Where there is Godhead there is no Nescience.

“Godhead is Light , Nescience is darkness.
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PHILOSOPHICAL PROBLEMS WITHIN SOGIAL AWARENESS _c‘
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Wordings.

a, Tribid

bhabam, Mava

Valeia, Bhabara,
A, Nigubyvamanain, Pashyanti,

Kechir,

bhaba.

Anisham, Twadannva-
Svmonyms
Uliamghita
Tribidha -~ Time
thought, Seema = houndary, §
mam = Equal, Atishayee «Grea-
Sambhabanam = Possible,
Taba ~Your, Paribradhima
Inconceivable,, Swabhabham
Characteristics, Maya = [lusors
Valenas Under the influence of,
Bhabata = Are, Api~ Although,
Niguhymanam - Covered by,
Pashyante = Can look into, Ke-
chit==Some body, Anisham
Always, Twadannyabhava
Those who are engaged only unto
on

ranscendental

and

Translation.

Oh my Lord ¥ evervihing mia-
terial s within the boundary of
time, space and thought. But so
far vour charscteristios are
goncerned, they are transcend.
ental 1o all such Vmitations, ~ A
thongh such characteristics are
wvered by your illusery  energy,
vet those, who are constantls
engaged in your service. can
always observe such transcecd.
tal characteristics,

<5 Pur ;

Ihe philisophieal problem is
to search out the Supreme Truth
.4_!:«! adjust things in that direc.
tion fur the highest benefit. The
Supreme Truth is the Fountain
Head imanation of everything
that be. According to Bhagwar
whool, everything is born from
the Supreme Truth, ever ything is
sustained by the Supreme Truth
and when evervihing is
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~oth Rirth anniversary of Lord Chaitayna)
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Albandary Shri Jamunacharya said in his Stotraraina

the Supreme Truth remamns.
That is the verdict of all res ';11".11
scrinture. LThis Supreme Truth is

the Absolute Personality of Ge -
and He is worshipped by

ths, who are also

or living entities,—Dby

persons
3 fl‘lli.l| SONZS
from the
in the
philoso-
Truth i
phases namely
I'ruth the
The relatiy
ed af time
in while the

oing the tra
which

delivers them
eculative habit
mner of the empiri
phers. ‘The Supreme
revealed in
Abs lute

triths

are manifes

dua

as the anda

relative I
truths
and annihilated agai
Absolute phase remains cter nally.
In the relative truth or in the
phenomenal world, the creation
the nature, the three modes of
Nature, the different
of 1ife, the senses, the sense object

species of

and similar other objects appear
to be true although all of them
are meant for tem.porary existence
Fhese varities of manifestations
in the relative truth appear to be
true becanse they are all pervert-
ed reflection of the Absolute truth.
The Absulute is therelire
the Substance while the relative
truth is just the shadow and per-
verted reflection.  Fxistence of
the shadow is due to the existence
of the Supreme Truth
tive truth exists
Mountain exists

the min
there

truth

The rela.

as the golden
i dreamn or in

Ihere is the gold and
the mountain, Both
things combined, one can dream
of golden nountain.  The golden
mountain is a non-existent truth
but it appears to be truth for the
time being in dream or in delu-
siun because there

15

1 actual exis-

tence of gold as well as the
mountain or the ' Ghora” and the
“dim'.  Therefore manifested

existence of the relative truth is
dependent on the existence of the
Absolute truth.. The relative
truth is therefore a creation of an
“exchange of the five gross ele-
ments of nature.  Such exchange

ol the
it possible to mar
truth which is like the mirs

material elements makes
ilest a temporary
oe in

the desert. The living entity is
captivated by such mirage and is
therefore subjected to the laws
of nature in the < i hirth
and death, In the mi » the
! of the sun, in contact with
the sand, appt like water and
the water WCATS A8 INirror a
transform of earth. Thi
appearance of one thing it

of another. s the illusory 1
sentation of Ahsolute truth.
The Ahbsolute truth is there
distinct from the mantfested rela-
tive truths At the same
manifestation of the relative truth
it another ?!}1-\'-1' of the Absclute

truth. Tk latiee bru

ire

ime

s there-

th 1

ore

simultaneously on
the Ahsodute T
Absolute

¥ |

truth is sell-suffi-
carse  evervthing iman-
Himn He is fully cog-
nisant of evervthing and i s He
wrdy the

N 3
v e

I il('

clent

ates oo

who had im '.{!l-llf‘-l
knowledge in the heart of
Brahua the original father of the
human-kind. The Vedas are said
to be supramandane literature, It
is . Baakma was enlight-
ened by Him and after that Brah-

ma fran

sty hecause

mitted the knowledre in

the universe through Narada and
from Narada o Vvasa. Ihe
vedi :\!l'-h}l“];l‘ was thus trans-

mitted by the
.!\hr‘ :\‘I‘\.r]u]h‘
cause of the «
mauifested re

i E:\[:u SANCC miun.
Uruth is therefore
pina! canse of the
vie trath.

