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Solution of Present Grisisses By Bhagwat Geeta

HE pernicious tendency of modern civi-

lization has risingly produced a popula-
tion of the demoniac principles-techaizally
known in the Bhagwat Geeta as the
ashoras. There are two classes of people
all over the world namely the Soras and
the Ashuras. The good, intelligent and
the faithfull men are the Suras and Ashuras
are just the opposite, They are proud,
puffed-up with vanity of so called educa-
tion and wealth, egocentric, foolishly
astive and void of konowledge to discrimi-
pate between good and bad, They do not
believe in the existence of a Suprems
Authority over the creation of the universe
and on the bass of such poor fund of
knowledge, such Ashuras engage them-
gelves in violent activities for the destruce
tion of the werld.

The crisizies that we are uow c:nfront-
ed with, are all man made creations. It
is mistake to adduce the rzsponsibility of

such undesired crisizses to Almighty God,
He does not create any one's action good
or bad nor does He induce any such eotity
to enjoy the rezults of such actions,

The material Nature works undec His
direction and She (the material Nature) is
always very very unkind to the class of peo-
ple who are Ashuras. Some of the modern
politician’s accusation, of Nature being
unkind, is groondless; because She (Na-
ture) always acts like the police for punish-
ment of the Ashuras (Bhagwat Gesta
Chap. 7-14 (Sloka). That is the symbolic re-
presentation by the fighting mood of Mohi-
sasura with Bhagwati Durga. She shall
always mercilessly chastise the Ashuras
with Her trident to ioflict on bim three-
fold material miseries pertaining to the
body and ‘mind (Adhyatmik), io relation
with other living being (Adhibhoutik) and
in relation with the dominatiog influences
of Gods (Adhidaibik), The Ashuras ean-
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not avoid such all reund attack by Nature
because She is as powerful as the Almighty
God, She has, however, nothing to intec-
fere with the activities of the Suras who
are surendered souls to co-operate with the
plan of God.

The plan of God is laid down by God
Himself in the teachings of DBhagwat
Geeta, The primary principles of such
plan is to distinguish first between spirit
and matter, We have heard so many
times, the Pascifists speaking of spiritnal-
ism as the basis of world peace aod we
think it is our duty to say something of
spiritualism as we find it in the Bhagwat
Geeta.

Sheee Krishna the Author of the great
Indian philosophy Bhagwat Geeta, Has
elaborately discossed materialism vis-a-vis
gpiritnalism, From Him we can learn
that material Natore of which we are now
apparently made of, is different from the
spiritunl Natore of which we are actoally
the parts and parcelss He has stressed
most vehemently in the begining of the
Bhagwat Geeta that the living entity is
eternal and does anihilate on the
anihilation of the outward covering of
gross body and subtle miad.

not

Tao understand this we must koow it
well that the material Nature i2 conducted
under three modes viz, material goodness,

material passion, and material ignorance:
Matter being completely different from
Spirit, it will ba a mistake on oor part
f0 accept material geodness as substitute
Jor spiritualism, 1he three modes of
material Nature as mentioned above work
sometime jointly and cometimes sepa-
rately,

Prevalence of material goodness is con-
genial to temporary peaceful atmosphere
but we must know it for certain that this
sort of imaterial goodness i3 sure to e
disturbed by the other two baser modes.
The example of the playiog children may
bejgiven here. The children while play-
ing together sometimes quarrel with one
another and fight. Bat after fighting for
sometime when Lhey become tired of such
fighting mood, they declare some sort of
peace with one another and promise em-
phatically that thence forward they shall
play with peace and amity and shall cease
to hurt another.

We may tell the Pascifist of the wacld
that the peacelul atmosphere for which
they are now 80 much anxious, cannot he
achieved by the dual process of fighting
and peace making attempt of the children.

