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TRUTH AND BEA

Under caption of LITERARY
LAPSES in the editorial column
of the Times of India, Bombay
dated 12/10/58 it was argued
whether truth and beauty are

compuatible terms with one
another. The editorial said,
while eriticising Professor

Humayun Kabir's speeches in
Caleutta on literary lapses, that
one would agree willingly, if it

came to that, to express the
truth, but since truth is not
always beautiful—indeed it is

frequently rather startling and
m:p!-'asull'l—whnw Is One Lo express
truth and beauty at the same
time £

In reply to this may
inform all poncerned that
Truth and Beauty are compatible
terms. It is rather emphatically
asserted that truth which is
Absolute is  always beautiful.
The Truth i so beautiful that
it attracts every one including

we

the Truth itself. Truth is so
beantiful  that many  suages,
saints and  devoters have left

everything for the sake of Truth.
Mashatma Gandhi the idal of the
madern world dedicated his life
for experimenting with Truth
and all his activities were target-
ted towards Truth enly.,

Why Mehatma Gandhi—every
one of us is searching after an
urge of Truth only because it s not
only beaatiful but also all power-
ful, resourceful, all famous,
all renouncing and all knowledge,

Unfortunstely  people have
no information of the actual
Truth and 9990 per cent men in
all ranks of hfl‘ are f--ilnw'.ng Ihr'
footprints of Untruth only
inthe name of Truth and its
soarcing after. We are actually
attracted  with the beauty of
Truth but we are habitosated
to love untruth from time imm-
emorial in the name of Truth.
And therefore to the mundaner
Truth and Beauty are incompa-
tible  terma. The mundane
Truth and beauty is explained

as follows ;
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A person fell in love with a
beautiful girl (). The man was
very powerful and strongly built
but his character wuas very
doubtful. The girl was not only
beantiful in appearance but also
gaintly in character, As guch the
beatiful girl did not like the pro-
posal of the powerful man. The
powerful man however insisted
upon his lustful desires and the
beautiful girl requested the man to
wait for seven days only and after
that she fixed upa time when
the man could meet her.

The strongman agreed and
with high expectations began to
count and wait for the zero hour
when he wag fixed up to meet
the girl.

The saintly girl however in
order to maifest the real beauty
of relative Truth adopted a
means which is very instructive,
Bhe took up a very strong dose
of purgative medicine and for

seven days continunlly  she
passed only loose stool and also
vomitted all that she ate. And

all the loose stool and the vamits
were stored up in suitable reser-

voirs, Asa result of this laxa.
tive medicine the socalled
beautiful girl became lean, thin
like & skeleton and turned

blackish in complexion and the
beautiful eye balls  were pushed
into  the sockets of the skull.
And at the appointed hour she
wis witing anxiously to receive
the man in love.

The man appeared on the
seene  well  dressed and well
behaved and asked the waiting
girl, who was depressed in appear-
ance, about the boautiful girl
wha called him there, The man
could not recognise the waiting
girl, as the same beautiful girl
whom he was asking for, The
same girl however was in a
pitiable condition and the foolish
man inspite of repeated assertion
could not recognise her, It was
all due to the acion of the medi.
cine only,
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At last the girl told the
powerful man all the story of
her beauty and told him that
she had separated the ingredients
of beauty and stored them up in
the reservoirs. She also told
hima that he could enjoy the
juices of beauty stored up in the
reservoirs. The mundane poetic
or the lunatic man agreed to
see the juices of beauty and thus
he was directed to the store of
loose stool and lignid vomit
which were emanating unbearable
bad smell and thus the whole
story of beauty liguid was dis-
closed to him. The character.
less man by the grace of the
saintly girl was able to distin-
guish botween the shadow and
the substance and thus he came
to his senses.

That is the real position of
overy ane of us who are attracted
with the false material beauty.
The tr:r,ri As above mentioned
developed a beautiful material
body as she desired in her mind
but in fact she was apart from
such temporary material body
ami mmd. She is in fact o
spiritusl spark and so also the
man in love who was attracted
by the false skin of the girl.

