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‘Shri Krishna’ The Supreme ‘Vedantist’

“Sanvasins”, who follow the
philosophical ypath of Acharya
Sripad Samkara, are now gener-
ally known as the “Vedanlist’.
And those who follow the philoso-
phical paths of Vais hnava
Acharyas such as Acharya
Sripad Rsmanja Charya, Sripad

Madhvacharya, Sripad Vishnu-
swami etc are known as the
“Bhagwats’. The socalled

“Vedantists designate the follow.
ers of Vaishnava Acharvas as
“Bhagwats'' whereas for them-
selves they think that ‘Vedanta'
philosophy is the monopoly sub.
lectmatter for the studies of the
“Samkarites” only- Following
this principle some other classes
of Sanyasins who are not
recognised  either by the Ban.
karites or by the Vaisnavites,
a0 designate  themselves as
Jeduantists. These latter class
of “Vedantists”™ are now known
all over the world as the presc.
her of Vedanta philosaphy while
they do know nothing of the
transendantal science.  Vedanta
philosopby is not a combination
of several sanskrit alphabets so
that any one and everyone can
understand it simply by the
A.B.CD. knowledge of Sanskrit
language. Each and every lotter
of the Vedanta philosophy is a
symbaolic representation of trans-
endental sound represented by the
symbol of ‘Omkar' and as such
Vedanta philosophy has to be
learnt from one authority like
Shri Krishos, the Godbead. In
the “Bhagwat Geeta™ the Person-
ality of Godhead has emphati.
oally asserted that He is the
original compiler of “Vedanta"
Philosophy and therefore He i3
the only Suopreme Master of it
The esact wordings from the
wlterances of Bhri Krishna are as
follows . —

Barbosys, Cha, Aham, Hridi,
Sannibista,  Mattah, Smriti,

Jnans, Apshanam, Cha.

$. Cha, Sarbai. Aham Eba,
dys. ¥ edanta, Krit, Vedanta,

Vid, Eba, Cha  Aham.
{Geeta 15/15).

“T am the Person who lives
as the Super Soul (Paramatma)
in the heart of all living being.
It is from Me only that one
make recollection of his past
deeds and it is also from me only
that one fogets the same. So
I am mnot only the all pervasive
impersonal “Brahman™ but also
I am living individually as the
‘Paramatma’ within every living
entity,

“I am the awarding suthority
of every one's fruitive actions, 1
do not exist simply as impersonal
Brahman of the localised
Paramatms bot also 1 do appear
as inearnations to instruct all
the fallen souls for their deliver-
ance. [ am therefore the instruc-
tor of the Vedanta philosphy and
the Vedic knowledge is meant for
knowing Me only. As I am the
Vedanta compiler and instructar
no  body knows  Vedanta
philosophy better than me, I
am the supreme Vetantist and 1
can deliver the fallen souls by
disseminating the transcendental
knowledge of Impersonal Brah-
man, the localised “Paramatme”
and Myself as the Supreme lord
the Personality of Godhead.

The Personality of Godhead is
the ‘Supreme Brahman', This
has been recognised by Arjuna by
himself and in purspance of the
authorities like the seven Rishis,
Narada, Vyasa, Devala, Ashita,
ete,

Now how does the Suprome
authority of Vedanta philosophy
teaches us the great transcendental
science in nutshell T He says like
this,

* Daoow, Purushan, Loke, Kshara,
Akshara, Eeba, Cha, Kshara,
Sarbani, Bhutani, Kutastha,
Akshara, Uchyate. G. 15/18,

The Supreme Vedantist
utters, in the begining of
His Vedandta teachings ns,
Dwon or Dualism. 1o the universe

(Loke) which contains lacs and
crores of different earths eri
planets, there are two classes ol
living entities. The one is called
the Kshara or the fallible entity
and the other is called Akshara or
the infallible entity. The fallible
entities are the ordinary living
entities or the Jivas whereas the
infallible entities are the expan-
sions of Vishnu such as, Rama,
Nrisingha, Baraha, Kurma,
Vamana, Valadeva, Kalki, etc,
The ordinary living beings are
suseptible to the influence of
materia] Natore but the infallible
incarnations as Fishnu Talwas
and non-suseptible by the laws of
naturd. In the Baraha Puranam
it is said that that the Supreme
Lord expands Himself by mnulti-
forms of living entities. Some of
thewn are called the “Samsa’ or
He Himself whereas the others
are called the “Bivinansa® or He
in His one of the potencies. The
Jivas or the living entities arc
therefore different potencies of
the Supreme Lord whercas the
Vishnn inearnations as above
mentioned are non-different from
Him with all His potencises. That
isthe difference between the
“Kshara' or the fallibles and the
“Aksharas” or the infallibles, The
‘Kshara' living entities are un-
doubtedly parts and parcels of
the Supreme Lord and as such
they are qualitatively non-diff.
erent from the Supreme Lord but
so far the quantity is cencerned
there is a mlf of difference.