Even the goodness of a saintly charac-
tered man should not bs misun lerstood as
spiritaalizm,

wes 10+ L0 b2 continued,
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A SPIRITUAL STUDY OF GREED. 3

3 Spinitual Study of Greed.

HE Black-marksteers who have been
recontly raided io largs scals by the
police in Bihar, are almost in all cases
rich merchan' s, mlllioneres, landlords &ca.
It would not nave been possibls for tham
to hoard such hoga quantity of clothes
aad foodgriins if theay would not hava
poizesed axtea wealth to do the mischial,
These people wers not needy men bat they
amassed money and hoarded commodities
aut of a pa sior {or acumalating wealth
not only for their personal enjoyment but
alsno for the enjrgment of their future
gensration, Such diseased persons who
d> not know the highest value of humaan
lile, but simply go on amassing money
unnecessarily apd immorally for the simple
reason of sense gratification ars described
in the Bhagwat Geeta (Chap. 16 SI, 6-~20)
as Ashuras or the demons or the
opposite pumbers of the Gods. The
Ashura is generally laithless and unbeli-
the existence of the Supreme
Personality of Godhead. He i3 led to
think like that, otherwize he could not
act so firresponsibly, His main principle
of lila i3 to satisfy! the material senses
coupled with undue pride and vanity of

evar in

possessing more,
that his mind is the controlling agent of
his material senges. Above his mind there
is intelligence and above hiz intelligence-
there is his living spirit known as the soul.
He amasses money for enjoying it in the
estimation of sense gratification but not

It is unknown to him.

for the benefit of ths soul. He does this
business till the end of creation and makes
acrangement by legalised docaments how
his future generations wno may come to
his home to enjoy the amassed wealth.
His only business is to see how much
bank balance he possesed yesterday and
how it has iocreased to-day. He thinks
of anoibilating one enemy to-day and
others to morrow and tries to pose himself
as one of the dominating Gods as if he
has had attained to all pecfection of life
through the medium of money, But soch
Ashura is always bound up bylthe laws of
Nature which he does not know. Simply
for the sake of sense enjoyment which is
permanently trapsient and bereaving, he
ammasses money by all sorts of means ins
fluenced by a disposition of passion anger
and just, It is stated in the Bhagwat
Geeta that such class of Ashuras who are
the lowest of the human being because
they are not only mean but also envions
to other fellow beings, are forced to take
birth in the lower grades of, life aiter
life still they are completely forgetiull ol
the very existence of the Supreme Person-
ality of Godhead, This forgetfuloess of
the relation with Godhead is the staodard

life of the animals and that is the highest
punishment that can be inflicted by Nature
on a living being.

So the Ashura, aithough apparently ha
seems to be fortunate enough by possession
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of much material wealth, is actually most
unfortunate creatore, Wealth is consider-
ed to be Laxhmi the Mother of opulence
or the Intsroal Ensegy ol Godhead., As
such Mother Laxhmi is Eternal Consort of
Narayana (Father of all Taras or the 'living
entity') the Personality of Godhead, There-
fore wherever there is Narayana surely
there is His Eternal Consort Laxbmis
But where there is no realisation of Nara-
yana, the appacent exiztence of Laxhmi ia
the false representation of Her existence-
just like Sita (Who is Laxhmi Herself)was
falsely in possession of Ravana. Ravani
who is an ideal Ashura wanted to possess
Sita by cheating Shree Rama. The resuit
was that Ravana was vanquished with all
his parapbaroalia, It should be noted
therefore that the oltimate destiny ol the
Ashura is just like that of Ravana,

The descendants of Ravana in the pre-
sent age may take lessons from the fate
of their celebrated forefather that they
must not try to possess wealth or captivate
Laxhmi simply by cheating Her Lord the
Narayana or the Supreme Personality of
Godhead. [f they waot to have money
fiom Laxhmi and bestawed with Her fa-
vour, they must keep in contact with
Narayana the LLORD of Universe. We
ghall discuss in a separate article how such
contact with Narayana can be made pos-
sible, ML e L

