one motion drew his hatchet and cut off
the cobra’s head. I almost decided to turn
back then and there. The day before, the
guide said as we continued, he had dis-
patched a python more than twelve feet
long. From that moment on, I was never
more than two feet behind our hatchet-
bearing guide.

After a short climb, we came upon the
first of nine temples dedicated to Lord
Nrsimhadeva. Thick foliage covered the
entrance. At first glance, the temple itself
was indistinguishable from its surround-
ings, except for a few vague sculptures
jutting out here and there.

After cutting away the overgrowth, we
entered the main room of the temple,
which devotees thousands of years ago
had carved completely out of the stone
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The village brahmana (above) makes a
two-hour climb daily to worship Lord
Nrsimhadeva, who in this cavernous
temple appears in a blackish form of
stone. At right, Nrsirhhadeva holds on
His lap and claws apart the demonic
King Hiranyakasipu.

wall of the mountain. As we progressed,
the light faded, until only an eerie green
aura let us discern the ground under our
feet. Dozens of bats, disturbed by our visit,
flew furiously out over our heads.

We lit our electric lamps and beheld the
sanctuary’s beauty. Despite its incontes-
table antiquity, the original carvings and
sculpted ceiling remained intact, protected
by nature throughout the ages. As with
most of the other temples we would visit
that day, neither time nor the rampant
vegetation had succeeded in erasing the
extremely detailed craftsmanship that had
gone into its creation.

On a raised stone platform before us
stood majestically the Deity of Varaha-
Nrsimha. Varaha, the boar incarnation of
Lord Krsna, had killed Hiranyakasipu's
nefarious younger brother Hiranyaksa,
and thus the two incarnations Varaha and
Nrsimha had been installed together in
this temple and worshiped for thousands
of years. But gradually the inaccessibility
of the place and the ever-growing wall of
vegetation had discouraged pilgrims. Now
only an occasional visitor still came to
offer the Deities wild fruits or kunkuma
powder.
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Looming fifteen stories into the sky over
Ahovalam is the ugra-stambha ( ), the
pillar from which Lord Nrsimhadeva is said
to have appeared.

All day long we progressed from one
temple to another, crossing rope bridges
suspended over deep ravines and rivers.
At places where no path existed, we cut
our way through the foliage and scaled
high rocks. In each temple-cave a different
Deity of Nrsimha awaited us: Karefca-
Nrsimha, holding a bow: Chatravarta-
Nrsimha, smiling broadly; Mahalola-
Nrsimha, seated in the company of His
eternal companinn the goddess of fortune.
At each temple, we paused to catch our
breath and read from Srimad-Bhagavatam,
an important Vedic scripture that recounts
the history of Lord Nrsirhhadeva.

,just over a ridge of high boulders,
at a plateau formed by the
f history. Here was an immense
id to be the site of HiranyakaSipu's
gigantic palace, its ruins exposed to the
erosion of weather for hundreds and thou-
sands of years. Dominating the landscape,
poised fifteen stories high, was the famous
ugra-stambha, described as the pillar from
which Lord Nrsimhhadeva had sprung to
rid the earth of the formidable demon
Hiran Sipu. We stood transfixed by the
sheer size of what lay before us. When
whole, the palace must have stretched
fifteen miles, judging by the pillar, which
lay in two halves: one intact, the other
fallen to the side.

Standing atop the ridge overlooking the
relics of Ahovalam, I began to understand
for the first time the meaning of antiquity.
For many years my realization of Krsna
consciousness as an ancient spiritual cul-
ture had been abstract and philosophical.
Now that realization took a tangible form
as I surveyed a scene described thousands
of years ago in the sacred Vi

edic scriptures.
By dusk we had returned to Lower Aho-
valam. Temple attendants completed their
daily ceremonies as night slowly settled
over the village. Families scurried home
before dark, and we sorted our gear for
the long ride back. A
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A PRABHUPADA SPEAKS OUT

In Nature There Are No Mistakes

This exchange between His Divine Grace
A.C. Bhaktivedanta Swami Prabhupada,
his disciple Dr. Thoudam D. Singh, and
guests occurred in December 1973 during
a walk at Venice Beach, in Los Angeles.

Dr. Singh: Now scientists have organized
a whole department called gerontology, in
which they study how to prolong life.
Srila Prabhupada: Their real aim should
be to stop the suffering. Suppose an old
man is in great pain, suffering from many
diseases, and suddenly the doctors in-
crease his life-span. What is the profit?
Dr. Singh: That is what they do with heart
transplants,

Srila Prabhupada: It is nonsense! Let them
stop death; that would be an achievement.
Let them stop all disease: ah, that would
be an achievement. They cannot do these
things! Therefore, all their research is
simply a struggle for existence. Krsna says
in Bhagavad-gitd [15.7], “The living enti-
ties in this conditioned world are My eter-
nal, fragmental parts. Due to conditioned
life, they are struggling very hard with the
six senses, which include the mind."

Student: Now there is a shortage of oil.
Srila Prabhupada: Yes, we have built a
civilization that is dependent on oil. This
is against nature's law, and therefore there
is now an oil shortage. By nature’s law,
winter is now coming. Scientists cannot
stop it and turn it into summer. They
wrongly think they control nature. In
Bhagavad-gita Krsna says that the living
being thinks himself to be the doer of ac-
tivities that are in actuality carried out by
nature. The sun is now rising. Can they
make it dark? And when it is dark, can
they command the sun, “Get up!”?

They do not realize that if they really
want to conquer nature, they should try to
conquer birth, death, old age, and disease.
In Bhagavad-gita [7.14] Krsna says, “This
divine nature of Mine, consisting of the
three modes of material nature, is difficult
to overcome. But those who have surren-
dered unto Me can easily cross beyond it.”
Dr. Singh: So, is it very hard to overcome
nature's laws?

Srila Prabhupida: For the materialists, it
is impossible. But if one surrenders to
Krsna it becomes easy.

Dr. Singh: To explain why there are so
many varieties of living entities, the scien-
tists say that at a certain time during evolu-
tion, the cells’ genes, which normally
reproduce themselves perfectly for the

next generation, sometimes make a mis-
take in copying —something like the print-
ing press that sometimes makes mistakes.
In some circumstances these mistakes, or
mutations, have stood, and different spe-
cies of living entities have been formed
because of the difference in the genes.
Srila Prabhupada: But that “mistake” has
been continuing since time immemorial,
for you will find that all varieties of living
entities have always existed. Therefore
the “mistake™ is eternal. But when a “mis-
take" is permanent, it is not a mistake; it is
intelligence!

Dr. Singh: But scientists say that without
mutations there would be only one kind of
living entity in the whole universe.

Srila Prabhupada: No. Every living entity
has a different mind, and therefore there
are so many different species of life to
accommodate the different mentalities.
For example, we are walking here, but
most people are not coming to join us,
because they have different mentalities
than we do. Why does this difference exist?
Dr. Singh: Maybe it is a mistake.

Srila Prabhupada: It is not a mistake. It is
their desire, and at the time of death every-
one will get a body exactly according to
his desire. Krsna says in the Bhagavad-
gita [8.6], “Whatever state of being one
remembers when he quits his body, that
state he will attain without fail.” What you
are thinking of at the time of death exactly
determines your next body. Nature will
give you the body; the decision is not in
your hands, but in nature’s, and she is
working under the direction of God.

Dr. Singh: But science seems to have
evidence that different species of life do
arise by mistakes.

$rila Prabhupéda: That is their mistake!
In the laws of nature there are no mistakes.
In railway cars there are first-class, second-
class, and third-class sections. If you
purchase a third-class ticket but by mis-
take go to the first-class section, you will
not be allowed to stay there. It is not a
mistake that there are sections; that is the
arrangement. But it is your mistake that
you have gone to the wrong section. So,
God is so thorough that He knows all the
mistakes that will be made. Therefore,
according to the mistakes you commit,
you enter a particular body: “Here, come
here. The body is ready."” There are
8,400,000 species of life, and nature works,
assigning different bodies, with mathemati-
cal precision. When the government builds
a city. it builds a prison even before the
city is complete, because the government
knows that there will be many criminals
who will have to go to prison. This is not
the government’s mistake; it is the crimi-
nals’. Because they become criminals, they
have to go there. It is their mistake.

In nature there are no mistakes. Krsna
says, “This material nature is working
under My direction, O son of Kunti, and
producing all moving and nonmoving
beings.” [Bg.9.10]| Nature works under the
supervision of God, Krsna, so how can
nature make mistakes? But we commit
mistakes, we are illusioned, our senses are
imperfect, and we cheat. That is the
difference between God and man. God
does not have imperfect senses; His senses
are perfect.

Dr. Wolf-Rottkay: Because our senses are
defective, the technological enlargements
of our senses, like microscopes and tele-
scopes, must also be defective.

Srila Prabhupada: Yes. Material existence
means defective existence. If you con-
struct something with defective knowledge
and imperfect senses, whatever you con-
struct must be defective. Therefore we
conclude that whatever the scientists say
is defective.

Dr. Singh: But they seem quite satisfied.

Srila Prabhupada: The ass is also satisfied
to carry the load of the washerman. In
some parts of India one may sometimes
see a dog starving to death. But as soon as
it gets a female dog, it is satisfied with hav-
ing sex. Is that satisfaction? The dog is
starving, but still it is satisfied with sex.
Everyone is satisfied, even the worm in
the stool. That is nature’s law. o
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Book Section

SRIMAD-BHAGAVATAM

Srimad-Bhagavatam is the *‘cream of the Vedic literatures’ of ancient India. Five thousand years ago the great sage
Krsna Dvaipayana Vyasa composed this purdana, or history, to explain the essence of spiritual knowledge. The origi-
nal Sanskrit text is presented here with transliteration, word meanings, translation, and purports by His Divine Grace
A.C. Bhaktivedanta Swami Prabhupida, Founder-Acdarya of the International Society for Krishna Consciousness.

Second Canto: “The Cosmic Manifestation”

CHAPTER SIX
. Purusa-sitkta Confirmed

As our serialized presentation of Srimad-Bhagavatam continues, Lord
Brahma begins to explain to his son and disciple Narada the difference
between Lord Kysna's cosmic universal form and His all-powerful personal
form in the spiritual realm, which lies beyond fear and death.

TEXT 18

(purport continued from last issue)

 The conception of spiritual bliss (brahmananda) is fully present in those
planets. Each of them is eternal, indestructible and free from all kinds of
inebrieties experienced in the material world. Each of them is self-
illuminating and more powerfully dazzling than (if we can imagine) the
total sunshine of millions of mundane suns. The inhabitants of those
planets are liberated from birth, death, old age and diseases and have full
knowledge of everything; they are all godly and free from all sorts of
material hankerings. They have nothing to do there except to render
transcendental loving service to the Supreme Lord Narayana, who is the
predominating Deity of such Vaikuntha planets. Those liberated souls
are engaged incessantly in singing songs mentioned in the Sama Veda
(vedaih sanga-pada-kramopanisadair gayanti yarn samagah). All of
them are personifications of the five Upanisads. Tripad-vibhati, or the
seventy-five percent known as the internal potency of the Lord, is to be
understood as the kingdom of God far beyond the material sky; and
when we speak of pada-vibhati, or the twenty-five percent comprising
His external energy, we should understand that this refers to the sphere
of the material world. It is also said in the Padma Purdna that the
kingdom of tripad-vibhiti is transcendental, whereas the pada-vibhiti is
mundane; tripad-vibhiti is eternal, whereas the pada-vibhiti is tran-
sient. The Lord and His eternal servitors in the transcendental kingdom
all have eternal forms which are auspicious, infallible, spiritual and eter-
nally youthful. In other words, there is no birth, death, old age and dis-
ease. That eternal land is full of transcendental enjoyment and full of
beauty and bliss. This very fact is also corroborated in this verse of
Srimad-Bhdgavatam, and the transcendental nature is described as
amrta. As described in the Vedas, utamrtatvasyesanah: the Supreme
Lord is the Lord of immortality, or in other words, the Lord is immortal,
and because He is the Lord of immortality He can award immortality to
His devotees. In the Bhagavad-gita (8.16) the Lord also assures that
" whoever may go to His abode of immortality shall never return to this
mortal land of threefold miseries. The Lord is not like the mundane lord.
The mundane master or lord never enjoys equally with his subordinates,
nor is a mundane lord immortal, nor can he award immortality to his
subordinate. The Supreme Lord, who is the leader of all living entities,
can award all the qualities of His personality unto His devotees, includ-
ing immortality and spiritual bliss. In the material world there is always
anxiety or fearfulness in the hearts of all living entities, but the Lord,
being Himself the supreme fearless, also awards the same quality of
fearlessness to His pure devotees. Mundane existence is itself a kind of

fear because in all mundane bodies the effects of birth, death, old age
and disease always keep a living being compact in fear. In the mundane
world, there is always the influence of time, which changes things from
one stage to another, and the living entity, originally being avikdra, or
unchangeable, suffers a great deal on account of changes due to the in-
fluence of time. The changing effects of eternal time are conspicuously
absent in the immortal kingdom of God, which should therefore be
understood to have no influence of time and therefore no fear what-
soever. In the material world, so-called happiness is the result of one’s
own work. One can become a rich man by dint of one’s own hard labor,
and there are always fear and doubts as to the duration of such acquired
happiness. But in the kingdom of God, no one has to endeavor to attain a
standard of happiness. Happiness is the nature of the spirit, as stated in
the Vedanta-siitras: anandamayo 'bhydsat—the spirit is by nature full
of happiness. Happiness in spiritual nature always increases in volume
with a new phase of appreciation; there is no question of decreasing the
bliss. Such unalloyed spiritual bliss is nowhere to be found within the or-
bit of the material universe, including the Janaloka planets, or, for that
matter, the Maharloka or Satyaloka planets, because even Lord Brahmi
is subject to the laws of fruitive actions and the law of birth and death. It
is therefore stated here: duratyayah, or, in other words, spiritual happi-
ness in the eternal kingdom of God cannot be imagined even by the great
brahmacdris or sannydsis who are eligible to be promoted to the planets
beyo: the region of heaven. Or, the greatness of the Supreme Lord is so
great tl at it cannot be imagined even by the great brahmacdris or san-
nyasis, but such happiness is factually attained by the unalloyed devotees
of the Lord, by His divine grace.

TEXT 19

TRY @A ga Rt fig: |
wad Yuawd Brpdisafn qdg 1991

padesu sarva-bhitani
purhsah sthiti-pado viduh
amrtam ksemam abhayar
tri-mardhno 'dhayi mirdhasu

padesu—in the one fourth; sarva—all; bhatani—living entities;
purisah—of the Supreme Person; sthiti-padah—the reservoir of all ma-
terial opulence; viduh—you should know; amrtam—deathle: nc s;
ksemam—all happiness, free from the anxiety of old age, diseases,
etc.; abhayam—fearlessness; tri-mirdhnah—beyond the three higher
planetary systems; adhayi—exist; mirdhasu—beyond the material
coverings.