The Vedantist, therefore, who
prociaims that the ordinary living
entities are both qualitatively
and quantitatively equal with the
Supreme Lord-—is certainly mis.
guided for his having not, consnl.
ted the Bupreme Lord *Shri
Krishua' the original compiler of
Vedanta. If Vedanta iz an
authority, one must accepl its
original compiler as the Supreme
authority of Vedanta,

These novel Vedantists who
generally follow the path of

Sripad Samkaracharya were o
formarly as ‘Mayarvadins of Ka
{Banaras). RBanaras was, &
perhaps still it j& 8o the hreeding
and nurshing place of these
Mavavadi Vedantists, The reason
18 lni:ui Bunuras is the hul.\‘ ]:la:y-
resided by Vishwanath ‘Shiva'.
Acharva SBankars was the incar-
nation of ‘Shiva’ by the arder of
the Lord. He prvm_'ll(-f[ MN_\’H-
vada philosophy in this age of
‘Kali’ in the form of a “Brahman
Sanyasi” and this statement s
confirmed in the Padma Purana
as follows :
Mayvavada, Ashat, Shastram,
Prachechanna

Boudhvam, uchyate, Mova eba.
Godidam

Devi, Kalou, Brahmana Murtina.

Therefore the followers of
Samkara were knowpn as the
Mayavading of the ‘Baparas

School’, They were countor parta
of the Mayavading of ‘Saranath’
This ‘Saranath’ is adjacent to
Banaras and in the older days the
Mayavadins of Bodh GGaye® or that
of ‘Saranath’ were always in argu.
ments with the Mavavadins of
Kashi.

The Mayavadine of Saranath

or the Budhist did not recognise.

the existence of apirit son} and
they preached matter as all in
all, Where as the Mayavading of
Kashi preached that spirit soul
is the basic principle of existence
and matter is a superfiaeous false
representation  of the Reality
Spirit. So the fight was there
between the two sections of
Mayavadine and as a result of
this, the Mayavadins of Bodh

Gaya or ‘Saranatha’ were grady-

ally driven out of India ; and the
Movavading of Kashi became
predomipent in India. Gradually
these Mayavadina took up Vedanta
philosophy after they had comeout
vistoripus in the fight with the
Buddhist Mavavadine and as

such the Mayavadins of Kashi

began to be known as Vedantist,
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and He stressed on the
&amm the pre-
and basic for
culture. e have al-

veady discussed i

the conception
first vision of the Supreme Lml.'
{1} ‘Brahman’ (2) ‘Paramatma

snd (3) ‘Bhbagwan' all these
three are one and the same
“Absolute Truth” but they

appear to be different by the
different stages of realisation only.
How this different stages are
realised, is explained by the
Supreme Vedantist Shri Krishoa
who alone only knows Vedanta
in its reaiity-

Thus He explains the first
ealisation of ‘Brahkman’ in the
*shara and the ‘Akshara’ aspects.

s Kshara or the fallen souls as

; are, have to learn Vedanta for
nowing the Akshara or the in.
fallible *“Brahman”. *Akshara”
means “Brakman” ‘Akshara
Paramam Brahman'. The Kshara
are also undoubtedly “Brahmon”
in quality but they are not
Paramam Brahman because they
are fallible to the influence of
Maya, (Nescience).

The Mayabadi’s statement of
all the two  categories of
Brahmans being equal in sl
respects,—is mistaken. It is a
sort of class-argument but itls
not defacto truth. Inorder to
clear the matter more distinctly
the Supreme Vedantist  Bhri
Krishna says that ‘Sarbani
Bhutani' ie., all the living com-
mon entities beginning from
*Brahma’ the original grand
father of the living being, down to
the insignifleant ant all are fallible
creatures whereas the Bupreme
Brahman is ‘Kwulastha' or one who
never changes his place or posi-
tion. In the “Amarkosha™ the
word “Kutastha' is explained as
follows : “That which remains in
perfect order for all the time is
called ‘Kuatastha'. 8o the
Kutastha Purvsha or the “Akshara
Purusha™ or the Vishwu Tatwa
in different from the Kashara
Purusha or the ordinsry living
being subjected to the conditions
of material nature. This distine-
tion between the ordinary living
being and the Supreme Lord is

explained in the Bhagwat
t11/16/11) as follows :—

Aparimits, Dhruba, Tanubh-

rita, Jadi, Sarbagata, Tarhi,

Na, Sashyata, Iti, Niyama,

Na, Dhruba, Itaratha,

Ajani Cha, Jat, Mayam, Tat,

Vimuchya, Niyantri Bhabet

Samam, Anug::hm‘ Jab,

Mm. MA&B. mr.-

Oh my Lord the infallible!