Both professor  Humayun
Kabir and the editor of the Times
of India are however deluded by
the outward besuty and attraction
of the relative truth and are un-
aware of the h!'it‘:lll.al .-]».'ark which
is hoth Truth and Reanty at on
and the same time, The spiritual
-‘L[HTk is s0 besutiful that on its
leaving the oalled beautiful
}’l'"i}‘ full of stools and vomit—no
h'""{_\' “"“ifi Ix]\l to lllnl'i] i{ even
though the same is decorated with
L v_-q\‘._\‘ CORY T,

And because we are all alter
a false relative truth therefore the
gsame js incompatible with real
beauty. The truth is so permanen.
tly beautiful that it maintains the
same standard of beauty as it is
for lacs and crores of years, Be-
sides that such spiritual spark is
indestructible, The beaut y of
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the outer gkin can be destroyed
in a few hours time only by one
dose of strong purgative pill but
the beauty of Truth is always the
same and indestructible as it is
always. Unfortunately mundane
editors and professors are ignorant
of this beautiful sparks of spirit
as well as the whole firy resources
of these :-isiri:u.'il :«Imrk:-' and their
interrelation: of transeondenial
past imes, When the same /8 dis-
played here by the Grace of the
Almighty the foolish persons wha
connot see bevond the senses take
that pastime of Truth and Beauty
in the ].j;:}lT of the above store of
Joose st and liquid vomit and

thus become despaired and de-

¢lare how Truth and beauty can

be accomodated onre and the
same time,

The mundaners do not know
that the Whole S tual Entity is
the beautiful Person attracting
everything as the Prime Sub-

stance and the Prime source and
Fountan Head of

be. And the

evers T}‘.:Tl‘r_.'_ that
infinitesimal spiri-
tual sparks parts and parcels
of the Whole spirit ase
tively the same beautiful

%, The differe
that Whole is eternally the
Whaole and the parts are ete I'tll-u“:.'
the parts. Both of them are the
Ultimate Truth, ultimate beauty,
ultimate  knowledge, ultimate
energy, ultimate renunciation
and ultimate opulanece.
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8o far literary lapses are cone
cerned any literature which does
not deseribe such Ultimate Truth
snd Besuty is a store of loose
stools and ligoid vomit of the re-
Iative truth may it be described
by any mundane poet or thinker
of any country. Real literature is
that which deseribus about these
ultimate Truth and beauty. Poet
Kalidas is as much a mundane litee-
atuer as professor Humayun Kabir
or the editor of the Times of India.
Such a maondane literatuer like
poet Kalidas went to see a learned
queen of his time and sent his
card, (To be Continued)
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lity tha principle
!ogdis at:::h.r man's poison is
also applicable because the moral
codes of the lowest grade is
different from the moral codes
of the highest.

The moral codes of the
market place is therefore diffe-
rent from the moral codes of a
houscholder's life which is different
from the moral codes of the
politiclans. The politicians may
take up soms actions which are
agninst the principles of house
holders standard of morality
and the standard of morality in the
hovse-hold affairs may be com-
pletely different from the moral
coddes of the market place. In
that way we cannot find out the
standard  of moral codes
unless and until we find out the
standard of morality in all per-
fectness,

To take upa very comman
cause we may cite the following
examples of morality. In the
moraleodes of the revealed serip-
ure it is instructed that one
ghould avoid the following im.
moral activities of life, 1f any
one wants at all to make any
progress of life, Such prahibi-
tory injunctions are as follows :

(1) One should not make any
unholy connection with woman,

{2} One should not indulge
in the matter of unneccessary
animal slaughter,

{3) One should not be adicted
to the debased habit of intoxi-
cation.

{4) One should not be adicted
to the debased habit of gambling
enterprise.

These moral principles are
to be observed sapecially by the
public leader, a learned Brahmin,
a religionist and by the head of
executive department of the state,
Unless such persons are strictly
maoral by the above codes we ean-

_mot expect any eitizen of the

state to follow the moral prinei.
The public leader cannot
8 successful leader if he is
not serious about the above
moral inciplos,
tma Gandhi bocame a
sucosssful public leader because
he observed the above moral
principles in life. Although he
was & martied man daring his
leadership of the country he
completely abstained himself from
all sorts of bodily relation with
his married wife even and what
to speak of making unholy con.
nection with other codes of life.
The ﬁmkrcmple is this that
ons should be completely aloof

sge scoording to different elimatio
copditions. In such stage espe-
ciclly after the attainment of
puberty a woman wants a male
and if she is not married
within that time and allowed to
mix up with boys who have
developed the sex consciousness,
it is quite natural that there is
every chance of fall down either
by the boy or by the girl, With
the change of social conditions,
the standard of conjugal life is
also changing but the code of
avoiding unholy connection with
woman is always there, You
cannut indulge in unholly connec-
tion with the oppusite sex becanse
the social  conditions have
changed. Because unholly con-
nection with woman is the begin-
ning of all immorality, There
are thousands and one examples
in the history of mankind as to
how a great man fell down simply
by illegimate connection with
WOInAL.