The Nrutimant runs as fol-
lows :—

“ At 81 W e .1--' ‘.F".-f-i
digive g gabs sfanfunta” ete.
The Absolute Truth is that from

whom all these manifested crea-
tions have come, ltis He onlv
who maintains this creation. And
when the creation s annihilated,
it goes into Him only, etc,

‘The inert nature cannot be the
cause of a planned creation. The
Absolute Truth 15 cognisant of the

Neither the sencient living

plan.
¢ of creation.

entity can b
The living

¢ ine Cil

atities are not inde-
but the
of Godhead

ent Per-

beings
) WPETIoe.
Each and » entity has
two ]\?:.\\t' s of activities. He
'-"}l!'[\!:

rs service

A=

ales

Cepis s

I»r}:'h'll'[ T y t is the
law of nature. B ne s coms-
ututionally a servant of another.
The Absolute Trath Prersonality af
(todhead does nol rendor avrmee o
anyone. He ac ce from

all others. He is therefore called
the Supreme of all uther
living beir i 15 the top-
most of the living beings— bat
the Absolute Truth Personality of

teacher of
I'he highest intelli-
gent persons namely the denizens
also bewildereddn

of Godhead is ¢

na also.

i P -.r:!r:u,:.'
{ i iz therefore n wophical
probifern.  He s selfisufficiemt, self-
cognisant, Supreme Truth and

bewildering it 1s in the
truth-=does exist in Him,
He is transcendental to the mani-
fested world.

nothing

relative

In the relative truth evervthing
can be known within the iew
of time, space and thought but in
the realm of the Absolute no such
method of scientific thovght can
work. The Absolute Truth can
therefore be known by the trans-
cendental method
"1'}‘.,- transce ndental
i n o
devoltees the Absolute Person.
The Lord, His Name, His Fame,
His Qualities, His Pastimes etc.
cannot be known by the method
of scientific thought of the munp-
dane plane. And that is the
philesophical problem,

Skri Chaitanya Maohaprafiu
teaches us this'ranscendental method

(Contd. on page 4 column 4)

Py

of thinking.
method of f"l.“”a{'-
[ramedte n I”h‘.’l."
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What, Anyat=Else, :
Sex a ite or creative lorce,
Mm-'l’he uitimate cause,

Translation.

They (the atheists) do say
that the universe is without the
Supreme cause it is false and
Godiess. It was created by
sex appetite or the creative force
in man and woman. Except
this what else there 18 the cause
of ereation. (7)

There are different theories of
the mental speculators, in the
matter-of creation of the uni-
verse. But the Bhagwat Geeta
rejects all those unauthorised
theories on  account of its
conception of the Personality of
Godhead. The atheist thinks
that God (if there is any one
like that) is an Impersonal
identivy without any sentient
activity, Whereas in the Bhag-
wat Geeta and in all other
authentic  revealed scriptures
God is said to be the Supreme
Cause of everything. And be.
cause He is the SBupreme Cause,
He is sentient, and all-powerful
Personality. Impersonal feature
of Godhead is the negative des-
eription of His material concep-
tion. By such negative concep-
tion, the materialist is sure to
arrive at the conclusion of void.
nesa as the ultimate cause of
ereation. Students of the Bhag-
wit Geota in the Parampara line
of 8hri Arjuna, o not sccept
this atheistic theory. In the
Bhagwat Geeta and in all other
aathentic  revealed  scriptures
accepted by the Acharyas, crea.
tion of the materinl  world s
accepled to have been effected by
the will of the Supreme Lond
who i sentient, active, all power.
ful and the Person.  This material
world is externally o manifested
ey wn of His all  powerful

!. The Absolute Personality
of Gulhead is not different from
His varied energies or  from the
Will of crentive function.  They
are all one in varied dicersity,

