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PART XI

AN ESSENTIAL SERVICE

“Back to Godhead™ is publish-
ed fortnightly to enlighten modern
leaders, religionists, [:hillm‘-i;hrl:-“
and the people in general—on
. !'"::t] .]‘h"iarﬂ. It i« not blind
religions fanaticism neither it is o
dt of an bot it is
sofentifie ;I]IIlh‘mP}: to the matter
of our eternal necessity in rela-
tion with the Absolute Personality
of Godhead or the Purushottam
It gimply deals with our eternal
relation with Him, the process of
discharging our relative duties
townrds Him and thereby to
achieve the highest perfection of
life attainshle in the present hu.
man form of existence,

ll;n-t_ut

We must therefore alwavs re.
member this particular form of
human life ohtained after an evo-
hation of many millions of years
in the evele of transmigration of
the spirit soul, In this particalar
form of life especially in the land
of “Bharatvrsha” (India] solu.
tion of sconomie question is much
easier than that of other animais
in different shapes.

There is the swine, dog, camel,
ass ete,, in front of us whose eco-
nomic nectssition are a8 much im-

portant as that of ours. But
the economic question of these
animals and others are solved

under nasty conditions while the
human being is given all the faci.
lities of comfortable life by the
laws of nature beeanse the human
form of life is more impartant
than the animal form,

And why & man is given betler
chance of living than the swine and
other snimals? And why a highly
posted government office: is gi\'(‘:'t
! the faeilitios of comfoctalile life.
better than an ordinary clerk? The
wnswers for these are very simple,

The highty placed respansible
Wicer has duties of
higher responsibie character than
that of an ordinary clerd
larly the hbuman be ng has to dis
charge higher daties of life than
the bosy in the
matter of falflling the hungry
stomach. The moderp sandand
of animal civilization hss increas

to dscharye

Nimi.

animals alwavs

ed problems of hungry stomach
by the laws of nature. When we
approach some polished animals,
thev say that they want to work
for stomach satisfaction and there
is na necessity of Godhead for
them ! But bv the laws of na-
ture inspite of his cagerness to
work hard, there is alwavs the
question of unemployment even
by denouncing the necessity of
acknowledging Godhead.

We are given this human form
of eneagement not for hard work
like the swine or dog but to
attain the highest perfeetion of
life. If we do not want that per.
fection, it is by the laws of pature
that we have to work very hard
even if we do not want it. In
the closing days of “Kalivuga”
the men have to work exactly
like the asses only for a lump of
bread. The sample has already
begun and the ratio will tnerease
year after VEar. Therefore human
means not to work
like the animals, That makes the
difference bHetween a man and an
animal. If therefore s man fails
to discharge the duties of human
being, he 18 transmi-
grate in the degraded species of
life by the laws of nature. Bhagwat
Geeta has very vividly described
this law of nature how « Epirit
soul takes his birth and gets the
suitable form of sense organs
for enjoving the matter and the
material world.

In the Bhagwat (Geeta ‘it ia
also stated that the Foga Bhrastas
or the persons who in the previous
hife conld not complete the way
of approaching Godhead but had
triee] for it, or in other
persony  who failed to
complete sticcess in reshsing their
eternal relation with the Bupreme
L[.fri -A'et given i‘!'.-ln-.n' nf b';l;lﬂ'-'l.'.
ing in the families of ‘Suchinam’
or the spirt rl.\”'\' e vanond
PBrahmin' and that of Brimatom
or the ﬁnanri:ﬁ”y well to do
merghant class, on account of such
failing conditions to go Back o
l;'h“-"::li, Till' ﬁiilt‘tl l‘.\!\:lili.ulm
are t-ﬁi'h-l'] such d"llallh‘a‘! of :luillv
parentage and what to !iiw,-.]k of

civilization

foroed to

worda,

aclileye

those who have actually pttained
the required sacces To make
an <lfl<-;1:§1! therefore to go ‘Bad
to Godhead”, even it is ha
finished for next
birth as well placed human be.
inge,

15 & guarantee

Both these families are boon
to the heirarity because 1in the
family of a spiritually advanced
Brahmins, the children ¢f the
family get good chance of making
further progress from the point
where they stapped n the pre.
vious birth in the matter of
spiritual realisation, The atmos.
phere in  such good family is
f'i.\ﬂlll'.‘lll]:' for the 1:I]tl:[\:'_ 'I‘}“.
Bhagwat Geeta reminds such well
]il_n'l'ii persans abogt their past
Unfortunately  without
consultation of

decds,
Bhagwat Geeta
such children of *Brabmin® family
are misguided by Maya, :

