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God appears, and God is Light,

To those pocr sculs who édwell in Night;

But dcoes a Human Form display

T¢ these whu dwell in realms of Day.
-=William Blake

By the mercy of Krishna:

Our Society nas been holding Kirtan at a number of places
in the citys During November, we were at the Cate Theater on
Sundays and at Judson Hall on Tuesday, the 15th. In December,
and possibly longer, we'!ll be at Film Maker's Cinematheque
every Suncday at 3 p.me The address is 25 West L1st Street, near
Sizth Avenue., Admission will be free. Please come and bring
your friends.

Although Back To Godhead has been circulating satisfactor-
ily, we'd like to hear more in the way of comment from our
readers, so pliease consider this an open invitation to give us
your opinion of our magaszine, and the philosonhy to which it is
devoted.

In closing, the editors would like to express their appre-
ciation to Poet Allen Ginsberg, for his "Reflections on the
Mantra," which is an excerpt from a forthcoming novel, whose
title is as yet undetermined,

Hare Krishna, Hare Krishna, Krishna Krishna, Hare Hare
Hare Rama, Hare Rama, Rama Rama, Hare Hare!l

The Editors
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FROM THE LECTURES OF SWAMI A. C., BHAKTIVEDANTA

Notes transcribed from a lecture given September 23, 19646

The Paramatman, or the Supersoul, is distinguished from

jivatman, the individual soul that enjoys the fruits of the
bodys Jivatman is under the spell of the material qualities,
and he enjoys or suffers material activities and consequences,
but Paramatman has nothing to do with the material gualities,
Scme reople, who do not know, say that Paramatman and jivatman
are the samey, but they do not understand that Paramatman has no-
thing to do with material qualities., He may be compared to a
doctor in the hospital tending to his sick pstients., He hime
gelf is not sick. Only a fool would say that, because the doc=-
tor is In the hospital, he too must be sick, so it is the same
with those who say that because jivatman and Paramatman live
together in the same Lody, thev are the same. Parematman is ne=
ver affected by material things like toothaches, even though Fe
is {h the same body. The devotee of Krishna must accept the
duality of Parematman and jivatman.

Krishna lives in the body, but He is transcendental, When
He comes to earth, He has nothing to do with the material gua-
liticese People in ignorance think that bocause Krishuna is mani-
fested in a human body He is just an ordinsry man, This is ex-

plicitly denied in Bhagaved Gita: "Foolish persons deride Me

when I assume this human form of my transcendental nature.
They do so without knowing my supremacy over everything created,'

(Gita, IX/il)
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We must always distinguisn between Paramatman and jivatman.
In the Upanishads they are compared to twe birds sitting in the
same tree. One bird (jivatman) is eating the fruits of the
tree, while the cother bird (Paramatman) just sits and watches.
Similarly, Krishna and Arjuna sat in the sams charict, but Arju-
na. knew that Krishna was the Supreme. We are also in the same

chariot with Krishna, and we too should know tnat He is the
Supreme. Even in the midsc of the material world, Krishna is
not attached. He does not acl out of need, because he has no
desires.

To becoine like Xrishna, we should give up material desires,
and take shelter in Krishna. Everything that we do, we do with
His permission. I1 we want to turn away from Him, He lets us}
if we want to suffer, He lcts us, We must first realize thas
we are suffering, and then ask why., When the question '"why"
arises in the mind, it is time to epproach a spiritual master
who is conversant with the Transcendental Nature, and iz faliy
engaged in spiritual matters twenty-four hours a day, A spirie
tual master is a man who never leaves his spiritual work to seek
senge gratification,