The highest principle of moral
code begins therefore with the
codes of avoiding illicit connec-
tion with woman.

In the moral codes of ordi-
nury dealing the standard of
judging a person about his be-
coming a learned man is defined
like this.

The testing criterions are as
follows :

(1) That a learned man is he
who 15 able tor look upon all
women, except his own married
wife, as his mother-—is certainly
a passed moralist, A

(2) That a learned man is he
who treats others’ property as
much untouchable as are the
houschold refuse thrown away
in the dust bin of the street,

{3) That a learned man is he
who behaves with all other living
beings as he wants to be be-
haved by others,

Nobody wants to be killed
by any other living being, As
such we should not indulge in
unnm:emr{ killing of the animals
to satisfy the taste of the tongue,

Therefore the next swage of
morality begins with non-violence
not in theory but in practice,
You cannot look upon the poor
animals as objects of killing by
man and become maral at the
same time,  You cannot live ag
the expense of others and bocoms
moral at the sametime. The
whole world or the universe is
conducted by a super natural
power of God. Tl?i: external

energy of the Bupreme Lord is

‘A
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gervices are of different grades.
The service of the leamned scho-
lar is superior than that of the

statesman. The expert
and sincere service of the states.
man is superior than that 0!“10
industrialist snd the business
man. And the service of the
industrialist or business man is
better than the common and
uncommon artisan or the expert
and i.llt‘xp'-'n labourers. The
labourer class of men can render
service to the upper class men
as above mentioned.

The affairs of the human
society is being managed under
the above arrangement and every
where the division of the above
four olasses of men can be found
under different names only. Buch
classification of men is made
sceording to the standard of
qualification and occupation and
not by any birthright claim.
Thoe idea of the caste system is
based on the above principle
and it has nothing to do with
any birth right claim. When such
birth right eclaim iz made the
whole thing becomes vitiated
and the order of the society
bocomes degraded for want of
real moral strength.

The learned scholar  who
devotes himself to studies only
must follow the previous learned
Acharyas or men in authority
and must not deviate from the
standard of the great Acharyas,
In the Bhagwat Geeta worship
of the bonafide Acharyas is
recommended for the learned
persons who actually want to do
something good to the society.
Such learned scholars may under-
take all kinds of rescarch work to
suit the current social and politi-
cal circumstances and may
make some external alternation
in the procedure of the work but
if they deviate from the ideals
of the original authorities, they
must be called i{mmoral men,
One should always follow the
foot prints of the standard
Mahajan or the Acharyas recog-
nised by all concerned. The
research work taken up by such
scholars must have an aim for
the well being of the society and
not otherwise. Happiness for
all the members of the society
including the animal members
is the ideal standard of morality,

Nationalism does not mean
for the human being only but
nationalism based oan  moral
standard must include the ani.
mals and all other living beings
in the state. The statesmen
make laws spocially for the pro-
toction of the minority but ti‘:'v
have no law for the tection of
the majority of iving being
other than the human being.
The state protects human being
by all means but they send the
poor animals to the slaughter
house. This is against the prin-

STANDARD

ciple of morality. .
In India there are certain
terminologies in respect of the
learned scholars, devotees of the
Supreme lord and the Lord also,
The learned scholar is called the
Brahmin, the Pure devotee is
called the Harijans and the Lord
is called Narayana. Unfortuna-
tely & certain  section of men
claim to beecome a Brahmin
simply by birth right without
having the necessary qualifica-
tion and the term Harijan which
is spoecially meant for the pure
devotees of the Lord is now
applied to the lower class of men
without any proper rectification,
Any man even from the Jowest
status of society can become s
Harijan or Brahman and there is
norestriction for them but such
Harijan or Brahmin must possess
the necessary rluuhﬁmlinn. That
is the standard of morality. Im.
moral persons only claim some-
thing which they do not deserve,
Immoral persons without being
qualified want to eapture power
of the great man against the
principle of standard morality.
Similarly the Lord is  brought to
the standard of wretched men
under the name of Daridra
Narayana withont knowing the
real morality. The word Narayan
is so exalted that it cannot be
compared with the names of
Brnhm;. 'Iilt' creator f_|f ti;-' -
verse or Bhiva the anihilator
of the wmiverse, And if such
Narayana is (1‘rmlmn'|l with
the wretched persons it is an
act of immorality as it is said in

the standard scriptures. 8o far

birth right is concerned even »
man born by a great father can.
not claim to be equal to hi
father without being duly quali-
fied. The son of a big High
Court Judge cannot elaim to be-
come the High court judge with.
out the necessary qualifiestions.