TRANSLATION

The Supreme Personality of Godhead is to be known as the
supreme reservoir of all material opulences by the one fourth of
His energy in which all the living entities exist. Deathlessness,
fearlessness and freedom from the anxieties of old age and disease
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exist in the kingdom of God, which is beyond the three higher
planetary systems and beyond the material coverings.

PURPORT

Out of the total manifestations of the sandhini energy of the Lord, one
fourth is displayed in the material world, and three fourths are displayed
in the spiritual werld, The Lord’s energy is divided into three compenent
parts, namely sandhini, sarawit and hladini; in other words, He is the full
manifestation of existence, knowledge and bliss. In the material world
such a sense of existence, knowledge and pleasure is meagerly exhibited,
and all living entities, who are minute parts and parcels of the Lord, are
eligible to relish such consciousness of existence, knowledge and bliss
very minutely in the liberated stage, whereas in the conditioned stage of
material existence they can hardly appreciate what is the factual, existen-
tial, cognizable and pure happiness of life. The liberated souls, who exist
in far greater numerical strength than those souls in the material world,
can factually experience the potency of the above-mentioned sandhini,
sariwit and hladini energies of the Lord in the matter of deathlessness,
fearlessness and freedom from old age and disease.

In the material world, the planetary systems are arranged in three
spheres, called triloka, or Svarga, Martya and Patala, and all of them con-
stitute only one fourth of the total sandhini energy. Beyond that is the
spiritual sky where the Vaikuntha planets exist beyond the coverings of
seven material strata. In none of the triloka planetary systems can one
experience the status of immortality, full knowledge and full bliss. The
upper three planetary systems are called sattvika planets because they
provide facilities for a long duration of life and relative freedom from
disease and old age, as well as a sense of fearlessness. The great sages and
saints are promoted beyond the heavenly planets to Maharloka, but that
also is not the place of complete fearlessness because at the end of one
kalpa the Maharloka is annihilated and the inhabitants have to transport
themselves to still higher planets. Yet even on these planets no one is im-
mune to death. There may be a comparative extension of life, expansion
of knowledge and sense of full bliss, but factual deathlessness, fearless-
ness and freedom from old age, diseases, etc., are possible only beyond
the material spheres of the coverings of the material sky. Such things are
situated on the head (adhayi mirdhasu).

TEXT 20
TRTGH AT T AT |
FABFITEEN TEAIISTEET: 1o

padas trayo bahis casann
aprajandm ya dsramah

antas tri-lokyds tv aparo
grha-medho ‘brhad-vratah

padah trayah—the cosmos of three fourths of the Lord’s energy;
bahih—thus situated beyond; ca—and for all; dsan—were; aprajanam
—of those who are not meant for rebirth; ye—those; dsramah—status
of life; antah—within; tri-lokyah—of the three worlds: tu—but;
aparah—others; grha-medhah—attached to family life; abrhat-
vratah—without strictly following a vow of celibacy.

TRANSLATION

The spiritual world, which consists of three fourths of the
Lord’s energy, is situated beyond this material world, and it is es-
pecially meant for those who will never be reborn. Others, who are
attached to family life and who do not strictly follow celibacy vows,
must live within the three material worlds,

PURPORT

The climax of the system of varnasrama-dharma, or sandtana-
dharma, is clearly expressed here in this particular verse of Srimad-
Bhagavatam. The highest benefit that can be awarded to a human being
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is to train him to be detached from sex life, particularly because it is only
due to sex indulgence that the conditioned life of material existence con-
tinues birth after birth. Human civilization in which there is no control
of sex life is a fourth-class civilization because in such an atmosphere
there is no liberation of the soul encaged in the material body. Birth,
death, old age and disease are related to the material body, and they have
nothing to do with the spirit soul. But as long as the bodily attachment
for sensual enjoyment is encouraged, the individual spirit soul is forced
to continue the repetition of birth and death on account of the material
body, which is compared to garments subjected to the law of
deterioration.

In order to award the highest benefit of human life, the varnasrama
system trains the follower to adopt the vow of celibacy beginning from
the order of brahmacari. The brahmacari life is for students who are
educated to follow strictly the vow of celibacy. Youngsters who have had
no taste of sex life can easily follow the vow of celibacy, and once fixed in
the principle of such a life, one can very easily continue to the highest
perfectional stage, attaining the kingdom of the three-fourths energy of
the Lord. It is already explained that in the cosmos of three-fourths en-
ergy of the Lord there is neither death nor fear, and one is full of the
blissful life of happiness and knowledge. A householder attached to
family life can easily give up such a life of sex indulgence if he has been
trained in the principles of the life of a brahmacari. A householder is
recommended to quit home at the end of fifty years (paricasordhvarn
vanarh vrajet) and live a life in the forest; then, being fully detached
from family affection, he may accept the order of renunciation as a san-
nyasi fully engaged in the service of the Lord. Any form of religious
principles in which the followers are trained to pursue the vow of
celibacy is good for the human being because only those who are trained
in that way can end the miserable life of material existence. The prin-
ciples of nirvana, as recommended by Lord Buddha, are also meant for
ending the miserable life of material existence. And this process, in the
highest degree, is recommended here in the Srimad-Bhagavatam, with
clear perception of ideal perfection, although basically there is no dif-
ference between the process of Buddhists, Sankarites and Vaisnavites.
For promotion to the highest status of perfection, namely freedom from
birth and death, anxiety and fearfulness, not one of these processes .
allows the follower to break the vow of celibacy.

The householders and persons who have deliberately broken the vow
of celibacy cannot enter into the kingdom of deathlessness. The pious
householders or the fallen yogis or the fallen transcendentalists can be
promoted to the higher planets within the material world (one fourth of
the energy of the Lord), but they will fail to enter into the kingdom of
deathlessness. Abrhad-vratas are those who have broken the vow of
celibacy. The vanaprasthas, or those retired from family life, and the
sannyasis, or the renounced persons, cannot break the vow of celibacy if
they want success in the process. The brahmacaris, vanaprasthas and
sannyasis do not intend to take rebirth (apraja), nor are they meant for
secretly indulging in sex life. Such a falldown by the spiritualist may be
compensated by another chance for human life in good families of
learned brahmanas or of rich merchants for another term of elevation,
but the best thing is to attain the highest perfection of deathlessness as
soon as the human form of life is attained; otherwise the whole policy of
human life will prove to be a total failure. Lord Caitanya was very strict
in advising His followers in this matter of celibacy. One of His personal
attendants, Chota Haridasa, was severly punished by Lord Caitanya be-
cause of his failure to observe the vow of celibacy. For a transcenden-
talist, therefore, who at all wants to be promoted to the kingdom beyond
material miseries, it is worse than suicide to deliberately indulge in sex
life, especially in the renounced order of life. Sex life in the renounced
order of life is the most perverted form of religious life, and such a
misguided person can only be saved if, by chance, he meets a pure
devotee.

TEXT 21
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srti vicakrame visvan
sdsandnasane ubhe

yad avidyd ca vidyd ca
purusas tibhaydsrayah

srti—the destination of the living entities; vicakrame—exists com-
prehensively; wvisvai—the all-pervading Personality of Godhead;
sasana—activities of lording it over; anasane—activities in devotional
service; ubhe—both; yat—what is; avidyd—nescience; ca—as well as;
vidyd—factual knowledge; ca—and; purusah—the Supreme Person;
tu—but; ubhaya—for both of them; dsrayah—the master.

TRANSLATION

By His energies, the all-pervading Personality of Godhead is
thus comprehensively the master in the activities of controlling
and in devotional service. He is the ultimate master of both
nescience and factual knowledge of all situations.

PURPORT

The word visvar is significant in this verse. One who travels perfectly
in every field of activity is called the purusa or ksetrajiia. These two
terms, ksetrajiia and purusa, are equally applicable to both the individual
self and the Supreme Self, the Lord. In the Bhagavad-gita (13.3) the
matter is explained as follows:

ksetrajfiarh capi mar viddhi
sarva-ksetresu bharata
ksetra-ksetrajiayor jidnam
yat taj jignarh matam mama

Ksetra means the place, and one who knows the place is called the
ksetrajiia. The individual self knows about his limited field of activities,
but the Supreme Self, the Lord, knows about the unlimited field of ac-
tivities. The individual soul knows about his own thinking, feeling and
willing activities, but the Supersoul, or the Paramatma, the supreme con-
troller, being present everywhere, knows everyone's thinking, feeling
and willing activities, and as such the individual living entity is the
minute master of his personal affairs whereas the Supreme Personality
of Godhead is the master of everyone's affairs, past, present and future
(vedaharh samatitani, etc.). Only the ignorant person does not know this
difference between the Lord and the living entities. The living entities,
as distinguished from incognizant matter, may be qualitatively equal to
the Lord in cognizance, but the living entity can never be equal to the
Lord in full knowledge of past, present and future.

And because the living entity is partially cognizant, he is therefore
sometimes forgetful of his own identity. This forgetfulness is specifically
manifested in the field of the ekapad-vibhiti of the Lord, or in the ma-
terial world, but in the tripad-vibhati field of actions, or in the spiritual
world, there is no forgetfulness by the living entities, who are free from
all kinds of contaminations resulting from the forgetful state of exis-
tence. The material body is the symbol of the gross and subtle form of
forgetfulness; therefore the whole atmosphere of the material world is
called avidyd, or nescience, whereas the whole atmosphere of the spiri-
tual world is called vidyd, or full of knowledge. There are different
stages of avidyd, and they are called dharma, artha and moksa. The idea
of moksa, or liberation, held by the monist in the matter of oneness of
the living entity and the Lord by ultimate merging in one, is also the last
stage of materialism or forgetfulness. Knowledge of the qualitative one-
ness of the self and Superself is partial knowledge and ignorance also be-
cause there is no knowledge of quantitative difference, as explained
above. The individual self can never be equal to the Lord in cognizance;
otherwise he could not be placed in the state of forgetfulness. So, because
there is a stage of forgetfulness of the individual selves, or the living en-
tities, there is always a gulf of difference between the Lord and the living
entity, as between the part and the whole. The part is never equal to the
whole. So the conception of one hundred percent equality of the living

being with the Lord is also nescience.

In the field of nescience, activities are directed toward lording it over
the creation. In the material world, therefore, everyone is engaged in ac-
quiring material opulence to lord it over the material world. Therefore
there is always clash and frustration, which are the symptoms of ne-
science. But in the field of knowledge, there is devotional service to the
Lord (bhakti). Therefore there is no chance of being contaminated by the
influence of nescience or forgetfulness (avidyd) in the liberated stage of
devotional activities. The Lord is thus the proprietor of the fields both of
nescience and of cognition, and it remains the choice of the living entity
to exist in either of the above regions.

TEXT 22

TS ATE TR AZTIMCHE: |
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yasmad andam virad jajiie
bhutendriya-gundtmakah

tad dravyam atyagad visvam
gobhih sirya wdtapan

yasmat—from whom; andam—the universal globes; viraf—and the
gigantic universal form; jajie—appeared; bhita—elements; indriya—
senses; guna-dtmakah—qualitative; tat dravyam—the universes and
the universal form, etc.; atyagat—surpassed: visvam—all the uni-
verses; gobhih—by the rays; siryah—the sun; iva—like; dtapan—dis-
tributed rays and heat.
TRANSLATION

From that Personality of Godhead, all the universal globes and
the universal form with all material elements, qualities and senses
are generated. Yet He is aloof from such material manifestations,
like the sun, which is separate from its rays and heat.

PURPORT

The supreme truth has been ascertained in the previous verse as
purusa or the purusottama, the Supreme Person. The Absolute Person is
the iSvara, or the supreme controller, by His different energies. The
ekapad-vibhiti manifestation of the material energy of the Lord is just
like one of the many mistresses of the Lord, by whom the Lord is not so
much attracted, as indicated in the language of the Gita (bhinna
prakrtih). But the region of the tripad-vibhiti, being a pure spiritual
manifestation of the energy of the Lord, is, so to speak, more attractive to
Him. The Lord, therefore, generates the material manifestations by im-
pregnating the material energy, and then, within the manifestation, He
expands Himself as the gigantic form of the visva-riipa. The visva-ripa,
as it was shown to Arjuna, is not the original form of the Lord. The
original form of the Lord is the transcendental form of Purusottama, or
Krsna Himself. It is very nicely explained herein that He expands Him-
self just like the sun. The sun expands itself by its terrible heat and rays,
yet the sun is always aloof from such rays and heat. The impersonalist
takes into consideration the rays of the Lord without any information of
the tangible, transcendental, eternal form of the Lord, known as Krsna.
Therefore Krsna, in His supreme personal form, with two hands and
flute, is bewildering for the impersonalists who can accommodate only
the gigantic visva-riipa of the Lord. They should know that the rays of
the sun are secondary to the sun, and similarly the impersonal gigantic
form of the Lord is also secondary to the personal form as Purusottama.
The Brakma-sarhita (5.37) confirms this statement as follows:

ananda-cinmaya-rasa-pratibhavitabhis
tabhir ya eva nija-nipatayd kalabhih

goloka eva nivasaty akhilatma-bhito
govindam adi-purusarh tam ahar bhajami

*The Supreme Personality of Godhead, Govinda, the one who enlivens
the senses of everyone by His personal bodily rays, resides in His tran-
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scendental abode, called Goloka. Yet He is present in every nook and cor-
ner of His creation by expansion of happy spiritual rays, equal in power
to His personal potency of bliss.”” He is therefore simultaneously personal
and impersonal by His inconceivable potency, or He is the one without a
second, displaying complete unity in a diversity of material and spiritual
manifestations. He is separate from everything, and still nothing is
different from Him.
TEXT 23

TR AFATARGAREAE  HERA: |
MfE  TERIEE, JETEIEEA 1IR3

yaddsya nabhydn nalindd
aham dsam mahdtmanah

navidar yajia-sambharan
purusavayavin rte

yadd—at the time of; asya—His; nabhydt—from the abdomen;
nalindt—from the lotus flower; aham—myself; dsam—took my birth;
mahd-atmanah—of the great person; na avidam—did not know;
yajia—sacrificial; sambhdrdn—ingredients; purusa—of the Lord;
avayavdn—personal bodily limbs; rte—except.

TRANSLATION

When I was born from the abdominal lotus flower of the Lord
[Maha-Visnu], the great person, I had no ingredients for sacrificial
performances except the bodily limbs of the great Personality of
Godhead.