Laxbmi the Eternal Consort of Narayana
is always engaged in the secvice of bHer
Lord. She can not !e datached from such
eternal secvice and if the Ashura like his
forefather Ravana try to snatch Laxhmi
{rom the service of Narayana surely the

ol according to Hij; plan,

=

Ashura shall meet with the same fate as
Ravana meat with,

5

Forpetfulness of Narayana ths God-
head and possession of wealth of Lazhmi
goes ill together, [Che Ashura however
imagines that Laxhmi haviog been in his
possession the Lord of Laxhmi, Narayana
has become proverty stricken. He does
not know that neither Lixhmi can be dis-
possessed Of Narayana nor the Latter can be
mxde proverty stricken. The Ashura there-
fore in the course of his sense gratifying
process exhibits a disposition of kindoess
by distributing a {raction of his ill-gotten
wealth for the benefit of the so-called pro-
verty-stricken Narayana (Daridra Nurayana'|
Such conceptions are manufaciured in the
rabid brain of the Azhura

Nana yas

Narayana is the singular Crigin of all
naras, Nara means living entity and
In the Bhg-
wat Geeta we can get the infermation that
all living entities irrespective of thair
source ol birth or species, are all born of
the Almighty Father Sree Keizshaa who i3

non-different from Narayana, He is the be-

‘Ayana’ means the ‘tepoze’,

getting Father and the matedal Natore is
their bitth. The
Sopreme Godhead being the Father of

the material sourtce of

all living beiny, every one has got birth
right share in the property of Godhead
Suach plan is aat
direct design of the Almighty Father but
it is influenced by the living entities ace
cording to their mods of nature which they
confront in the rslative world, The
Ashuras donot know thiz plan of God nor
do they believe in it,
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The Godhead as Father ol all living
entities, is equal ~to everyone, He does
not design anyone’s activity subjectively
or abjectively neither does He create anye
one's factual results. + The actions and
their results are all out-come of the mode
of Nature of a particular living entity, as
it has imbibsis by its association with
d.flerent modes of nature, That is the
- jnsteuction we get from Bhagwat Geeta,

The black-marketears are, therefore, not
influenced by any design ol Godhead but
th2y bave become so by dint of their
assoclation with the modes of passion and
ignorance, Unrestricted bankering aftos
wealth is the result of the mode of passion
for un atiated enjoymeant and madoess
after this sort of business, is the resunit of
the made of ignorance, Thay are "due to
lack of cultivating the mode of goodnpess
which alone cun endow them with a
sense of proptr vision and knowledge ol
life.

Stats can not check or banish out the
black-marketting process simply by police
action, personal appeal or by legslative
conventions, The mode of ignoraoce and
passion have pervaded the whole atmos-
phere. The mode of goodaess has alto-
gsther beeo banished from tha religios
gocial life of the present generation, At-
tempt was made by Jeaders of men to
revive the mode of goodness of the gene-
ral populace but for want of proper hand-
ling the desired result wae not obtained,
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1t is not necessary’or expected that ecvery:
oué of the members of the ganeral public
wiil be able to develop this mode of goad-
ness. But if there were ooly filty heads
all over the world who might have im-
bibed and practised in the.mode of good-
ness the whols atmosphere of the world
wauld have changsd at once, Oge maocn
is sufficient to illuminate the whole firma-
ment but millions of stars caonot even

remove the darkness of night, _
OV devy s L,
In order to save the world from a

greater catasteophe which seams to be im-
peading, some of the big beads of every
state of the world must now combine to
implement in their characters the mede of
gooanass. When they are so, general
public will try to foliow. their footprints
even if members of the general public
themseives cannot imbibe such natore,

It is pecessary, therslors, that an asso-
ciation of really sincere gentiemen who
may be turned to be devotees or so, should
pow be formed with a view to end the
animal type of civilization, The civiliza~
tion which has no other end in view than
to solve the pecessities of the body and
mind only, is surely doomed to mect such
calamities as are daly bappening ia the
present age. The ignorant population
whose basic principle of life is animality
only cannot but eat ope another's Hash by
such novel method as black-marketting or
gimilliar such sinister habits, 3