The ereative force of the ma.
terial world is  ealled  external
emergy of the Supreme Person,
T&Qﬂ&i’ foeed  from the
ﬁ of § me Lord s

mb;f Iu-i. viKion is re.
prosented t ever-glowing
diso of the sun. This sun i said
the sontroller of all planets
the sun has unlimited po.
tener of inunense temperature,
The whole creation is therefore :
by the beat jroduced

i

pd at the vime of
will much ul as
twelve times more than what it
i

The Parkriti or the matenal
consista of Agwi (fire)
Mahi (earth) Gagana (sky) Ambu

(water) Marwt (air) Dishosa
(Space) Manas (the mind etc.)
Kula ) Atma (the living en-

tities) Jagat (the universe) Traye
{in there dimension) all are pro-
duced by this encrgy and all of
them are absorbed by Him as
also sostained by His diverse
energies and the sun is one of
such varied powers of the Su.
preme Lord.

The Parkriti or material na-
tare is inert and she has no indepe-
ndent power to produce the living
entitics. Matters as above men-
tioned combinedly called as
Parkriti but Atma or the living
entities is another Prakriti called
the superior nature of the Lord.
This superior nature of Godhead
is impregnated by Him in the
Apara Prakriti or the material
Nature and thus the living being
is produced. Accordingly the
material Nature is the mother of
the living being but the Supreme
Father, who impregnates, is the
Supreme Lord. The Supreme
Lord is the father of all living
entities displayed in 84 lacs of
species,

This eex-idea of the creative
force is different from the sex.
idea of our tiny brain. Here the
coneeption is made possible by
the organ of vision. The sense
organs of the Supreme Lord are
not of the same quality as that
of ours. Each sense organ of the
lord has all the potencies of all
other organs. Therefore vision-
ary organ of the Lord can act
the function of the generating
organ, But the sex idea is given
here for the reason that we may
understand it in our present
limited power of acquirisg
knowledge.

The atheist however takes
this act of sexuality in his own
imaginative way and thinks that
the origin of creation is duoeto
an accidental sex  desire as it
happens in the ordinary living
being,  But the purpose of crea.
tion is planned one and it has &
great purpose on the back-ground,
It is neither Godless nor
accidental.

The living entities are  des
cribe;l in the Bhagwat Geeta
as the parts of the Supreme
Being and some of them out of
their  own independent  will
wanted to lord it over the ma-
terial nature, The living entity
comstitutionally being a servitor,
can not lord it over any thing es.
cepting that  be ecan  render
service only, 8o the material
world ix ereated for fulfilment of
such false sense of enjovment of
the fallea living being. e lost
living beings are accomodated in
the material world and they are

rays of the sun

SODLESS CREATION o
Amusheistioml

Pangerous Theory J

awarded and decorated with the
mind and the five senses to make
a prolonged struggle for existence
and if possible to come to his
senses by the association of de-
votees. The material world is
therefore a sort of facility to the
false sense of the fallen souls
who declined to serve tihe Su-
preme Lord but preferred a so
called independent life at the
merey of the material energy.
The material world is therefore a
sort of prison house for these
living beings who deviated from
the constitutional position.

The atheist does pot believe
all these authentic statements of
revealed seriptures but they have
their oun theories of different
views. There is no agreement of
the atheists about the uniformity
of creation. They make there-
fore & compromise amongst them-
selves in a mutual praising society
and each and everyone of them
is recognised by the other as o
great scholar and each and
evervone's theory is accepted as
something authentic.

According to these mental
speculationists, the Vedas and
Puranas are so many big humbugs
without any truh in them 7)
Some of them accept the four
Vedas olny as true but rejects
the Puranas as untrue. Some of
them reject bothwise and say
that the Author of seriptures or
the sages and the Rishis are great
imposters and sophists of the
first order.

With this conclusion they come
to the truth of their own imagina-
tion with a net result that they
learn to cling to the temporary
existence of the present life
without any care for future
transmigration. They do not
believe in the seriptural truth
that this life is a preparatory
stage for the next good or
bad position and in an irrespon-
sible manner they go on indulg-
ing in the sense gratification
business in an unrestricted mo-
tion. Tln-ir th(‘ur.\' of Godless
creation makes them more and
more irresponsible and for them
only. the world becomes a hell
itsell untit for human babitation
and the saner section is whol-
ly disturbed.