bad it been so that the innumer-
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Bo the quantitative difference
between the living being 1s ever
to be maintained even after the
attainment of ‘Mukti’, because
after ‘Mukti’ only the ‘nityayukta’
or the eternal ‘upashava’ service
begins,

So far the impersonalists are
concerned, they can know this
much distinction between the
kshara and the Akshara Prushas.
And above the Impersonalists and
empiric pbilosophers, there is the
“Yogi' who meditates upon the
‘Paramatma’ feature. For them
it 15 said like this
Utama, Purusha, Tu, Anys, Para-

matma, Iti, Udahrita.
Ja, Loka, Trayam, Avishya, Bi.
bbarti, Iswara, Abyaya.
Geeta 15/17,

Paramatma iz clearly men-
tioned here as ‘Anva’ or different
from Atma and His realisation
by the ‘yogins’ is still more per-
fect wision of the Supreme
truth than that of the Imper-
sonal ‘Brahman’. The ‘yogina’ are
better olass of spiritnalists than
the impersonalists or the Maya-
vadies of Kashi. The Maysvadies
of Kashi are higher than the
Mayavadins of Bodhgaya or Sa-
ranatha and the yogins of Prayag
like ‘Bharadwaj Muni' ete. are
still more higher spiritualists than
the Mayavadins of Kashi, The
Bhagwat Gecta accepts this fact
in the following sloka namely—

Tapasvikhya, Adhika yogi
Jnanibhya, Api, Mata, Adhika,
Karmibhya, Cha. Adhika, Yogi,
Tasmat, Yogi, Bhava, Acjuna,
(G, 6/46)
The Yogis are better class of
spiritualists than the ascetics and
the empiric philosophers, The
yogis are undoubtedly better than
the ordinary fruitive worker and
therefore o Arjuna! you just try
to become a ‘vogi'.

Ba the ordinary ‘vogins® in the
state of trance do experience the
presence of localised aspect of
‘Paramatma’. This Paramatma is
Iswara or the Supreme Lord but
?:t the ‘}.{::‘wt; or the cantrolled

Mg, * atma’ is the Su
Soul. 'The thesis that ‘Pmmi-:
ma’ and ‘Atma’ is equal and the
same 8 a wrong theory, Had it
been 80 then there was no need
of adding the word ‘Param’ or
the superior to the word ‘Atma’.
That makes the difference more
clear. Paramatma is Abyaya ie.,
Akshara or Kutastha without any
change. He does not become
subjected to the conditions of
material nature. This is the truth
in all Upanithad The Paramat.
ma and the Atmg both have boen

to observe the lotus feet of
Vasudeva.

And next to this are the de-
votees who render directly trans-
cendental loving service to the
Supreme Lord. This n-niua?mn
of the Absolute Truth is the high-
est realisation of spiritual value
and this is confirmed in the
Bhagwat Geeta as follows :—

Amongst all the yogmns
the top most yogi is he who
has always within him the
feature of (Shri l(rishnn)_}ie
and thus he has the mq;_urul
devotion and performs rlevthnul
activities (Bhajate), He is the
highest Yogi’ in My apinion.

So these Bhakta yogins are
better than the ordinary yogins
and their feature of spiritual
realisation is still more greater.
The ‘Bhakia voging' do accept
Shrikrishna as the ‘Purushottam’
or more perfectly clear than
Paramatma  realisation. The
Alsolute truth is realised by the
Jnanins asi mpersonal Brahma,
by the wogine as the localised
“Paramatma’ and by the devotees
as ‘Bhogwan’ Who is full with all
the potencies of Brakma and
Paramatma as cenfirmeed in all
the scriptures including Bhagwat
Geeta.