And to take birth in the
family of a well to do merchantile
home called ]I‘\' the name of
Vaishyas —means solution of the
bread problem from the beginning
of life and later an comparatively
casier and comfortable life. This
situation of « omparatively comfor-
tabje life igsurety a chance for one
to make progress in o spiritual
realisation. But as ill lnck would
have it, }-_\.' the influence of the
present jron age (full of machines
and mechanical -:r"i-,-t_\"J anch sons
of aristocracy are misguided for
senst-enfoyment  forgetting  the
chanos of spiriteal enlightenment
at a comfortable homs, The law
of nature is therefore setiing fre
in thess golden homes as
golden city of Lanka, under the

ogime of Bavana, was btent d

the

 gshes  on

That i
iho
“ Back

i

wunt of go
nesd the law of nature.
retoinders made in
to Godhead’
'1] BUTV 10k
als and

The
L-:u T f-l:‘-
O 1) to the cliasges of
intelle the capitalista.
They shonld particalarly read it
carcfully and see to # @8 going on.
This is called rational theism,

are

The Bhagwat Geeta is the
preliminary study of the trans.
cendental science and it s the

dirty of everv re
f the society to chalk out the-
eoanomid - ol other
vith refe-

We are

P nsible heads

plans

rence 1o

ltimate salution o

J:TI".I.’ in whith we are

pinced

now by the conditions of nature.
This is obligatory on cur part
and ‘Back to Godhead’ reminds
everyone to be careinl n that

discharge of duty.

The present day civilization
is a static one withaut any move-
ment in the spititual side. The
spirit moves the body and the
waorld, We
I"ll'. l!lr not
moving spirit.

moving

living body moves the
eare for !‘.'-_-_\'ir-‘ r
know what is the
Without this

body becames mov
human body is a firs
ing vehi ach the desting

class move-

LO ¢

of eternal life,

This human form of body is a
rare and very imp boat for
erossing over the nescience of
material existence. On the boat

there iz the expert service of

boatman the spiritual master. The

the

bouat is a plying by Divine Grace
under favourable wind and who
will not take ol Jce of

wer |

erossing otean of ne.

science ? If any body neglects this
good chance he must be commit-
Ling suicide.

There it certs

inly much com.

fort in the first class air conitioned
smpartment of a raliway carriage,
But if the train does not move
towards the destination of journey
atnd stands static L certain III\-',
is the ht'ik:‘]{

of such air conditioned compart-

station then what

1. & e st 1_‘!.‘1\ FUAS I" -\‘__' i A8

mkeh

and § v working

1 &6 henaihe o
as=, We remind the learned readera

of *Back toGodhood® not to remain
sitting in 8 comfortable commare.
i
ment only but to see also whether
the vehicie is moving towards des.
tination. There is no objection in
making our material body very



All the members of the party
being comfortably sested, had a
very sound sleep at night due to
the cooling river breeze and all of
them got up varly in the morning
after » very sound sleep. But
to their astonishment they saw
that the boat did not move aninch
towards the destination although
the boatmen plied the bats in the
best. The boat remained static
in the same port without any

sgress.  And on enquiry it was
werned that inspite of the boatmen's
grmg.' the bats very vigorous-

the boat did not move towards
th e destination on account of
their not raising the anchor by
mistake. The marriage ceremony
was thus spoiled on account of a
common mistake.

The present day civilization is
therefore a mistaken civilization
on aceount of the mistaken
Isaders who have forgotten to
raise the anchor of attachment.
On the contrary the material
attachment is more and more
being firmly fixed up by a process
of sense gratificatory social strue.
ture This sense gratificatory
process of social and political
set up by various plans and
schemes—has been described in
the Bhagwat Geeta (16/10—11) as
follows ;—

Kamam, Astritva, Duospu.
ram, Dambha, Mana, Madan.
nita Mohad, Grihitwa Asat,

Grakan, Prabartaote, Ashuchi
Brata.
Chinta, Aparimayvam,

Cha, Pralayantam, Upasiirita,
Kamopabhogs. Parama, Etabad,
Iti. Nischita,

_The leade s or the boatmen
who are meant for taking usto
the desired destination —are  all
illusioned (Mohad). Assuch they
are misleaders to some temporary
benefit (Asal Grakan). And why
they are s0 because they are all
of unclean mind and addicted to
filthy life (Ashuchi Brata). Their
life 15 full of dirty things. And
how they are misleading us 1 It
is by plans and schemes only
165-'-&: aparimeyam). How long

plan and schemes will go

ont They will go on till they
die by hesrt fuilure or are killed
same enemy (Pralyiwte Upa.

