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IDENTITY OF LORD CHAITANYA

Shri Chaitanya Maha-
prabhu is no other than the

combined form of Sri Sn
Radha and Krishna. He 1s
the life of those devotees
who strictly follow the foot-
prints of Sri Srila Rupa
Goswami.

Srila Rupa Goswami and
Srila Sanatan Goswami both
are principal followers of Sri
Swarup Damodar Goswami
who acted as the most con-
fidential servitor and constant
companion of Lord Sri Krishna
Chaitanya Mahaprabhu whose
name was known s Viswam-
bhar in His early life.

And from Snla Rupa
Goswami, Srila Raghunath
Das Goswami comes as the
direct disciple and the author
of Sri Chaitanya Charitam-
rita i. ¢., S Krishna Das
Kaviraj Goswami stands to
be his direct follower.

From Goswami Krishna
Das Kaviraj the direct disci-
ple is Srila Narottam Das
Thakur who accepted Viswa-
nath  Chakrabarty as his
servitor. Viswanath Chakra-
barty accepted Jagannath Das
Babajee from whom Srila
Bhakuvinode Thakore was ini-
tiated and Srila Gour Krishore

Das Babajee the spiritval
master of Om Vishnupada
Bhaktisiddhanta Saraswatl

Prabhupad—the Divine spiri-
teal Master of our humble-
self.

The above is the
of disciplic succession
Sri Chaitanya  Mahaprabhu
down to our humbleself. As
such in this English Commen-
tation of the Chaitanya Chari-
tamrita there will be nothing

chain
I'rom

new manufactured by our
tuny bramn. It will contain
only the remnants of food-

stufl that was onginally eaten
by the Lord Himself. Lord
Shri Chaitanya Mahaprabhu
does not belong to the mun-

dane plane of three quali-
tative modes. He belongs to
the transcendental plane {spin-
tual sky) which is beyond
the reach of imperfect sense
perceptions of a living being
domiciled in the material sky.
No living being including the
highest erndite mundane scho-
lar because of his residence
in the material sky can app-
roach the transcendental
plane unless he submits him-
self to the transcendental
sound transmitied from the
far beyond spiritual sky and
received through the aural
sources in a receptive mood.
In that mood only the message
of Sri Chaitanya Mahaprabhu
can be realised, As such every-
thing that will be described
here, has nothing to do with
any sort of experimental
thought created by the specu-
lative habit of an  unrest
mind, [t is not a mental
concoction but spiritual ex-
perience in fact which can be
mentioned only by accep-
tance of the line of disciplic
succession as described above
keeping the transmission of
sound in perfect order. Any
deviation from that line will
bewilder the reader in under-
standing the mystery of Sri
Chaitanya Charitamrita which
s a4 transcendental literature
meant for postgraduate study
of a student who has not
nnl)' heardbut also has reahi-
sed all the essence of Vedic
literatures such as Upanishad,
Vedanta ete. and their natural

commentations. Sri Bhagwat
Gita and Srimad Bhagwatam
respectively. This  commen-

tation of Chaitanya Chari-
tamrita is presented for the
study of sincerc English scho-
lars who are really seeking
the Absolute truth. It is not
an arrogance of scholarship
of a mental speculator but
it 15 a sincere effort to serve
the order of a Superior Autho-

whose service is the lfe
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and soul of this tiny

There is not a bit of
deviation from the revealed
scriptures and any one who is
in the line will be able to
catch up the cssence of this
book simply by the method
of submissive aural reception.

The purport of the first
part put upas an essay 1s as
follows :

There are in the beginning
fourteen Sanskrit Slokas as
it will appear in the text
portion describing the Abso-
lute Truth. The next three
slokas in  Sanskeit  describe
the three principal deities at
Vrindaban namely Sn Sri
Radha Madan Mghan, So
Sri Radha Govinda Deva and
Sri Sri Radha Gopinath Ji

Qut of the first 14 slokas,
the first one is the symbolic
representation of the Supreme
Truth. And the whole of the
first part is as a matter of
fact, devoted to this single
sloka. In that description,
relevant facts in the matter
of the spiritual master all
described. The spiritual Mas-
ter is bifurcated into two
plenary facts called by the
names of initiator spiritual
master and instructor spiri-
tual master. Both of them are
one and identical because
both of them are phenomenal
manifestations of the Supreme