So realisation of *Shri Krishna'
transcendentally in the highest
realisation of Vedanta, Shri
Krishna is the highest realisation
of the Vishnu Tatwa, Because
all other incarnations are although
equal in potency,, either plenary
parts or partsa of the plenary
parts of Shri Krishna but Shri
Krishna is the Primeval Lord and
cause of all causes ; that is the
verdict of ‘Brahma Samhita’
‘Bhagwat' and Mahabharat eto,
But we should always remem-
ber that there is no difference of
of poteneies botween the different
‘Samsa®  incarnations of God-
head,

Realisation of “Brahman" and
Paramatma’ is also a transenden-
tal mellow (Rasa) which is called
‘Santa Rasa' a transcedental stage
where the transcendental activi-
lfes are non manifest, Manifesta-
tion of transcendental activities
is visible from the transoendental
‘Dusya’ Rasa and  this Rasa
increases more and more in the
‘Sakbya Rasa’, ‘Vatsalya Rasa'
and ‘Madburya Rasa’,

The Supreme Lord Shri
Krishna is foll with ail the twelve
mellows. Out of these twelve
Rasas five are direct

transactions
:‘I'.i:hthe_ﬁlgpermol.ordwhmu
connected.  Kansa, Jurasandha
sud many other encmies of the

Supereme Lord Sri Krishna dealt
Him  indi

indirectly  in  the

‘Bibhatsa Rasa’ or the method »

of fearfulliess. But because the
Rasa o mellow was employed in-
directly in the Supereme Being,
the enemies also were awarded
‘Brahman Sajuyya Mukti’, i,
to become one with the Lord in
existence. The impersonal monists

re after this ‘Brahmasayuya
Mukti’ which was obtained even
by the enimical Jivas. Therefore
Mukti or liberation is aby product
of devotainal service. The yoga sys-
tem is also & mixed up devotional
service, As long as the Jnanins
indulge in dry speculations only
they have no chance of Muku,
When they mix up devotional
service alto with metuphysical
speculutions—it is then only Muokti
or liberation become  possible,
But for plre devotional service
neither Jana nor yoga is necessary
at all. Such processes may be
helpful to a certain extent, but
they are not absolutely a necessary
requirement. On the contrary
such processes sometimes become
a groat  hinderance to the progess
of pure devotional service. Sanyas
is the process of the ‘Jnanis’ or
‘yvogins' but for the devotee there
is no noeoessity of accepting the
order ‘Sanyas’

Devotional service can  be
offered from any stage of life and
by devotional serviee only one
can obtain the result, if he at all
desires, like that of Jnama, Yoga
Kurma, Tapansya or any other
thing in the category of Fajna

“Sarbom Mad Bhakii. Yogena
Mad, Bhakin Lavote, Anjasal"

Ordinary yogs system culmi.
nates in trance for experiencing
the presence of Parmatma’ with.
in us. But still mory betier
svstem of yoga isthe system of
Purushottam voga, The Supreme
Vedantist describes this system of

i

|

&

Purushottam yoga as follows :— p

Jasmat, Ksharam £ Ateeta)
Aksharat, Api, vha, Uttam,
Atah, Asmi, Loke. Veda, Cha,
Pratitha, Purushotiam,

“Because T am the Supreme
Personality of Godhead, T am not
only higher than the ordinary
(Kshara) living being but 1 am
ubave the Aksharg Pralimun as
also above the Uttam Purusha
Paramatma, Az such every-
where either in the Vedic litera-
ture or by popular conception, 1
am famous as the Purushoitam
or the Supreme Personality of
Godhead. '

The Vedanta conclusion is
therefore like this, Primarily
lhoftt are  two classes of living
entities namely the Kshare aund
Akshara, The Keharas are the
ordinary Jivas and the Akshara
15 the Synre Iord, The
Bupreme Lord is realised by the
Kshara Jivas in  three different
phases. The phases are (1) Jm-
persional Brakman (2) Localised
Paramatma and (3) The Supreme
Lord Bhaguen. This realisation
may be desoribed by the c:ﬁ
tg.m:f:ing a mountain,

i Yan mountain :
observed from - ce,
it appears like big ol
When one goes sti




The Soml, -[.n'rceircr! of
is Cosmos is the only Asolute
s Eternal; embodying Life,
Light and Deiight. All
3. All this Cosmos is the
Manifestation or the Absolute
Soal of Spirit Eternal or God
almighty designed just for his Self-
mjoymaﬂt or Recreation.

4. This Cosmos is neither
quite real nor quite unreal, It
spems true for the time being like
a dream or a cinemashow—a
tentative reality, —ever—chang-
ing, ever elusive, ever incompre-
hensible in its vast totality and
practically ever varying with every
BWOr or Visnalizing Mind.