.{.'n.-.-\_..'..f" Enp (AL
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Thers is clear cut ways and means, as

toc how oone can achieve, the quality of
goodness, stated in the Bhagwat Geeta.
One has to imbibe the characteristic good-
ness of habits in respect of bodily and
mental activities, coatrolling the move-
ments of speech, mind, belly, generating
organ, apger and tongue, For any sincere
gentleman, the whole course of achieving
guccess in the above mentioned endeav-
ours-does not taks a period more than a
year only. Above all, controlling the ha-
bits of the tongue is the most important
item. And whbo has controll the

tongue is systemetically able to controll

over
over all others s#nses, The socio-political
leaders must be those who have passed
the above course of controlling system.

@heosoghy

HE summary of a lectore delivered at
the opening session of the Fifty-Six
Annual convantion of the Theosophical
Society in America, held on July 25th,
1943 was handed over to me by a well
wisher friend in pamphlat uader the head-
ing of "“The Theosophist as the Ideal
Citizen in War and 10 Peace.” By prrusal
of the pamphlet we could gather the fol-
lewing points which lead to the ideals and
philosophy of the Vaishnavas.

The Theosophist believes in a Per-
gonalisted Conscionsness or a Directing
Will behind the operation of the universal
activity, This conclusion is quite logical

as we can see in every field of our activi-

Sometimes leaders of supearior capacity
exhibit such controllibg system without
any systemetic training, For waat of sys-
temetic training one has to take sbout
thirty to forty years to become a regalar
controller of the senses. One should there-
fore take up the standard process of at-
taining such success prescribed by the
auchority,  According to the Bhagwat
Geeta the ‘Mahatmas’ are all imbibed
with all godly qualities and as such the
Mahitmas are invariably devotees of the
personality of Godhead, Such Mahatmas
undoubtedly know it perfectly well that

thePersonality of Godhead Shree Krishna
i5s the Primal Cause of everything. So to
become a Mahatma is to learn the art of
understanding the personality of Gadhead,
.-+ss+s« 10 b2 continued..... 5

@ oncluded

ties, \We can observe that nothing in the
world 18 possible to perform withoat a
directing Will, Matter has no power to
move without a touch of Free directing
will andsas such it is quite patural to think
that the whole material nature, however
big and consummative, is directed from
behind, by a great Will which is termed
differently by differant spacolationi:ts,

But the Vaishoavas or the devotees of
the Absolute Personality of Godhead, not
only believe in a Personalised Conscious-
ness in the process of th= directioa of the
universal activities but also they actually
accept Sree Krishna as the Absolute Per-
son who i3 the root of all causes and all
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la this copnection il we refer to such
authentic literature as Bhagwat Geeta,
Brahmasamheeta etc , they may help us
in approaching nearer to the Personalised
Consciounsness of the Absolate Personality
of Godhead. The first stanza of the Fifth
Chaptee in Brahmasambheeta, affirms very
emphatically that Lord Sree Krishoa Who
ig known as Govinda is the Spprems God-
head. He has an eternal blissful spiritual
body. He is the Origia of all and He has
no other origin as He is the Prime cause
ol all caudes.

His Divice Grace Sci Scimad Bhakti
Siddhanta Saraswati Goswami Prabbupada
explains this stanza as follows i—

“Krishna is the exalted Supreme eatity
baving His eternal name, eterpal form,
eternal attribution and eternal pa times,
The very name Krishna implies His love-
attracting designatioon, expressing by His
eterpal nomenclature the Acme of entity.
His eternal beautitul heavenly blae-tinged
body glowiog with intensity of ever exists
ing Konowledge his a flate ia bath hauads,
As His incouceivable spiritual ensrgy i3 all
extending, still He maintainos His all
charming mediam size by His qualifyiog
spiritual instromentals. His all accomao-
dating supreme subjsctivity is nicely mani-
fested in His eternal Form, The congen-
trated all-time presence, uacovered know-
ledge aond ioebristing [felicity have their
beauty fo Him., The mondans manifestive
Portion of His Own Sell is knowan as all:
pervading Paramatma, Iswara (Superior
Lord) or Vishou (All-fostering), Hence

it i evident that Krishna is Sols Suprems

Godhead., His unrivalled or unigue spici-
tual body of super-excallent charm is etars
pally uaveiled with innumerable spiritual
inctromentals fsenses) and uoreckonable
attributes keeping their sigaifying location
peoperly, adjustiog at the samas time by
His inconceivable conciliativa powers.
This beautiful spiritual Figure i3 idsntical
with Krishna and the Spiritual Eatity of
Krishoa i3 identical with His own Figure."