We must know that we are actually qualitativeliy one with
Krishuna. When Jivatman knows that he is not this body; he he-
comes like Paramatman. Jivatman is almost God, but not quite.
Jivatman is wonderful, but not equal to God. The quality is
the same, but the quantity is far different. For example,the
rays of the sun spread all over thoe sky, but they come from the

sun. DLikewise, the Brahmajyoti illumines far and wide, but it
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emanates from Krishnas The soul is a sperk in the heart, but
its energy spreads all over the bedy. As the earth and sky are
illumined bty the sun, so the body is maintained by the spiritual
spark. As the body is maintained by the individual soul, cso the
entire universe is maintained by God, or the Super~sorl. I am
nct the Supreme. I merely illumine this body, but the Suprsme

illumines the entire universe, including myself,

Today, the tweaty-third of Septembor, is Radha's birthday.
She is fifteen days younger than Krishna., When Krishna was a
boy, He played with the children of the countryside, Becsause
He was s2 besutiful, all the girls prayed that someday He would
be their husband., Radha loved Krishna the most, even inore than
the others. She is the symbol >f the greatest worship.

Erishna and the girls were of the same age. Because girls
are married earlier than boys, tne girls were all married before
Krishna, Despite their merriages, the girls all laved.Krishna
so much that whensver He played His flute, they would leave their
homes and go to Him, Tais coantinued until Krishna was sixteen,

At the age of sixteen Krishna left His friends and went %o
live with His real father., All His friends spent the rest ef
their lives weeping and longing for Him. This tod, is worghigo
Radha and Krishna met again during & solar eclipse at/Kufﬁksheu
tra. It was a meeting of love, but they were again separated.
Radha 1s Krishna's beloved. By Her blessing, Krishna will accept
us. Hare als> means Radha, so when we chent "Hare Keishna" we

chant "Radna Krishna."
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EFLECTIONS ON THE MANTRA

by
Allen Ginsberg

Mantram (singular), mantra (plural) is a short verbal
formula like Rolling Stones! "I'm going home," or Gertruds

Stein's "A rose is a rose is a rose,”

which is repeated as a
form of prayer meditation over and over until the original
thin-cunscious association with meaning dicappears and the
words become pure physical sovunds uttered in a frankly physi=-
cal universe; the word or sound or utterance then takes on a
new density as a kind of magic language or magic spell and
becomes a solid object introduced into the science iiction
space~time place where the worshipper finds himself, surroqnd-
ed by jutting mountain crags or city buildings,

After several minutes of devoted repetition-- such as
Alfred Lord Tennyson practiced with his own name (a form of
worship of a form of the Self categorized by one Hindu as
Atma Darshane. Self-cormmunion translated-- one might garland
one's own nhoto with flowers and kneel to worship that parti-
cular manifest image cf Divinity)== it is possible that the
awesome physical sound reververating out nf the body into the
air might serve as a vehicle for the expression of nonconcepte
ual sensations of the wcrshipper. That is to say, the magic

formula pronunciaticn can be lcaded with affects==- feelings,



emotions—~ (Bhakti or devotiun is the Hiandu term) passing
through the bndy of the devotee. Feelings which arise spon-
taneously all the time, but rarely have suitable channels
for direct expresaion. So that longer stretches of mantra
chanting may become the opportunity for realization of cer=-
tain blissful or horrific feelings which are lateunt and
hitherto unrealized-~ tears may arise of which the devotee
was not aware earlier. Or gaieties; or Hebraic solsmnities.
Thus the mantram may serve as an instrument for widening the
area of immediate self=-awareness of the singer; much as an
intense conversation with psychoanalyst or lover, or priest
or connection may bring out emotional news; singing (from
olden times) deepens the soul of the singer. By deepens the
soul, I mean not that the soul is added to 1like brick by
brick, but that what!s already thcre becomes visible or
audible. Well, we all know that about singing. If'm just
explaining these simplicities to dispel mysterious notioné
or provincial resentments against the use of oriental tricks.
Negro spirituals which involve deepsning of the expresse
ion of a repeated refrain function like mantrse &0 lovers!
eries in mcments of crisis like "OCh I'm coming, coming, I'm
coming. I'm coming. I'm coming, etc." Singing in the bathe
room or on lonesome bridges may have some general function of
providing sitvations where full force of feeling is slowliy
developed and outwardly expressed in solitude From Yoruba
drum=-dance=~and=shout worship rituals to electronis folke

rock we have developed Western situations to manifest our
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fugitive aethereal consciousness,

The Indian practice of mantra-- chanting is ancient and
useful to krow; but I don't know enough about it technically
to be the right gurus I wish to explain what I do know
through gossip and practice, and hope that scholarly holymen
will make allowances for my ignorance.