Vi) What i« their aim of
life ! What they have fixod u
as the destination of life 7 (ﬁ
it is very simple thing, Tt is

;r';m:;‘i;‘ of sense gratifi.
ot e rore (K
bhoyr Parama). But some of l::

s great philosophers

civilization is not moving we are

in the same port of pro-
blematie life, The schemes and
plans are useless serap of papers
only when there is flood and
earthquakes on the very fice of
the plan makers. These are
warnings of m ot h er material.
Nature confirming Her superior.
ity always over the plan making
mizleaders. ‘Back to Godhead’
wants to reetify these misleaders
first and therefore it is an essen-
tial service.

The anchor of sense-gratifica.
tion, which is a stumbling block
an the path of progress is mani-
fested in five different symptoms.
They are as follows :—

(1) Atlachment to the material
budy dne o lgnorance of spirttual
facts.

(2) Attackment to our kinsmen
on account of badily relations,

(3) Attachment to the land of
birth 28 also to all sorts of ma.
terial posgessions such as house,
furniture estates joroperty  busi.
ness papers and all such relative
things.

(4) Attechment to the haoly
water without knowing the persons
who make it holy.

(%) Atlackment 10 materisl
science which always remains a
mystery for want of consultation
with liberated soul,

We have already  discussed
about  these attachments or
anchors of the boat of human-
body, in vur article the 8. R. C.
catastrophe. These attachments
have  been explained in  the
Bhagwat Geeta in details in the
I5th chapter. They have been
compared with a deeply rooted
banian free ever incressing  its
folidarity. It is very diffienlt to
uproot such strong banian  tree
but the Lord has suggested  the
means in the following manner,
(Geeta 15/3—4).

Na, ropam, Ashya. Iha, Tatha

Upalavyate, Na_Anta,
'!f;. Cha, Adi, Cha. Sampratis.

Aswathwam, Enam, Subirudlia,
Mulam,
Ashanga Sastrena, Dridhyna,
Chhittva,
Tatah, Padam, Parimargita.
byam, '
Jasmin, Gatwa, Na, Nibartanti,
Bhyvah,
Tameba, Chadyam  Punsham,
Prapadya,
Jatah,  Prabrithi,
Purani,

Nobody has yet either a

scientist or a ulative
sopher  come ‘]t):’my ﬁmﬁk
clusion about the cosmic situation.

Prashita,

‘3

i
i
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material

others  say

dream.  And ‘hﬁ"';:‘:
some others also who sy
it is ever existing. So there
are different views of difforent
mundane soholars. But with all
it is an actual fact that no
mundane scientist or

ever  dis-

philosopher has
covered the cosmic  beginning
or its limit, Nobud{ can  say
when it had begun, how does it
stapds or floats in the air.  They
might theortically ascertain some
law like law of gravitation or so
but actually they cannot bring it
in practieal use. Can any seientist
fioat a bulky mass of earth by
the law of gravitation t  No that
is not possible. 8o the theory of
the law of gravitation is false or a
half-truth, 8o for want of actual
knowledge of the truth, every
one is anxious to forward his
own theory for some reputation
but the acrnal fact is that this
materind world is full of miseries
and nobody can overcome them
gimply by forwarding some
theories on it.

The Personality of Godhead
who is fully cognisant of every.
thing within His creation informs
us for our interest only that
shonld we desire to get rid of
this miserable material existence,
we must non.co-operate  with
evervthing material. To make
the best yse of a bad bargain-
our material existenee  should
be cent peroent spirituelised  like
the iron is made red hot in con.
nection with fire. The iron is not
fire byt it can be turned into
just  like the fire by constant
relation with the fire. Similarly
non-attachment of materjal actj
vities can be effeoted by spiritpal
activitics only and not by
material inertin.  Materia! inertia
isthe negative side of material
actions but spiritual activity is
not only the negation of material
action but also it is the possession
of real life. And we must be
anxjous 1o search out this eternnl
life of spiritual existence or  the
life in Brakman. The life in
Brahman is described here as the
eternal commtry where from no.
body has got to come back again
if any one is able to enter into
that  eternal  kingdom.  That
eternal kingdom is the Kingdom
of Gesd.