“Iha very intensity blended entity of
eternal presence of felicitious cognition
is the charmiog targetted holding or trans
cendeptal lcon It follows that the con-
ception of the in-distingnizhable formless
magaoitude (Brabhmaa) which is an indolent,
lax, preseatment of cognitive bliss, is
merely & penaombra of jntensity blended
glow of the three concomitants viz., tha
blissful, the substaative and the cognitive,
This trans.ondental manifestive lcon of
Krishna io His original face is primordial
back-ground of manitudiaa! infinite Brah-
man and aof the all picvasive Over-senl
Krishoa as truly visioned in His variegated
pastimes, such as Owner of transcendental
cows, Chicf of cowherds, consort of milk
maids, Kuler of the terrestrial Abode
Golaka and Objsct of worship by transcen-
dental residents of ,Goloka
Govinda,

beauties, is
He is ths root cause of all
canses who are the predominating and pre-
dominated ageots ol the Universe, The
glance of His projected fractional portion
in the Sicred Originating water vig', the
Personal Oversoul or Paramatma, gives
rise to 1 secondary potency-—natars who
creates the muandane univarss, This Ovar-
gopl's intermediate energy brings {octh tha

©
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‘individual souls analogously to the ema-

nated rays of the sun,”

The glance of His projacted fractional
portion as referred to above is confirmed
in the 10th sfoka of the ninth chapter of
Bhagwat Geeta, Tha Personality of God-
head says “Material Nature (Prakriti)
vnder my surveillance, gives birth to everys
thing moving or fixed (2nimate or inanj-
mate) and by this process. O son of
Kunti ¢ the uoiver:e evalves.”

This glance, superintendénce or surs
veillance, as we may prefer to call it hy
the Supremes Parsonality of Godhead is
just like the superintendency of an execa-
tive head of a government who doges everyr
thing as directiog will bot still one does
not see him in every sphers of the govern-
mental activities Without bim pothing
can be done but on the face of the activity
he szems to bs ahsent as the pecformance
is completed by another agent. Such is
the refstion of tha Material Nature with
the Absolute Person ity of Godhead.

The Mataiial Nature is c«llad the
‘Mother Brabman' 4.e,, Soe is impregoated
with the sseds of creation by the Absolute
Personality of Sodbead as conficmed in

the Bhagwat Gesta in the i4th chpter.

Sree Krishoa says there "That the
Mterinl Nature whizh is called alio ‘Mahat
Brahma' is my womb ; therein I place the
seeds or germs of creation from which
comes the bieth of all entities, O the son
of Bharata "

Uader such Personalised Coasciouss
ness as the Theosophist believes in, it i8
patural to conclude that there i3 & great
plin for the creatad universe,

The Vaisnavas accepts this planina
very simple way, The Sopreme Parsone
ality of Godhead being the Absclute Ea-
joyer and Creator of everything, that be,
the plan is so made that everythiog io the
creation is meant for the sense gratificas
tion of the Supreme Being, Any one that
creates disturbapce in thiz preat Plaa of
the Suprema Being, is considered by the
Vaisnava as Aparadhi or COffender and
there he concludes quite patorally that
when an eotity or Jiva soul forgets his
ownself as the eteroal secvitor of the
Supreme Being for adjustment of the
Great Plan and considers himself as an
enjoyer, he is at ooce caught hold of by
the external potency of the Supreme Being
which is termed as Maya, and begins his
gxisteoce in the material Nature forgetting
his real nature of Spirit, He drags on a
conditional lile onder the modes of Na-
ture, thereafter, ‘