PURPORT

Lord Brahma, the creator of the cosmic manifestation, is known as
Svayambhi, or one who is born without father and mother. The gen-
eral process is that a living creature is born out of the sex combination of
the male father and the female mother. But Brahma, the firstborn
living being, is born out of the abdominal lotus flower of the Maha-Visnu
plenary expansion of Lord Krsna. The abdominal lotus flower is part of
the Lord’s bodily limbs, and Brahma is born out of the lotus flower.
Therefore Lord Brahma is also a part of the Lord's body. Brahma, after
his appearance in the gigantic hollow of the universe, saw darkness and
nothing else. He felt perplexity, and from his heart he was inspired by
the Lord to undergo austerity, thereby acquiring the ingredients for
sacrificial performances. But there was nothing besides the two of them,
namely the Personality of Maha-Visnu and Brahma himself, born of the
bodily part of the, Lord. For sacrificial performances many ingredients
were in need, especially animals, The animal sacrifice is never meant for
killing the animal, but for achieving the successful result of the sacrifice,
The animal offered in the sacrificial fire is, so to speak, destroyed, but
the next moment it is given a new life by dint of the Vedic hymns
chanted by the expert priest. When such an expert priest is not available,
the animal sacrifice in the fire of the sacrificial altar is forbidden, Thus
Brahma created even the sacrificial ingredients out of the bodily limbs of
the Garbhodakasayi Visnu, which means that the cosmic order was cre-
ated by Brahma himself. Also, nothing is created out of nothing, but
everything is created from the person of the Lord. The Lord says in the
Bhagavad-gita (10.8), aharh sarvasya prabhavo matiah sarvam pravar-
tate. “Everything is made from My bodily limbs, and I am therefore the
original source of all creations,”

The impersonalists argue that there is no use in worshiping the Lord
when everything is nothing but the Lord Himself. The personalist,
however, worships the Lord out of a great sense of gratitude, utilizing
the ingredients born out of the bodily limbs of the Lord. The fruits and
flowers are available from the body of the earth, and yet mother earth is

~worshiped by the sensible devotee with ingredients born from the earth.
Similarly, mother Ganges is worshiped by the water of the Ganges, and
yet the worshiper enjoys the result of such worship. Worship of the Lord
is also performed by the ingredients born from the bodily limbs of the
Lord, and yet the worshiper, who is himself a part of the Lord, achieves
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the result of devotional service to the Lord. While the impersonalist
wrongly concludes that he is the Lord himself, the personalist, out of a
great gratitude, worships the Lord in devotional service, knowing per-
fectly well that nothing is different from the Lord. The devotee therefore
endeavors to apply everything in the service of the Lord because he
knows that everything is the property of the Lord and that no one can
claim anything as one’s own. This perfect conception of oneness helps the
worshiper in being engaged in His loving service, whereas the imper-
sonalist, being falsely puffed up, remains a nondevotee forever, without
being recognized by the Lord.

TEXT 24
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tesu yajiiasya pasavah
savanaspatayah kusah

idar ca deva-yajanarh
kalas coru-gundnvitah

tesu—in such sacrifices; yajiasya—of the sacrificial performance;
pasavah—the animals or the sacrificial ingredients; sa-vanaspatayah—
along with flowers and leaves; kusah—the straw; idam—all these; ca—
as also; deva-yajanam—the sacrificial altar; kalah—a suitable time;
ca—as also; uru—great; guna-anvitah—qualified,

TRANSLATION

For performing sacrificial ceremonies, one requires sacrificial
ingredients, such as flowers, leaves and straw, along with the
sacrificial altar'and a suitable time [spring].

TEXT 25

TR TRl HAEEl T |
WA AN AT SRR T R4

vastuny osadhayah snehd
rasa-loha-mrdo jalam
rco yajirnsi samani
catur-hotrarh ca sattama
vastiini—utensils; osadhayah—grains; snehah—clarified butter;
rasa-loha-mrdah—honey, gold and earth; jalam—water; rcah—the Rg
Veda; yajumsi—the Yajur Veda; sdmani—the Sama Veda; catuh-
hotram—four persons conducting the performance; ca—all these; sat-
tama—0 most pious one,

TRANSLATION

Other requirements are utensils, grains, clarified butter, honey,
gold, earth, water, the Rg Veda, Yajur Veda and Sama Veda and
four priests to perform the sacrifice.

PURPORT

To perform a sacrifice successfully, at least four expert priests are
needed: one who can offer (hotd), one who can chant (udgdta), one who
can kindle the sacrificial fire without the aid of separate fire (adhvaryu),
and one who can supervise (brahma). Such sacrifices were conducted
from the birth of Brahma, the first living creature, and were carried on
till the reign of Maharaja Yudhisthira, But such expert brahmana priests
are very rare in this age of corruption and quarrel, and therefore in the
present age only the yajfia of chanting the holy name of the Lord is
recommended. The scriptures enjoin:

harer nama harer nama
harer namaiva kevalam

kalau ndsty eva ndsty eva
ndsty eva gatir anyathd

(continued in next issue)



The Biography of a Pure Devotee

New York's Lower East Side in the late
60s had proved a fertile field for Srila
Prabhupada’s planting the first seeds of
Kpsna consciousness in the West. Now the
intensifying war in Vietnam, bringing forth
a widespread clamor for peace, provided
him an opportunity to present Krsna con-
sciousness as the real peace formula.

The United States’ recently increased
involvement in Vietnam was creating
an increase of opposition to the war. On
July 29, American planes had bombed
North Vietnam’s two major population
centers, Hanoi and Haiphong —an escala-

From SiTla Prabhupada-lilamyta, by Sat-
svariipa dasa Goswami. © 1980 by the
Bhaktivedanta Book Trust.

by SRILA SATSVARUPA DASA GOSWAMI

THE PEACE VIGIL

“If people will take to this chantmg,
peace will automatically come.’

tion which brought expressions of regret
from several allied countries, including
Canada, France, and Japan. United Nations
Secretary General U Thant openly criti-
cized America’s policy in Vietnam. Further
opposition to the war ranged from the
U.S. Senate down to newly formed pacifist
groups, and dissenters held peace marches,
sit-ins, and rallies in protest of the war and
draft.

Religious protest was led by Pope Paul
VI. And the World Council of Churches
decried America's involvement in Vietnam
and called for a halt in the fighting as “the
most effective step” toward negotiation.
On August 6 (the anniversary of the
bombing of Hiroshima) there were demon-
strations in many major American cities,
including a peace vigil at the United Nations

Headquarters in New York.

On August 31, there would begin an-
other two-week-long peace vigil before the
United Nations General Assembly Building,
and Mr. Larry Bogart had invited Prabhu-
pada and his followers to open the vigil of

“praying for peace.” Larry Bogart, who
worked at the United Nations Headquar-
ters, had become friends with the Swami
and had volunteered his help by arranging
to print stationery for the International
Society for Krishna Consciousness. The
letterhead was designed by James Greene
with a sketch of Radhd and Krsna, and
Mr. Bogart’s name also appeared on the
stationery at the head of the list of ISKCON
trustees.

Prabhupada accepted Mr. Bogart’s invi-
tation to the peace vigil. Prabhupada saw
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it as an opportunity to publicly chant Hare
Krsna, so he was glad to attend. He
announced to his congregation that Mon-
day the thirty-first, instead of the usual
morning class at 6:30, everyone should
meet at the United Nations Headquarters
for a special kirtana.

August 31

Some met at the storefront and went by
bus, carrying karatdlas, a tambourine, and
the Swami's bongo. Swamiji rode with a
few of his followers in a taxi. The typical
dress of his followers consisted of well-
worn sneakers, black pants or blue jeans,
and T-shirts or button-down sport shirts.
Traveling uptown in the early morning put
the boys in a lighthearted spirit, and when
they saw Swamiji at the U.N. in his flowing
saffron robes they became inspired, Swamiji
began the chanting, but right away the
peace vigil organizers stepped in and asked
him to stop. This was a “silent vigil,” they
said, and it should have prayerful, non-
violent silence. The boys were crushed,
but Swamiji accepted the restriction and
began silently chanting on his beads.

A dignitary stood up before the assembly
and made a short speech in which he men-
tioned Gandhi, and then he turned to
Prabhupéada and indicated that he could
now speak about peace. Standing erectly,
the U.N, skyscraper looming behind him,
Swamiji spoke in a soft voice. The world
must accept that God is the proprietor of
everything and the friend of everyone, he
said. Only then can we have real peace.
Mr. Bogart had scheduled the Swami for
two hours of silent prayer. Prabhupada
had the devotees sit together and softly
chant japa until their two scheduled hours
were up. Then they left.

As Prabhupada rode back downtown in
the heavy morning traffic, he said New
York reminded him of Calcutta. Amid the
start-and-stop motion and noise of the
traffic he explained, “We have nothing to
do with peace vigils. We simply want to
spread this chanting of Hare Krsna, that’s
all. If people take to this chanting, peace
will automatically come. Then they won't
have to artificially try for peace.”

September 1

The New York Post ran a picture of
Swamiji's group at the United Nations
Building. Steve brought the clipping in to
Prabhupada: “Swamiji, look. They have
referred to you here as ‘Sami Krishna'!”

Prabhupada: “‘Sami Krishna'? That's
all right.”

In the picture, some of the boys were
sitting with their heads resting on their
arms. “Where are you?” Prabhupada asked.
Steve pointed. “Oh, you chant like this,
with your head down?”
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Prabhupada had participated in the
peace vigil to oblige his contact, Mr. Bogart.
Now Mr. Bogart was phoning to offer his
appreciation and agreeing to visit the store-
front. He wanted to help, and he would
discuss how the Swami could solicit help
from important people for his movement
of Indian culture and peace.

Prabhupéada regarded Mr. Bogart’s im-
minent visit as very important, and he
wanted to cook for him personally and

He wanted
to know why
Stanley wanted
tifty dollars.
Stanley replied
in a small voice,
“I want
to purchase
some gasoline
and set myself
on fire)’

receive him in his apartment with the best
hospitality. When the day arrived, Prabhu-
pada and Keith cooked together in the
small kitchen for several hours, making
the best Indian delicacies. Prabhupada
posted Stanley downstairs and told him
not to allow anyone to come up while he
was cooking the feast for Mr. Bogart.
Stanley assented, blinking his eyes with
his far-off “saintly” look.

Stanley stationed himself downstairs in
the storefront. A few of the boys were
there, and he told them, “You can’t go up
to see the Swami—no one can.” About
twelve noon, Larry Bogart arrived, pale,
elderly, and well dressed, by Lower East
Side standards. He said he wanted to see
Swami Bhaktivedanta. “Sorry,” Stanley
informed him, his boyish face trying to
impress the stranger with the seriousness
of the order, “the Swami is busy now, and
he said no one can see him.” Mr. Bogart
decided he would wait. There was no chair
in the storefront, but Stanley brought him
a folding chair. It was a hot day. Mr. Bogart
looked at his watch several times. A half
hour passed. Stanley sat chanting and
sometimes staring off blankly. After an

hour, Mr. Bogart asked if he could see the
Swami now. Stanley assured him that he
could not, and Mr. Bogart left in a huff.

Upstairs, Swamiji had become anxious,
wondering why Mr, Bogart had not arrived.
Finally, he sent Keith downstairs, and
Stanley told him about the man whom he
had turned away. “What?” Keith exploded.
“But that was . . ."

Within moments, Swamiji heard what
had happened. He became furious. He
came down to the storefront: “You fool!
You silly fool!” He turned and angrily
rebuked everyone in the room, but mostly
Stanley. No one had ever seen the Swami
so angry. Then Swamiji walked away in
disgust and returned to his apartment.

Stanley had been going off the deep end
for some time, and now he became even
more abstracted in his behavior. Stanley’s
mother knew her son had been troubled
for years, and she had therefore requested
Prabhupada to keep a very close watch on
him. But now the boy deteriorated in his
responsibilities and stopped cleaning the
kitchen and storefront. He would stand
alone looking at something. He was gloomy
and sometimes spoke of suicide. And he
stopped chanting regularly. The boys didn't
know what to do, but they thought perhaps
he should be sent home to his mother.

One day, Stanley went up to see the
Swami. He came in and sat down.

Prabhupada: “Yes?”

Stanley: “May I have fifty dollars?”

Prabhupada: “Why?"

Prabhupada used to handle all the money
himself, so when his boys needed some-
thing, even if it were only twenty-five cents
for the bus, they had to see Swamiji. He
was never wasteful. He was so frugal that
whenever he received a letter, he would
carefully tear the envelope apart and use
the reverse side as writing paper. So he
wanted to know why Stanley wanted fifty
dollars. Stanley replied in a small voice, “I
want to purchase some gasoline and set
myself on fire.” Prabhupada saw Chuck at
the doorway and told him to call Bruce at
once. Bruce quickly came up and sat with
Prabhupada and Stanley. Prabhupada told
Bruce —whom he had recently appointed
to handle petty cash —to give Stanley fifty
dollars, and he had Stanley repeat why he
wanted the money.

“But Swamiji,” Bruce protested, “we
don’t have that much money.”

“There, you see, Stanley,” Prabhupada
spoke very calmly. “Bruce says we don't
have the money.” Then they phoned
Stanley’s mother. Later Prabhupéda said
that because Stanley had asked for fifty
dollars for gasoline, which cost only thirty-
five cents, he could therefore understand
Stanley was crazy. o

(To be continued)



The Vedic Observer

The Hard Rain

Of Karma

The systematic cultivation of greed

can lead only to violence and worldwide disaster.

by SRILA RAMESVARA SWAMI

he whole world has come under

the spell of economic development,
which, in a simpler sense, means greed.
And our leaders themselves openly admit
it—they actually want usto become greedy.
Ataninternational conference in the 1930s,
John Maynard Keynes, the founding father
of our modern economic system, declared,
“We must pretend to ourselvesand to others
that vice is a virtue and that virtue is a
vice, because vice is useful and virtue is
not. For a little while longer usury, avarice,
and precaution must be our gods, for they
alone can lead us through the tunnel of
economic necessity into daylight.” Words
of enlightenment from the twentieth cen-
tury’s leading economist.

Everyone knows that the basic charm
for selling any product is advertising. And
the basic principle of advertising is to be
able to convince even a person who doesn't
want your product that yes, somehow he
wants your product.

Society, we are told, must therefore sys-
tematically awaken in its members —indi-
vidually and collectively —greed, the de-
sire to own and control as many material
possessions as possible. This will make
for economic development, which our
leaders proclaim can solve the world’s
problems.

But by awakening greed, they will never
be able to realize their desire for a more
peaceful world. How will increasing selfish-
ness reduce political and ideological ten-
sions? How will it reduce international
competition for wealth and resources?
How will it solve the energy crisis? How
will it reduce social tensions and the

SRILA RAMESVARA SWAMI is one of the ini-
tiating spiritual masters for ISKCON in the
United States and the Far East. He oversees
ISKCON 5 activities in Colorado, Utah, southern
California, Hawaii, and Japan.

breakdown of the family?