One Oriental idea is suggestive: that the mantra in it-
self has magic or practizal power irrespective of the sin-
cerity or propriety of its pronunciation in a given situa-
tion; and that mere pronunciation of the mantra is a merit-
orious and mysterious art. On this assumption I take liderty
to chant and explain mantram publicly. .

The name of Shiva pronounced accidentally by a dying man
asking for a glass of water was, cn one occassion of legend
caase for his immediate release from bondage to rebirth and
suffering.

Why is that? Because, according to theory, the names of
the Gods used in the mantra are identical with the Gods
(or powers invoked) themselves. So that one who sings
Shiva's name becomes Shiva (Creator and Destroyer) himself.
The subjective experience of repeated singing of Shiva's
name confirme this theory, as far as I have been gble to
tell. Obviously it is a subjsctive experience, nct an
"objective" one. Subjective sensation is what I'm intereste
ed in recovering contact with; and here interpret "c¢bjecti=

vity" as a retreat from feelable phenomena,



The mantram is generally given by a teacher to pupil,
and most often is to be kept secret, and recited aloud when
alone, or silently with lips or only mentally; and recited
continually, until the mindfs activities become fixed around
the mantram, That way a continuum is begun that deepens
till maybe deathbede Fixing the mind on one point, focusing
and deepening in one spot is a classical method of yoge
reditation. Some mantra are all-India common property, and
are universal, public. The late Swemi Shivancnda (May his
self bless us all}) of Rishikesh recommended Hare Xrishna
as the Maha Mantra-- Great Mantra-- for this age, infallible
Publicly and privately for everyone. He was a large souled
man, "Vishnu Himself" as one beautiful yogi explained in s
hermitage across the river from Shivananda's Ashram. Shi-
vananda was the first "aceredited" Guru I encountered; a
year later at the confluence of Yamuna and Ganges rivers
called Trivondrum in Allahabad at a great fair of half a
million holymen and ladies, I passed by a larger wooden
Nepalese structure where a lady saint sunposed to be somne
Forthern princess sat enthroned, with her attandants and
worshipers gathered to one side around a harmounium (hand
organ) and heard her smiling enrapt singing of tne same
Hare Krishna Hare Krichna Krishna Krishna Hare Hare Hare
Rama Hare Rama Ram2 Rama Hare Hare., Her fzce had an inner
smile reflected, eyes half closed, the song had 1lilt of

tenderness and odd inevitable sweet rhythm,. and though’
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I did not notice it at the time, the song was impressed on
my own memcry. It came back after many adventures. I never

knew her name., )
August 1, 1966

e
e

SRIMAD BHAGAVATAM

by Krishna Dvaipayansa Vyasadeva

The original and genuine commentary on Vedauta phil osonhy by
the author of Velanta himself, Vyasadeva, now available fo=r
the firat time in English with authorised explanation by
Swami A, C. Bhaktivedanta.

The Srimed Bhagavatam is the post graduate study of the
Bhagavad~G3ita, ¢ the Science of Krishna. This book of
transcendental knowledge contains information of clsssical
Hindu culture, philosophy, soc 1'olcgy,, economicas, politics,
aesthetics and Divine love. This unique edition of Srimad
Bharavatmm has teen greatly appreciated oy all lesrned sC=
cieties of philcsophy and theosophy and approved by the
Indian State and Central Government Education depavtments
and by the United States Government.