Truth. Then there are devo-
tees who are divided into
two classes namely, the
apprentice and the passed.
The Supreme Lord exists
with innumerable beams and
expansions. Such expansions

arc called incarnations of
the potency, incarpation of
the quality and incarnation
of authority. They are therce-

fore three in all. The Lord
is described in  His mani-
festive and pastimeous fea-

tures. His potencies are des-
cribed 1o be three princi-
pally. Such potencies are des-
cribed as the consorts in the
kingdom of God, the Queens

pages.

On the occasion of Lord |
Chaitanya’s 474th Birth-
day anniversary on the
15th March, 1960, we ven-
ture to announce herewith |
that Kaviraj Krishna Das |
Goswami's Bengali Chai-
tanya Charitamrita has

' been rendered into English

under the title of CHAI-
TANYA CHARITAMRITA
ESSAYS & TEXT. in 3ooo
pages. Specimen of the
great Book is published in |
this issue to draw atten-
tion and to invite enguiries
from prospective custo-
mers. It will be published
in six parts of at least 500

of Dwarkadhama the highest

of all of them are the damsels

of Braja. Lord S Krishna
and His different planery
portions are all in the cate-
gory of the Lord Himself
while His devotees are consi-
dered as ecternal associates
As such the devotees are also

His potencies. The potent and
the potency being unavoid-
ably one and the same thing

they are fundamentally one.
But the function of the two
being differently exhibited
they are simultancously diff-

erent also. Thus the Absolute
Truth is manifested by diver-
sity in one Unit. This philoso-
phical truth in pursuahce of
the Vedanta Sutra is called
‘Achinta Veda Ved Tatwa’
or the conception of simul-
tancoully one aad different
from the Absolute Truth
And in the later portion of
this Chapter the transcen-
dental position of Sri
Chantanya Mahaprabhu and
that of Sri Nityananda
Prabhu 1s described with refer-

.~

ence to the above theistic
lacts
The author of Sri Chait-

anya Charitamrita has begun
practically with a respectful
obcisance unto the three deities
of Vrindaban namely Sri
Radha Madan Mohan., Sn
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Mahaprabhu, do worship the
the Divinity by chanting the
Mantra composed of cighteen
letters. Such chanting of trans-
cendental sound belonging to
spiritual sky is meant for
developinga sense of trans-
cendental relation with the
Supreme Lord reciprocation
of mutual affectionate mellows
and takes on to achieve
the desired success in loving
service. The three  dicties
mentioned above are the
cbject of worship in  three
different stagesof development
and the followers of Sri Chait-
anya Mahaprabhu  scrupu-
lously follow these  princi-
ples of approach.

Goudiya means the Ben-
gali. The part of land in
India between the southern
side of Himalaya Mountain
and Northern part of Vindiva
Hills. is called Aryavarta or
the land of the Aryans. This
portion is divided into five
parts or provinces called by
the name of Pancha Gouda.

Such  divisions are called
Saraswat (Kushmere Punjab)
Kanyakubja (Uttar Pradesh)

encircling the city of Lucknow)
Mudhyva Gouda ( M. P. )
Maithila (Bibar and part of
Bengal) and Utkal or Orissa.
Bengal is called by some as
Gouda Desha partly due to
her forming portion of Maithila
and partly because the capi-
tal of Hinduking Raja Laksh-
man Sen whowas known as
Gouda. Lateron this portion of
Bengal's old capital came to
be known as ‘Goudapura’
and gradually as Mayapura.
The devotees of Orissa are
called the Orias and in the
same way the devotees of
Bengal are called ‘Goudiyas’
That i1s the summary history
of the Goudiva Vaishnavas.
and the devotees of the South-
ern India are known as
Drabiras Devotee. As there
are five provinces in the
Aryavarta so beyond the
there is Dakshinatya which
is also divided into five pro-
vinces called pancha Dravirs,
All four Vaishnava Acharyas
as well as Sripad Sankara-
charya of the Mayavad school
all of them appeared in the
provinces of the Pancha Dra-
vir. Amongst the Vaishnava
~~Acharyas. all of whom are
accepted by the Goudiva
Vaishnava-Sri Ramanuja Ach-
arya appeared in the southern
part of Andhm Desha at
Mahubhutapuri. Sri Madhya-
charya a‘rpumi at ‘Pajakam’
in the district of Manpnlcsc
near Vimangiri. Sri Vishnu