The cause of creation is educed
to non-cognizance of the Supreme
Creator if there is any. The
manufacturer of a muterial
object knows the art of manofac.
turing his own article hut the
parents of a child do not know
how their offspring is manufactur.
ed in the womb,  Without their
knowledge, the process of manu-
facturing a child in the womb of
the mother, takes place. Tt is
all automatic ways of the material
natare.  Similarly the cause of
ereation, in the opinion of the
atheist, is unknown to the Creator

if there is any, and themfore
there ix no God isant of the
creative farces (1) istence of a

I God ix thus dismissed

by the judgment of the atheist
with the net. result that all of
them are free to put forward as
many theories as they like. Some
of them are prominent as
Kanada, Vaisesi. Kakapilaand
their followers who pot forward
the theory of atoms. electrons,
nebulous gageous and similar other
causes of creation without know-
ing that all such atoms, electrons,
nebula-or gas are products of the
five gross elements whick are
themselves the effects of some
other subtler capses known by
the name inferior"nature. Every
one of them sticks to hi= own
theory of ereation and no body
sccepts  the Supreme of
all causes, is the Personality of
Godhead.

That is called .'llh(-im;.%

The result of a Godless civili-
zation now merrily going on all
over the world is that ths people
are being syvetematically trained
up in the matter of satisfying

cALnsy

the senses. No  body  knows
the standard of scnse.gratifica-
tory  process Okl  sense-grati.
ﬁl_':lti)r‘\' l"rlll CS5E  are l'?liill'..'l"t
day by day yielding place to
the new and when one neces-
sity is gratified another is

created. That is the name of
progress (7) never mind it glides in-
to the hell. In the language of the
revenled soriptures this progres.
gsive attraction of the material
world is the illnsory method of
the external energy. The slokas
in the Bhagwat Geeta runs as
follows ;—

i ffermea auwTaiseTREa:
SHAER: s e o
TR 7 aamanfa: |
MR, gferETmERERY s o
(e 25-2-%0)

Wordings

Etan, Dristim, Abastavya,
Nastatmana, Alpabudhyaya, Pa.
rabhatanti, Ugrakarmana,
Kshyaya, Jagntaha, Ahecta.

Kamam, Ashritya. Duspuram,
Dambhe, Mana, Madanwita,
Mohat, Grihitwn, Asatgrahen,
Prabartate, Asuchibratah.

Synonyms

Etam r"T]li.'&. Dristim = view 2,
Abastarya- Acoepting, Nastat-
mana~ Those who have lost the
soul.  Alpabudhyaya -~ Mon  of
poor fund of kuowleder, Prabha-
kanti= Do flourish,  Ugrakar.
mana=mgiged in Jdangerous
work, Kshayayae For the des-
truction of, J.‘tt--".‘hn world,
Abeeta-=For no baody's benefite
Kamam Sense-gratification
Ashritya .« Taking shelter of,
Duspuram - lnsatinble, Dambha

= Pride, Mana«Prestive, Ma-
danwita Led by  mindness
Mobhat = Out of an illusion

Grihitwa « Taking to A satgraha
-Tﬂ'np-m v or fulse o onclusion,

Prabartante - Do exist.  Ashu.
chibrrta «~ Men of wunclean
habits.

Translation

Men, who have such poor faud
of knowledge and have lost their
spiritual identity, do accept such
‘atheistic  views  (theory) am!
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BACK TO GODHEAD
death, He has no knowledge
y Jangerous  Spiritualism o materialism what-  Chapter of the at Geeta, : bt
work f ‘*""“"‘:l"“w - w“;‘ yre ?ﬁdm"' E:ii:hpt: n:i:;:l:‘:n; .}‘ﬁﬁﬁ‘a‘& oi;::de ,;‘m...;"ﬁnm
g : and oo : . hing is looming in
conducted by after all ¢he body fa Been a slight The whole thing
h:‘“lb‘.w':-wmof 't"f‘"& be pu]ld on B@‘hﬂi‘ouﬁ:“ﬁ m iﬂm line of “Buddhi- ‘!.&fknt‘!ﬂl a!-ui ‘!‘!1}' ‘;‘hfm:']d he
wiin. pride and Bl mw ;M. Mmdmﬁn lty}m:]mly evens yoga' can save the performer :;:“km all l;l" "ﬁ?},ﬂ”isl :h'cn Jight
B i they taketo for spietonl cultre. This dos from many many dangorous types e W L MG (O
— dm:ndu:m- and {hm the not mean that one has to take to  of wark. Let the blind materialist take
flh'“tu hecomes full of such men d us type of work for no In order to save the people from  Jight from the Bhagwat Ceeta.
unclean habits. one's profit. blind materialism they have to be [ ot him mould his life in the
of By the of the illusary trained up in the art of "Budd.bi- new light inculcated in l.be
¥ mr';y aof we are now Yyoga®or the transcendental loving Bhagwat Geeta. The atheist

sight of their spiritual identity
and the so-called :
learning Mmesns an mbly' a
poor fund of knowledge. When
such poor fund of knowledge
prevails, one can only live in the
fool's Wd.iﬁ: na Gclﬂd{&‘l nlm-
phere of potential animal lifee.
This poor fund of knowledge is
condemned by the author of the
philosophy of Bhagwat Lieota.