The beginning of our present
materinl life  is untraceable nor
do we require to bother abogt it
and we ean remain satisfiod only
by the convietion that this
material life is begun from a time
immemorial and what we have to
dn now, is tosurender unto  the
Sapreme Lord Who is the original
cause of all canses.

g '1‘!;« pm}iminnr,\- qualifications
erelore  for going “Back to

Gﬂdht‘ud' are as follows as stated

in the Bhagwat Geeta. (13/5)
Nirmana. Moha, Jita, Sanga
Doshah, Adhyatmanitya, Vini.
hritky;, g:::: Dwandai, Vi-
mukta, Sokha, Dukha Samgai
Gachhanti, _4mudha, Padam,
Abyam, Tat,

who is convineed of his

= 1"‘
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tion of existence, who is thus
freed from an illusion, who s
transdentental to the qualities of
materisl nature, who is constantly
engaged in the matter of wnde
standing spiritual knowledge and
who has taken complete leave from
the business of sense—enjoyment
—can &0 Back to Godhead.

Such porson is called 'Ammlha:
a8 digtinguished from the Mudhas
or the foolish ignorant. because
he is freed from the duality of
happiness and distresses,

And what is the nature of
the Kingdom of Godhead T Tt s
described in the Bhagwat Geeta
(156} as follows:—

Nu, Tad, Vashayete, Surys, Na,
Shasanka, Na, le\'llk{"l‘

Jad, Gatva, Na, Nibartante,
Tad, Dhama, Pavamam maita,

Although every place is with-
in the Kingdom of God bechuse
He is the Supreme Prnpri{tur t_if
all the ‘Lokas’ oriplaces, Yet His
Personal Dhama or abode is
completely different from the one
in which wo are living now. It
is trerefure called the Paramam
or the most saperior Dhama.
Even on the earth in which we are
at the presant moment, placed
down—there are different grades
of places and countries, On this
earth the portion which is
ocoup ied h_'.- Kashmers and
neighbouring places, is ealled the
Bhusarga or the certhly heaven,
Besides this earth there are in-
numerable globes  distributed all
over the universes, some of them
are far superior places and some
of them are fur inferior places
than this earth. But all thess
[‘T-'if'("-_ within the juri.--lutiun of
vXternnl energy matorial nature,
do require th 'rd_\'.\' of the Sun,
the ravs of the moonor the light
of the fire for their existence.

Al these globes and  planets
are in the region of darkness and
to illuminate them properly there
is need of the San, the Moon and
the fire.

But against this "xpi'l‘i- nee of
dark regions extending upto  the
Brakma Loka the top most region
of the cosmes—thsre is another
spirttual region which is  des.
cribed as the superior nature
where there is no need of
Surya. or the Sun, Shasanka or
the Moon and Parvaka or the fire.
This Dhama is described in the
Upanished (Sruti) as follows: —

Na, Tatra, Surya, Bhati_  Na,
Channra Taraka,

Nema, Vidvata, Bhanti Kutah,
Ayvam, Agni.

Tameba, “}lm:lam_ Anubhati,
Sarbam,

Tasya, Bhasa, Sarbam, Ebam,
Bibhati,

“There is no need of the Sun,
the moon, the stars neither it is
illumined by anv electrical Highten.
ing and what to spesk of the fire.
All these universes are illumined
by a reflection of that light and
because that superior nature is
always self illomined therefore
we can experience a glow of light
even in the dense darkness of
night . '

In the “Haribansa” the same
MEWQW
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In the Brahma Sambita also
this is confirmed. Now what we
have to  understand from this is
as follows :—

No body can discover the abode
of the Personality of Godhead even
by the light of the San, the Moon
or the light of the fire. And one
who can attain to that spiritual
abode of the Personality of God-
head, can enjov spiritusl eternal
bliss without any iaterruption.
And the eonclusion is therefore,
that ‘Kshara' or the fallible living
entities have two phases of exis.
tence. The one is called material
existenve which is full of three
fold miseries of birth, death,
oldage and discases. And the
uther is called spiritoal existence
where there is inceasant  spiritual
life of eternity, bliss and know-
ledge. In the material existence,
the ‘Kehara' living being is over-
powered by material conception
of his body and mind but in the
spiritual existence he can relish
always the happy transcendental
contact of the personality of God.-
head. BSuzh devotee even if he
appears to be alone in the lonely
ju.lgl:. is always in the company
of the Supremelond with all para-
pharnlia. This is a stage of
realisation and not of explanation.
We can simply get u slight hint
of the transedental stage.

“Back to Godhead™ tries to
bring in that supramental con-
ciousness to the humanity at
large and therefore it is an essen-
tial service, The nul_\' ql:aliﬁl-u.
tion for attaining this stage of

life is to non-cooperate with
sensual material  conception of
life.

Attachment or the anchor of
the human boat as we have dis-
cussedd above s this  sensual
material conception of life which
can at onee be torned over hy
devotional service, And one can
adopt this principle of devotional
service even in the midst of varions
material engagement, he can alone
become transcendental to such
material eonception of life liber.
ated from the modes of goodness,
passion  and  ignorance. Such
person is admitted in the King-
dom of God the Paraman Dharma.