Swami Bhaktivedantals edition contains Sanscrit, Sanscrit
trancsliteration, English equivalents, translation and ela«~
borate commentaries, Publisked by the League of Davotees,
New Delhi, India, 1962-~65, Price: $16.80 for 3 volumes
(1200 pages). Postage pnaid by the Society.

Available from The International Society For Krishna Conse
ciouvsness, 26 Serond Avenue, New York, New York,

S S R S W DA R e S e S U S S ) S MR G N O S R W SR M e W e S e A S R s B Be S e S S TS D O B G G e e S e P S -

THE INTERNATIONAL SOCIETY FOR KR1SHNA CONSCIOUSNESS
26 SECOND AVENUE, NEW YORK, NEW YORX 10003

Encleosed find $3.00 for a one year (2l issues) subscripiion
to BACK TO GODHEAD to he mailed postpaild toe
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THE UNCONDITIONED STATE

by Reyarama Das Brahmachsry
(Rayrncnd Marais)

We are conditioned beings, Our thinking and communicating
are done by means of symbols, such as words and coiors and forms.
By the use of words we try to understand our position in exist-
ence. Hurthermore, we try to communicate-~ to teach and learn-=-
through words. Words are experiences, surely. 2ut they are cx-
periences intended to convey cocther experiences=- they are neant
to be indicators of reality, ratner than reality itself, For
exemple, one does not runi one performs a certain action which,
for the benefit of communicating with someone else; we c¢ail run~
ning. This is cortainly so on the material plane, where words
and zctions are divisible,

In this cay and age those who seek to know the Tiruth Absélu—
te must come to grips with the problem of words. Are words an
aid to our understanding of ourselves, or do they constitute an
impediment? If we examine this question, we can see that they
ere either: words are, in fact, neutral tools which can be used,
misused, or neglected. The theory that all words are false is

" it must be un-

patently absurd. Liks the statement "I am lying,
true if it is true.

Alrthough we may use the same words, we each have aifferent
meanings for them, therefore the argument is put forth that we

cannot accurately communicatc anything by the use of words. This

is because our comprehension depends upon our conditioning, which
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is different with each of us. Because our conditioning is unique,
the meanings we give our words must be unique. This is the pro-
blem of word communication.

Therefore, the conditioned being is bound to fail in his
attempts to communicate his experience to others. His experience
itsel, to begin with, is perceived through imperfect senses.

But there is One, of Whom it is said:

s o o He 1s the Absolute Truth, and the Primeval Csuse of

all causes of these manifested universes-- in creation,

sustenance, and destruction. Directly and indirectly He

is conscious of all different manifestations, but He is

inde%endent of any cause beyond Himself. (Srimad Bhagwatan

Krishna, the Supreme Personality of Godhead, is not condi=-
tioned. As the Source and Contrcller of all that is, the Lord
is not bound in any way. When He speaks, it is from the Absolute
level, He is within the heart of the hearer, as well as in the
words of the scripture which He has given us to be heard. In
that position, His words cannot be considered false.

Why tuen do men disagree as to the meanings of the scrip-
tures? It is bsecauss they lack the necessary qualifications for
understanding what the Lord says. Those qualifications are given

in the Bhagavad Gita:

This same ancient yoga

Has been today declared to thee by Me;

For thou art My devotee and My friend:

And this is the supremne sscret. (Gita, IV/3)

The supreme secret is that we must devote ourselves to God
and to the study of His words. The Vedas, the Koran, the Iloly
Bible=-~ all the scriptures of the world are comprehensible on

this devotional level, and on no other. Once we have come to
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this level, we can obvain the knowledge which is revealed %o
us by God. Nor is this only theoretical knowledge:

This is sovereign XkXnowledge, sovereign secret,
Supreme sanctity, Xnown by direct experience,

In accord with the law,

Easy to practice and imperisnable. (Gita, IX/2)