When Arjuna spoke some ordi-
nary things from the religious
scriptures  in_ connection  with
social life and yet he r?ultll nt-;l»
solve the problem in the battle
;wkl of Kt{mkshetm—-—he decided
to surrepder himself unto the
guidance of Shri Krishna the
warld teacher, for real enlighten.
ment. On his doing so, Shri
Krishna chastised him in the very
beginning and said that Arjuna
in spite of his learned speeches
on social matters, possessed a
very poor fund of knowledge
although he posed himself to be
very learned man.

Sri Krishna said that a really
Jearnsd man does not lament
over flickering things which come
and go by the laws of material
nature. A really learned man
directs his mode of action
towards spiritual realisation.
And to adjust the poor funit of
knowledge of Arjuna, Shri Krishna
began 1o speak and instruct on
the knowledge of the Spirit
Soul, the basic stand of all
humane civilization.

When the basic principle of
human civilization is lost sight of
by the Nastatmanas, the whole
campaign  of advancement of
learuing becomes a collosal hoax.
Blind materialism means loss of
spiritaal wight, As such the
present  civilization of blind ma.
terialism is a kind of palished
animslism leading the peaple to
varieties of dangerous work
for no body’s benefit. Both the
Ieaders and the followers are
gliding towards a great fall down,

Shri Krishna advised Arjuna to
be engnged in work constantly
for without, work no body can
accomplish e v en the primary
neoessities  of life, By this He
explained that spiritualism does
0ot mean to leave the actual field
of work and Yive in & seclnded
place for cheap distinetion, That
is not spiritualism. -
ism means that every onme

must practise it personally
,and the same for
Yothars hemafiit. So there is

no question of stop work in
. any stage of spiritual culture.

age.
i8 the result of dangerons type of
work. When we leave aside the
culture of spiritualism, we awe
entangled in the davgerous type
of work. No body canlive for a
moment without work and there-
fore when finer elements are made
1o stop working, gross materiplism
accuptes the devil's brain.  The
result is that we have pow come
to the age of nuclear weapons for
the destruction of material eivili-
zation. By the law of nature,
the nuclear weapons have been
produced for crushing the result of
blind.materialism.

The peace mave of different
powers of the world, by the false
gesture of suspending the experi.
ments of dangerous weapons—may
be very much pleasing to the com-
paratively weak nations—but
these temporary peace-moves will
prove useless by the law of ma-
terial pature. When the danger-
ous weapons are produced, they
must be utilised for annihilation
of blind materialism by the plan
of the Daivi Maya or the exter-
na! energy of Godhead. The
problem can be solved when they
are taught about their spiritual
identity.

The soul-killing civilization is pro-
gressively taking to the danger-
ous type of work by invention of
huge mechanical means, The
illnsory energy is creating this at.
mosphere for blind materialism
and on the other hand she i
arranging for their destruction
also. Buch oppossite methods are
called illusory energy. The human
energy 18 thus misused for break.
ing the same thing which s
produced by the sawe energy, 1t
is something like blazing the fire
and extinguish it by pouring
water gimultaneonsly—a sign of
insanity or spoiling the valuable
human energy meant for spiri-
tual culture. History has heen
repeated so many times and many
many leaders of materialism like
Napolean, Hitler and others now
remain in name only without any
sign of the material progress
planned by them. De Stalinisation
hias ulmnri‘v begun in Russia. No
body is enjoving the result of
civilization created by atheists
like Ravana, Kansa, Aurangzeh,
Napolean or Hitler. Everything
is in oblivion and this teaches
us the lesson that the materislistic
plans of the present age will also
meet with the same fate after a
lipse of 50 vears.  Therefore
-'I:lnimi materialism does not bring

gy permanent relief in the

the modo of spiritual plan is
explained very clearly in the 1§

service of the Personality of God.
head. ‘Buddhiyoga' is another
name of “Bhaktiyoga’ or devo.
tional activities,