Swami appeared at Pandya

His line of Vaishnavas do
not accept the Tatwavadis
who also claim as descendant
of Madhyacharaya. To keep a
clear distinction from them the
Vaishnavas of Bengal call
themselves as Goudizln Vaish-
navas. B-::sid_csk 1 's.h Shri
Madhyacharya is known by an-
other name called Sri Goudiya
Pumnanda. And
Madhya Goudiya Sampra-
daya is just the suitable
name of the Goudiya Vaishna.

Now coming again to the
first fourteen slokas the author
wishes to offer his obeisances
to his’ spiritual .master, the
Vaishnavas or devotees of
the Lord and to the Lord
Himself. By doing so the
author desires success in his
great attempt. By remem-
bering these three foremost
gaurdians of success one can
overcome all stumbling blocks
in the path of devotional
service. And as such one can
achieve the desired object
very casily.

Such auspicious functions
can be ascertained in three
different wavs, The Ist one
is to ascertain the object of
worship, the second one is
obeisances and the 3rd one
is benediction.

Out of the Ist fourteen
slokas. two only are meant
for offering respectful obeis-
ances to the object of worship
particularly and ordinarily.

In the third sloka the
object of worship is ascer-
tained which gives us direction
to the path of the absolute
Truth. In the four slokas
the author offers his holy
benedictions to the ple in
general by wishing the Divine
Grace of Sri Chaitanya Maha-
prabhu.

In the fourth sloka, the
object of Sri Chaitanya's
appearance is  superficially
described. But in the 5th and
6th Slokas the confidential
reasons of Sri Chaitanva's
appearance are distinctively
described.

Therefore out of the four-
teen slokas, six are devoted
for delineating the Truth of
Sri  Chaitanya Mahaprabhu
whereas from the 7th to the
1ith slokas the truth about
Sri  Nityanand Prabhu is
elaborately described. In the
next two slokas ie., by the
slokas Nos. 12 & 13 the truth
about Sri Adwita Prabhu is
described in the l4th sloka
the summary is made as five
Tatvas or live principal fac-
tors of the Absolute Truth.

The acts of auspiciousity
are therefore chronicled in
these fourteen slokas. And in

therefore

Sri Chaitanya Chritamrita
just in the manner of a humble

Vaishnava before he makes

a vivid analysis of each and
every one of the above 4
slokas. After offering his obeis-
ances to all the audience he
requests them to hear him
attentively what he says
about Sri Chaitanva Maha-
prabhu with reference to the
context of  revealed scrip-
tures

The first one of the above
14 slokas is described as
follows :—

Vande Gurunisaabholtani-
shamustavatarakan Tatprelash-
amascha tachakhakti Krishna
chaitanya Suasmgalom

Shri Krizhna the persona-
lity of Godhead cnjoys by
His six different potencies
and expansions as follows -—
(1) Krishna Himself, (2) His
incamation, (3) His plenary
manifestation (4) His devotees
who act as two kinds of
spiritual masters and (5) His
different energies. The author
offers his obeisance toall these
six principles of the Absolute
Truth.

The two spiritual masters
are (1) the initiator and (2)
the instructor. He is first
of all offered respectful obei-
sances. There is no difference
betweent the initiator and the
instructors spiritual master.
Although there is influence
of functions of the two types
of spiritual master, there
is no difference in identity.

The instructor spiritual mas
ters are the six Goswamins
called by the name (1) Sri
Rupa. (2) Sri Sanatan, (3)
Sri Bhatta Raghunath, (4)
Sri Jiva. (5) Sri Gopal Bhatta
and (6) Sri Raghunath Das
Goswami. The author accepts
them as his instructor spiri-
tual masters. By such a
tance it is specifically made
clear that nobody  should
be accepted as a Goudiya
Vaishnava who has no obedi-
ence to these six Goswamins.

and one times at His Lotus feet.