Sos using the sovereign knowledge of the Lord, letfs exa-
mine the problem of conditioning. Conditioning generally r.eans
that which has been acquired artificially, cr that which is not
patural and original with the being. The materialistic thinker
gasumes that consciousness is a bio-chemical process, and there-
fore limits his concept >f conditioning to that which is intel-
lectually imposed ur adopted following birthe. Of course, from
this standpcint, *here really is no question of an uncondition-
ed state., If consciousness is bio~chemical, it depends upon
one chemical interaction or another-- which is coaditioning

however you want to look at it. Therefore, in Bhagsvad Gita,

the Lord clearly scates that birth itself is in fact a condl-
tioning.

A1l beings are born to delusion, O Bhearata,
Overcome by the dualities

Which arise from wish and hate,

0 Conquoeror of the foe. (Gita, VII/27)

Iord Krishna further points to the unconditicned state==-
or she natural state, the attainment of which is the sole pur-
pose of all scriptures.

But he who knows the true character of tho two distinc=~
tinns (of the soul)

From the modes of nature and their works, O Mighty-armed,
Understanding that it is the modes which are

Acting on the modes

Does not get attached. (Gita, III/28)
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We are, then, not doers of actions. Embodied souls, we
have erroneously identified ourselves with the activities of
material nature, This is our conditioning. It is a result of
attachment, and the process of this attachment is also to be

found in Bhagavad Gita:

The soul devoted attains to peace well=founded,

By abandoning attachment to the fruits of works,

But he whose soul is not in union with the Divine

is impelled by desire,

And is attached to the fruit (of action) and is bound.

(Gita, V/12)

We are bound not merely by the intellectualizing of exper=
ience. We are bound by our very craving for experience on the
material plane-- of which the intellectual process is a part.
'Having given ourselves over to this material sphere of activi-
ties, we are subject to its specific laws, and these condition
our every action, thought, word and deed-- from long before
conception in the womb, until far after death, as we continue
to be reborn, reborn, reborn.

The soul in nature

Enjoys the modes born of nature.

Attachment to the modes is the cause

Of its births in good and evil wombs. (Gita, XIII/21)

These modes by which nature manifests itself are not
escapable as long as we remain on the material level=-- whether
we anesthetize, intellectualize or sexualize, Four verses from

the Gita will clarify and explain the conditions of material

existence:

The three modes

Goodness, passion and dullness

Bind down in the body, O Mighty-armed,
The imperishable dweller in the bodye.
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Of these, goodness, being pure,

Causes illumination and health.

it pinés, O blameless onec, by attachment to happiness,
And by attachment to knowledge.

Passion, know thou, is of the nature of attraction;
Springing from craving and attachment.

It binds fust, O son of EKunti,

The embodied one by attachment tc action,

But dullness, know thou, is hora of ignorance,
And deludes gl embodied beings.

It binds, O Bharata, by deveioping
The qualities of negligeince, indolence and sleep.
(Gita, XIV/5-8)

I?ve uujerlined the word "all" in the eighth verse, be-
cause it is ignorance even to bo in the mcdes of goodness or
passion. To be embodied, and to accept the bodily conzeptv of
life, is here said to be ignorance. Under that preliminary
igucrance; we are sJbject to thc modes of nature~~ irmutabie
biind Jaws which take no account of our wishes, as the grave-
vards ultimately indicate,

This is tae conditioned state=- ané this is our forlorn
position, over which we have almost no control, Almost, but
nct quite exactly. We Jdo nave one choice which we can malke:
that is tho choice to withdraw from attachment to material ag-
tivities, once we understand that they are being artificially
Imposed upon us.

Whatever pleasures are bora of contacts (wiith objects)

Are only scurces of sorrow.