To read ‘Back to Godhead®
regalarly and to try to imbibe the
the principles stated therein is
also transcendental to  the three
modes of nature and therefore it
is essential service,

Evervone therefore who i
ordinarily engaged in  material
affairs, may derive highest benefit
from the pages of “Baok to
Godhead ™ helping all people to
cut off the root of the indefati-

banian tree deseribed above,
O 800 pt “Samyas’ as o maiter
of show is a mockery pure and

simple. The sadhus and sanyas-

atma’ and*
e ﬂlﬂlﬂ; M:ﬂ;l“r:l-h. bject
have is subj
matter in our article ‘Shri K rhim
The Supreme Vedantist'.

The Absalute Truth is realised
as ‘Sat Chid-Ananda’ Substance,
‘Sat' means eternal eXxistence,
“Chit” means full of knowledge and
sAnanda’ means full of joy.
Therefore the Supreme Truzh is
‘Satchidananda Vigraha' or the
eterngl form of personality and
full of knowledge and joyful
nature. Heis therefore o Purusha
or the enjoyer but He is Akdira
Purutha as distinguished from the
Kshara Purusha. We ean have
the idea of the Akshara Purusha
by studying the nature of Kahara
Purusha because so far the
Purnsha quality is concerned,

vies as we have discussed in onr
artiele  “Who is a Sadhu” can
never go across the river of
nesoience by staraping them falsely
with an affixation of socalled
“Ananda’ This so calld -anuda’
is sure to evaporate within
no time, if he has no real
taste in the transcedental loving
service of Godhead. We have
read the life of a greatly adver.
tised Swami with the affix of
“Anandas” and haveseen how the
g0 called “*Ananda”™ vanished like
a magic colour. So this is all
noN-Sense,

One must be teained up only
to renounee everything of ma.
terial congeption and try Lo relish
spiritual mellow in every object.

his stage is attainable only by
devotional service and  nothing
else, And by such service only
one can at onee get into libera.
tion (Muksi) even during the
life time of this material body.

One should  therefore take
asdvantage of the instruction of
Bhagwat Geeta as stated in the
12th chapter. The simplest and
and easiest process  of material
liheration in any stage of life, is
deseribed there,  Evervone should
adopt the principle for his own
interest and the articles of Back
to Godhead will helpall its readers
to reach the desired stage, ln
the 14th Chapter of Bhagwhat
Goeta,  the manifestations  in
different  varieties of the modes
of Nature, have been thorougiiy
discussed and the transeendental
nature of all devotional serviee
is also deseribed there,  All kinds
of spiritual endeavonrs are more
or less tinged by the ecolour of
material qullit_\' but pure devo.
tional serviees spe transcendental
to all such colourful affairs,
Candidates desiring to go ‘Back
to Godhead' need not artifically
adopt the principles of such de-
signated but they
cun only resign themselves on the
Lotus feet of the Sapreme Lord
the Personulity of Godhead—
Lord Krishna.

B+
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the Kshara

ﬁ-hm- Purasha are one and the
same thing.

The Kshara Purusha or the
living entities want to live eter.
nally, to know every thing fully
and to enjoy fully. Amongst all
the different living entities the
human form of living being is
considered to be the highest  be.
cause in that form only the living
being ean realise his own self as
part and pareel of the Absolute
Satehitananda Vigraha.

The Satehidananda Vigraha is
just like the sun. When there i
sun there is no darkness,  This
darkness of self realisation s
resumed when the Kshara Parusha
or the living being s face to face
with the Sstchidananda Vigraha,
Therefore u human being in his
atterpt to know the Absolute
Truth realises cither impersonal
Brahman, or localised Paramatma
or the Purashotam  Bhagwan
according to his inclinarion  or
capacity of realisation. ‘Brahma’
realisation is compared with the
realisation of the sun rays, Param-
atms realisation is compared with
the realisation of sun.disc and
Bhagwan realisation is compared
with the realisation of 8an-God
living within the Bunglobe with
all his parapharnalin, The sun.
globe is exactly a similar globe
like the one in which we are
living but the atmosphere is
different from the one that weare
enjoving hete. The living entities
within the sun-globe have differ-
ent types of bodily structure  just
suitable for living there as much
as the acquatic animals or the
flying birds have sunitable struc.
ture of material bodies for living
in water or flying in the sky
respectively. The animals of the
land cannot live in water or fiv in
the sky but that does not mean
there is no living being either in
the sea or in the sky. Bimilarly
there is no truth in the assertion
that there is no living hl'in;: in
other planets including the Sun.
Every planet is as much a living
place as this earth is.