The above is the process
of approaching the Supreme
Lord by gradual appreciation.
That is the way of devotional
service. If any one desires
unalloyed devotional serviee,
one must keep his aim for
associating with the devotees
of Shri Krishna. By the
association of the devotees
only, a conditioned soul can
achieve a taste for such
transcendental fove. By such
association of devotees only
one can revive his eternal
relation with Godhead in His
specific manifestation as wellas
in the specific transcendenial
mellows which one has eter-
pally imbibed in him. If any
ene of such neophyte devotees,
wants to know more about
the Supreme Truth S Krishna
such fortunate devoice takes
shelter of one or more than
one spiritual masters  and
submissively enquires from
them in the science of devo-
tion. There are two ways
of understanding the truths
about Sri Krishna. A devotee
who is already attracted by
the Name, Form, quality
etc. of the Supreme Lord
may be directed to the speci-
fic manner of devotional ser-
vice without wasting time in
the matter of logical approach.
The expert spiritual master
knows well how 1o - engage
one's energy in the matter
of transcendental loving ser-
vice of the Lord and thus
according to the devotees
special tendency, he is engaged
in the species of devotional
service. The initiator spiritual
master is on¢ only because
in the scriptures acceptance
of more than one initiator
spiritual master s always
forbidden. But there is no
limit for accepting a number
of instructor spiritual master.
Generally a spiritual master who
constantly instructs a disciple
in_ the matter of spiritual
science, becomes, the initiator
spiritual master, later on.

We should always remem-
ber that a person, who is

He therefore offers his respect- | reluctant to accept a spiri-

ful obeisances unto

He proceeds on  further
to pay his respects unto the
unalloyed devotees to  which
Sribas Thakur is the leading
one. After this the author
desires to pay his homage
unto Adwitaprabhu  who s
the plenary portion of the
Lord. And then he proposes
to make his obeisances unto
Sri Nityanand Prabhu-counter
manifestation of the Lord
Himsell.

~ Shri Gadhadhar Prabhu |
is the eternal energy of the |
Lord Himself and the author |
offers his obeisances unto Him |
with all respects. \

them. | tual

master for initiation,
'is sure to become baffled
in his endeavour to go back
to Godhead. Such person who
Is not properly initiated, may

« present himself as a great

devotee but in fact he is sure
1o encounter many many
stumbling blocks on his way
of progressive march to-
wards  spiritual  realisation
and the net result is that

‘he has to continue the term

of his material existence with-

out any relief. Such helpless
person s compared with a

| ship without a rudder as

such a carcless ship cannot
reach her destination. 1t is
imperative therefore to accepy
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If there is mo chance of
directly serving the spiritual
then the devotee
decs serye him by remem-
bering his instructions only.
There is no difference between
the spiritual master’s instruc-

ents of the mundane world.
There is no difference between
body and sclf as ordinary

living being. It is an offence
therefore to bring in Nitya-
nanda Prabhu to the caracter-
istics of mundane plane and
falsely claim to become His

and blood. Any on®

following the instructions of
Shri Nityananda Prabhu and

! duly authorised by an Acharya,

tions and the spiritual master | can perform the duty of bona-

himself. In his absence there-
fore, his words
shall be the guide of the
disciple. If a man thinks thal
he is above all suspicion and
therefore there is no need
of consulting any other clse
including the spiritual master,

he becomes atonce an offender L

in the lotus feet of the Lord
and an offender can never

back to home back to
Godhead. It is imperative
also that a seriously nclined
person must accept a bonafide
spiritcal master in terms of
the Shastric injunction and
give up the company of a
psucdo spiritual master 10
terms of social usages and
hereditary or customary
and ecclesiastic  conventions.

Srila Krishna Das Kaviraj
Goswami is one of the autho-
rised spiritual masters and
as such he teaches us worship
of Sri Chaitanya Mahaprabhu
along with His all constant
associates. Such associates are
principally six such as (1)
Guru or the spiritual master
{#) Isabhakta or the principle
of servitorship (3) Isaprakasa
or the principle of manifested
Godhead (4) Isavatara or the

inciple of incarnations of
Godhead (5) Isasakti or the
principle of potency of God-
head and Isaswarupa or the
principle of Supreme Lordship
mn Person.