Every one of these crises can be traced
to greed and selfishness. Why else does
one out of every three pregnancies end in
abortion? Why else does one out of every
two marriages end in divorce? It’s all

‘due to the same root cause—greed and

selfishness.

We may ask, Why have we become so
violent? Why are we competing with
nature? Why are we destroying other life
forms? Why are we fighting so fiercely
with one another?

There is a root cause. If we want to see
why a person acts the way he does, we
have to look at how he answers the ques-
tion “Who am [?” In our era, so-called
scientists have persuaded us to accept a
materialistic, and basically atheistic, con-
cept of self. For years and years we've
been bombarded with this kind of material-
istic propaganda, and so we have formu-
lated our goals from the concept that “I
am this body —I am simply a collection of
chemicals.” So naturally our purpose in
life is to enjoy physical pleasures derived
from physical objects. Progress means
material progress. Happiness means happi-
ness for my body. Or, to put it simply,
happiness means selfishness and greed.

Man has formulated his goals on the
basis of this materialistic philosophy. If we
examine any nation’s goals (it doesn’t
matter what ideology it professes), we'll
find that the real goal is economic develop-
ment. Eastern bloc, Western bloc, devel-
oped or developing nations—it doesn’t
matter. They all embrace the same goals,
because their basic philosophy of life is
the same.

And what happens after the death of
the body? That doesn’t matter. Even many
of today’s religionists think they’ll auto-
matically go to heaven just because they
profess a certain faith. So they're not

worried about what happens after death.
And, of course, to the atheist it hardly
matters. So believer and nonbeliever
follow the same path, the path of greed.

Unless we're willing to go deep and
change our definition of ourselves, we
won't be able to solve the problems caused
by greed and selfishness. After we change
this definition, then we can redefine the
purpose and goal of our lives, and this will
change our course of action.

Granted, it’s not so easy to redefine
ourselves and our life’s purpose. Most
people are wary of blindly accepting a
religious doctrine. But the Vedas of India
offer much more than some creationist
theory based only on faith. The hundreds
of volumes of Vedic lierature contain a
very rational, logical, and scientific expla-
nation of life, an explanation not to be
found in any other philosophical or reli-
gious literature in the world. The sages
who compiled the Vedic literatures took
great care to define life in terms at once
spiritual and scientific.

The first thing the Vedas teach us is that
we are not just combinations of chemicals.
Anyone can see this fact. When you ana-
lyze the different parts of the body, you
cannot find life. You just find hydrogen,
oxygen, nitrogen, carbon, and so on. And
none of these elements has consciousness,
the primary symptom of life. The source
of consciousness is not atoms but the soul.
If so-called scientists disagree, let them
mix some chemicals in their test tubes and
produce a conscious living being.

And more, the Vedas give a simple
process that enables us to perceive our
higher, spiritual identity. In this age, the
Vedas recommend that we meditate on
the Hare Krsna mantra. This transcenden-
tal sound vibration comes from the spiritual
platform of existence; it penetrates the

(continued on page 29)
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Science

COMPUTERIZED
MR.JONES

Can a machine be conscious?

by SADAPUTA DASA

S cience fiction writers often try to solve
the problems of old age and death by
taking advantage of the idea that a human
being is essentially a complex machine. In
a typical scene, doctors and technicians
scan the head of the dying Samuel Jones
with a “cerebroscope,” a highly sensitive
instrument that records in full detail the
synaptic connections of the neurons in his
brain. A computer then systematically trans-
forms this information into a computer
program that faithfully simulates that
brain’s particular pattern of internal activity,
When this program is run on a suitable
computer, the actual personality of Mr.
Jones seems to come to life through the
medium of the machine. “I've escaped
death!” the computer exults through its
electronic phoneme generator. Scanning
about the room with stereoscopically
mounted TV cameras, the computerized
“Mr. Jones” appears somewhat disoriented
in his new embodiment. But when inter-
viewed by old friends, “he" displays Mr.
Jones's personal traits in complete detail.
In the story, Mr. Jones lives again in the
form of the computer. Now his only prob-
lem is figuring out how to avoid being
erased from the computer's memory.
Although this story may seem fantastic,

SADAPUTA DASA studied at the State Univer-
sity of New York and Syracuse University and
later received a National Science Fellowship.
He went on to complete his Ph.D. in mathematics
at Cornell, specializing in probability theory and
statistical mechanics.

PAINTING BY E SALEM KRIEGER, DRAWINGS BY SADHANA-SIDDHI DASA

some of the most influential thinkers in
the world of modern science take very
seriously the basic principles behind it. In
fact, researchers in the life sciences now
almost universally assume that a living
being is nothing more than a highly com-
plex machine built from molecular com-
ponents. In the fields of philosophy and
psychology, this assumption leads to the
inevitable conclusion that the mind involves
nothing more than the biophysical function-
ing of the brain. According to this view-
point, we can define in entirely mechanistic
terms the words we normally apply to
human personality —words like conscious-
ness, perception, meaning, purpose, and
intelligence.

Along with this line of thinking have
always gone idle speculations about the
construction of machines that can exhibit
these traits of personality. But now things
have gone beyond mere speculation. The
advent of modern electronic computers
has given us a new field of scientific inves-
tigation dedicated to actually building such
machines. This is the field of artificial in-
telligence research, or “cognitive engineer-
ing,” in which scientists proceed on the
assumption that digital computers of suffi-
cient speed and complexity can in fact
produce all aspects of conscious person-
ality. Thus we learn in the 1979 M.L.T.
college catalogue that cognitive engineer-
ing involves an approach to the subjects of
mind and intelligence which is “quite dif-
ferent from that of philosophers and
psychologists, in that the cognitive engineer

tries to produce intelligence."

In this article we shall examine the
question of whether it is possible for a
machine to possess a conscious self that
perceives itself as seer and doer. Our thesis
will be that while computers may in prin-
ciple generate complex sequences of be-
havior comparable to those produced by
human beings, computers cannot possess
conscious awareness without the interven-
tion of principles of nature higher than
those known to modern science. Ironically,
we can base strong arguments in support
of this thesis on some of the very concepts
that form the foundation of artificial
intelligence research, As far as computers
are concerned, the most reasonable infer-
ence we can draw from these arguments is
that computers cannot be conscious. When
applied to the machine of the human brain,
these arguments support an alternative,
nonmechanistic understanding of the con-
scious self,

To begin, let us raise some questions
about a hypothetical computer possessing
intelligence and conscious self-awareness
on a human level. This computer need not
duplicate the mind of a particular human
being, such as our Mr. Jones, but must
simply experience an awareness of
thoughts, feelings, and sensory perceptions
comparable to our own.

First, let us briefly examine the internal
organization of our sentient computer.
Since it belongs to the species of digital
computers, it consists of an information
storehouse, or memory, an apparatus called
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the central processing unit (CPU), and
various devices for exchanging information
with the environment.

The memory is simply a passive medium
used to record large amounts of informa-
tion in the form of numbers. We can visu-
alize a typical computer memory as a series
of labeled boxes, each of which can store
a number. Some of these boxes normally
contain numerically coded instructions
specifying the computer’s program of ac-
tivity. Others contain data of various kinds,
and still others store the intermediate steps
of calculations. These numbers can be
represented physically in the memory as
patterns of charges on microminiature
capacitors, patterns of magnetization on
small magnets, or in many other ways.

The CPU performs all the computer’s
active operations, which consist of a fixed
number of simple operations of symbol
manipulation. These operations typically
involve the following steps: First, from a
specified location (or “address”) in the
memory, the CPU obtains a coded instruc-
tion identifying the operation to be per-
formed. According to this instruction, the
CPU may obtain additional data from the
memory. Then the CPU performs the
operation itself. This may involve input
(reading a number into the memory from
an external device) or output (transmitting
a number from the memory to an external
device). Or the operation may involve
transforming a number according to some
simple rule, or shifting a number from one
memory location to another. In any case,
the final step of the operation will always
involve the selection of a memory address
where the next coded instruction is to be
sought.

A computer’s activity consists of nothing
more than steps of this kind, performed
one after another. The instruction codes
stored in the passive memory specify the
operations the CPU is to execute. The
function of the CPU is simply to carry
them out sequentially. The CPU’s physical
construction, like that of the memory, may
include many kinds of components, ranging
from microminiature semiconducter junc-
tions to electromechanical relays. It is only
the logical arrangement of these compo-
nents, and not their particular physical
constitution, that determines the func-
tioning of the CPU.

Church’s Thesis

We can most easily understand the
operation of a computer by considering a
simple example. Figure 1 illustrates a
program of computer instructions for
calculating the square root of a number.'
The thirteen numbered statements corre-
spond to the list of coded instructions stored
in the computer’s memory. (Here, for
clarity's sake, we have written them out in
English.) The five boxes correspond to
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areas in the memory that store data and
intermediate computational steps. To
simulate the operation of the computer,
place a number, such as9,in box (1). Then
simply follow the instructions. When you
have completed the last instruction, the
square root of your original number will
be in box (2). In a computer, each of these
instructions would be carried out by the
CPU. They illustrate the kind of elementary
operations used by present-day compu-
ters (although the operations do not corre-
spond exactly to those of any particular
computer).

Write 0in (2).

Increment (2).

Write 0in (3).

Copy (2) into (4).

If (4) equals 0, go to step 12.

. Decrement (4).

. Copy (2) into (5).

. If (5) equals 0, go to step 5.

Decrement (5).
Increment (3).

. Go to step 8.

. If (3) is not greater than (1),
go to step 2.

13. Decrement (2).

CONPD O AN

g

Fig. 1. Computer program for computing the
square root of a number. To simulate the
operation of the computer, place the number in
box (1) and follow the instructions, starting with
step 1. When step 13 is completed, the square
root of the number (rounded down to an integer)
will be in box (2). (In these instructions, “incre-
ment a number” means to add 1 to it, and “dec-
rement a number" means to subtract 1 fromit.)

The method of finding a square root
given in our example may seem cumber-
some and obscure, but it is typical of how
computers operate. In fact, the practical
applicability of computers rests on the
observation that every fixed scheme of
computation ever formulated can be re-
duced to a list of simple operations like
the one in our example. This observation,
first made by several mathematicians in
the 1930s and '40s, is commonly known
as Church’s thesis. It implies that, in
principle, any scheme of symbol manipula-
tion we can precisely define can be carried
out by a modern digital computer.

At this point, let us consider our hypo-
thetical sentient computer. According to
the exponents of artificial intelligence, the
intricate behavior characteristic of a human
being is nothing more than a highly complex
scheme of symbol manipulation, Using
Church'’s thesis, we can break down this

scheme into a program of instructions
comparable to our example in Figure 1.
The only difference is that this program
will be exceedingly long and complex —it
may run to millions of steps. Of course, up
till now no one has even come close to
actually producing a formal symbolic
description of human behavior. But for
the sake of argument let’s suppose such a
description could be written and expressed
as a computer program.

Now, assuming a computer is executing
such a highly complex program, let us see
what we can understand about the com-
puter's possible states of consciousness.
When executing the program, the com-
puter's CPU will be carrying out only one
instruction at any given time, and the mil-
lions of instructions comprising the rest of
the program will exist only as an inactive
record in the computer’s memory. Now,
intuitively it seems doubtful that a mere
inactive record could have anything to do
with consciousness. Where, then, does,
the computer’s consciousness reside? At
any given moment the CPU is simply
performing some elementary operation,
such as “Copy the number in box (1687002)
into box (9994563).” In what way can we
correlate this activity with the conscious
perception of thoughts and feelings?

The researchers of artificial intelligence
have an answer to this question, which
they base on the idea of levels of organiza-
tion in a computer program. We shall take
a few paragraphs here to briefly explain
and investigate this answer, First we shall
need to know what is meant by “levels of
organization.” Therefore let us once again
consider the simple computer program of
Figure 1. Then we shall apply the concept
of levels of organization to the program of
our “sentient” computer and see what light
this concept can shed on the relation be-
tween consciousness and the computer’s
internal physical states.

Levels of Organization

Although the square-root program of
Figure 1 may appear to be a formless list
of instructions, it actually possesses a
definite structure, which is outlined in
Figure 2. This structure consists of four
levels of organization. On the highest level,
the function of the program is described
in a single sentence that uses the symbol
square root. On the next level, the mean-
ing of this symbol is defined by a descrip-
tion of the method the program uses to
find square roots. This description makes
use of the symbol squared, which is simi-
larly defined on the next lower level in
terms of another symbol, sum. Finally, the
symbol sum defined on the lowest level
in terms of the combination of elementary
operations actually used to compute sums
in the program. Although for the sake of
clarity we have used English sentences in



Figure 2, the description on each level
would normally use only symbols for ele-
mentary operations, or higher-order sym-
bols defined on the next level down.

These graded symbolic descriptions
actually define the program, in the sense
that if we begin with level 1 and expand
each higher-order symbol in terms of its
definition on a lower level, we will wind up
writing the list of elementary operations in
Figure 1. The descriptions are useful in
that they provide an intelligible account
of what happens in the program. Thus on
one level we can say that numbers are
being squared, on another level that they
are being added, and on yet another that
they are being incremented and decre-
mented. But the levels of organization of
the program are only abstract properties
of the list of operations given in Figure 1.
When a computer executes this program,
these levels do not exist in any real sense,
for the computer actually performs only
the elementary operations in the list,

In fact, we can go further and point out
that even this last statement is not strictly
true, because what we call “the elementary
operations” are themselves symbols, such
as Increment (3), that refer to abstract
properties of the computer’s underlying
machinery. When a computer operates,
all that really happens is that matter and
energy undergo certain transformations
according to a pattern determined by the
computer’s physical structure.

In general, any computer program that
performs some complex task can be re-
solved into a hierarchy of levels of descrip-
tion similar to the one given above. Re-
searchers in artificial intelligence generally
visualize their projected “intelligent” or
“sentient” programs in terms of a hierarchy
such as the following: On the bottom level
they propose to describe the program in
terms of elementary operations. Then come
several successive levels involving mathe-
matical procedures of greater and greater
intricacy and sophistication. After this
comes a level in which they hope to define
symbols that refer to basic constituents of
thoughts, feelings, and sensory perceptions.
Next comes a series of levels involving
more and more sophisticated mental fea-
tures, culminating in the level of the ego,
or self.

Here, then, is how artificial intelligence
researchers understand the relation be-
tween computer operations and conscious-
ness: Consciousness is associated with a
“sentient” program'’s higher levels of opera-
tion—levels on which symbolic transfor-
mations take place that directly correspond
to higher sensory processes and the trans-
formations of thoughts. On the other hand,
the lower levels are not associated with
consciousness. Their structure can be
changed without affecting the conscious-
ness of the computer, as long as the higher-

level symbols are still given equivalent
definitions. Referring again to our square-
root program, we see that this idea is con-
firmed by the fact that the process of finding
a square root given on level 2 in Figure 2
will remain esentially the same even if we
define the operation of squaring on level 3
in some different but equivalent way.