This great Plan iz explained in the
Bhagwat Gesta in two uoltimate slokas
i.e, the 65th and the 65th slokas of ths
15th Chapter which conclude the teaczh-
ings of Bhagwat Geeta, The Personality
of Godheal Sras Krishna says there that
everyone shonld offer himseli as tha stec-
nal transcendental secvitor or devoteas of
Sree Krishna with heart and soul, Ha
should not be like the “Kairmayogi"
“faanyogi” or “Dhyanyoegi” bat should be
“Bhaktayogi” pure and simple and in evary
sphere of his activity, he shonld only sarve
the purpose of the Supreme Parsonality
of Godbead accorlding to His Great Plan
under the guidance of Him or His booafida
representative. This will gradoilly lead

e

i
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one to position of eternal servitude of the
Eternal Person and this advice was im-
parted to Sree Arjuna bacause hs was Sree
Krishna's most bosom and dear friend.

Within this plan of action Arjona was
also advised to give up all other engage-
ments and simply to follow the Personality
of Godhea!, Io the beginning of the
lessons of Geeta the VPersonality of God-
head explained to Arjuna as many different
engagements as the duties of a renouncer,
of a Sanyasin, of a Yogi, or a Joanee, of
a Karmee eto., and now he orders straight-
ly to give all these engagements up and
directly follow the wishes of the Personal-
ity of Godbead. lo that way He assured
Arjuoa to protect him from all vices that
may acrue for not having attempted to do
all other duties and for that reason he has
had to lament for nothing, By the per:
formances of transcendental loving service
unto the Personality of Godhead, the pure
gpiritual nature of every one and all be-
comes manifest, The parformanc2s of all
'so called duties in this mundins world
such as pecformuinces of religious duties,
worldly duties, purificatory duties for high-
er state of life, acquisition of knowledges,
meditation for controlling the senses and
the mind, etc, are parformed in order to
rise from the conditional life of bodily and
mental existence and in order to attain to
the spiritual existence plain and simple;
but when one transcends all such condi-
tional state of life and rises high by the
spiritual attraction of the All-blissful, Eter-
nal Form of Sree Krishoa, he has nothing

to do and nothing to perlorm.

All activities of the material existence
are targetted to some soct of ideal or plan.
“The universe is never at any momant the
result of a mere “fortuitous concourse of
atoms", but on the other haad the resnlt
of the operations of Directing Will." From
this follows the logical coaclusion that the
Will operates according to a plan; In brief,
a believer in Toeosophy accepts usa fact,
that “io and through all thiogs, & Direct-
ing Will is at work, with a plan of Action
from moment to moment towards a pre-
dowinated end,” That is the version of
the Theosophist in a different way as the
Visnavite works, The predominated end
i5 to serve the purpase of the Predomi-
natar Absolute,

In other words all oor activities are
targetted either to the end of some bodily
purpo e, or som= mental purpose or some
spiritval purpose. Activities to the end
of some bodily and mental parposes have
practically no permanent value haviog re-
gard to the very end being transient and
temporaty and are therefore classifisd un-
der two heads namely good or bad. Bat
the activities towards spicitual end is call-
ed transcendental to all good and all bad
purposes and as such activities may be
divided into three departments for perma-+
nent and eternal existence. These theee
departments may be termed as attachment
towards impersonal spiritual existenca as
opposed to variegated material existencs,
attachment to the Alipecvasive Gadhead
or localised aspact of Paramatma the Su-
per-soul or attachment to the Preiomina-
tor Personality of Godhead in His Al
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“blissful, Eternal and All-attractive Form,
If we analyse all our activitiss in this
world they can be grouped together under
either of the above differant headings,
namely mundanpe or transcendental, tem-
potary or permanent and all such activities
attain some sort of atmosphere according
to the plan or ideal of the performer.
They are differently named under different
headings and different plan but such ac-
tivities as are targetted towards the transe
cendental sense gratification of the Pre-
dominator, Personality of Godhead Sree
Krishnpa, are termed as unalloyed devotion.
Such activities are devotienal
and they shonld never be misconceived as
ordinary activities under the headings of
bodily or mental plan of actions. Theze
aclivities or the devotional activities are

activities

real activities towards the end of the Great
Plan and they never disturb the adjost-
ment of the Great Plan whereas all other
activities may it be good or bad, are
simply disturbing to the Great Plan of the
Predominator and they should therefore
be given up by one who desires to work
according to the Plan.