They have a begianing and an end, O son of Kunti,

No wise man delights in them. (Gita, V/22)

What, exactly, does the wise man du? It is a current be-
lief that enlightenment, or liberation-- (r, for cur purrposes,

the unconditidoned staete~- will come, just as death will coume,

mere or less on its ewn, with no real nead fur effors, It is
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believed that the corditioned state cannot be altered by any
endeavor of ours. The Lord Himself, however, sgays differently.

In the concluding chapter of Bhagavad Gita, He says:

Thus has wisdom more secret than all secrets

Been declared to thee by Me.

Having raflected on it fuliy,

Do as thou choosest. (Gita, XVIII/63)

Although Krishna has all power, and can direct any course
of events whatever~- quite above the ccntrols of nature=-- He
prefers that the embodied being choose for himself, What Erie-
ghna wants ic our happiness, whicn can ounly rcally be attained
in the unconditioned state., Howsver, He gives us the knowledge,
and the cholce to take or reject it., To further scress this
freedom, He says elsewhere:

Let a man 1lifb himself bty himself;

Let him not degrade nimselis

For the golf alone is triend to the self,

And the seif alone is enemy to the self. (Gita, VI/5)

The Lord 1s friend to all beingi. He never wavers ard He
never turns from us. It remains only for us to befriend ou;-
sclves by accepbing His heipes This will free us from bondage
o material natureo.

We have now seen sonething of the conditioned stalus under
which we labor, but what is this freedom to which we aspire?
Whet is the unconditioncd state? t is commonly dsscribsed as
Sat=Chit~Ananda: eterinsl knowledge and bliss, This is our
constitutional spiritual nature, which, through some catastro-
phic ignorance, we have given up. 1In this bodily concep’ of

life we are temporary, in ignorance, and rarely happy for lon=-

ger than a moment's time. Ths unconditioned state mesns that
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we reach a position of constitutional joy, which no thing can
thersafter affect.

Whzn thks soul is no longer attached to exbternal contacts,
One finds the happiness that is in the S»=lfl.

Sueh a one who is controlled in yoga on God

Enjoys undying bliss. {Cite, V/21)

It is further stated:

He who is able to resist

The rush of desire and angevy,

Even here before he gives uvp this body,

Hs is a yogi; he is & happy man. (Cita, V/23)

The happiness eattained in reaching the unconditioned
position is full, not emptys It is simply empty of care,
sorrow and bondags.

That, on gaining which he thinks

That there ig no greater gain beyond it--
Wherein eztablished he is rot shaken

Even by the heaviest sorrow;

Let that be known by the name of yoga,

This disconnzction from union writh paine.

This yoga should be prasticed with debtermination,
With heart undismayed. (Gita, VI/22-23)

For supreme happiness comes to the yogi

Wnose mind is peacerful,

Whosa passions are at rest, wiho is

Stainless, and has become one in interest with ZFod.

Thus making the self ever harmonized,

The yogi, who has put away sin,

Experiences easily the iafinite bliss

Of contact with the sternal. (Gita, VI/27-23)

This is the unconditioned statuv. Thais is firecdom. It is
a2 state of transcendental consclousness, free from all the doe
signations and entanglemsnts which are a part of maverial con-
sciousness. No materialist philosopher can claim to reachwe= or
even to comprehend-= this spheres, This freedom from designa-
tion is made even more explicit elsewhere in the Gila:

Tven here {on earth) the created {world) is overcome
By those whose mind ies established in equality,
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God is flawless and the same in all.
Taerefore ars these established in God. (Gita, V/19)

This is not a state of consciousness into which one comes,
and then again goes. It is bliss, it is ecstesy-- . which is
never again lost. Having recovered our. natural, constitutional
position, the Lord guarantees that we will not fall again.
Having revived our full consciousnessy we then pass beyond the
strict laws of nature, beyond the bewilierment of maya, beyoud
the clutches of death.