In the Bhagwat Geeta the
Personality of Godhead claims
all sorts of living entities as His
own sons. As such all living
entities including the hogs and
dogs naturally become His sons
but as they have degraded
themseloves in the spocies of
lower animals by the result of
their own activities, they are
never oqual to the qualifie ations
of the associates of God. Altho.
ugh a dog is alsoa son of God,
he is a dog at the same time. [t
is ths qualifiestion anly therefore
that counts inall spheres of life and
not simply by claiming  the sans
of the Supreme Lond,  The moral
cades of such qualifications are
mentioned in the revealed
seripture and morality means to
qualify oneself to the satisfaction
of the Bupreme anthority.

The Supremes suthority is
Vishnu or the Lord who is
sbove all other living beinge.
In the Vedas, Vasudeva or
Vishnu is described  to  bethe
original Person. He is above all.
No bud{‘in: oqual to Him or
greater t Him. He is thore-

Py
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'MORALITY

fore the Lord of every one big
zudl. t{l i uidd tlla‘! the

or o Ary‘s O always
:;":P‘ the Sapreme Lord
Vishnu whereas others who do
ot do so or ane who has no
respect for the Supreme Lord
plr;im by any name, must
bo an immoral msn and there-
for smch person is  counted
amongest Asuryas or the demaons.
The moral codes of the Asuryss
are different from that of the
Suravas. The moral codes of the
Surayas is to satisfy the wishes
of the Supreme Lord whereas the
moral NK{:: of the Asurayss are
to satisfy their own seases, 'l.'hr:
genses of the Asurayas being
impure in the matter of sense
satisfaction. their moral codes
canmot be accepted as standard
and we see therefore clashes
smongst the asuroyas in the
name of moral standard. Sense
grnliﬁcminn cannot be taken as
wmoral at any stage. In any
howe, society or state no body
can be & moral man who satisfies
his own senses without satisfying
the higher authorities. No hody
can be happy therefore in any
status of the sociely or state if
he is wnable to abide by the
moral codes of that  particular
institution in which he is stta-
ched.

An Englishman or an Ameri-
ean or & German or an Indian or
any one else are all free members
of a free state respectively. But
that freedom is not absolute.
Every individual member of the
state must abide by the laws of
the state otherwise sach law
breakers shall be subjected to
the police action of the state,
This idea of the smnll state and
that of the individvidual person
can equally be applied to the
larger state of Vishnu or the
Supreme Lord of the universal
state,

The conception of the caste
system is made by the order of
the Lord and the Vishnu puranom
verifies the order in the following
words,

Varnashramacharavata
Purushena Para Puoman
Vishnuraradhyte Pumsam
Nanyattattosha Karanam,
Any person who abides by the

principle of four aivision of the
social order as well as one who
s able w0 follow the fuour slages
of spiritual realisation can only
Mtiﬂfy the Buptr:m.- Lord and
there is no other alternative to
satisfy Hom. And that is the
beginnng of Morality,

And what js this Varpnashram
.;l'l‘u‘m ! The four varnas are res.
poctively the intelligent class of
men, the statesmen, the commer-
cial community and the labourer
class known ax the Bralmins, the
Kshatriyas, the Va ishyns and the
Sudeas technically, And what
are the Ashramas ? They are
different stages of development.