If we were to adopt a strictly behavior-
istic use of the word consciousness, then
this understanding of computerized con-
sciousness might be satisfactory —grant-
ing, of course, that someone could indeed
create a program with the required higher-
order organization. Using such a criterion,
we would designate certain patterns of
behavior as conscious and others as not.
Generally, a sequence of behavioral events

—

. Find the square root of X.

2. The square root of X is one
less than the first number Y
with Y squared greater than X.

3. Y squared is the sumof Y
copies of Y.

4. The sum of Y and another

number is the result of

incrementing that number Y

times.

Fig. 2. Levels of organization of the program in
Figure 1. The program in Figure 1 can be ana-
lyzed in terms of a hierarchy of abstract levels.
The level of elementary operations is at the
bottom, and each higher level makes use of
symbols (such as squared) that are defined on
the level beneath it.

would have to be quite long to qualify as
“conscious.” For example, a long speech
may exhibit certain complex features that
identify it as “conscious,” but none of the
words or short phrases that make it up
would be long enough to display such fea-
tures. Using such a criterion, one might
want to designate a certain sequence of
computer operations as “conscious” be-
cause it possesses certain abstract higher-
order properties. Then one might analyze
the overall behavior of the computer as
“conscious” in terms of these properties,
whereas any single elementary operation
would be too short to qualify.

Defining Consciousness

We are interested, however, not in cate-
gorizing patterns of behavior as conscious
or unconscious but rather in understanding
the actual subjective experience of con-
scious awareness. To clearly distinguish
this conception of consciousness from the
behavioral one, we shall briefly pause here
to describe it and establish its status as a
subject of serious inquiry. By conscious-
ness we mean the awareness of thoughts
and sensations that we directly perceive
and know that we perceive. Since other

persons are similar to us, it is natural to
suppose that they are similarly conscious.
If this is accepted, then it follows that con-
sciousness is an objectively existing feature
of reality that tends to be associated with
certain material structures, such as the
bodies of living human beings.

Now, when a common person hears that
a computer can be conscious, he naturally
tends to interpret this statement in the
sense we have just described. Thus he will
imagine that a computer can have subjec-
tive, conscious experiences similar to his
own. Certainly this is the idea behind such
stories as the one with which we began
this piece. One imagines the computerized
“Mr. Jones,” as he looks about the room
through the computer’s TV cameras,
actually feeling astonishment at his strange
transformation.

If the computerized Mr. Jones could
indeed have such a subjective experience,-
then we would face the situation depicted
in Figure 3. On the one hand, the conscious
experience of the computer would exist —
its subjective experience of colors, sounds,
thoughts, and feelings would be an actual
reality. On the other hand, the physical
structures of the computer would exist.
However, we cannot directly correlate
consciousness with the actual physical
processes of the computer, nor can we
relate consciousness to the execution of
individual elementary operations, such as
those in Figure 1. According to the artifi-
cial-intelligence researchers, conscious-
ness should correspond to higher-order
abstract properties of the computer's phy-
sical states —properties described by sym-
bols such as thought and feeling, which
stand at the top of a lofty pyramid of ab-
stract definitions. Indeed, these abstract
properties are the only conceivable fea-
tures of our sentient computer that could
have any direct correlation with the con-
tents of consciousness.

Since consciousness is real, however,
and these abstract properties are not, we
can conclude only that something must
exist in nature that can somehow “read”
these properties from the computer’s
physical states. This entity is represented
in Figure 3 by the arrow connecting the
real contents of consciousness with higher
levels in the hierarchy of abstract sym-
bolic descriptions of the sentient com-
puter. The entity must have the following
characteristics:

(1) It must possess sufficient powers of
discrimination to recognize certain highly
abstract patterns of organization in ar-
rangements of matter,

(2) It must be able to establish a link
between consciousness and such arrange-
ments of matter. In particular, it must modify
the contents of conscious experience in
accordance with the changes these abstract
properties undergo as time passes and the
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arrangements of matter are transformed.

There is clearly no place for an entity of
this kind in our current picture of what is
going on in a computer. Indeed, we can
conclude only that this entity must corre-
spond to a feature of nature completely
unknown to modern science.

This, then, is the conclusion forced upon
us if we assume that a computer can be
conscious. Of course, we can easily avoid
this conclusion by supposing that no
computer will ever be conscious, and this
may indeed be the case. Aside from com-
puters, however, what can we say about
the relation between consciousness and
the physical body in a human being? On
one hand we know human beings possess
consciousness, and on the other modern
science teaches us that the human body is
an extremely complex machine composed
of molecular components. Can we arrive
at an understanding of human conscious-
ness that does not require the introduction
of an entity of the kind described by state-
ments (1) and (2)?

Ironically, if we try to base our under-
standing on modern scientific theory, then
the answer is no. The reason is that all
modern scientific attempts to understand
human consciousness depend, directly or
indirectly, on an analogy between the
human brain and a computer. In fact, the
scientific model for human consciousness
is machine consciousness!

The Mechanical Brain

Modern scientists regard the brain as
the seat of consciousness. They understand
the brain to consist of many different kinds
of cells, each a molecular machine. Of
these, the nerve cells, or neurons, are known
to exhibit electrochemical activities roughly
analogous to those of the logical switching
elements used in computer circuitry. Al-
though scientists at present understand
the brain’s operation only vaguely, they
generally conjecture that these neurons
form an information-processing network
equivalent to a computer’s.

This conjecture naturally leads to the
picture of the brain shown in Figure 4.
Here thoughts, sensations, and feelings
must correspond to higher levels of brain
activity, which resemble the higher organi-
zational levels of a complex computer
program. Just as the higher levels of such a
program are abstract, these higher levels
of brain activity must also be abstract.
They can have no actual existence, for all
that actually happens in the brain is that
certain physical processes take place, such
as the pumping of sodium ions through
neural cell walls, If we try to account for
the existence of human consciousness in
the context of this picture of the brain, we
must conclude (by the same reasoning as
before) that some entity described by
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Conscious
awareness
of thoughts,
feelings, and
perceptions

Fig. 3. The relation between
consciousness and the physical
structures of a hypothetical sentient
computer. If we assume that the
computer is conscious, then both the
contents of the computer's conscious-
ness and the physical hardware of the
computer are real. However, the
contents of consciousness can corre-
spond only to higher-order abstract
properties of this hardware, These
properties are represented within the
tinted section by a hierarchy of symbolic
descriptions. Such properties exist only
in an abstract sense —they are not
actually present in the physical hardware
of the computer.

statements (1) and (2) must exist to account
for the connection between consciousness
and abstract properties of brain states,

Furthermore, if we closely examine the
current scientific world view, we can see
that its conception of the brain as a
computer does not depend merely on some
superficial details of our understanding of
the brain. Rather, on a deeper level, the
conception follows necessarily from a
mechanistic view of the world. Mechanistic
explanations of phenomena are, by defini-
tion, based on systems of calculation. By
Church’s thesis, all systems of calculation
can in principle be represented in terms of
computer operations. In effect, all explana-
tions of phenomena in the current scientific
world view can be expressed in terms of
either computer operations or some equiva-
lent symbolic scheme.

This implies that all attempts to describe
human consciousness within the basic
framework of modern science must lead
to the same problems we have encountered
in our analysis of machine consciousness.?
To account for consciousness, we shall
inevitably require some entity like the one
described in statements (1) and (2). Yet in
the present theoretical system of science
we find nothing, either in the brain or in a
digital computer, that corresponds to this
entity. Indeed, the present theoretical
system could never provide for such an
entity, for any mechanistic addition to the
current picture of, say, the brain would
simply constitute another part of that
mechanistic system, and the need for an
entity satisfying (1) and (2) would still
arise,

Clearly, then, we must revise the basic
theoretical approach of modern science if
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we are adequately to account for the nature
of conscious beings. If we cannot do this
in mechanistic terms, then we must adopt
some other mode of scientific explanation.
This brings us to the question of just what
constitutes a scientific explanation.

A Nonmechanistic Explanation

Any theory intended to explain a phe-
nomenon must make use of a variety of
descriptive terms. We may define some of
these terms by combining other terms of
the theory, but there must inevitably be
some terms, called primitive or fundamen-
tal, that we cannot so define. In a mecha-
nistic theory, all the primitive terms cor-
respond to numbers or arrangements of
numbers, and scientists at present gener-
ally try to cast all their theories into this
form. But a theory does not have to be
mechanistic to qualify as scientific. It is
perfectly valid to adopt the view that a
theoretical explanation is scientific if it is
logically consistent and if it enables us to
deal practically with the phenomenon in
question and enlarge our knowledge of it
through direct experience. Such a scientific



explanation may contain primitive terms
that cannot be made to correspond to
arrangements of numbers.

In our remaining space, we shall outline
an alternative approach to the understand-
ing of consciousness —an approach that is
scientific in the sense we have described,
but that is not mechanistic. Known as
sandtana-dharma, this approach is ex-
pounded in India's ancient Vedic litera-
tures, such as Bhagavad-gitd and Srimad-
Bhagavatam. We shall give a short descrip-
tion of sanatana-dharma and show how it
satisfactorily accounts for the connection
between consciousness and mechanism.
This account is, in fact, based on the kind
of entities described in statements (1) and
(2), and sandtana-dharma very clearly and
precisely describes the nature of these en-
tities, Finally, we shall briefly indicate how
this system of thought can enlarge our
understanding of consciousness by open-
ing up new realms of practical experience.

By accepting conscious personality as
the irreducible basis of reality, sanatana-
dharma departs radically from the mechan-
istic viewpoint. For those who subscribe
to this viewpoint, all descriptions of re-
ality ultimately boil down to combinations
of simple, numerically representable enti-
ties, such as the particles and fields of
physics. Sandtana-dharma, on the other
hand, teaches that the ultimate foundation
of reality is an Absolute Personality, who
can be referred to by many personal names,
such as Krsna and Govinda. This pri-
mordial person fully possesses conscious-
ness, senses, intelligence, will, and all other
personal faculties. According to sandtana-
dharma, all of these attributes are absolute,
and it is not possible to reduce them to
patterns of transformation of some imper-
sonal substrate. Rather, all phenomena,
both personal and impersonal, are manifes-
tations of the energy of the Supreme
Person, and we cannot fully understand
these phenomena without referring to this
original source.

The Supreme Person has two basic
energies, the internal energy and the
external energy. The external energy
includes what is commonly known as
matter and energy. It is the basis for all the
forms and phenomena we perceive through
our bodily senses, but it is insentient.

The internal energy, on the other hand,
includes innumerable sentient beings called
atmds. Each arma is conscious and pos-
sesses all the attributes of a person, in-
cluding senses, mind, and intelligence.
These attributes are inherent features of
the dtma, and they are of the same irre-
ducible nature as the corresponding at-
tributes of the Supreme Person. The atmas
are atomic, individual personalities who
cannot lose their identities, either through
amalgamation into a larger whole or by

Conscious
awareness
of thoughts,
feelings, and
perceptions

Fig. 4. The relation between conscious-
ness and the physical structures of the
brain. Both the contents of conscious-
ness and the physical structures are real,
but the contents of consciousness can
correspond only to higher-order abstract
properties of these structures. As in
Figure 3, these properties are repre-
sented by the hierarchy of symbolic
descriptions enclosed within the

tinted section.

division into parts.

Sanatana-dharma teaches that a living
organism consists of an d¢ma in association
with a physical body composed of the
external energy. Bhagavad-gita describes
the physical body as a machine, or yantra,
and the d¢ma as a passenger riding in this
machine. When the atma is embodied, his
natural senses are linked up with the
physical information-processing system of
the body, and thus he perceives the world
through the bodily senses. The atmais the
actual conscious self of the living being,
and the body is simply an insentient vehicle-
like mechanism.

If we refer back to our arguments involv-
ing machine consciousness, we can see
that in the body the atma plays the role
specified by statements (1) and (2). The
atma is inherently conscious, and he
possesses the sensory faculties and intelli-
gence needed to interpret abstract proper-
ties of complex brain states. In fact, if we
examine statements (1) and (2) we can see
that they are not merely satisfied by the
drmad, they actually call for some similar
kind of sentient, intelligent entity.

We can better understand the position
of the dtma as the conscious perceiver of
the body by considering what happens
when a person reads a book. When a person
reads, he becomes aware of various
thoughts and ideas corresponding to higher-
order abstract properties of the arrange-
ment of ink on the pages. Yet none of
these abstract properties actually exists in
the book itself, nor would we imagine that
the book is conscious of what it records.
As Figure 5 shows, to establish a correla-
tion between the book on the one hand
and conscious awareness of its contents
on the other, there must be a conscious
person with intelligence and senses who
can read the book. Similarly, for conscious
awareness to be associated with the abstract
properties of states of a machine, there
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must be some sentient entity to read these
states.

At this point one might object that if we
try to explain a conscious person by posit-
ing the existence of another conscious
person within his body, then we have
actually explained nothing at all. One can
then ask how the consciousness of this
person is to be explained, and this leads to
an infinite regress.

In response, we point out that this
objection presupposes that an explanation
of consciousness must be mechanistic. But
our arguments about machine conscious-
ness actually boil down to the observation
that conscious personality cannot be ex-
plained mechanistically. An infinite regress
of this kind is in fact unavoidable unless
we either give up the effort to understand
consciousness or posit the existence of a
sentient entity that cannot be reduced toa
combination of insentient parts. Sanatana-
dharma regards conscious personality as
fundamental and irreducible, and thus the
“infinite regress” stops with the dtma.

The real value of the concept of the
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Fig. 5. The relation between consciousness and the physical structures of a book. When a person
reads a book, he becomes aware of higher-order abstract properties of the patterns of ink on paper
that are not directly present in these physical structures. One can similarly understand the
correlation between consciousness and abstract properties of structures in Figure 4 if we posit the
existence of a nonphysical agency with the sensory and cognitive faculties of a conscious person.

atmd as an explanation of consciousness is
that it leads directly to further avenues of
study and exploration. The very idea that
the conscious self possesses its own inherent
senses suggests that these senses should
be able to function independently of the
physical apparatus of the body. In fact,
according to sandtana-dharma the natural
senses of the atma are indeed not limited
to interpreting the physical states of the
material brain, The a¢ma can attain much
higher levels of perception, and sanatana-
dharma primarily deals with effective
means whereby a person can realize these
capacities in practice.

The Science of Consciousness

Since neither the Supreme Person nor
the individual atmas are combinations of
material elements, it is not possible to scru-
tinize them directly through the material
sensory apparatus. On the basis of material
sensory information, we can only infer
their existence by indirect arguments, such
as the ones presented in this article. Ac-
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cording to sandtana-dharma, however, we
can directly observe and understand both
the Supreme Person and the dtmas by
taking advantage of the natural sensory
faculties of the @tma. Thus sandtana-
dharma provides the basis for a true science
of consciousness.