How to echieve this staté of freedom should be our nextl
concern, now that we'lvs seen what it is. o help us to achieve
it is the purpose of all the scriptures and transcendental
philosophies of the wefld, The Lord Himself incarnates upon
this earth to ald us in our Dll”hte Wltbout Him, we would
assuredly ‘be lost. Furthezmoreg aven the attainmant of wisdom
is a gift from;thehLerd, It cannot be squeezeo out of Him, nor
can it be devised by us., In our ~onc1tlonel pos;t*on, our ‘own
prescriptions are the very cause of our bondave. But Arjuha
explains the way of ]1beratlon fon us: - . :

The supreme n*eie T s | |

rhe ciscourse conderaing tlie self .

Which Thou haswt given oat of grace for MQ =

By this my bewilderment is gone Lraua me. (Gita, X?/T)

So cur problem';e how to cttain the Lord's grace, without
whizh no final conclugioun to the pr blems of conditional exise
tence can be reached. Arjuna was, we recall, Krishna's frieucd
and devetee. We mvst somehow e*evate ourselves to that lovel--

then we too can have the grace of God, and the joy of eterual

essociation with Him in His Kingdom., This Kingdom is described
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by the Lord in these terms:

The sun does not illumine that,

Nor the moon, nor fire.

That is my supreme abode

From which those who reach it never return. (Gita, XV/6)

The Lord's abode is not illuminated by external means
because it is self-illuminated. This materizl universe is by
nature darlz, and is lighted by means o>f fire and sun. But the
gpiritual world is by nacvure light, anrd so it reguires no
iillumination.

Now to the problem of reaching the state in which we will
be free of matverial designations. We have already seen that
this can be done by ingratiating ourselves to God. The prac-
tice of yoga is one of the more ropular methods now in use for
spiritual advancement, and we have seer that Krishna Himself
approves of yoga practice., But Jjust what is yoga? This is a
quastion worth examining. The hatha, raja, and jnana systems
are current. and are quite accentable. However, rezarding this
question of methods, Krishna says:

And of all yogis,

He who full of faith worships Me,

With his inner self abiding ia Me,

Him I hold to be most attuned, (Gita, VI/LY)

This worship of the Lord is calied Bhaktl Toga. It is the

highest form of yoga., Its practice is outlined throughout the

Bhegavad Gita:

Always giorifying Me,

Strenuous and steadfast in vows,

Bowing down to Me with devotion, )
They worship Me, ever-disciplined. (Gite, IX/1l)

Grorifying God can be done by hearing, reciting, remember=

ing, serving, worshipping, chanting, following instructions,



befriending and totally surrenderiag to the Lord. Any one of
these methods-=- when perfectly carried out-~ will lead to fu.l
liberation, in that each contains all the others. The practice
of bhakti is a practice of twenty-four hour meditation on the
Lord, in the coursoe of all activities., 1t requires no special
time to be set aside. It requires that all onets time be
surrendered to the Supreme Reality:

Wnatever thou doest, whatever thou eastest,

Wnatever thou offercst, whatever thou givest away,

Whatever susbterities taou dost practice

-=Do that, 0 son of Kunti, as an offering to M=,

Tauc shalt tnou be freed

From the good and evil results which are the bonds of

action.

With thy mind firmly set on the way of rcnunciatiorn,

Thou shall become free, and attain to Me.
(Gita, IX. 27=28)

This is the practice of bhakti yoga~- devotional service
to the Lord. This is the means for qualifying ourselves o
receive the Lord's grace. Then, by the grace of Krishina, we
may come to knew Him,

Today the use of artificial aids to consciousnzss expan-
sion is very popular--~ but no one can s&y that LSD, mescaline
or marijuana have brought him Lo the platform where he can
"ewperience easily ihs infinite bliss/Of contact with the
Bternal." The use nf a drug or chemical suvnstarnce is a method
which is not prescribed by thoce who made a science »f God=
consciousness thousands of years ago. Depending on the use of
an external ohject is the very conditioning we ere secking to
transcend-~ and cannot be said to be an "easy" mzans >f exper=-

iencing infinite bliss and contact with the Eternal. If one

has been locked away in prison, »r is confined by some disease
P )
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to a hospital bed~= or if one has no moaey, no friends or no
underworld contacts-- then this means is indeed difficult.