These principles are adored
atonce by chanting the follow-
ing transcendental  sound
namely—

Sreekrishna
Prabhu

Sree Adwita Gadhadhar
screbasadi  Gour Bhakta-
Vrinda.

) Chaitanya
Nityananda.

{+ In this arrangement Shri-
krishna Chaitanya is the per-
' sonality of Godhead Himself
and Shri Nityananda is mani-
fested Godhead available to
everyone and all without any
distinction. As such He is the
onfmal spiritual  master as
well. Al spiritual  masters
therefore must be as good as
Shri  Nityananda Prabhu
without  immitation. The
followers of Nityananda
Prabhu both in theory and
practice are all descendants of
 the Lord. The family of
| Nityananda Prabhu is not
| fixed up in a particular 1ype
of flesh and blood or the bones
| ever. Shri Nityananda Prabhu

e —————

- does not belong toany ingredi. -

~

‘ed
of direction | spiritual master is_intimately

spiritual master.  Such
| connected with Shri Nitya-
' anda Prabhu but he can never
| claim to be identical with Him
although he is no lesser than
him in the matter of Spirilunl3

.lmaslcrship.

Shri Adwitaprabhu is the
incarnation of the personality
of Godhead. Shri Gadhadhar
Prebhu is His Internal Potency
and Shri Nivas Prabhu is the
Chiel of His innumerable devo-
tees and seritovrs. The exter-
nal potency of Godhead is
called Maya who can never
stay as intimate associate of
the Lord as much as darkness
cannot remain in the presence
of light, aithough darkness has
no independent existence with-
out light. Darkness is anillusion
and temporary cover of the
lighi.

The relation of a discipfe:
with his spiritual master is as
good as his relatlon with the |
Supreme Lord. The spiritual
master shall always represent!
himseif as the humblest servi-|
tor of the personality of God-
head but the disciple must
look upon him as the main-
fested representation of God-
ead. The author of Shri
Chaitanya Charitamrita expla-
ins this fact very nicely ina
number of Payars (Sonet) He
says that according to the tenets
of authoritative scriptures the
spiritual master is equal in
position like Shri Krishna
because he bestows mercies
upon his disciple.

A spirutial master is not
therefore an enjoyer of facili-
ties offered by a disciple but on
the contary he (the spiritual
master) isa constant servitoras
the parents are to their children.
Without the most attentive
serivee of the parents no children
can grow up to a manhood and
similarly without the care of
the spiritual master no body
can rise up to the plane of
transcenden tal service.

In the Sreemad Bhagwat
(11/17/22)  Srikrishna the
personality of Godhead instruc-
ted Shri Uddhava as follows :

“My dear Uddhava. youn
can accept the spiritual master
as mysell. You should not,
as a matter of fact, consider
the spiritual master as  an
ordinary man and thus be-
little his personality. Guru
or the spiritual master re-
presents all the dominating

As we have already dis-
cussed the two principles
of spiritual master namely
the initiator spiritual master
and the instructor spiritual
master are one. So Srila Kaviraj
Goswami says that the ins-
tructor spiritual master is as
much a bonafide representa-
tive of Srikrishna, because
Shrikrishna Himsell also™
teaches us as instructor |
spiritual master from within §
‘and  without. From within}
{He teaches us as Paramatma
E&ur constant companion and
rom without He teaches us
las it is in the Bhagwat Geela \
‘and so also as the instructor
ispiritual master. '