Sothe Absolute Personality of
Godhead or the Akshara Purusha
being the Supreme Sachidananda
Vigraha, He has His own abode
for enjoyment called by the name
Goloka although He in His Im.
personal Bralhma feature is all
pervasive and in his localised
Paramatma feature He is resid-
ing within every heart and every.
where including the atoms and
electrons,

Therefore a Kshara Purnsha
or the living being realises the
same Satchidavanda Vigraha in
Hiz “Sat” feature indieated by
the transcendental sound. “Om
Tatsat” and becomes an imper.
sonal monist or ' Brahma' Vadi
or a “Brahman” the intelligent
man. When he realises the same
Satchidanavda Vigraba in  His
“Satchid” feature he realises
Paramatma asthe localised aspect,
As we have already explained
Paramatma realisation is just like
the realisation of the Sun disc. If
there are crores and crores of men

FPurvsla arnd

thousands
all of them will say at
that the Sun.disc is

the head of everyone all over the
world similarly the Satchidanand
Vigraha in His "&tel:id"“}:rnhl
can be realiscd by ono all,
But when a person is competent
to enter into the abode of the
Sotohidanauds  Vigraha  Shri
Krishna the Puroshotham, he
can enjoy the company of Him
in person as we tan enjoy the
personal company of our master,
our friends, our parents, and our
lovers.

There are five direct transeens
dental “Rasas'’ or mellows enjoy-
ed by the Kehara Puwuste in
association with Akskara Perpsha,
They are called by the name (1
“Santa. Rasa" (2) “Dashya Rasa’
(3) “SBakhya Rasa™” (4) “"Vatsalya
Rasa” and (5) “Madhurya Rasa®,

“Ranta Rusa' is enjoyable by
persons who have realised the Sa.
chidanands Vigraha in His “Brah-
man” and Paramatama features,
But the other “Rusas™ namely
“Dushya” ete. are enjesable by
the devotees of Shri Krishina the
Purushottam. Shri Krishina there.
fore informs directly in  the
Bhagwat Geety as follows -~

Ja, Mam, Eba, Asamidha,

Janati Purushottamam
Sa,  Sarbabid. Bhajats,

Sarbabhabena, Bharata,

One, who i8 not a w Mudha™
or “Naradhama™ but one who is
“Asammudha’ i.e. trancendengal
to all varieties of ignorance can
realise Parushotham. There are
different kinds of ignerant people.
The fruitive workers are deseribed
a# the “Mudhas” and *Naradha.
mas" and the empiric philosophi-
cal speculators are described as
the elass of * Mayoapahrita Jnana®
We have already discussed  this
subject matter in  our article
“The lowest of the mankind®.
Besides these two classes of igno-
rant men there are others who
are described as the “Duskritina”,
“Ashuri Bhavamapanna' ete.

Ko when one becomes a per.
feot “Asammudha™ i.. above
all classes of foolish people, he
gives up the false arguments of
realising the Absolate Truth and
aocepts Sri Krishna as the Sup-
reme Persopality of Godhead the
Purushottam.

Shri Arjuna was made a “As.
ammudha™ person by the merey
of his beloved friend Shiri Krishna
when he was given inftruction on
Bhagwat QGeeta, He actually
understood Bhagwat Geeta  and
therefore he became sn Asham.
mudha’”. And whoever will un.
derstand Bhagwat Geela in the
“Parampara” or disciplie sucees.
gion of ;\l‘jum, he will also
become an “Ashammudha™ after
reading Bhagwat Geeta, One
cannot be called an ~ Asammudha™
as long as ope will continue to
argue about the real nature of
the Supreme Troth. In sarch
of sych Supreme Truth as we
find in the process of enguiries
by Arjunaand its suitable replies
by the Lord. When Arjuba be-

Mo,



This is the highest stage of spiri-
tual realisation superior to the

realisation of “Brahman” and
“Purgmatma’”  In such realisation

Supreme Truth stops and one
beging to swve (Bhajoli) Shri
Krishna, knowing Him to be the

after ‘Brahma’ realisation or after
‘Paramattma’ reslisation can wor-
ship Shri Krishna knowing Him
to Ea “Purshottam® which term
includes the other two features
nemely “Brahman” and Para-
matma?