The wholo system is schemed
for fulfilling the mission of human
Ide by suitable division of depart-
mwental activities, The aim is

namely to satisfy the Sup-
::n Lmi.ym as the Lord and
the living entities are both living
forees, the spiritual enjoyment
between them by moiprncﬂ]‘t";-
change of dealings are not with-
ont ¥ tedness.  The Lord
is the chiel amongst all kinds of
living beings. Both the Lord
and the living beings are one in
uality and therefore both of
them want  enjoyment by reci.
procal give and take policy and
the Lord being tho chief persona.
lity all activities of the living
entities can be moral only when
they {ulfil the standard of satisfy-
ing the Lord. It isa scheme of co-
operation for every one's benefit.
The intelligent ¢lass of men or
the Brahmins are gaid to be the
head of the whole body, the
statesmen or the Kshatriyas are
the arms, the commercial commu.
nity or the Vaishyas are tho
thi'gh-} and the Iabourer class of
men are the legs of the whole
body. 8o neither the head nor
the legs ure less important for the
service of the body which com-
pared with the all pervading
personality  of Godhead.  But
without any service for the satis-
faction of the Lord the scheme is
o show only as muach as the blind
eye or false eye is only a show
to cheat innocent public without
any value of the eye. There it
no quarrel between the capitaliss
and labourer or the industrianlists
und the labourers in healthy or
moral condition of the soociety
as there is no quarrel between
any different parts of the body
in healthy condition. Combined
activities for the one supreme
goal of life I e. satisfaction of
the nittmate person is the sam
and substance of moral standard.

Anything which is not aimed
at the abovementioned gonl of
life i# called atheism or non-
moral standard of life, Bpid.
tual realisation and moral life
are both indentical things. Spiri-
tual life without morality has no
meaning and in the same way
morality without the knawledge
of the supreme anthority is only
a show. Any person who is en.
gaged in  the transcendental
serviee of the Lord in terms of
the above scheme, must have
all the maral qualities
which are visible in the charac-
ter of the gods whereras person
who has no relation with the
persopality of the Lord evidently
vannot have any moral quality
and that is the verdiot of the
history of human socivty, There.
fore moral life is not a life of
sense gratification but it is o life
for the satisfaction of the higher
suthority,

The animal life is condyeted
only for sense gratification. An
animal is pardoned for its enter.
ing a householder's miges and
enting up all the fi uff stocked
there, bt if & man does so he is
put into criminal trespass and so
many other The diffe-
rence is that the snimal does noy
know anything but sense gratifi-

.eiuuwmtho man is under-

stood to have the sense of mora.
lity by obeying the laws of the
state “or society and therefore a
man's sction of trespassing a
‘s ises is taken
more seriously than that of the
animal. That is the difference of
s man and the animal. The
human life 48 a benediction to
understand this moral codes of
the lord and if he behaves like
the animal life even in the human
form, certainly he is again sent
back to animal spicies of life for
leading a life of the ‘Nara-
dhama’., Nare meaps a man and
adhama means the most degra.
ded. 8ounaradhama means that
& man who does not develop the
moral standard of life js again
degraded into the animal kingdom
with full facility for sense enjoy-
ment like the dogs and hogs
without any sense of morality.

As we have already stated
that moral quality has no valoe
if it is devoid of the relation of
the Lord. A dog is sometimes
called moral animal beeanse it
is very faithful to its master.
But that sort of faithfulness has
no moral standard because it has
forgotten its relation with God.
The dog may be very faithful to
its master but it 1s not fajthful to
other dogs who are more akin to
its features, A dog at onece
begins howling as soon as it sees
snother dog in the precinets of
its jurisdiction and similarly we
ean see that a man is very good
maen in relation to his own at-
mosphere but when the question
of self interest, community interest
gociety interest or national in-
terest is there he becomes the
most. ferocious man exactly like
the dog. These things happen
only when there is not spirityal
realisation of the human being
and they think only in terms of
self interest community interest,
soc.al interest or national in-
terest without any interest for
the Lord.  Real morality is there
when everything is acted in the
interest of the Lord which in-
cludes all other minor interest,

Without such spritusl realiss-
tion in view no amount of ope-
sided doggish service of faithful-
ness will bring in any moral
standard of life, If it was
possible at all then all the leaders
of diffrent nations would not
have QIHi!‘l'tll‘d b"t\rl-rn thpn}.
selves tor same temporary things
which they have wrongly accqp-
ted as permanent. For want of
real maoral life there 1 l'l‘.‘“illllr_l:;-lt
ruptare of national intcrest and
all schemes of peace wnd hay-
money being continuously frus-
trated without any solution.
The dogs cannot make any
solution of continnous  quarrel
because they are unable to re-
vive their conscicusness of
relation with God. But the man
ifhe likes he oan doso easily
because he has the capacity of
discharging this i portant nfuiy_