The spiritual master is
called Acharya or the trans-

' cendental professor, such pro-

fessors of spiritual science,
initiate the disciple in the
studies of spiritval  science
and the ceremony observed
in this connection is called
Upanayan or to bring one
nearer the spiritual master.
One who cannot be so brought
nearer to the spirittal master
is indicated as sudra who
remains without any sacred
thread. The sacred thread
hanging on the body of a
Brahmin, Kshatriva andVaishya
is the symbol of such ini-
tiation by the spiritual master
and the thread is not worth
even a pie if the same is put
on as a matter of boasting
a high parentage. It is the
duty of the spiritual.master
to initiate the disciple™ by
thread ceremony and after
such Samaskara or purificatory
process, the spiritual master
begins to teach the disciple
Vedas. A Sudra born man is
not debarred from such
spiritual initiation but he
must be approved by a spiri-
tual master who is authorised
to award the right of becoming
a Brahmin, if he at all finds
the disciple to be perfectly
in order. Such spiritual master
can be bonafide only. if he
has himselfl a perfect know-
ledge of the Vedic shastras
and he himself is accustomed
to abide by the injunctions of
the Shastras. Specific descrip-
tion of this spiritual master-
ship as well as the sign of
bonafide disciple are described
both in the Manu Samhecta
(2/140) as also in the Vayu.
Puranam.

In the Srimad Bhagwatam
also (11/20{6) Shri Uddhava
Ji, after hearing from Shri
Krishna all necessary instruc-
tion about Yoga. said “Oh
My Lord ! transcendental poets
or experts in the spiritual
science cannot express their
indebtedness unto you even
though they are endowed with
a prolonged life of a Brahma.
They are S0 unable
because nobody can estima
the volume of your mercy
which you manifest in the |
shape of a spiritual master |
from without and as u-e‘
super soul from within; all
for dissipating the unfavour- i

* offensive attitude cannot

able conditions of a living
being and for revealing your-
self 1n his pure heart, i

-

In fact the Personality of
Godhead out of His immense |

compassion only reveals Him- | -

self as the spiritual master.
Therefore in the dealings of an
Acharya there is nothing ex-
cept a servitorship attitude on
behalf of the personality of
Godhead. He is the Supreme |
Personalty of Servitor God-
head. Therefore if any person
poses himsell as an Acharya
without such servitorship atti-
tude. then he will be consi-
dered as offender and such
be
a qualification of the Acharya.
Centpercent servitorship atis™
tude of an Acharyva makes him

a bonsafide manifestation of
the Supreme Lord and a real
representative of Shri Nitya-
nanda Prabhu. Dissatisfied by
an attitude of sense-gratifica-
tion by mundancrone criticizes

a real Acharya, dictated by en-
vious temperament. But a
bonafide Acharya is
different from the personality
of Godhead and therefore to
maintain an envious attitude
towards an Acharya is toenvy
the very personality of God-
head producing 2 subversive
effect in the matter of trans-
cendental realisation.

As mentioned above a™y
disciple shall always behave
with his spiritual master as |
manifestasion of Shri Kri- |
shna. But at the same time it |
would be remembered always
that a spiritual master cannot
immitate or is authorised to
imitate everyone of the
transcendental pastimesof Shri
Krishna. False spiritual master
poses himsell as identical with
Shri Krishna in every action |
and exploits the sentiments of
an innocent disciple in various
ways. The impersonalist only
can mislead the disciple that |
the spiritual master is identi-
cal with Krishna in every res- |
pect as such impersonalist
desire ultimately to become
one with Him. The real philo-
sophy is Achinta Vedaved
Tatwa which establishes every
thing as simultancously one
and different from the Per-
sonality of Godhead. That is
the real position of a bonafide
spiritual master. Srila Raghu-
nath Das Goswami confirms
this fact and says that we
should always think of the
spiritual master in terms of
his intimate relation with
Mukunda (Srikrishra). Srila
Jiva Goswami. in his Bhakti-
Sandarva (216) has clearly
defined that a pure devotee's
observation of the spiritual
master and that of Lord Shiva
as ane with the Personality of
Godhead is estimated in terms
of their becoming very much
dear to Him (the Personality of

—

- Godhead) being identical in all

respects. Following the foot-
prints of Srila Das Goswami
and that of Srila Jiva Goswami
later Acharyas like Srila Vi

non= .
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of the Lord. The Goudiya
Vaishnavas therefore worship
Srila Gurudeva (the spiritual
master) in that light of being
the servitor
Godhead and in all old litera-
tures of devotional service or
in the songs of Srila Narottam-
das Thakur, Srla Bhaku-
vinode Thakur or any other
unalloyed Vaishnavas the spi-
ritual master is always consi-
dered cither as one of the
confidential associate of Srcr.:b
mati Radharani or the mani-
fested representation of Srila
Nityananda Prabhu.