Blind materislism will progres-
sively lead to the dangerous type
of work in the matters of sense.
gratification. The senses are com.-
pared with the fire, Fire is never
extinguished by constant supply
of clarified butter. Blind matenal.
ism has no limit of standardisation,
You go on incressing blind materi-
alism and there will be no sati-
ation of desire, It is something
like the conspirscy of the illosory
energy (Maya), It is o sort of
mirage which creates a false
impression for water pool in the
mind of the thirsty deer, in the
desert, It does not know that
there is no water in the desert,
The poor creature under delusion
goes farther and farther deep in
the desert with the uitimate result
that it meets with death instead
of getting water. The oasis in the
midst of a desert reminds us of
the life in the kingdom of God.

Blind materinlism has  there-
fore given a false impression that
the world has no need of Gad.

We may thus belicve it or
do not believe it the Supreme
Lord is there and the suffer-
ings of the civil.-disobedient
atheist are also there. The
permanent soulis there and
the law of transmigration is
also there. The controlling
power of material nature is
there and the police action of
material nature is also there.
Blind materialistm may not see to
all these work of Prakriti but her
stringent laws are there manifest
at all times. Even a powerful
atheist like Mohishasurn  eauld
not resist the laws of material
Nature inspite of his ability to
show many magical jugglery for
existence. Asx such the athejst
and blind materialist will he
obliged to transmigrate aq vording
to his present associstion of the
modes of Natare. How such faith.
tess atheist will be dealt with is
explained in the Bhagwat Geeta,
The atheist stodent of Bhagwat
Goeta  carcfully ¢

. : Y avoids this por.
Gon of the reading.

Infeation  of association  with
the gualitative modes of  puture
is a0 strong that it isqu.ih Pl
blo for the atheist 1o fe ubliged
to take his next birth as a Moy
in ll'l.;:,d bt;gebml-:-huuir.-l
osla L ¥ him. Wil the
atheist like to become a
mouse or a serpent or a
in his own embﬂlhmde:g
lﬁ'ef bl! death. H: may not
belive in it but even then also
h“. dws not know what i
grng *o happen next alfter his

{llnnl L

is requested herewith for his own
benefit and for the Lenetit of all
concerned—not to indulge in any
more attempt of insanivy. The
whale world is already infeoted
with an epidemie of insanity. The
whole world is now full with men
of unclean habits. And to save
the world from further deterio-
ration for human habitstion, the
atheist shonld give np the mode
of irrespousible life woder the
influence of blind materinlism and
take ta the path of ‘Buddiyoga’
as mentioned in the Bhagwat

“w:liq. - mnm@gfﬁ‘

The poet, the lunatic and the
lover are always compact in
thought without any realistic
vision, The Goddess leaders of
the people are also compact in
thought in repeated-conferences
and meetings without any realistic
idea ; and the Bhagwat Geeta
gives them lessons in the following
words.

fmsfiigea  sapasufem :
Fsngarmrn arpafsfy Gafdeen: o

{site)
Waordings
Chinta, Aparimeyan, Cha, Pra-
tayantam,  Upashrita Kama,

Upabhoga, Parama, Etahet, It
Nishchita.,

Synonyms.

Chinta = Thoughts, Aparime-
ya=Immeasvrable, Cha=And,
Pralayanta = Extending 1o the
end of life, Upashrita« Cover.
ing, Kama = Nenso-gratification,
Upabhoga=Enjoyment, Para-
ma=To the highest limit. Eea-

bat=Up to this, Iti=only,
Nishchita — S0 concladed
Translation

Gordless leaders falsely thought-
ful conclude  that sense gratifi-
eation to the highest liziit is the
ultimate goal. Nuach t.‘mughw
eadure then till the time of anni-
hilation and there i no limit
for siich extensive 'lilf.in:h' .