In the ninth chipter (24th Sloka) the
Perzonality of Godhead declares most em-
phatically that "I am the Enjyyer and L 1d
al:o of all sacrifices, but men do not know
Me in truth and therefore they suffer,”

Whenever any activity i3 performed
which does not satisfy the transcendeantal
sénses of the Personality of Godhead or
do s not adjust the Great Plan of action
is called a sin. When Sree Krishna wanted
Moharaj Judhishthie to tell a straight lie
to Dronazharya, Moharaj Judhishthir fiest

dezlined to tall such a lie and then he told
the truth in a round about way which
apparently seemad to tha ordinary man to
be untruth in a round about way., Bat
Moharaj Judhishthir himself t4ld the truth
as far as practicable, But the afterresult
was that Judhishthir bad to visit hell for
the reason that he decline to tell a lie
according to tha Plin of Sres Krishoa,
Ordinary men understood that Jadhishthir
was compelled to visit hell beciunse he told
lie in a roundabout way, but savants could
understand that he had to visit hell for
the reason that he did declina to tell he
according to the order of Sree Krishna,
The import of the story is that telling lis
or telling truth does not matter if it can
reconcile with the Predominated End. In
ordinary life also we cin judge a means
by the resolt of its end. End justifias the
means. If the ead is to satisfy the G-eat
Plan of the Predomioator Absolute Per-
sonality of Godhead, it do=s not matter
whether the means are right or wrong
according to the poor judgment of imper-
fect judges, The Absolute Personality of
Godhead being the Supreme Enjoyer He
must be satisfed by all means that is the
Great Plan according ta the philosophy
of the Vaispavites,

Empiric Theosophist gives this Great
Plan of the Absolute diffsrent
names such as “the Plan of God, which
is Eyolution™ the “Archetypal World" a
“Power, not ourselves,” which makes for
righteousness" and the Theosophist will

Person

argue “that io and through all thiogs, from
an electoon to & star, from an amceba to
an angel ,there is a pattern” and one who
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bas discoverad this pattern i3 called a
Theosophist,

The Vaisnavite believes in the "“Plan

of God, which i3 Evolation'" but not in the
way as the Theosophist accepts, The
Theosophist believes that “all things are
moving to an ordered end, just a lotus
root buried in mud, will in the process of
itg cedered growth, inevitably produce the
brautiful flower". But the Vaisnavite will
aply more reason to it than any other
philosophzr, and he will say that the pro-
cess of ordered geowth is also coaditional.
The ssed or root of a {otus may be borisd
in mud buot still the growth will ba checked
if proper halp ix not available from Nature
or Prakriti. The condition is offered by
the natare thit makes the flawer ta grow
or die in the bud. The Evolation is not
steady from one stage to another but ths
same i al:o depended on ths modes of
the Material Natare and accotding ta ana's
moldes of work, Itshosld not bs there-
fore concluded that once a Jiva-soul or
gpirit is embodied in @ human form, he is
no more changed to a tiger or an angel
but accordiug to the Vaiznavites the Eyo-
lution is so flexible that an Angel can
become a tiger or a tiger can become an
Angel at any moment according to the
wacks of free will helped by the modes of
Nature,

Every iodividual soul beirg parl agd
paccel of the Super-goul has independance
subordinate to the Absolute independence
of the Predominator and this indepsndencs
is never hampersd by the Predominating
independence of the Absoluts Person, He
is full in Himself and His independence is

nsvee conditional to the independence o
the Jiva soul. According to Archetypal
Plan the Vaisnavite believes that Man is
made according to the Model of God Him-
self and therefore man i3 considered the
highest being in the process of Evolation
and he is nctually so, as we can judge by
the favourable circumstanees.