The standard of civilization
on the basis of unlimited sense
satisfaction has to be changed
into regulated life for spritual
realisation and that will lead to
the actual moral standand of
life. In the diseased condition

of life no body can be
happy increasing the standard
of senwe gratification.  Ifhe
wants to get rid of the dis-
ased condition he has to consult
the experienced pby-uuuﬂ' for

i of diet snd medicine,
And to relieve the discased con-
dition of the present set upuf
Godless civilisation the leaders
have to consult the liberated phy-
ioians who bave already preseri :
the rihgt medicine and right diet.
The right medicine is vey simple,
They mnst attend to hear the
trascendental messages from the
Lord and the diet is prescribed in
the matter of partaking the rem-
nant foodstuff or Prasadam or the
food stuff which is first offered te
the Lord. There is no fear of the
foodstufl being taken up by the
Lord if it is offered to Him but
by deing so the food stufl is puri-
fied by spiritusl provess which
helps the eater in reviving his
consciousness of relation with
Gr;d, When one revives his (;""H.\f
comsciousness by hearing in sub.
missiveness the message of the
Lord and make practice for eating
the Prasadsm upder prescribed
rules, he is sure to revive his lost
consciousness  and thus make
progress in becoming & moral
man }:r-qwr:numh-l_\' with the
revival of god consciousness,
Every disease takes some time
for its being completely cured but
the treatment must begin with-
out delay, We shall requestall
leaders of the society in all coun-
tries to accept this process of
treatment whieh is neither expen-
give nor difficult. The whale
thing is possible to b adjusted in
terms of the special circumstances
and we shall advice every one to
u(lnl)'{ this method for & gl'll"fﬂ-l
relief in the epidemic of mora
degradation.

Advancement of modera edu-
cation has no value because it is
devoid of imoral standard. Advan.
ced students in the university of
modern education have to be guar
ded by regular Police force for
the matter of observing the moral
codes of the university. And the
highest officer in the state service
has to be brought into justice by
the supreme court of law for his
eonduct of misappropriation of
public money. Such is the con.
dition of moral life at present.

Therefore an educated man
does not necessarily mean a man
or moradity while an illiterate man
with full conscicuoness of the Lord's
presence everywhere makes him
the most moral and faithful man
in the world, Therefore it is not
the so called eduestion but it s
god conseiousness of the man thas
will bring in the required moral
standard. Godless  civilisation
full with vulgar literatures of sex
indulgence o instruction by
advanced science in the matter
of sense gratification of the un-
controlled senses, makes the
wholo scientific brain immorally
compact, Inevation of the atomie
bomb is the resuit of the highest
grade of scientific brain. But the
whole world is disturbed now for its
foar may be real or unreal and it
is the sign of pure sense gratifics.
tion under the influence of power
intoxication. (7o be Continued)
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SCHOLARS DELUDED

(A eritical review of Dr.

We had no intention to enter
into ts with Dr. Radha-
krishpan but thecdﬁnhmchgry
repeatedly requested 10 review
the Bhagwat Gita of Dr. Radha-
krishnan as there are $O many ael_f
contradictory statements commi-
tted by the great scholar. We
have sll respects for Dr. Radha-
krishnan because he is not only
the second citizen of India, the
great world renowned philosopher
and a scholar in the Hindu philo-
sophy but also he is truthful
Brahmin with considerable know-
ledge in the Impersonal Brahman.
There is a popular saying that
there is no harm in creating some
antagonism with a great scholar
but there is harm even by creating
a friendly relation with a fool. An
antagonistic scholar  will never
deal in revenge but an ignorant
fool may commit many blunders
even in the friendly dealings So
we are not afraid of Dr. Radha-
krishnan when we put forward
the critical review of his great
scholarly exposition of the Bhag-
wat Gita.

There is a popular story in
Bengal that a man who was p
great scholar in the Ramayana of
seven eantos, asked somebody as
to, whose father was Bita (). In
the above explanation of Dr.
Radhakrishnan as quoted above
that it is not the personal Krishna
to whom we have to give ourscl-
ves op but to the unborn ete. D,
Radhakrishnan  means  that
Krichun is born, has beginning and
is transient (1)

In such misunderstanding
about Krishna by De. Radha-
krishnan, we find o similarity he.
tween him and the Ramayana
scholar who enquired about the
fatherhood of Sita (1) The whole
theme of the Bhagwat Geeta s
culminated in the following words
which 8ri Krishna gaid to Arjuna
{B. G. Ch. XVIII)

Sarban Dharman Paritajya
Mamekam Saranam Braja

Abam Tva Sarva Papebhya
Mokshyishyami Ma Shucha

The Persanality of Godead said
to Arjana that he should give up
all desires and take His saranam
or take shelter unto Him, He
was assured not to becoms hesita-
ting in doing so, beoause in that
way he would be saved from all
the reactions of sins.