it appears like a big hilly land
but when one actually enters into
the region he sees Himalaya in
all its natural beauty with all
the living entities residing there.
Similarly if Vedanta is studied
by one’s A.B.C.D, academic guali-
fication of speculative habit
one can k now the Absolute
Truth as [mpersonal Brahman
or something just opposite to
our sensuons knowledge, When
Vedanta is studied from the
angle of vision of a Yori, who
has completely stopped in sense
indulgence, the Absolute Truth
betvomes visible in his ownself by
p Paramatma  feature. But
ve all these when Vedanta is
‘ﬂ‘y!d.i(d from the angle of Sree
yasdeva (who is a power in-
carnation of Godhead) the original
combiller of Vadanta Sutras and
its annotation Sreemad Bhag.-
watam, there the  Absolute
Truth is revealed in His substan-
tial feature or Param Satya. The
Vedanta Sutra begins with the
Butra of “Janmadyesya Jatah
and with this Sotra also the
genuine commeutation ‘Sreemad
Bhaghatam' also begins, Sree-
mud Bhaghatam excludes ecare-
fully the four primary principles
of the common Vedas namely
practice of religiosity, planning
of economic econditions, fnlfill.
ment of sense desire and at the
end to get salvation by mental
speculation. The Vedanta Sutra
and Sreemad Bhaghatam are one
and the same thing and the pur-
pose is explained in the Bhagwat
Geeta in the onapter of Puru-
shottam Y oga.  So a perfect
Vedantist is a devotee of Sree
Krigshna, 1 Brahman is

the glowing eflulgence of the
Supreme

Person as the light is

All its Knowledge or Vision is
relative and its duties and respon-
sibilitics are merely relative and
tentative,

6. This Cosmos is based on
three Impnlses or qualities Sattva,
Rajas and Tamas, (S.R. & T) and
is a manifestation of their inter-
play which the Soul perceives as
o Spectator.  This Soul Spectator
is One but sees through appertures
of different eyes, senses and
minds and hence sees differently
on  aceonnt of the differenting
medin like the coloured glasses,
water, or visuality,

6. The three Impulses or
Qualities S.R. and T, sattwic—
(sellubrious), Rajas (Recreative)
and Tamas (Torporous) permeate
all. 8 leads to Knowlede and
Delight, R to activity and trou-
bles and T to error and infatua.
tion and destruction. Hence the
differences in men. All these are
in their own way useful, necessary
and functional in this variety—
show of the Cosmos, 8 can prevail
over Rand T,

7. The visuslizing Mind is
also a part of the perceived, it is
material in nature, it is the magic-
instrument throngh—which alone
we realize this Cosmos in all its
variety of time, place and sub-
stance. [t is the greatest potency
within the Universe embodying
the Ego, the Intellect and the
mental  apparatus that experien-
ces, knows, remembers and feels,
The couplets Happiness and
Misery, Love and Hate, Good and
Evil, Right and Wrong, Pure and
Im ure, Jh_\‘ and Sl'ltrnl\" are
realized through it. Its five
aspects are tove, Hate, Concern,
Ignorance and Egoism.

8. Control of Mind, therefore,
is the Kev to the working of the
Cosmos; and it can be acquired by
Righteous Life i.e., life of Righte-
ous Thoughts, Words and Deeds.
The Mind can be purified and
conocentrated by good, simple and
devout life.  Men, women, all
animals need the control of the
Laws of God.

9. With the .creation of the
Cosmos, came also the laws of the
Cosmos. They are revealed in the
most ancient Revelation called the
Vedas and are expressed in the
most  wonderful  language and
passed on for man’s enlighten-
ment from generation to. genera-
tion of saints and sages. The
Vedas being the Expression of
God they are beyond man's
measure and speculations.

10, One of the principle Laws
of the Cosmos is : As is the deed,
good, bad or indifferent so will
the fruit of it he. *“As you sow
soyou shall reap.” Hence, the
way of happiness—for all men
(whether individuals or groups) is
through good deeds and to misery
t h bad deeds. Good deeds
are those which one
nearer to God, bad ones are

~—which he

and T

ose
away from
ones are
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those by Common ones ef worldly
ways which in spite of labours as
of a Mill.ox keep men practically
remain where they are.

(11) The Divine Cosmic Plan
is of wonderful perfect and mys-
terions design coming as it has
done from the Supreme God wh_t)
knows all the laws working in
the Universe. Man’s Summum
Bonum or supreme good is to
follow the laws of God in their
negative and  positive injunc-
tions, for the—sake of his own
welfare and that of the whole

Universe. God jnst  witnesses
what men do; and under his
Plan they naturally enjoy or

suffer the fruits of their actions.
This law of Karma or Action and
Its Fruition is inexhorable exeept
through His grace. Men's own
Wits are not guidance enough, its
—hbasis should be God's Diree-
tive,

12, The Chief Ingredients of
Right Activity or Good Behav-
iour are Truth, Non-hurt, Aus-
terity, Purity, Devotion to God
and realization of the highest
Knowledge. The Right perspec-
tive of Life is look at it as a
Holy Sacrifice—devoted to Guod;
for, He is the only Ultimate
Reality we have to resch. The
derivative duties, negative and
positive are many and various,
compulsory and optional, but
they radiate fram those noted
above, The Sages and Samts have
expressed them variously. Women
is the Angel of the Home and
she should be protected all
throngh her lite.