Since this science deals with the full po-
tentialities of the @tmd, it necessarily ranges
far beyond the realm of mechanistic think-
ing. When the dtma is restricted to the
physically embodied state, it can participate
in personal activities only through the
medium of machines, such as the brain,
that generate behavior by the concatena-
tion of impersonal operations. In this stulti-
fying situation, the azma cannot manifest
his full potential.

But the @tmd can achieve a higher state
of activity, in which it participates directly
in a relation of loving reciprocation with
the Supreme Person, Krsna. Since both the
dtma and Krsna are by nature sentient and
personal, this relationship involves the full
use of all the faculties of perception,

thought, feeling, and action. In fact, the
direct reciprocal exchange between the
atma and Krspa defines the ultimate
function and meaning of conscious per-
sonality, just as the interaction of an
electron with an electric field might be
said to define the ultimate meaning of
electric charge. Sanatana-dharma teaches
that the actual nature of consciousness
can be understood by the @fma only on
this level of conscious activity.

Thus, sanatana-dharma provides us with
an account of the nature of the conscious
being that takes us far beyond the concep-
tions of the mechanistic world view. While
supporting the idea that the body is a
machine, this account maintains that the
essence of conscious personality is to be
found in an entity that interacts with this
machine but is wholly distinct from it.
Furthermore, one can know the true nature
of this entity only in an absolute context
completely transcending the domain of
machines.

We have argued that the strictly mechan-
istic approach to life cannot satisfactorily
explain consciousness. If we are to progress
in this area, we clearly need some radically
different approach, and we have briefly
indicated how sanatana-dharma provides
such an alternative. Sandtana-dharma
explains the relationship between con-
sciousness and machines by boldly positing
that conscious personality is irreducible.
It then goes on to elucidate the fundamental
meaning of personal existence by opening
up a higher realm of conscious activity —
a realm that can be explored by direct ex-
perience. In contrast, the mechanistic
world view can at best provide us with the
sterile, behavioristic caricature of con-
scious personality epitomized by the com-
puterized Mr. Jones. ey

Notes
1. Inactual computer applications, much more
sophisticated methods of calculating square
roots would be used. The method presented
in Figure 1 is intended to provide a'simple
example of the nature of computer programs.

2. For the sake of clarity, let us briefly indicate
why this is so. Suppose one could describe a
model of a sentient entity by means of a
computer program. Then a certain level of
organization of the program would correspond
to the elementary constituents of the model.
For example, in a quantum mechanical model
these might be quantum wave functions. The
level of the program corresponding to
“thoughts” and “feelings” would be much
higher than this level. Hence we conclude
that this “cognitive™ level would not in any
sense exist in the actual system being modeled.
It would correspond only to abstract proper-
ties of the states of this system, and thus an
entity of the kind described in (1) and (2)
would be needed to establish the association
between the system and the contents of
consciousness.



Religious Principle

(continued from page 8)

upon the need for the individual to attain
a form of purity or transcendental status
and doesn’t hold out very much hope for
the transformation of social or corporate
structures in the historical world. But I
think there are many of us here who think
of ourselves as representing a tradition in
the Jewish and Christian perspectives in
which we would hold out more hope for
the action and presence of God in the re-
demption of corporate, historical struc-
tures of human existence, rather than a
more individual notion of deliverance. I
think that reflects an attitude toward the
material which is in some ways different.

Let me illustrate by going back to a
point you quoted from Jesus on not being
able to love God and Mammon at the
same time and your interpretation of that,
which was that you can’t love God and
material at the same time. The more
accurate translations of the New Tes-
tament, the more recent ones, put it very
bluntly and say you can't love God and
money at the same time —which is really
what Mammon is supposed to mean. Now,
money and matter are not the same. A
very, very important point. Money and
matter are not the same. Money is in fact
in some ways a denial of and a rejection of
the possibilities and beauty and signifi-
cance of the earth, of matter, of the
material, the flesh. It's an abstraction.
Money is an abstraction. It's a paper or,
say, a piece of silver or gold that has no
significance whatever except as it's used
for exchange purposes, usually for one’s
own selfish profit, although not always.
And the idea that money is a diversion
from our love and care for the material

world, our devotion to—our affection
for—the material world, I think, is more
what Jesus was driving at when he talked
about God and Mammon. Especially in
view of the constant use of material things
as the central focus of devotion—bread,
wine, the human body. Now, I don’t want
to provoke an argument here, but I won-
dered if that resonated in any way with
your perspective on things. I'm one of
those people who believe it's most useful
in an interfaith discussion not to avoid dif-
ferences of opinion.

Srila Bhaktipada: No, of course not. I
think that you've put us a little too much
in a niche, though, because factually we
don'’t say that society cannot be redeemed
in a corporate way also. But it has to come
by changing the heart. There’s no question
of having a changed society without
changed hearts. So therefore our move-
ment is a movement for congregational
chanting. This is actually meant to be a
very wide movement to affect the whole
of society. And in that way we are very
optimistic, because it is Lord Caitanya’s
prediction that for ten thousand years this
congregational chanting will become
dominant all over the world and usher in
a social change that is worldwide and will
affect all areas of corporate society.

Dr. Cox: That will come at the end of the
Age of Kali?

Srila Bhaktipada: No, that comes now.
Dr. Cox: During the Age of Kali?

Srila Bhaktipada: During the Age of Kali,
for ten thousand years. Then, after that,
Kali resumes its dark feature.

And I'd like to make just one point
about the passage about Mammon and
money. It seems to me the meaning of
money is control. Money is the means by
which one lords it over matter. And if you

take out this idea of controlling matter,
then matter can be used in God’s service.
Now that is perfect. Therefore the Lord is
correct in saying you cannot love God and
Mammon.

Money means control. It is the means
by which the whole world is controlled. So
itis thisidea in the heart of the conditioned
soul—“Let me be the controller”—that
alienates him from God, because God is
the only controller. And when we surren-
der our control to Him, then we use the so-
called matter in His service, in which case
it is no longer matter; it is spirit. The only
difference between matter and spirit is
its relationship to God. Our proposition —
ISKCON, Krsna consciousness —is to spiri-
tualize this whole material world. Then
we will have the kingdom of God. The
definition of kingdom of God is “the place
where God is king.” If we make God king
here, then why isn’t this the kingdom of
God? And if God is not king, whatever
you want to do here, it won't be the king-
dom of God. So first of all we have to
recognize that God is king. That means a
change of heart. One has to give up the
personal tendency to want to be controller,
to think, “I'm the king. I'm the lord of all I
survey.”

Student: But money doesn’t always mean
control, doesn’t always mean power.
Srila Bhaktipada: Certainly, money can
be used in God's service also. We go out
and collect money.

Student: That's right, you do.

Srila Bhaktipada: But we are not using it
for ourselves. I'm not saying that money
can’t be used in God’s service. Anything
can be used in God'’s service. All right?
Dr. Cox: Yes. I liked this exegesis better
than the one I'd heard first. I very much
liked your elaborate interpretation. 4%

Hard Rain

(continued from page 21I)

sensory and mental levels of perception
and directly acts upon the soul, gradually
awakening it to full self-realization. The
Hare Krsna mantra is composed of Sanskrit
names of God. In fact, this mantra is
considered to be the Supreme Lord’s
sound incarnation. Becoming self-realized
reduces automatically the selfishness and
greed our society cultivates, because the
satisfaction of realizing the higher self
surpasses and reduces the importance of
material pleasures.

The Vedas purify and transform not only
the way we see ourselves but also the way
we see nature and the universe. Already,
scientists are making our lives more com-
fortable through an understanding of
nature’s laws. So we know that acting in
harmony with nature’s laws will naturally

lead us to more profitable, successful, and
happy lives. And correspondingly, if out
of ignorance we violate these laws, then
there must be some reaction. As Sir Isaac
Newton observed, for every action there
is a corresponding reaction. Newton was
talking about the law of karma, a funda-
mental operating principle of the universe
that acts not only on the chemical and
biochemical planes but on the mental and
psychological planes. In other words, for
every action we perform, there must be a
reaction. This is the law of karma.

Now let us consider the karmic status of
our modern civilization. Let’s consider
man’s actions toward nature and his fellow
man, and the resultant reactions. First of
all, man is violent toward his environment.
He exploits nature’s resources. Of course,
sometimes he tries to repair the damage
with a bit of environmental concern. He
can sense that polluting the air, land, and

water isn't exactly the right thing to do,
but in the end, economic considerations
always seem to win out. Basically, man has
become an exploiter of nature.

Now what about man’s actions toward
other life forms? Even more obviously, the
actions of modern man can be summed up
in one word —violent. For instance, man is
violent toward the trees. One may have
never thought of that before. But just
consider how many hundreds of millions
of trees we're cutting down just so that we
can print rubbish novels and pornographic
literature. Don’t the trees have a right to
live? Who has given man the right to kill
trees so that he can produce pornography?
This is bad karma. We're setting ourselves
up for violent reactions.

And man’s actions toward animals—
incredibly violent. Every year we're killing
hundreds of millions of animals. This is
even worse than killing trees, because the
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WHAT IS A MANTRA? In Sanskrit, man
means “mind" and ¢ra means “freeing.”" So a
mantra is a combination of transcendental
sounds that frees our minds from anxiety.
Ancient India's Vedic literatures single
out one manira as the maha (supreme)
mantra. The Kali-santarana Upanisad ex-
plains, “These sixteen words—Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/ Hare
Rdma, Hare Riama, Rama Rama, Hare
Hare —are especially meant for counter-
acting the present age of quarrel and anxiety.”
k Five centuries ago, while spreading the

HARE KRSNA HARE KRSNA KRSNA KRSNA HARE HARE 2

HARE RAMA HARE RAMA RAMA RAMA HARE HARE

mahd-mantra throughout India, Sri Caitanya
Mahaprabhu prayed, “O Supreme Lord, in
Your name You have invested all Your
transcendental energies.”

The name Krsna means “the all-attractive
one,” the name Rama means “the all-pleasing
one,” and the name Hare is an address to the
Lord's devotional energy. So the maha-
mantrameans, “O all-attractive, all-pleasing
Lord, O energy of the Lord, please engage
me in Your devotional service." Chant the
Hare Krsna maha-mantra and your life will
be sublime.

Enhance Your Spiritual Life

For spiritual realization, all you really need is the chanting
of the Hare Krsna mahda-mantra. But to enhance your
spiritual life, you may want to add the items listed below.

Mantra Meditation
Beads: a string of 108
hand-carved "“japa beads"” —
chanters use them as an aid

to concentration during
meditation on the Hare
Krsna maha-mantra. Each
string of beads comes with a
cotton carrying bag and an
instruction pamphlet. $4.95.

Magazine Binder

(for your copies of Back
to Godhead): a handy way
to keep each month'’s issue in
excellent condition. Holds 12
issues. $4.95.
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Deity Poster: a full-

color photo of the
beautiful Deities at the
Bhaktivedanta Manor, in
England. Poster-size. $2.00.

Karatalas: pure bell-

metal hand cymbals used
in chanting the Hare Krsna
mahd-mantra. Imported
from India. $12.00/pair.

5 Mrdarnga Drum:
lightweight, double-
headed Indian-style drum
used in chanting the maha-
mantra. Unbreakable.
Comes with an instruction
book and cassette instruc-
tion tape, $89.50

SPECIAL: The original

Hare Krsna Meditation
Album. In 1966 Srila
Prabhupida made this
unique recording with his
first disciples. On it
Prabhupada explains the
Hare Krsna mantra, and he
and his disciples chant. A
historic recording. C-60
cassette, $4.00,
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animals have a highly sensitive nervous
system and so they can feel the pain more
excruciatingly. We know we can get our
protein from other sources —cheese, milk,
butter, nuts, and grains, just to name a
few. So why kill? Again, thisis bad karma.

So if the human race acts violently, then
by the law of karma, nature will react
violently —with energy shortages, drought,
famine, racial conflict, social disintegration,
moral decline, and finally, war. Each year
the world's governments spend $500 billion
on armaments. Why is that? As we become
more and more violent toward nature, so
by nature's law of karma, we are being
forced to become more and more violent
toward one another. We're headed for a
most destructive karmic reaction,

Just imagine you're a judge and you see
a human civilization killing hundreds of
millions of trees and animals—and even
its own children (every year some fifty
million unborn children are killed by
abortion) —year after year after year. You
realize that you're dealing with a society
of murderers. So what is your sentence
going to be? In the same way, nature is
going to judge us very harshly. This is the
real crisis—that the karma coming down
on this modern civilization is going to be
very violent.

And we're seeing the warning signs now,
in the heating up of the cold war, Thisis a
clear indication of future karma. Just read
the predictions of the effects of a thermo-
nuclear war between America and the
Soviet Union. A full-scale war would do
away with 150 to 175 million Americans
out of a population of 220 million. Is there
even one person in this whole country
who thinks this is impossible? People sense
it's going to happen. Violent karma is
awaiting us, in one form or another, unless
we change society’s present course.

As the singer said, “It’s a hard rain that’s
gonna fall.” So the Krsna consciousness
movement wants to stop this rain of karma.
Even if we can't stop the rain (although
that's our ultimate goal), at least we're
holding out an umbrella for people who
have the courage to take shelter. This is
the umbrella of knowledge, the knowledge
of our individual and collective purpose in
life, the knowledge of the spiritual nature
of the life force and the universe.