His saranam menns Saranagati
and Dr. Radhakrishnan has
explained this Sadabidha Sarana-
gati as follows in his essays page
62,

“Prapatti has the following
accessarios (1) goodwill to all (anu-
kulyasya Samkalpa) (I1) absence

of il will (pratikulyasya vivarjoe
nam) (i) faith that the Lord will
protect  (rakshispatiti visvasa-

) (iv) resort to him as
savior (goptritve varanam tatha)
{v) sense of utter helplessness

(Contd. from previous issue)

Karpanyam)  ond  complete
inmmier (atma nikshepa)”.

All these six different items
are meant in relation with the
porsonality of Godhead. Good-
will to all is a by.product of a
devatee but it is not possibie for a
devotee or Any person, 10 surrends
to every onc and s, Therefore
the wordl ‘anukulyasya samkalpa’
means directly that one ahl:mld
accept 8ri Krishna without fail as
the Supreme Personality  of
Godhead and not in the manner
suggosted by De. Radhakrishaan.
When he says the Lord he must
mean the personality of Godhead
and not His impersonal feature
Brahman. Resort to Him inan
utter sense of helplessness was
actually done by erunn to the
personality of Sri Krishna even
in the beginning of the Bhagwat
Geeta as he (Arjuna) know it per-
fectly well that Sri Krishna is the
Suprere Personality of Godhead.
The Absolute Lord with Whom
there is no difference of the imper-
sonal Brahman. There is no di-
flerence in the Person snd imper-
son of the Supreme Brahman.
But Dr. Radhakrishnan has made
a difference in Krishna which is a
dormant sign of ill will to the
Personality of Godhead, although
he admits that the Bhagwat Gita
is meant for describing the Per.
sonality ef Godhead. This process
of ‘pratikul’ behaviour is certainly
uot ‘anukulyasya samkaipam'. 1t
is something like goodwill to all
except Shri Krishna (1)

The “Bhagwat” affirms that
by the grace of the illusory
energy, the great scholars can
sometime cover the meaning of a
word or can coin something else
and we think Dr. Radhakrishnan's
meaning of the word Anukulyasya
Samkalpa is something like cover-
ing its real import.

Prapatti means the first prin.
ciples of Bhakti, Prapatti means
to agree to serve. For the Jnannis
or the emperic philosophers it
takes however many births to
attain to the stage for Prapatti.
The deseription of Saranagati as
gquoted by Dr. Radhakrishnan is
a statement of the Vaishnava
Tantra and the whole process is
meant for Vishnu Upasana (wor-
ship). Those who are worshippers
of the Lord (Vichnu) are known as
Vaishnavas.  Anukullyasya sam.
kalpa means that one should
render serviees to Krishna favonr.
ably,

“ Amukulyvena Krishnanushilanam
bhaktiruchyate * Bhakti means to
serve the Lord favourably. After

all every one is bound to serve
the Supreme Lord eilher directly
ot indirectly and such service is
rendered sometimes unfavourable,
Those who are serving unfavora.
bly are non devotees like Kansa
and Jarcasandha. They also thou.
ght of Krishna constantly {which
i called Smaranam) but because

Radhakrishnan's edition of the Bhagwat Gita)

such smaranam was made un-
favourébly such persons were
not counted smongst the devo.
tees. To remember the Lord
favourably is thercfore called
anukulvasya sam kalpam. We
think that is the real meaning of
the word and not as it is explai.
ned by Dr. Radha krishnan.