13. This Universe is a mighty
Empire, ruled by One God
Supreme, throngh various Divine
Potendies in - accardance with the
laws of Right and Wrung, to the
end that by rewards and retri.
butions all may receive justice
in this great Wheel of Life. The
State which is a prototype of it
warks well, and is in time with
God’s Design of the universe.

14. The Religious paths as
shown in the Vedas are the pri-
mordial paths of Religion or
Dharma given by God for all
Men. Various are the faiths
coming therefrom or based upon
the knowledge thereof. They
vary becanse the Intellects and
Reasoning of men and the fit.
nesses of Men vary on account
of the three Impulses, R, 8. and
T. mentioned before. To follow
one’'s own Recognized duty or
faith or Religious tradition is good
in the interests of the Individual.
For it carries him futher up from
where he ix and unto God. Men
are in various stages of R.S. T,
impulses and therefore they are
formed properly into Cognate
m 80 t they may least

themselves or others. Hence
there should be discrimination in
the heirarity of classes wiz., (1)

the wholly Religious, (2) the
mﬂﬂ,ﬂ"s{ﬂﬂm. (3) the Agri.
culturists and traders, and (4)
the labourers and artisans.

Human life is or should be work
ed out on lines, ]

h" #
hest interests of all men Aﬁr
junctions are ultimately for th

better control of Mind.

(15) The greatest incentives
to Good Life, public and private,
are the faith in and company of
saints, devotion to God and purity
of life; and those to evil life are
intoxicating Drinks, meat-diet
and looseness of character. Those
who are addicted to these three
evils cannot easily assimilate the
Right Knowledge, for they ca
an effectively evil
the Mind. Some praise worldh-
ness while some praise Asceti-
cism. Those who know both
carrv on through the World by
Worldliness and proceed beyond
it tosalvation through Asceticism,

(16} *Truth alone Conguers”.
“There is one Reality; Sages ex.
press it variously”. “All this
Cosmos is verily the Expanding
Spirit”, “There i8 nothing Else ™
“This, our soul is really the 8
Supreme Ultimate.” “Knov
is the Supreme Light inca
“We can warship God throw
great svmbols Sun, Fire, \,

Men and in the Heart itself.

whole world is His S8vmbol. T
sucrifices unto the Souland from
the Soul and by the Soul-ther
were the primordial Religious
Rites of Gods and Men.

(17) The Cosmos is & dream
but it is the Almighty’s dreamg
and hence it is wonderfully per
feet, mysterions, systematic and
variagated inits Creation, Contad
nuation, Catastrophes and Co
lapses also. The great aim of
Man’s life is Righteousness in Life
to gain peace—happiness, pros
perity and spiritual emancipationd
There are four—objects for whichl
men strive, (1) Duties (2} Neoes
sities, (3) Desires and (4) Redeng
ption. The Necessities should b
limited by Duties and Desi
should be limited by the aim @&
Redemption. In fundamentals
—Revelation Divine should
the authority, in the details
their application, the writings &
the Rishies and Sages, in ney
rising’ problems, the Righteod
Men around, and in personal di
posals the Veice of the In
Self may well be the authority,

(18) Thus herein are given /
The Theory of knowlodge, (
The Absolute Reality, (8)
purpose of Creation, (4) Relativi
of Vision, (5) The Three Impulse
{g) Their Nature, (7) Mind.
Visualizer, (8) Righteous Lif
(9) Law of Life. (10) Kinds
Activities, (11) Law of
(12) Righteous Activity, (13)
Empire of Universe, (14} Re
gious Paths, (15) Wavs Good
Evil. (16) Symbols of God,
Almighty's Dream and (18)
view of these Principles.
all men and women we say
herein are unlocked the

of Lifo, Light and Delight,
i and

. happiness
By following these
men and women, i

influence in .

Delhi, Saturday 20th October, 1058
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“You have been 3 Yy
paper ‘Rack to for

. mamesime and certainly Yoo might
have fsrmed some opinion about
. Same of my learned readers

" have already sent their valuable

saggestions and opinions » bnp t

it and 1 shall he glad to receive

your opinion aboyt your impres-
sion of the paper.