A spiritual master who has
to teach in the matter of trans-
cendental science, cannot be a
mannerless and  senseless de-
viated person. A mannerless
person deviated from the
truths of spiritual science can-
not be designated as the bona-
fide Acharya. The Acharya
spiritual master is divided
into two as (1) liberated soul
fully absorbed in meditation
of devotional service and (2)
as the invoker of spiritual
consciences of a man by means
of relevant instruction. The
science of devotion is divided
in respect of (1) the object of
worship and (2) the means of
warship. The "Acharya who 15
authorised to deliver Krishna
in the true sense of the term,
enriches the disciple with full
spiritual knowledge and thus
awakens him in the act of
devotional service. To become
initiated by the spiritual mas-
ter means the beginning of
submissive aural reception of
transcendental instructions
and thus to awaken him in
the practical service of Vishnu.
This procedure of devotional
service is known as Avidheya
or actions which one is duty
bound to do, the initiator
spiritual master is the Perso-
nal manife station of Shri Shila
Madan Mohan Vigraha while
the instructor spiritual master
is the Personal representation
of Shri Shrila Govinda Deva.
Both these deities are wor-
shipped in Vrindaban. Shrila
Gopinath Ji is the last attrac-
tion of spiritual realisations.

In the

Bhagwat Geeta

(10/10) it is clearly stated as

how Lord Shrila Govinda Deva
instructs his bonafide devotee.
He says that persons who are
constantly engaged in His
transcendental loving  service
are awarded by Him an attach-
ment for Him by enlighten-
ment of theistic knowledge.
And by this awakening of
Divine Consciousness the de-

Personality of

‘was the
I master of Brahma the original

—

in which he is eternally related.
This

only,
convinced, by devotional ser-
vice about the transcendental

nature of the Personality of
Godhead. They know that the

Supreme truth is the one
without a second all Spirit
and powerful Person full with
senses transcendental and from
Him everything is generated.
He is the fountain Head of
all emanance. Such pure de-
votees are always merged in
the knowledge of Krishna and
being absorbed in * Krishna

nsciousness the pure de-
votees exchange thoughts and
realisations like big scientists
exchange their views and result
of researches in scientific aca-

demy. By each exchange of
I thoughts in regard to Krishna
‘gives pleasure

to the Lord
and as such with pleasure

‘only Sri Krishna favousrs them

with all enlightenment. The
maxim in English God
helps them so to help them-
selves’ is also appreciable in
this transcendental realm.

ances in the scripture about
he personality of Godhead's
action as the instructor spiri-
tual master from within. He
instrucior  spiritual

/I There are many such ins-
L

living being of the cosmic
creation. When Brahma was
first created within this uni-
verse he was overwhelmed with
andas 1o how he could apply
his creative energy to decorate
the whole cosmic situation.
Al first there was only sound
and it resounded with the
word ‘Tapa’ or to take trouble
for spiritual realisation. One
should voluntarily accept all
sorts of troubles for spiritual
realisation refraining from sense
enjoyment. That is called
‘Tapa’. The sense enjoyer can
never realise God and His
science. When Brahma thus
initiated by Shri  Krishna
engaged himsell in ‘Tapasya'
or in the acts of transcenden-
tal realisation, he was by the
pleasure of Vishnu, able 1o
visualize the transcendental
world in spiritual sky known
as Vaikuntha. Modern science
can affirm this statement by
its several discoveries like-
radio electrons, television, auto-
mation, transmission of radio
messages etc. But the science
which was applied in the pain-
staking of Brahma the original
father of mankind was still
more subtler than modren
science and in time the mater-
ial scientist may be able
also how we can communi-
cate  with the Vaikuntha
world which is far beyond
the material sky. When Brahma
was able to enter into the
Vaikuntha world, he enquired

about the potencies of the
Supreme Lord and the enquiry
was met by the personality
of Godhead in six consecutive
statements. They are as follows
and they are exactly the
instructions from the Per-
sonality of Godhead as the
Supreme  spiritual  master
{Bhagwat 219/30-35).