Purport

Godless leaders do pose them-
wives as very much thoughtful
bt the ranze of sueh lh:iughls
can not transcensd the limits of
wwnso gratification. Such attitude
of thoughtfulness in an immeasy-
meblv  way- cannmot 'N'lp them
sulving the problems of life, As
such the illasory energy Maya
laughs at them when they are
secinusly thoughtful ke an iron.
man, Many such iron.men come
ant go but the laws of pnature
are never changed. The tides of
the river flows down as it is and
the Sun or the Moon do their
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that they can make a

Dr. N. V. Bannerjee while
discussing at U.N.E.S. C. O.
Seminar ot New Delhi  (Friday
23rd March 1956) on the matter
of impact of Social changes
on rary thought,

“The basic coflict in con-
temporary India is between
the scientific attitude and
scientific method of thinking
on the one hand and the tran-
scendental modes of thinking,
on the other. The most pres-
sing challenge before the

s in the country today
is how to seck ways and
means of resolving the con-
flice.™

Modern scientific  thought s
basieally wrong, bocanse  such
thoughts aie products of  the
changing mind a sabtle firm of
material elements, Transcendental
modes of thioking s basically
right because it imanates from
the realm of etenal spirit or the
deeper aspec of human  persona.-
lity,

Deterioration or rather divia.
tion froen that deeper  aspect of
human personality to *he vulgar
ways of the flickering mind, has
made it posille for decline in
the qualitative level of recent
Bengali  Iiteratures. This was
rightly olserved by Dr. Gungnly
in the unesco Seminar. -
Such volgar thoughts up to the
end of one's duration of life,
makes the mental speculator a
langhing stock in the eves of the
saner section of contemporary
people.  Ome who has realisation
m the transcendental modes of
thinking. is always fixed up in
the programme or plan of material
natare and  doss not lament
over flickering things neither does
he concentrate his serious thoushts
over them.
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present thouchtful leaders Mok

v Ten
solution of things witlput any’
reference 1o the help of L.EK o,

" by direet

i ;
%qu . '
’ urvanded
by Dr. Nagendra, . of Hindi.
~are also of two varieties. The
‘Rasa’, created by materisl
scientific thought is perpetually
ing to the creator as well
as to the enjover of such thought.
But ‘Rasa’ created by the trans-
sendental modes of thinking
is not only non-perplexing but
also ever-inereasingly pleasing to
the deeper aspect of human
ity. The 'Rasa’ life of
at is different from such
mundane quality of Rasa.

The materialist who thinks on
the mental plane cannot go
beyond the purview of.the lower
senses subordinate to actions
of mind, The world of contem-
porary thoughts are over whelmed
different qualities of lusty
ughts created hy direct con.

Jard  of¢ thoughts by the
acoericler methods, The
emiral inkers  are valled
A Pratks LA ¥ T
“of' think. realise onl

of seientific fode of tainking.

But there are stages of thinking
process on the tb.ﬂ‘l'fll’t'lﬂvll or
sapramental plaid and they are
callad  “Porakshya'; Aparo-
khya"  “Aprakrita” and
Adokhyaja stages of perception,
Sense-gratificatory “Pratkshya”
or scientific mode of thinking is
the lowyst stage of thinking than
the above mantioned four stages
of transcendental modes of think-
ing. “Parokshya” stage isthe
beginning of the tramscendental
movle of thinking. “Aparokshya’
stage s the stage of realization
of  one's deecper aspect of exis.
tence. “Aprakrit” stage is the
platform of “Vasudeva® where-
in perfection of transcendental
modes of thinking i reached at
and in that platform the relation
of living entity  with  the
Supreme Lord ‘Vasudeva’, is
transeendentally  realised.  And
the ‘Adhokshyaja’ stage of
transcendental realisation is the
tasting a transcendental ‘Rasas
in terms of transcendental
activities of service. friendship,
parenthood and Naaptial relation
with the Supreme Lord,

The confliel of scientitic mode
of thinking and that of transcen.
dental plane, <an be pesolved by
“Parampara”™ system  of under-
standing of the Bhagvat Geeta,

The atheist with poor fund of
knowledge, do stick to the lowest
stage of human life in the matter
of direct sense  pereeption only,
without any attempt to rise up to
the other stages of snpramundane
existence. He thinks therefire
of perverted ‘Rasas’ which are
always disturbing in sense-gratifi.
cation, without any knowlelge
of the deeper aspect of human
activity cognisant of the trans.
scendental senses of the Nvpreme
Lord,

foman Wellare Activities “’\y )

We met the other day the
founder of one human welfaro
soviety and we have heen pleased
to-see the plan.  And we sugzest.
ed a little more improvement on
it by the method of keeping
all the items of plans ete, in
touch with the plannings of
Bhagwat (Geeta, The whole
theme of the Bhagwat Geeta i3
to do everything in relation with
the wish of the Supreme Lord.
Arjuns was sufficiently educnted
in the matters of politics,
sociology, family affairs, eduation
and all that is required for
lhuman welfare but he was lack-
ing In the sense of the service for
the Supreme Lord. So  far
Arjuna was personally concerned
he was quite cognisant all about
it but he assumed the role of a
common man who did not know
how to work in the plan and
deslre of the Lord., That was
the beginning of Bhagwat Geeta.