Sowe friends have suggested

“m the grestest assets of the human

race and every phrase is pregnant
with deeper thoughts and salutions
than meet the eve. Herein is the
way to Redemption in this very
life. Peace Unto Us, Peace Unto
You aod Peace unto All

NB. Our esteemed friend
learned Prof. Durkal bas given a
nice pictire of the cosmic situation
as visualised by the three quali-

T ve vedie knowledge. Vedic
qedgze is within the categury

T. as agreed by the pro-

at according to the instruc-

{ ‘Bhagwat Geeta' one has
anscend the qualitative vedic
owledze by ‘Suddha Satwa' or
wudeva realisation which is the
ftimate goal of Vedic knowledge,
Therefore Vedic knowledge ends
in ‘Vedsnta’ knowledge and Bha-
gawan Sree Krishna is Himself the
Vedantabid' or the perfeet knower

of ‘Fedanta' and He is Vedanta-

' or the ereator of ‘Vedania®.
Qennine  exposition of ‘Vedanta'
is ‘Sreemad  Bhagwat' (Bhasya
Avwam Brakma Suwirmam) and

SBrahma Sulra’ or *Vedanta Sutra
ehronicled in & very syatematic
¥ with reason and philosophy.
Tyanthorised commentation of the
iV edanta Sutra’ has pulled down
e ignorant scholars to the status
if Vidic knowledge mainly dealing
he path of religiousity, econo
. mios, gense gratification and  libe-
ion at the end. Conception of
ation in the quality of ‘8" or
ic sattwa Guna is a sort of
ppy bondage by realisation of
+ Hpirit soul as one without a
1. But in the spiritual realm
@re s spiritual variagatedness
nown to the happy man in
p quality of 8. Therefore
pd Bhagwat describes its
tents in the foﬂowmg manner
 n confirmation of the statement
#f the Bhagwat Geeta,
hagiat Cando 1 Chapter [ Sloka
“Dharma, Projjhita, Kaitaba,
. Atra, Parama, Nirmatsaranam,

edyam, Vastabam, Atro, Vastu,
hivadam, Tapatraya, Unmula-

i Bhagwate, Mohamuni-
fitey, Kimba, Parai, [swara,
dva, Hridi, Abarudhyate, At.
Eu.lv‘ 1, Busruvi, Tutkshanat,
 We shall try to explain this
in & different article in the
of ‘BACK TO GODHEAD'
~EDITOR,

to get it published in book form
.op“h at the instructive articles
self and 1 shall be glad to receive
your opion about it,

Lastly I beg toinform you
that to improve the status of lhc
paper for international organisa.
tion and for enlightenment of all
men without any distinction—a
rogistered association s already
formed under the name of the
League of Devolees, This associn-
tion will take charge of this paper
{under my editorship) and will
issue immediately the Hindi
edition and gradually in other
languages also. The summary of
the Prospectus in printed in this
issue, [ shall request you fo become
a member of this association. The
activitiess of the association pri.
marily aim st awakening of the
Divina consciousness of homanity,
This Divine consciousness is al.
ready there in the heart of every
living being in dormant eonditicn
but it has simply to be cohured
in pure heart by giving patient
aural reception to the tidings of
“Back to Godhead"”. The articles
ﬂubiiahﬁ! in the ‘Back to God-

end’ hastheir own power to
help that awakening because they
are direet messages of the libera-
ted sages who are above th e
Erincipleu of human frailties,

very sincere reader will pereeive
its truth in the course of progres-
sive reading,

The subscription rates for the
constitutional voting members of
the League of Devotees have
been fixed up at Ra. 10, Rs. 50/
and above per month, But sympa-
pathising member can contribute
anything he desives,

I shall request you to become
a voting member otherwize you
can become a sympathizer mem-
ber just to help this great attempt,
The enrolment form is supplied
herewith.

Thanking you in anticipation,

Yours faithfully,

Bd/- A. C. Bhaktivedanta,
Founder Secretary,

‘The League of Devotees

Editor : ‘Back to Godhead'

The League of Devotees
stands to save the human being
at large from going down again in
the eyele of animal life and wants
to raise him to the position of
transcendental  lovi servitar
of Godhead which illgin eternal

birth-tight 48 he I the Di
ehild of Godhead. o

The League of Devotees after
deliberate consideration of autho.
ritative scriptures for  Spiritual
science has put forward the
following aims and objects in
view for the society,

I. To propagate spiritual
kmw!ﬂdgﬁ svstemetically for
checking the imbalance of life to
the whole race of Indis and the

e
biological

ents of the
human race and ¢ : :chm
real unity and peace of the con-
tending elements of the present
world,

2. To build up a social struc-
ture on the foundation of spiritual

and establishment of

and amity betwcen man

and man throughout the whele
world.