(1) Transcendental know-
ledge about Shri Krishna is
deeper than the impersonal
knowledge of Brahman. Such
knowledge is not only related
with the fame and Personality
of Shri Krishna but also it
includes all other knowledge
which are all related wath Shri

rishna. There is nothing in
existence which is not related
with Shri Krshna. In a
sense there is nothing except
Shri Krishna and yet nothing
is Shri Krishna except His
Primeval Personality of God-

(head. All these knowledges

make & complete transcenden-
tal science. And Vishnu
wanted to give Brahma the
full fledged knowledge of all
about them. The mystery of
this transcendental knowledge
eliminates in personal attach-
ment for the Supreme Lord
with a resulting effect of de-
tachment for everything non-
Krishna. And there are nine
different transcendental means
for attaining this stage which
are substantiated by the sub-
missive process of ‘hearing,
chanting, remembering, serv-
ing the lotus feet, worshipping,
praying, assisting, fraternising
and sacrificing everything for
Him." These are different
parts of the same devortional
service which is full of trans-
cendental mystery. The Lord
said to Brahma that He was
pleased upon Brahma and by
His Grace only the mystery
wus being opened.

(2) The mystery is about
His Personality and His trans-
cendental Personal Form. The
mystery is about the symp-
toms of His Form which is
distinct from any form of
mundane clements. The mys-
tery about His immemorable
forms as Shyamsunder, Wara-
yus, Rama, Gour Sunder and
His colour of the form namely
whitish, yellowship, reddish
and cloudish. The mystery
is about His qualities as res-
ponsive personality of God-
head to the pure devotees and
impersonal Brahman to the
dry speculators. His un-
common activities like lifting
of the Govardhan Hill, marry-
ing as many as sixteen thou-
sands of Queens at Dwaraka
or to enter into Rasa Dance
with the damsels of Braja ex-
Fmding Himself in as many
orms as there were the dam-
sels. And many many other
uncommon acts of which only
one aspect of scientific know-
ledge is presented in the body
of the Bhagwatgita so widely

read and adored all over the
world by all classes of scholars
with as many interpretations
as there are the number of
emperic philosophers.  Thus
He disclosed Himself in all the
above mysterious aspects. The
truth was revealed 1o Brahma
by the process of descending
knowledge without any help of
the ascending process. — His
mercy decdends ffom Him to
a devotee like Brahma or
from Brahma to Narada
and from Narada to Vyasa
and Vyasa to Sukhdeva cic.
in the bonafide chain of dis-
ciplic succession. We cannot
discaver the mystery by any
of our mundane endeavour but
it is opened only by His Grace
to the proper devotee. And
there are different stages of
such devotecs. The mystery
is gradually opened in the
proportion of gradual process
of development of service
attitude. In other words,
the impersonalists who simply
depend on the strength of
their poor fund of knowledge
by a speculative habit without
any submissive service of
hearing ctc. as mentioned
above, cannot penetrate into
that mysterious region of
transcendance where  the
Supreme Truth is a transcen-
dental, Person without a tinge
of material elements. Dis-
covering the mystery means
elimination of the impersonal
feature realised by a common
class of servitor.

(3) In the course of dis-
closing the mystery of trans-
cendental personality of God-
head, the word ‘Aham’ is
deliberately used. This,
‘Aham’ word 1s extensively
used in the Bhagwad Geeta
also which is the preliminary
study of Shreemad Bhagwat.
Impersonal  feature of the
Absolute person is called
Brahman is clearly explained
in the Bhagwat with empha-
sis in the word ‘Aham’. The
Lord is never a created being
of the cosmic manifestation.
He exists prior to the creation
of this material world. The
impersonal  Brahman or the
inexplicable unknown are all
subordinate to the transcen-
dental person. And after the
annihilation of this cosmic
creation He shall exist eter-
nally. In the Srutis or Vedas
the same truth is explained
in the following words namely,
“There was Vasudeva only
before creation and there was
neither Brahma nor Shankara”
“Only Narayana was there
and pone else including Brahma
and Rudra " ete. His existence
means His Name. Fame, Form,
Qualities, paraphamlia every-
thing. The king is there means
the king is there with all his
associates  and  aristocracy.
The king is never alone. When
the name of the king is utter-
ed, all his estates and para-
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