So we're asking everyone please to
consider the path we are pointing out. If
you feel it is correct, then try to apply the
principles of Krsna consciousness in your
own life and try to give this knowledge to
others. This is the duty of a person who
has knowledge. A doctor gives medicine
to the sick —he doesn't keep it for himself.
So please consider this request. If you find
in the Vedic literature some enlighten-
ment, don't just keep it to yourself. Help

ian

people who are trying to spread it. &



International Society for Krishna Consciousness

CENTERS AROUND THE WORLD

Founder-Acérya: His Divine Grace A. C. Bhaktivedanta Swami Prabhupéada

AFRICA

Durban (Matal), S. Africa—PQO. Box 212, Cato Ridge, Matal 3680/ Cato Ridge 237;
Johannesburg, S. Africa—Elberta Rd., Honeydew (mail: PO. Box 5302, Weltevreden
Park 1716)/ 6752845, Lagos, Nigeria—FO. Box B793, West Africa; Mauritius—10 E.
Serret St., Rose Hill (mail: PO. Box 718, Port Louis, Mauritius); Mombasa, Kenya, E.
Africa—Madhavani House, Sauti Ya Kenya and Kisumu Rd., RO. Box 82224/ 312248,
Nairobi, Kenya, E. Africa—Muhoroni Close, PO. Box 28946/ 744365

ASIA

INDIA: Ahmedabad, Gujarat—7, Kailas Society, Ashram Ad., 380 009/ 48935,
Bangalore, Mysore—40 Hare Krishna Rd., 560 001/ 77664; Bhadrak, Orissa—Gour
Gopal Mandir, Kuans, PO. Bhadrak, Dist. Balasore; Bhubaneswar, Orissa—National
Highway Mo. 5, MNayapalli (mail: c/o PO. Box 173, 751 001)/ 53125, Bombay,
Maharastra—Hare Krishna Land, Juhu, 400 054/ 566-860; Calcutta, W. Bengal—3
AlbertRd., 700017/ 44-3757, Chandigarh, Punjab—Hare Krishna Land, Dakshin Marg,
Sector 36-B, 160023; Chhaygharia(Haridaspur), W. Bengal—Thakur Haridas Sripatbari
Sevashram, PO. Chhaygharia, PS. Bongaon, Dist. 24 Pargonas; Gauhati, Assam—Post
Bag No. 127, 781 001; Hyderabad, A.P—Hare Krishna Land, Nampally Station Rd., 500
001/ 51018; Imphal, Manipur—Paocna Bazar, 795 001, Madras, Tamil Nadu—4
Srinivasamurty Avenue, Adayar, Madras 20; Mayapur, W. Bengal—Shree Mayapur
Chandrodaya Mandir, PO. Shree Mayapur Dham (District Nadia); Mew Delhi, U.P—
M-119 Greater Kailash 1, 110 048/ 624-590; Patna, Bihar—Post Bag 173, Patna
800 001: Vrindavan, UP—Krishna-Balarama Mandir, Bhaktivedanta Swami Marg,
Raman Reti, Mathura/ 178.

FARMS: Hyderabad, A.P—FO. Dabilpur Village, Medchal Talug, Hyderabad
District, 501 401; Mayapur, W. Bengal—(contact ISKCON Mayapur).

RESTAURANTS: Bombay—Hare Krishna Land; Mayapur—Shree Mayapur
Chandrodaya Mandir; Vrindavan—Krishna-Balarama Mandir,

OTHER COUNTRIES: Bangkok, Thailand—FO. Box 12-1108; Butterworth,
Malaysia—1 Lintang Melur, M.K. 14, Butterworth, Province Wellesley/ 04-331019;
Colombo, SriLanka— 188, MewChettySt., Colombo13/33325; Hong Kong—5Homantin
St., Flat 23, Kowloon/ 3-029113; Kathmandu, Nepal—8/6, Battis Putali, Goshalla;
Mandaue City, Philippines—231 Pagsabungan Rd., Basak, Cebu/ 83254, Selangor,
Malaysia—No. 18 Jalan 6/6, Petaling Jaya/ 564957; Tehran, Iran—Felistin Ave. (old
Kakh), Shemshad St., No. 3/ 644-272; Tel Aviv, Israel— 147 Hanassi St., Herzliya Pituah/
938-846.

AUSTRALASIA
Adelaide, Australia—13-A Frome St./ (0B) 223-2084; Auckland, New Zealand —Hwy.
18, Riverhead (nexttoHuapai Golfcourse) (mail:c/0 R.D. 2, Kumeu)/ 412-B075; Jakarta,
Indonesia—Jalan Rawamangun Muka Timur B0/ 4835-19; Lautoka, Fiji—5 Tavewa Ave.
(mail: c/o PO. Box 125)/ 61-633, ext. 48; Melboume, Australia—197 Danks St., Albert
Park, Melbourne, Victoria 3206 (mail: c/o PO. Box 125)/699-5122; Perth, Australia—FRO.
Box 299, Subiaco, 6008, Perth, Western Australia; Sydney, Australia—112 Darlinghurst
Rd., King's Cross, N.S.W. (mail: ¢c/o PO. Box 158)/(02) 357-5162.

FARMS: Auckland, New Zealand (New Varshana)—contact ISKCON Auckland;
Colo, Australia (Bhaktivedanta Ashram)—Upper Colo Rd., N.S.W. {mail; c/o PO. Box
493, St. Mary's, 2760, N.S.W.)/ 045-75-5284;, Murwillumbah, Australia (New
Govardhana)—'Eungella,’ Tyalgum Rd. via Murwillumbah, N.S.W. 2484 (mail: ¢/o PO.
Box 687)/ 066-72-1803.

RESTAURANTS: Adelaide— Govinda's, 13 Frome Street; Melbourne—Gopal's,
237 Flinders Lane/ 63 1578; Melbourne—Gapal's, 251 Malvern Road, South Yarrow;
Sydney—Mukunda's, 233 Victoria Street, Darlinghurst/ 357 5162.

EUROPE

Amsterdam, Holland—Keizersgracht 94/ 020-249 410; Antwerp, Belgium—25
Katelijnevest/ 031-320987; Athens, Greece—133 Solonos; Catania, Sicily—Via
Empedocle B4, 95100/ 095-522-252; Copenhagen, Denmark—Korfuvej 9, +2300
Copenhagen S/ 972337; Dublin, Ireland—2 Belvedere Place, Dublin 1/ 743-767;
Duedingen, Switzerland—Im Stillen Tal, CH 3186 Duedingen (FR)/ (037) 43.26.97;
Gallarate, Italy—Via A. Volta 19, Gallarate 20131 (VA)/ 0331-783-268; Gdthenburg,
Sweden—Karl Gustavsgatan 19, 41125 Gothenburg/ 031-110955; Heidelberg, W.
Germany—Vrindavana, Pléck 54; London, England (city)—10 Scho St., London W1/
01-437-1835; London, England (country)—Bhaktivedanta Manor, Letchmore Heath,
Watford, Hertfordshire WD2 BEP/ Radlett 7244; Madrid, Spain—Calle Arturo Sorio No.
209; Munich, W. Germany—Govinda's Club, Kaulbachstrasse 1, 8000 Minchen/
0B9-280807: Paris, France—20 rue Vieille du Temple, Paris 75004/ 500-63-58; Rome,
Italy—Salita del Poggic Laurentino 7, Rome 00144/ (06) 593-075; Septon,
Belgium—Chateau de Petit Somme, Septon 5482/ 086-322480; Stockholm,
Sweden—Korsnas Gard, 140 32 Grodinge/ 0753-29151; Vienna, Austria—Govinda
Kulturzentrum, Lerchenfelderstrasse 17, A-1070 Wien/ (0222) 96 10 633; West Berlin,
W. Germany—HKarl| Marx Strasse 17, Neu K&lin/ 030-6231984, Worcester, England—
Chaitanya College at Croome Court, Severn Stoke, Worcester WR8 SDW/ 090 567-214;
Zlrich, Switzerland—Bergstrasse 54, 8032 Zurich/ (01) 69.33.88.

FARMS: Bavarian Forest (Bayrische-Wald), W. Germany (Nava-Jiyada-
Nrsirhha-Ksetra)—(contact ISKCON Munich); Brihuega, Spain (New Vraja Mandala)—
(SantaClara)Brihuega, Guadalajara/ (11)280018; Firenze, Italy (VillaVmdavana)—Via
Comunale degli Scopeti, no. 106, St. Andrea in Percussina, San Casciano Val di Pesa
56030 (Firenze)/ 055-820054; London, England—(contact Bhaktivedanta Manor);
Valencay, France (New Mayapur)—Lucay-Le-Male, 36 600/ (54) 40-23-26.

RESTAURANTS: London—Healthy, Wealthy and Wise, 9-10 Soho St.; Stock-
holm—Govinda's, Grevgatan 18, 114 53 Stockholm/ 0B-623411; Vienna—Govinda
(at ISKCON Vienna); Zurich—Govinda, Brandschenkestrasse 12, 8002 Zurich/
(01) 202.92.82.

LATIN AMERICA

BRAZIL: Curitiba, Parana—Rua Profa. Maria Assumpcac 77, Vila Hauer, 80.000/
276-6274; Porto Alegre, RS—Rua Giordano Bruno 318, 90.000; Recife, Pernam-
buco—Ave. 17 de Agosto 257, Parnamirim 50.000; Rio de Janeiro, RJ—Estrada dos
Tres Rios 654, Jacarepagua, 22.700; Salvador, Bahia—Rua Alvaro Adorne 17, Brotas,
40.000/ (071) 240-1072; S8o Paulo, SP—Rua Pandia Calogeras 54, 01525/ (011)
270-3442.

FARM: Pindamonhangaba, Sao Paulo (New Gokula)—Ribeirac Grande (mail;
C.P 108, 12.400 Pindamonhangaba)/ 2797836,

MEXICO:Guadalajara, Mexico—Avenida las Americas No. 225, Sector Hidalgo/
163455; Mexico City, Mexico—Gob. Tiburcio Montiel 45, San Miguel Chapultepec,
Mexico D.F 18/ (905) 271-0132; Monterrey, Mexico— General Albino Espinoza, 345
Pte., Zona Centro, Monterrey, N.L./ 42 67 66; Puebla, Mexico—Sierra Madre 9010,
Colonia Maravillas, Puebla; Vera Cruz, Mexico—Calle 3 Carabelas No. 784,
Fraccionamiento Reforma, Vera Cruz

OTHERCOUNTRIES: Bogotd, Colombia—Carrera3ANo. 54-A-72/255-9842; Cuzco,
Peru—Avenida Pardo No. 1036/ 2277; Georgetown, Guyana—24 Uitviugt Frant, West
CoastDemerara; Guatemala City, Guatemala—Sexta Avenida 1-89, Zona 1/ 24618 La
Paz, Bolivia—Calle Chacaltaya No. 587/ 32-85-67; Lima, Peru—Jiron Junin 415/
47-18-10; Medellfn, Colombia—Carrera 32, No. 54-42; Panama City, Panama—43-58
Via Espana Altos, Al Lado del Cine, Bella Vista; Quito, Ecuador—Apdo. 2384, Calle
Yasuni No. 404; St. Augustine, Trinidad and Tobago— Gordon St. at Santa Margarita
Circular Rd./ 662-4605; San Jose, Costa Rica—400 mtrs. Sur Centro Medico de
Guadalupe (casa blanca esquinera) Colonia Chapultepec, Guadalupe; San Salvador,
El Salvador—67 Avenida Sur No. 115, Colonia Escalon; Santiago, Chile—Eyzaguirre
2404, Casilla 44, Puente Alto/ 283; Santo Domingo, Dominican Republic—Calle
Cayatano Rodriguez No. 36/ (809) 688-7242; Valparaiso, Chile—Colon 2706/ 7099.

NORTH AMERICA

CANADA: Edmonton, Alberta— 10132 142nd St., TSN 2N7 /(403) 452-5855; Montreal,
Quebec—1626 Pie |X Boulevard, H1V 2C5/ (514) 527-1101; Ottawa, Ontario—212
Somerset St. E., KIN6V4/ (613) 233-3460; Toronto, Ontario—243 Avenue Rd. M5R 2J6/
(416) 922-5415; Vancouver, B.C.—5580 S.E. Marine Dr., Burnaby V5J 3G8/ (604)
430-4437 Victoria, B.C.—4056 Rainbow St., VBX 2A8/ (604) 479-0469.

FARM: Hemingford, Quebec (New Nandagram)—315 Backbrush Rd., RR. No.
2, JOL 1HD/ (514) 247-3429,

RESTAURANTS: Toronto—Govinda's, 1280 Bay St/ (416) 968-1313; Van-
couver—Govinda's, 1221 Thurlow/ (604) 682-8154,

US.A,

EASTERN: Atlanta, Georgia— 1287 Poncede Leon Ave. NE 30306/ (404) 378-9182;
Baltimore, Maryland—200 Bloomsbury Ave., Catonsville 21228/ (301) 788-3883;
Boston, Massachusetts—72 Commonwealth Ave. 02116/ (617) 536-1695; Cleveland,
Ohio—15720 Euclid Ave., E. Cleveland 44112/ (216) 851-9367; Columbus, Ohio—
99 East 13th Ave. 43201/ (614) 299-5084; Gainesville, Florida—921 S W. Depot Ave.
32601/(904) 377-1496; Hartford, Connecticut— 1683 Main Street, EastHartford 06108/
(203) 528-1600; Long Island, New York—197 S. Ocean Ave., Freeport 11520/ (516)
378-6184: Miami Beach, Florida—2445 Collins Ave. 33140/ (305) 531-0331; Newark,
Delaware— 168 Elkton Rd. 19711/ (302) 453-8510; New York, New York—340 W, 55th
Street 10019/ (212) 765-8610; Philadelphia, Pennsylvania—41-51 West Allens Lane
19119/ (215) 247-4600; Pittsburgh, Pennsylvania—1112 N. Negley Ave. 15026/ (412)
362-0212; Providence, Rhode Island—38 Glendale Ave. 02906/ (401) 273-9010; San
Juan, Puerto Rico— 1016 Ponce de Leon St., Rio Piedras, 00925/ (B09) 765-4745; State
College, Pennsylvania—103 E. Hamilton Ave. 16801/ (814) 234-1867; Washington,
D.C.—10310 Oaklyn Rd., Potomac, Maryland 20854/ (301) 299-2100.

CENTRAL: Austin, Texas—1910 Whitis Ave. 78705/ (512) 476-7138; Chicago,
Illinois—1716 West Lunt Ave. 60626/ (312) 973-0900; Dallas, Texas—5430 Gurley Ave.
75223/ (214) 827-6330; Detroit, Michigan—383 Lenox Ave. 48215/ (313) 824-6000; E.
Lansing, Michigan—2318 Grove St., 48823/ (517) 351-6603; Houston, Texas—1111
Rosalie St. 77004/ (713) 526-9860; New Orleans, Louisiana—2936 Esplanade Ave.
70119/(504) 488-7433; St. Louls, Missouri—3926Lindell Blvd. 63108/ (314)535-8085.

WESTERN: Berkeley, California—2334 Stuart St. 34705/ (415) 843-T874; Denver,
Colorado—1400 Cherry St. 80220/ (303) 333-5461; Honolulu, Hawaii—51 Coelho Way
96817/ (B0B) 595-3947; Laguna Beach, California—644 S. Coast Hwy. 92651/ (714)
497-3638; Las Vegas, Nevada—5605 Alta Dr. BTDEG/ (702) 870-6638; Los Angeles,
California—3764 Watseka Ave. 90034/ (213)871-0717; Portland, Oregon—2805 S.E.
Hawtharne St 97214/ (503) 231-5792);, Salt Lake City, Utan—B59 Park St. 84102/ (801)
355-2626; San Diego, California—1030 Grand Ave., Pacific Beach 92109/ (714)
483-2500; Seattle, Washington—400 18th Ave. East 88112/ (206) 322-3636.