3. To propagate the sense of
Godhiead (who is one and the
Absolute, who is the fountain-
head of all opulance, all powers
all fame, all besuty all knowledge
and all in.difference. Whao 18 the
Creator of everything that is
visihle and not-visible in the
manifested world or bevond. Who
is therefore the Original protec-
tor and Enjoyer of everything
that be) everywhere in the greater
gociety of human race.

4. To save man individoally
from the system of chained victi-
mization by the trend of modern
civilization of false sentiments
so that man may again be a
free soul to act and live freely.
an inspired life with spiritual
vision. This is possible by indi-
vidual spiritual initiation through
the proper channel when a man
can see every thing in Godhead
and Godhead in evervthihyg,

5. Ta imbibe and develop in
the mind of the individual soul
the all attractive Personality of
Godhead (Shree Krishna) in His
Primeval and Eternal Form as
He hos revealed Himself in his
own words the Bhagwat Geeta,
He Has to be known all over the
world in the manner as revealed
by Lord Chaitanya who practically
demonstrated the transcendental
process of approaching  the
Absolute Godhead by his acts of
Congregational Chanting of the
holy Name of Godhead. There
is nothing in the teachings of
Lord Chaitanys which is not.
intelligible by human reasonings
or is against any religious feeling
accepted by the civilized society
of the world.

6. This supramental state of
Divine life & deseribed in the
“lshopomishad” as follows:—
Ishabashyamidam Sarbam

Jatkinchit chafyam Jagat
Tenalakiena Bhunjitha

Magridha Kashyachit Dhanam.

7. To prepare the ground
work of spiritual atmosphere for
the people in general by Samkir.
tan movement as it is recommen-
ded in the ncriptum and as pro-
pounded by the Father of the
“Samkirtan” movement Lord
Chaitanya,

's' ::ld:igdﬂiake Civic enter.
prises which donot come in confliet
with the ideals and missions of the
‘League’ with all the principles
in view.

8 To aArrange ll.'otum
discoutses by eminent devot.:fn
for the benefit of the members of

- Printed and Published
‘Back to

the Editor, at Surendra Printers Private Lid.,
* Offoe, I M. H. Pross, Rountain, Delhi under deslacstion. Doty
Editor's residence :~1797, Rani Bagh, Shakur Basti, Delli

xo.’f.: gpen free mail netdealf
to advise by post in respect o
mqujnﬁ made to the 'Lmﬂ‘ on
spiritual subjects,

11. To make the ‘League’ an
international organisation for
spiritual  development  through
education and culture, also by
recruiting members of the
‘Leagne’ from all pationalitios,

12. To revoke the gualities
‘goodness’  particularly  (Sotwa-
guna) in every member of the
‘Leagoe' individually by the pro-
cess of spiritusl initiation (Diksha)
by establishing him in the status
of a quaiified Brakmin (gocd and
intellectual man) on the basis of
truthfulness, forgiveness, equality,
tolerence, education, purity,
knowledge (specific and general)
and faith in the transendemtal
serviee of Godhead. .

15. To accept membership of
all orders of life, namely :

(i) Brahmachari i.e. unmareied
scholars fully devoted to the
service of Godhead.

(ii) Grikasthas i e. married
houssholders living with family
but devoted to the service of
Godhead,

(iit) Banapasthas i.e. retired
householders not living with the
family but devoted to the servieo
of Godhead.

(5v) And Sanyaxia or Tyagis
i.e. retired householders fully re-
nounced to the service of God-
head without any family attach-
ment.

14, To initiate members in
the rules of the Goswamins above
mentioned by controlling orer
(1) sllegitimate cownictions with
woman (ii) intoxicating Rabil (vii)
diet regulaged with vegetable dishes
(1v) gambling unnecessary sporfing
ar recreafiom enmlerprises.

An
_ The League of Devotees will
give all help to vou by personal
touch, by literature, by instrue-
tion and by correspondence. Do
not leave the opportunity. Make
your life perfect by contacting our
relation.
Membership Form
The League of Devotees (Regd)
Jalcutta & Delhi,

To
Sri Abhay Charan Bhaktivedanta
Founder Secretary
The League of Devotees,
1797, Rani Bagh Extension,
P.0O. Shakurbasti, Delhi.

Dear Sir,

_ Ploase earol my name as eons-
titutionsd/sympathizer membee of
your league and I shell contri-
bute my membership foe at-the

(R T R-.h.” -f:ﬁ(?l-ﬂ\'!- VLA ‘.\?

- Y ours faithfully
gnature. .. ., TR0 0 fng « sids
Name in M‘J}L’ ‘Tr:" .
TOWh ot ine

District..... 0. .. .ev=rp... ..
EiE . o i

gwm hhim&um.