This cenviction of Purushottam
realisstion is 50 transcedentally
valuable that simply by this
conviction even by blind faith
snd without any knowledge
evalostions, one can become
vastly learned in the spiritual
stience. The reason is that
Porushattam  Godhead  Shri
Krishoa is residing in the heart
of every living being. And as
soon as such living being turns
his fiace towards Purushattam for
His service, the devotee is in-
structed from within by this
Supreme Vedentist in His Para-
matms feature. When Paramtma
becomes the instructor of a
“Kshara Purusha’” he is sure
to be vastly learned in the
trancendentu] science for who can
beoome  greater instructor than
the Supreme Lord 1 The Bupreme
Lord Suri Krishna takes special
care for His devote otherwise He
in l!w":l?h neutral to every living
being. is is explicitiy expressed
in the Bhlgmtpl({}eﬂa. And to
show special favour to one who is
constantly engaged in His gerviee
the personality of Godhead Puru-
shotum says hke this :—

Suma, Aham, Sarba, Bhuteshy,
Na, May, Deshya, Asti, N,
Priva,

Je. Bhajanti Tu, Maw, Bhaktya,
Mayee, Te, Tesu, cha, Api,
Aham, (G. 9/29)

th Mam, Ajam. Anadim cha,

#tti Loka, Mohegwaram,

“Buamudha® 8o, Marteshu,

S Papai, Pamnchyate,
. 1By Lo

Traham, Satats,  yuktapam,
Bhajatam P iti, Parbakam,
Dadawmi, Buddhivegam Tam,
Jenn, Vam, Upavanti, Te.

(6. 10/10)
Teshar, Eba. Anckampartham,
Absm, Ajrajam, Tamak,
Nushaynmi,  Ammaddobastha,

in s
special favour by the personslity
of Godhead. Tg'n inl favour
is not obtained by the other classes
who ave not within the range of
devotional activities. One has
simply to abide by the order of the
Supreme Person and thus His
favonrs will follow automatically,
One has not got to ask from Him
any special favour which the
devotes deserves, The Personality
of Godhead being full of know-
ledge, He perfectly knows the
needs of His devotees and He
takes charge for all of them.

The Juana Dwipa or leaming
light supplied by the Bupreme

3

Lord is cortainly transcendantal
and more powerful than the

burning light marufactured by a
scientist. No scientist can illumi-
nate the whole world at night even
by the most powerful searchlight
aver discovered by him. But the
light ofthe Supreme Lord supplied
through His agent the Sun dis.
sipates all the darkness of night
even prior to his rising. And
when the rising sunis on the
zenith of the sky, there is no
question of lumination even to
the highest strength,

Similarly the Personal light of
the Supreme Lord is so powerful
that even by His glowing efful-
gence the whole material con-
ception of existence becomes
cleared off. This light of the
Supreme Lord is compared with
the twilight before the sun-rise,
And when 2 man actually engages
his energy in the service of the
Lord, there is unlimited supply of
spiritual light which one can not
expect to receive even by the
studies of all the Vedas.

The conclugion is therefore
made by Selin fiva Goswami the
highest scholarty  Acharva of the
8bri  Chaitanya  Mahaprabhn
sampradaya.  He says “The pers.
onality of Godhbead Purushottam
isrt!;;-ﬁ.%lnolnte truth on  acoaunt
of His becoming fully powerful
with all potrmoiss, In His imp{r-
sonal feature the variegatedness
of diverse potencies are cons-
Ficumn by their absence, 1t is
or this reason the impersonal
feature is known as *Brahman'
the unlimited. Impersonal Bra.
hmaw ia thercfore partial mani-
fostation of Purushottem. The
word ‘Bhagawana’ is annalysed in
the following manuer. Bha Means
the protector and maintainer, Ga
meansthe trader the mover and the
creator, Ba indicates that gl the
living entities rest in the body
of the Sapreme Lord and the
Bupreme Lord as Paramatma
rosides in evervane's heart. The
wm:d “Bhagvat" indicates fully
equipped  with unlimited know-
ledge eavegy, steength, opulance,

material world is ereated by one of
hisx mumberless agencies and the
Prakriti or material Nature is
one of them. Personally He
creates the transcendental quali.
ties of His devotees. This is said
in the Bhagwat Geeta as
follows :—

Mays, Adhyakshens, Prakriti,
Suyate, Sacharschara, Hetmuns,
Aneyna, Konvnteya, Jagat Bipari-
bortate,

“Under my direction only
the Prakriti creates all the mov.
able and non-movable objects
within the material natore and
for this reason uﬂl}' the movement

of this prograssive cosmos is
goingon™,
So the creation of the mate.

rial world with all paraphar
nalins are the result of his direc-
tion through His agent Prakriti.

But so far the transcendental
qunalitiecs of His devotecs are
concerned He is personally in-
terested to create the favourshle
circumstances for leading the
devotes,

“Tesham, Eva, Annkampar.
tham, Aham. Ajnajam, Tamah,
Nughavami, Atmghlabastha,
Jnana, Dwepenas, Vaswata."”