FARMS: Carriere, Mississippi (New Talavan)—Rt. No. 2, Box 448, 38426/ (601)
79B-6705; Gainesville, Florida—contact ISKCOMN Gainesville; Gurabo, Puerto Rico
(New Gandhamadana)—Box 215 B, Route 181, Santa Rita 00658; Hopland, California
(New Vraja-mandala Dhama)—Route 175, Box 469, 85449/ (707) 744-1100; Hotchkiss,
Colorado (New Barshana)—PO. Box 112, B1418/ (303) 527-4584; Lynchburg,
Tennessee (Murdri-sevaka)—Rt. No. 1, Box 146-A (Mulberry) 37359/ (615) 759-7058;
Moundsville, West Virginia (New Vrindaban)—R.D. No. 1, Box 319, Hare Krishna
Ridge 26041/ (304) 845-2790; Port Royal, Pennsylvania (Gita-nagari)—R.D. No. 1,
17082/ (717) 527-2493.

RESTAURANTS: Austin, Texas—Govinda's (at ISKCON Austin); Columbus,
Ohio—Simply Wonderful, 2044 High Street, 43201/ (614) 299-6132; Los Angeles—
Govinda's, 9624 Venice Blvd., 90230/ (213) B36-1269; New York, New York—Govinda's
(at ISKCON New York); St. Louis, Missouri—(at ISKCON St. Louis)/ (314) 535-8161; San
Juan, Puerto Rico—Govinda's (at ISKCON San Juan); Washington, D.C.—Govinda’s,
515 8th St 5.E., 20003/ (202) 543-9600.




NOTES FROM THE EDITOR

Guidance for Pilgrims: Hare Krsna and the Jesus Prayer

I was with His Divine Grace Srila Prabhu-
pada in Australia in 1974 when he spoke
on several occasions to church leaders
and audiences of seminarians. While tell-
ing about Lord Caitanya’s universal san-
kirtana movement of chanting God's holy
names, Srila Prabhupada would explain
that Christians could also take part by
chanting the name of Jesus Christ. He
pointed out that the word christ, coming
from the Greek word christos, is philo-
logically related to the name Kpsna. He
also said that if, along with chanting Chris-
tos, Christians would give up slaughtering
animals and eating meat, they would
advance in spiritual realization.

Srila Prabhupada has written about the
universality of chanting the names of God:

The Lord is the proprietor of all the universe,
and therefore He may be known in different
places by different names, but that does not
in any way qualify the fullness of the Lord.
Any nomenclature which is meant for the
Supreme Lord is as holy as the others
because they are all meant for the Lord.
Such holy names are as powerful as the
Lord, and there is nothing to bar anyone in
any part of the creation from chanting and
glorifying the Lord by the particular name
of the Lord as it is locally understood. They
are all auspicious, and one should not dis-
tinguish such names of the Lord as material
commodities.

There is an old Christian tradition that
stresses the chanting of the holy names of
God. The Philokalia, a collection from
eleven centuries of early Christian writ-
ings, documents that certain early fathers
of Eastern Christianity gave exclusive im-
portance to the recitation of the Jesus
Prayer: “Lord Jesus Christ, have mercy on
me.” These early fathers lived in solitary,
eating only a little bread and water. In
their practice of constant prayer, they used
breathing exercises and concentration on
the heart, reminiscent of hatha-yoga tech-
niques from India. Yet although the severe
austerities and divine insights of these
fathers are inspiring, hardly anyone now
can expect to adopt such a life of constant
solitude.

The practice of chanting the Jesus
Prayer was also current in nineteenth-
century Russia, as described by the wan-
dering renunciant-author of The Way ofa
Pilgrim. This book is an autobiographical
account of a pilgrim who, having discov-
ered the virtues of the Jesus Prayer, wan-
dered homeless through the forests and
towns of Russia, requesting whomever he

met to recite the prayer constantly.

But how many Christians today would
follow the pilgrim's example of denying
himself earthly pleasures and simply wan-
dering with a backpack and a little bread,
chanting the name of Jesus Christ? Today
we are accustomed more to seeing “born-
again” Christians justify a life of subdued
hedonism in the name of religion. Popular
evangelists urge their followers to send
them money and pray to God for wealth
and material blessings.

These extreme constrasts—on one hand
the life of austerity and detachment from
the material world and on the other hand
the life of materialistic Christianity in
which God wants us to enjoy the world —
are too often the only alternatives open to
Christians. For sincere Christians, this
presents a serious problem,

A modern reference that touches on
the same problem is J.D. Salinger’s book
Franny and Zooey. I had never read this
book, but I had heard that it mentions the
chanting of japa. Zooey says,

It's nothing new, for God’s sake. It didn't
just start with the little pilgrim's crowd, I
mean. In India, for God knows how many
centuries, it's been known as japam. Japam
is just the repetition of any of the human
names of God. Or the names of his incarna-
tions—his avatars, if you want to get techni-
cal. The idea being that if you call out the
name long enough and regularly enough and
literally from the heart, you'll get an answer.
Not exactly an answer. A response.

As the story goes, Franny, sickened with
the phonies in the world and with a college
system that teaches knowledge but not
wisdom, takes up chanting the Jesus
Prayer, While in a restaurant with her
shallow boy friend, she faints in despera-
tion and is taken home, where she emo-
tionally withdraws, cries, and continuously
chants the Jesus Prayer. Her concerned
parents and her brother Zooey try to per-
suade her to become her old self again,
and finally Zooey brings her out of her
isolation by advising her not to hate the
phony people of the world but to remain
detached. Since Franny is an actress, she
should not retreat from the world but work
as an actress in service to God.

Yet Zooey's philosophy is sentimental,
His advice leaves much to be desired, as
he himself admits:

When you first felt the urge, the call, to say
the prayer, you didn’t immediately start
searching the four corners of the world for a
master. You came home. . . . So if you look

at it in a certain way, by rights you're only
entitled to the low-grade spiritual counsel
we're able to give you around here, and no
more.

A genuine spiritual master would have
been able to give Franny much more
practical help in spiritual life, for he would
have been able to explain the art of pre-
cisely how to render service to the Lord by
chanting His name and at the same time
offering the results of one's work to Him in
devotion,

The name of God is identical with the
Supreme Lord Himself; therefore, by
chanting God’s names a devotee comes in
direct touch with the Lord. One need not
cut himself off from the world, because the
whole material world is the energy of God
and can be used in His service. Without
expert guidance, however, one's philoso-
phy is bound to be incomplete, and he
will either want to renounce the world or
enjoy it for himself. A devotee can become
an actress, or for that matter a lawyer, a
welfare worker, a humanitarian, or a
family person in the service of God. But
one has to learn the art of performing all
activities as service to Him.

The process of Krsna consciousness
offers many facilities to help pilgrims,
whether Christian, Hindu, Muslim, or
whatever. There's the worship of God in
His Deity form in the temple. There's the
process of offering food to Krsna and ac-
cepting the remnants as His mercy. These
spiritual practices are pleasant, easy, and
powerful. A materialist cannot understand
how God and His name can be the same or
how God's Deity form can be nondifferent
from His original form. But these absolute
facts are stated in the Vedic scriptures and
understood by pure devotees.

If a pilgrim does not know how to
worship the Deity form of God or how to
offer Krsna delicious food and then eat
the spiritual remnants—if his only choices,
therefore, are either to reject this world
and chant in solitude or, on the contrary,
to think that God sanctions a life of ma-
terialistic enjoyment, including even ani-
mal slaughter and illicit sex—then he is at
a great disadvantage, despite his prayers
or his professing the name of God. Only
by following the guidance of a genuine
spiritual master can a devotee of God, a
chanter of God’s names, pass through all
the difficulties of living in the material
world and attain the pure and eternal de-
votion to Krsna that is the ultimate fruit of
chanting. —SDG
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POPULAR SELECTIONS

BHAGAVAD-GITA AS IT 1S, This is the most important

book with which to embark on the spiritual quest. This is

the most widely read edition of the g{g in English, and
it gives the complete text of this great classic, with 56 full-
color illustrations and an extensive commentary that en-

sures clear understanding. Hardbound: $6.95 (11)

THE SCIENCE OF SELF-REALIZATION. A rich collection of

interviews, lectures, essays, and letters by His Divine Grace

A.C. Bhaktivedanta Swami Prabhupida that reveal the

secrets of the self within, nature, the universe, and the

Supreme Self. Hardbound: $9.95 (14)

THE PERFECTION OF YOGA. A lucid explanation of the
sychology, methods, and purpose of yoga and meditation.
1.50 (15

EASY JOURNEY TO OTHER PLANETS. A close look at

mystic yoga, astral travel, and divine love in the material

and spiritual universes. $1.50 (16)

BEYOND BIRTH AND DEATH, Startling evidence of the

soul's incredible journey after death. $1.50 (17)
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TEACHINGS OF
IORD KAPILA

ADVANCED STUDIES

TEACHINGS OF QUEEN KUNTI, Illuminating outpourings
of the soul of a great and saintly woman. Hardbound: $9.95

TS
+ City
19651906

A gl fas
Satsvarupa
dasa Goswaml

INTERMEDIATE STUDIES

KRSNA, THE SUPREME PERSONALITY OF GODHEAD. The
famous Krsna stories—ancient Indian narratives presented
in a readable short-story format. Hardbound: $9.95 per
volume (21, 22, 23); $24.95 per 3-volume set. (24)
Softbound: $2.95 per volume (31, 32, 33); $6.95 per 3-
volume set. (34)
SRI ISOPANISAD, The jewel of the Upanisads. Nineteen
emlike verses and elaborate purports tﬁ.ﬂ present the fun-
amentals of transcendental knowledge. $2.95 (18)
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PRAHLAD ILLUSTRATED STORYBOOK. Krsna saves His
devotee, $1.95 (51)  AGHA ILLUSTRATED STORYBOOK.
Krsna kills an evil serpent. $5.95 (52)  KALIYA ILLUS-
TRATED STORYBOOK. Krsna subdues a great snake. $2.95

BACK TO GODHEAD

SUBSCRIBE

to this unique spiritual journal—fully devoted to
the world of Krsna consciousness and self-realiza-

(57) NIMAI COLORING BOOK. Lord Caitanya's childhood
pastimes. $2.95 (55) JAGANNATH ACTIVITY BOOK.
Jagannath cut-outs and coloring. $2.95 (56) RAMA

COLORING BOOK. Krsna's pastimes as a great king. $1.95
(54) GOPAL COLORING BOOK. Krsna's pastimes as a
cowherd boy, $1.95 (53)

(48)

TEACHINGS OF LORD KAPILA. A great sage explains how
to discriminate between matter ant?spirit and achieve pure
consciousness. Hardbound: $9.95 (47)

TEACHINGS OF LORD CAITANYA. The essential teachings
of Lord Krsna's most recent incarnation. Hardbound: $6.95
(44). Softhound: $4.95 (45) _

THE MNECTAR OF INSTRUCTION. How to become a
gosvami, a master of the mind and senses, $2.95 (41)

tion. One year..,only $8.00 (outside U.S,,
$10.00)

The Bhaktivedanta Book Trust, Dept. 15-10
3764 Watseka Ave., Los Angeles, CA 90034

I O Sénd_ me a free complete catalog of books and more information about the

I International Society for Krishna Consciousness.,
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SRIMAD-BHAGAVATAM, CAITANYA-CARITAMRTA.

These two works—each a multivolume, richly- illustrated
hardbound set—fully explain the deepest truths of self:
realization and Krsna consciousness: For further informa-

. tion, please circle 46 on the coupon at right.. s
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The Sunday Feast

@t’s a kind of open house. You
come alone or with your
friends or family. First you might
like to meet some of the devotees.
Maybe you'll want to sit down and
talk philosophy. Look through some
of the books and magazines. Or
maybe you'll just wander around on
your own a bit and see what the
place is all about. It's up to you.

The schedule differs from center to
center. Generally things get started
with some chanting of Hare Krsna.
It’s a kind of meditation. The idea is
to meditate on the sound of the
chanting. And if you decide to join
along in the chanting too—well, so
much the better. And if you feel
like dancing in ecstasy, fine! You
take it as you like, at your own
pace, in your own way.

After the chanting (it usually goes
for twenty minutes or so) there'’s a
talk on Bhagavad-gita. In case you
don'’t already know, Bhagavad-gita
is the basic book of spiritual
knowledge the Hare Krsna devotees
get their philosophy from. It's five
thousand years old, originally
written in Sanskrit, and its ideas
have drawn some of the deepest
minds of the world. Emerson and
Thoreau revered it. Albert
Schweitzer found it fascinating.
Mahatma Gandbhi said it was the
most important book in his life. If
you haven't read it yet, you're in for
quite a profound encounter.

And of course you can ask the
devotees questions about it too. In
fact, the whole Gita is in the form
of a dialogue, and questions and
answers have always provided the
way to get at the essence of what
the book is all about.

After the talk about the Gitd comes
a ceremony called arati. If you've
never been to a Hare Krsna temple
before and you've never been to
India, chances are you've never
seen anything quite like it. Arati is
an ancient and very beautiful
ceremony that helps you come out
into your spiritual identity, into a
higher awareness, and ultimately
into being reunited with Krsna—
God—in a very personal way.

In the drati ceremony, Krsna
Himself appears on the temple's
altar in His Deity form (a statue,
most people would say). A devotee
offers Krsna flaming lamps of

camphor and ghee, fragrant flowers,

peacock fans, and a special white
whisk called a camara. All this to

the sounds of hand cymbals, drums,

and the chanting of Hare Krsna.
The effect of the ceremony is that

you actually feel that you're in the
personal presence of Krsna—which
in fact you are. (We're all in Krsna's
presence all the time, without
thinking about it, but the arati
ceremony helps us realize it.) How
it happens may be a little hard to
explain. But when you attend the
ceremony, the spiritual experience
is very pure and natural. That’s why
Krsna temples in India have held
dratis every day since longer ago
than anyone can remember.

After arati comes the feast. And it’s
no small-time snack. Devotees have
spent all day —sometimes

more —cooking wonderfully varied
dishes, with devotion for Krsna.
After the food is offered to Krsna
(that's part of what goes on with the
arati), devotees and guests alike sit
down to sumptuous plates. There
are sweet things made with milk and
grains and sugar that taste like ice
cream, cake, and cream cheese all
rolled into one. There are spicy
things, fried things, baked things,
blended things . . . People have
been known to go on for hours later
asking, “And what were those spicy
yellow balls with the tomato sauce?"
And was that yogurt with the soft
little cakes in it?" Others have just
eaten and smiled big smiles.

After the feast, maybe you pick up
a copy of Bhagavad-gita to take
home with you. And when you
finally leave, you probably feel a
whole lot richer within yourself than
you did when the evening started.

And that, in a nutshell, is what it's
all about.

(See page 31 for the center nearest
you.)
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