Arjuna pretended to become a
pious man and desired to be non.
violent good man without doing
the painful act of bloodshed in
the hattlefield. Such  pious
attitude without knowing the
desire of the Supreme Lord, was
condemned by Shri Krishna, He
described such suedo-pious attitude
as befitting a non.Aryan person.
Therefore to become pious. to
become non.violent and to have
all such good qualities are judged
in terms of the purpose of sepvice,

A small boy, without knowing
the effect of his pious activity
gave to his ailling brother some
peices of parumtha as his brother
asked for it. The ailling brother
was suffering from typhoid fever
and as he was a child, he asked
hisx younger brother to give the
Paramtha. The younger brother
without knowing the result of his
chritable work, gave Paramtha
to the suffering brother and when
the whole thing was disclosed to
the mother the charitable vounger
brothor was sgverely punihsed by
the mother. This is our practical
expenience.  No simply to  do
chariiable work witout” knowing
the « fFect of it, is to da it in the
mode of ignorance, So far
charities, penances and  sacrifices
are concerned thev sre all also
of three qualities.  Charity done
in full cognisance of the author.
tative injunctions is called Siattil
or in goodness.  Charity  dane
with a porpose for getting  some.
thing in retorn, is e lled Rajasth
of iu the mode of passion.
Charity done in darkness wlthout
knowing the effect of such
.~ha.ri§it—n or doing it under some
superior pressure  or reduest ™
callod Tamasik or in the maode of
ignorance. The =ame routine i<
preseribed  for other good work
also, Therefore Tamasik charity
and  Swattik charity are  two
different items.  One leads to
degradation while the other leads
to elevation. Therefore simple
charity, penance and sacrifiess
may not be alwavs good. ‘withou
a deseriptive and dincrirninativ..

knowledge,

Human welfare activitiee with
full scientific knowledge of it will
certainly elovate the status of
buman society. The aim of wel.
fare activity must be first of
all ascertained. Sreemad Bhag-
watam has discussed in ‘many
places about the aim of life.
Does the aim of life means to live
for a number of long years!
The Bhagwat says no it is not
such. Because so far life is con.
cerned, the life of some tree is far
far longer than a human  being.
The longest durntion of life of =
human being is not more than
100 years, Buot in the vegitable
kingdom some trees Tive more
than one thousand vears, A
human being wil! answer that
the tree may live for one thon-
sand years but the signs of life,
are absent there. The main sign
of life is Dbreathing. The
* Bhageat' in answer to this  will
say that there are many many big
bellows which can breathe more
vehimently. So breathing is no
special qualification. There are
beasts, who can produce more
children than the human being.

They alsn ent according to the
standard  of life.,  Therefore
according to ‘Bhagat’ which is
practical commentation on the
Vedants Satru—the aim of
life should be only to
hear the message of the

Supreme Lord whercin only
lies all the sumtotal welfare of
human Society,

I'n the Bhagwat Geeta the ulti-
mate instruction is to surrender
unto the will of the Supreme Lord
and in that manner the surrup.
dered-soul is prlltn'lf'-i by allmeans
by the Lord from all sorts of
frailtics possible in human life.

Arjuna understood the principle
;al:l] ]1!'|]|.-Ill'._'r‘ii }‘.:* '.1"1':4""![1 nl'
leaving the battle field. Therefore
to know, the Supreme Lord and
to know oor relation with the
Lord eternally existent. does not
mean to give up all material
activities. But to know Him,
our relation with Him and our
dutice to him 8  the highest
knowledge. And 1o impart this

knoaledee to one and all is the
highest welfare activity in the
haman society,

{(Contd, froam page g
n_f' ”n-!lll.l'?_rlr ’J_l{ Hiz dlverae trone

acendentol activities  He descends
on this mundane plane by His
own energy and is alwave trans-
cendental 1o the Laws of Nature. -
Today the auspiccows daw of
Falgani  Purmimo (26h March
1561 is the groth appearanes dey
of he Lord. The Lord Himself
being the Absolute Personality of
Godhead, can teach us the method
of transcendental activities. The
illusory nature keeps  us ahvavs

‘under a corer of immorance about
. the ] tronecendental nature of

the
Lord, "This philosaphical problem
is made easy for the knowledge of
the common man, by the grace of
Lord chaitanva,
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