We have already explainced
this sloka previously in this,
Sofar the material world is con-
cerned he is in one way indifferent
in it because He is always joyful
by His internal potency. The
material world i the product
of this External potency and the
livingentities sre His marginal
potency.

But although He is personally
indifferent like in the affairs of
the material world, just to main-
tain the co-ordinated relation of
Him with the material nature—
He maintaing the creation, sus-
tenance and destruction of the
same by expanding Himself in
His plensry parts. Buch
plenary parts and parts of
the plenary parts are known as
Rama Narishinba, Barab a,
Narayana, Brahma, Vishoo,
Maheswars and many others also
who are all to be understood as
the personality of Godhead Him.
self. Because there is no difference
in: potensy  between  Him and
these plenary parts, The diffe.
rence is in the matter of manifes.
tation of the potencies,

The cause of all canses or the
Primeval Lord Bupreme Persona:
lity of Godhead Purshottam Shei
Krishna, enlivens this material
world by impregnating His poten.
cinl parte, called the Jiews or
living entities, These living
entities, who watted toenjov ths
mwaterial world, are given all the
facilitios of enjoyment and its
instrument v the senses,
body and wind,  And the plenary

{ ! ; > uc Nﬂ- n“"“’ oy
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2 Diipens, Vaswata. influence. activity. Andall  portion who controls the manage-
Ay pcy ' -_'?‘ {(G. 10/11.)  these qulgl are tromcendental wment of these material affairs is
: 'ono RLY% 3 as to how Without any tnge of waterisl  known % Paramattha, This is
. TRy sgpe the modes. Protector means one econfirmed in Bhagwat Geeta as

mmmmm who eustains and sottls. Leader  follows—(Geeta 10/40)
B e O egoing the means master of the devotees and  Athoba, Bahonia, Etens, Kim,
'd cultusing  spiritual yer of devotionsl scrvice. Juatena, Taba, Arjuna,
m.w To them the direct He moves his devotees into His Vistavya, Ahan. ldam,
ceply is ho is constantly  transcendental abode jost to fav- Kritsnam, Eka Amsena,
w‘h:: “the transcendeutal oUr them with special mercy. Biitha, Jagat
loving service or devotional acti- When we say creator we “This material world is main.
vities under the direction of a do not mesn that he s creator gained by one of my plenary
self realised spiritusl master and  of this material world. This  portions and you need not know

more than this,” This Eko Amaea
or one plenary portion is valled
Parmamatinn and we disoussed
this point on our last article,
“Shrikrishns the Supreme Vedan-
tist.

The ordinary living entities
although part and purcels of the
Supreme Lord Purushottam, they
are known as Atma or the indivi-
dual spirit soul But Parmatma
i different from  this Afma
because there are specific poten-
tialitiea fur superior than the
potencies of the Jivatma.
Paramalma is cooperater with the
Jivatma,

We can understand this by the
following example. Whenever
there is a congregation of the
mnss of }n,n:}r](' for some n']igiulll
fair or palitical conference like
the annual session of all India
Congress ete, in a parcalar locality
or place, the Government deputes
some officer like the magistrute or
so, for arrunging the necessary
public works like sanitation law
order, post cffice, Hospital. water
supply ete. Now this deputed
officer may be compared with
Paramatma. The mass of
who congregate in that mela or
conferenve are as much of
the Government as the deputed
magistrate. But the magistrate
is fully equipped with
all the potencies of jhe highest
executive head while the mass of
people have no such power. The
magistrate is situsted there to
observe the activities of the people
and give them necessary facilities
for executing their will but the
magistrate cannot be called apn
ordinary man as one of the con-
ference or mela people.

80 the Parmatma is aituated
at every one's heart as Co-opera.
tor of the individual soul but He
is not equal with the living being,
He is Parama or the Supreme.

And the truth which exists
eternally either in phenemenon or
nouminon or in other words sither
in manifestation or oblivion is
called the impersonal ‘Brakman,

Sreemed  Bhagbat concludes
like this—(Bhagwat 1/2111)

Vadanti Tatwavida, Tatt #nm,

Jut, Jnanam Adwayam,

Brahman (4, Paramatma, Ity,

Bhagwan I'ti, Sabdate

The transcendentaliets wha
are expert in spiritual science
calls the Bupreme Truth as abso.
Inte  That Absolute Truth is
reahsed either as (1) impersonal
Brahman or as (2) Paramstma
or as () Bhagwan according to
the realisine capacity of the per.
former* “Bhagwan' or the Per.
sonality of Godhead in the last
word in spiritual sense.

——
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