As to wnether the use of external chemizal subctances can
ectually bring about the fully unconditioned state, we must
recall that Arjuna was freed from the bewilderment of ignorance
by God's grace., There was no mention of drugs. KXrishna did
not need them; nor did Arjuna when he saw the truth, XKrishna
still doesn't need any chemical substances, and neitlier do we.,.
Rather, these things are tov be avoided by one who is serious
ebout spiritual life These are the words cf Lord Sri Krishna,
which apply quite nicely to this question.

The gateway to this hell

Leading to the ruin of the soul is threefold:

Iust, unger &ni greed.

Therefore, these three one should abandon.

The man wno is releaused from thase,

The three geotes to darkness, O son of Kunti,

Doeg what is good for his soul,

But he who discards the scriptural law

And acts as his aesires prompt him,

Fe does not attain either perfection

Or havpiness or the highest goal.

Therefore let the scripture be thy authority

For determining what should be done aud what should noi

be deone,

Knowing what is declared by the riles of scripture,

Thou shouldgt do tay work in this wowrld.

(¢ita, XVI, 21-24)

The abandonment of seriptiure, then, is the abandonment
of the means prescribed by God to facilitate the recovery of
our natural status. Ile Whose knowledge is perfect has given
us this way, for our eage and speedy advancement. To follow
other paths is nerely to waste our time, and to throw ourselves
back into the entangling grip of the senses. Super-psychic

sensuality is still sensuvality, and will not lead ove to free=-
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dam from the governance of the material world-- nature snd her
taree ever-interacting, ritiless modss.,

It is ouly by devotion to God that freedem can be achieve
If one is devoted to God, he manifests his devetion by tollawe
ing the laws of God, as they are reveaied in scripture., Wiche-
out making one's devotion practical in this way, one cannot
achieve practical results. Theoreticali devotion may lead to
theoretical liberation-- but that is af no real value to us.

The unconditicned state~~ the consciousness of our real
and eternal pcsiticn in existence~--~ must be known by direct
exparience, or it is uncertain and inscomplete. The formula
glven by Krishna is very simple~- and it can be prasticed anye
whera, under any circumstancese.

Abzndoning all dubies,

Come to Me aione for shelter,

Be not grleved,

For I shall release thee from 2ll evils,.
(Gita, XVIII/60)

Juat az in the dawning sua

“he shadow a trae thrcws

is loug,

but as the sun riges

it shortens,

recolling iuto the tree

vatlil at nncn

the t:iee casts no shadcw

but ouly siands alcne,

ablaze in the purifying light:

S¢. the shadow I cast

recedes

as my Censciousness nf Krishna

risss

wutil my shacdaw dissolves

and I stand

under His Lotus Feet,

devised Brahmananda Das Brehmechary
and pure. - (Bruce Scharf)

do
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EASY JOURNEY TO OTHJER PLANETS
by A. C. Bhaktivedanta Swami

A small buoklet on space travel frum one plane% to another.
The process is different but the resuls is assured. Price 50¢

KRISHNA THE RESERVOIR OF PLEASURE
by A. C. Bhaktivedanta Swami

Every man is seekiug pleasure in life. But he does not know
where it is., This small booklet will give ar idea of the
perpetusl pieasure of Krishna Consciousness. Frice 35¢

WHO IS CRAZY?
by A. C. Bhaktivedanta Swami

A person who is illusioned by the tempora=y wonders of material
eacrgy is certainly a cecrazy man. Practiecally all men in maters
ial activities are insane in various degrees. How to curs this
increasing epldemlc i3 suggested kere Read it and be curad

of* all craziness. Price 3;¢
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