A man's height, his beaaty in respect
of colour and form, his ioteliigencs and
strength, his power of endurance and above
all his psychic development clearly indi-
cate that he is highest of all created be-
ings, And for this the Vaisnavite affirms
that embodiment of a Jiva soul as human
being as the most covsted, rare forn of
life which is helpful for the spicitual sal-
vation of the embodied and therefore the
V.isnavite concludes that this humao form
of life is muzh more important thin the
I.fe of an angel and what to sp:ak of other
in lower animals,

But unfortauately very fe s men realize
this importance of haman Iife and most
of them prefec to enjoy life to their best
capacity under conditions off:red by the
Material pature. When a man realises
that his huma.n form of life has been
awaraded to him after crores and crores
of births and deaths through many many
¢pecies of embadiment by the peocess af
Evolution and recogmises “a Power, not
ourselves, which makes for righteonsness”
and as such distinguishes the same with
anather power which makes for righteous-
ness indirestly, then he teies tartisa uy o
the noconditional complets free lifz and
activity in the kingdom of Goidhead and
for this purpose be engages his life, maaey,
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telligence and words for attainment of
the bighest form of spiritnal existence.

In the above process of Self-realisation
the Vaisnavita like the Theosophist not

oply realizes that he is also in some mea*
sure the Good, the True and the Beautiful

but also hea constantly remembers that
quantitatively his goodness, truthfulness
and beauty are never comparable with
those of the Predominator, As the Egyp-
tian philosophers pot it, “"The Principle
which gives life dwells in us, and without
us, i3 undyiog and eternally beneficent,
is not heard or seen, or smelt, but is per-
ceived by the man who desires perception®;
so the Vaisnavite also realises the same
Principle both gualitatively and quantita-
tively. Qualitatively be makes no differs
ence with the great Predominator but
quantitatively he always maintains a diffec-
enca hetween the Predominator and the

Predominated,

Thus the Vaisnavite not only recog-
nizes “a Power not ourselves, which makes
for righteonsness” but also recognises the
game in an indirect way and gives these
different names such as Jogamaya and
Mobamaya and the Jiva-souls who are
under the control of either af the above
Power or Enecgies, are called the Marginal
Power. And above all these three Powers,
puts the Powaerlul or the Predominator
as the Absolute Personality of Godhead,
The Philosophy of Kshetra and Kshetrajoa
a3 discussed in the Bhagwat Geeta i3
based on thess three powara and abova
them the All-powerfal Personality of God-

head Sree Krishna, Ounr eassy on God-
head and His potentialities published in
this leaflet tries to explain this subject
more elaborately., The conclusion may be
drawn like this that Godhead is the Whole
thing and All-Powerful and the Powers
may be grossly divided into three headings
which are as above. The Vaisnavite liks
the Theosophist, believes himsell ag an
unit in the same Whole uader the sub-
heading Murginal-Pawer.

The Theosophist’s delight in the fesi-
iog of a brotherhood of ali living entities,
is the Vaisnavite’s highest plane of Vaisna-
vism calle the stage of Mohabhagabat ;
but the process of realisiog that highest
form of universal Brotherhood by the
Vaisaavite is diffzrant from that of the
Theosophist,

The Theosophist’s ideal of universal
brotherhood is without a Central relation-
ship where as the Vaisnavite's universal
brothethood i3 barad on with a Cent-al
relation. The Theosophist puts his ideal
of universal hrotherhood as follows ;—

"Bnt to be brother to all that lives
means to the Theosophist a responsibility
to all that lives. Since the Theosophist
is a buman being bis responsibility is to-
wards all other beings like himseli. Thae
concept of a Universal Brotherhood of all
Maokind passes from being 8 mere intallac-
ti'al ideal into over present, ever driving
Reality,

cesse. TO be continued in next isspe,
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