In the Bhagwat Geeta the
Personality of Godhead  Sri
Krishna says surrender unto Me
only. But Dr. Radha krishnan
gays surrender not to the person
Krishna, Isit not the opposite
view to suit the particular type
of philosophy followed by Dr.

hakrishnan ¥ This indirect
interpretations of the Mayavadi
school for all kinds of revealed
geriptures are acts of pr rikul
samkalpa and this pratikul sam-
kalpa of the Mayavadins is pro-
perly condemned in the Bhagwat
Geeta as follows :—

Na Mam Duskritina Mudha
Prapadyante  Naradhama
Mayaya Pahrita Jnana

Ashuri Bhavamashrita.
Kansa, Jarasandha and per-
gons who followed them were

designated as Ashuras because
they did not treat Krishna very
favourably, Such Ashuras are
made to forget their real know-
ledge by the influence of material
energy. Kansa or Jarasandha
both of them were highly enlight-
ened o far as material knowledge
i8 concerned, but beeause they
disobeyed or despised Sri Krishna
they were called Ashuras,

Reading the Bhagwat Geeta
by the process of anukulyasya
samkalp wuas appraved by Sri
Chaitanya Mahaprabhu in the
following narration,

When Sri Chaitanya Mahs.
prabhu the great Apostle of
preaching transcendental love
of Godhead, was touring in
Sounth India, He met one simple
Brahmin ay the temple of Sri
anganath, This Brahmin was
reciting Bhagwat Geeta in his
devotional way. The pare Brah-
min was reading the Bhagwat
Geota in the costatic style with
tears in his eyes but other
follows who knew him  well
were laughing and joking at him.
His neighbours knew it that
the Brahmin was illiterate and
therefore it was not in.-e_ui,l,'[l' for
him to read out the text of the
seripture  which is written in
Banskrit. Sri Chaitanya Maha-
prabhu observed the  incidence

and he went forward to the
Brahmin scholar and  asked him
very politely what he was

reading and why he was crying
by reading the book, The Brah-
min  promptly replied  that
although he was making & show
of reading the Bhagwat Geota,
in fact he could not read even
an alphabet of it ! The Lord
then asked him why he was
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reading it 1 The Brahmin replied
that his spivitual master, had
asked him to read daily the 18
chapters of the Bhagwat Geeta
although his spiritual master
knew it well that he was not
conversant with the language or
even the h'l]lhalb!'!.- of it Th&!
Lord then asked him what was
the matter that caused him
weeping while geing through
the Lmk { The Brahmin replied
that sithough he was unable to
gee evon a ward of the Bhagwat
Geota yet ho was feeling the
presence of Sri Krishna as Parth
Sarathi sitting on the chariot of
Arjuna, This presence of Bri
Krishna ss the chariot driver
of Arjuna made him constantly
weeping. He felt it in costacy
as 10 how much kindly was BSri
Krishna so that He has had
accepted a sort of menijal service
of His devotes. The Mayuvadi
impersonalist cannot think of
the Absolute's becoming a meninl
servant of His devotee but
actually there is stage in the
transcendental plane like that
which is  inconceivable by the
Mayavadi philosophers or which
can never be imagined by say
mundane wrangler who is always
busy to exploit the serviee of
a mundane servant in mammon's
relation. And those who know
it they say that let 1:-_»:\!|!u WOor-
:ihi]_l all kinds of vedic literatures
for culturing knowledge or out
of fear of the mundane bondage,
but they are concerned with
King Nanda in whose court-
yard the Supreme Lord was
made to pI:ly just like a ¢ rawling
child. As such this transcen-
dental realation of the Brahkmin
reading Bhagwst Geeta in the
Temple of Sri RBanganathji as it
wis by Lord Chaitanya
Himself, gave verbatim evidence
al the Sruti Maatras which runs
as {ollows :

BN

Yasya Deve Para Bhatik
Yatha Deve Tatha Gurou
Tasyaite Kathltha Hyartha
Prakashyante Mahatmana.

The Mahatmas, who have
pure  transcendental faith in the
Supreme Lord and the samse
of faith in the self
realised spiritual master, to them
only the words of the wranscesn.
dental sound reveals by the self
iluminated spiritual ]).:u- r.

amount

Sri l'}l;\"!;m_\'.‘t
embraced
nl- EII 3

Mahaprabhn
the illiterate prea lep
Bhagwat Geeta and certi-
fied fully that he was actually
reading the book. It does not
matter that the Brahmin was
illiterate  to the bottom but
literary scholarship or empirie
knowledge has nothing to do
with the transcendental
which ean be heard by the
guitable esr which is made sub-
missive prepared by the trans.
cendental loving servioe of God.
head and not by mundane
schalarship. It is said in the
Padma Puranam as follows.

{To be Continued)
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